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Imam Zayn al- ‘Abidin (‘a): The verses of the Qur'an are treasure chests. Whenever a 
treasure chest opens up, you ought to look inside it [to see what it has to offer].1 

The Qur'an has a deep interior along with its impressive exterior. There are 
numerous traditions that allude to the innumerous layers of esoteric meaning 
the Qur'àn has. Similar to the Qur'àn, man too has a number of interiors. Along 
with the complex physical human body, the study of which requires a number of 
rigorous years, man is composed of a number of incorporeal layers which are far 
greater in their complexity. 

The inner meanings of the Qur'àn are accessible to man in as much as he is 
able to access his own inner self. Some people are confined to their physical 
material being and are heedless to any other form of reality. Others perceive their 
imaginal (thal) being along with their physical, while some have reached the 
degree in which they are able to perceive their intellectual (aqli) form. The spiritual 
journey into the Qur'an and access to the realities of its treasures is dependent on 
the spiritual journey man takes in himself, which in turn is dependent on his level 
of purity (tahdarah). If a person is able to purify his imagination, he will be able to 
access the imaginal treasures the Ourān has to offer. If he is able to purify his 
intellect, he will be able to access the intellectual treasures it has to offer. Of course, 
there are numerous grades and levels within both the purification of the 
imagination and intellect. One who manages to purify his self, and perceive his 
higher forms in reality is able to utilize the senses the forms have to offer. Just as we 
are gifted with our five outer senses in this material world, we are also gifted with 
senses in the other levels of our existence. The ability to use them grants us the 
ability to see, hear, smell and even touch the higher realities the Qur'àn has to 
offer. This is perhaps the meaning of the verse in which purification of the self is 
considered the key for being able to access its higher meanings: 


1. Usūl al-Kāfi, volume 4, page 412, tradition 2. 
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4,4 53 2 UŠU OS a 3,54 ay 
This is indeed a noble Qur'àn, in a guarded book, none shall touch it 
except the purified 56:77-79 
C25 deli oe Y 
Prophet (s): There is no good in a recitation without contemplation 

Another one of these keys is contemplation. Contemplation is itself a form 
of purification for a person who contemplates, empties his mind and heart from 
meddling thoughts and inclinations that run through them throughout the day. 
Once a person has cleansed himself of them and places his attention towards the 
book of God, he is able to reflect its hidden meanings in himself to the strength 
of his contemplation. 

Memorization 

«Ji (osi A « Jud oad dae Jé Be ace ul "kn 
Imam Sadiq (‘a): A memorizer of the Ourān, who acts according to its 
ordinances shall sit at the banqueting table of the elect.’ 

The Arabic word for memorization is hifz, the literal meaning of it is to 
protect. Thus a person who memorizes the Ourān protects it. The levels of this 
protection too are as many as the levels of the Qur'an itself. Some protect its outer 
form, which is in the form of words, while other excel and protect the inner forms 
of it until they become what the Prophetic traditions have referred to as carriers of 
the Qur'àn. The existence of such people becomes one with the Qur'an. 

Thematic Memorization Program 

Thematic memorization programs hold a number of distinctions over 
sequential programs. One of its most vivid benefits is that the memorizer is 
able to contemplate on the verses based on each subject matter. Through 
the categorization of subjects, he is able to reflect on the deeper meanings 
along with memorizing the verses. 

Sayyid ‘Ali Mirdāmad Najafabadi must be thanked for his efforts in choosing 
and organizing the verses of the Qur'àn. The following people must also be 
thanked for their efforts: Rahmat ‘Abidi, Sayyid Mujtaba Awsiya, Rahim Haji- 
Khani, Yadullah Ridanejad, and all other people who helped produce this book. 

We would like to note that we have used Ali Quli Qarai's translation of the Qur'an. 
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Author’s Introduction 
45s chal pa pts ot cae SN ad ds 
We have sent down the reminder to you so that you may clarify for the 
people that which has been sent down to them, so that they may reflect.’ 
From the advent of Islam until the present day, Muslims in 
general and Islamic scholars in particular have given great 
importance to the Our'ān. The Prophet (s) was the first commentator 
on the Qur'àn and thus took the most important steps in explaining 
and commentating on its verses and in educating other 
commentators such as Ali (a). The Imams of the Prophetic 
Household (‘a) also played a key role in spreading Qur'ànic culture, 
correctly expositing the verses, and preventing distortion of the text 
or its meaning. The companions also tried, to the extent that they 
could, to uncover the hidden realities of the Qur'àn. After them, the 
generation of the Successorss (tābi'fn) continued to contribute to this 
important field of discourse. This process continued until the third 
century when some commentators of the Qur'àn started to write 
commentaries (/afāsīr). At least initially, traditions explaining 
ambiguous Qur'ànic terms were given the most importance. Later, 
verses were commentated on and explained with grammatical and 
theological points in mind. This continued until the contemporary 
age where the writing of tafsir has reached its apex. 
This book, as well as presenting a historical account of the 
development of Qur’anic tafsir writing and the major commentators 


1. Quran, 16:44. 
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who participated in it, aims to demonstrate the importance of tafsir 
and identify the correct approach to undertaking it by critically 
examining the different methods of tafsir that have been used 
through the ages. 


Criteria that this book will use to examine the tafsirs 
The criteria that this book will use to examine tafsirs are as follows: 

1. Age: description of the age in which the author lived in and 
when the tafsir was written along with the cultural and political 
conditions therein. 

2. The name of the tafsir: the name by which the commentary is 
most commonly known and other, less well-known names for it. 

3. The name of the author: the name by which he is commonly 
known and any other names he might have had. 

4. The sect of the author: an account of the theological 
inclinations attributed to the author - especially with regards to the 
Qur'àn - and criticism thereof. 

5. The method of tafsir and tendencies that the author used to 
explain the verses: the method the author adopted in producing the 
tafsir in question. For instance, did the author explain some verses of 
the Qur'àn by refering to others (known as the Qur'àn by Qur'àn 
method) or by relying on traditions? Does the commentator display a 
tendency towards mysticism or theology? 

6. If the commentary relied on traditions to explain verses, then 
what kinds of traditions did the author narrate? 

7. The validity and value of the traditions included by the 
commentator; i.e. the strength of their chain (sanad) and the soundness of 
their text (matn) - the latter with particular regard to Isra’iliyat.! 

8. Examining the sources relied upon and arguments used in 
the tafsir. 

9. Examining the strengtht and weaknesses of each tafsir. 

10. A study of each tafsir's introduction and (to the extent that is 
possible) the presentation of some of the commentator's opinions about 
various key subjects within the broader discipline of Our'ānic sciences. 


1. Isrā "iliyat: narrations which appear to have been fabricated on the basis of other 


religious traditions, particularly Judaism and Christianity. 
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ll. Examining the position of the author with regards to the 
Prophetic Household (‘a) if the author is a Sunni. 

12. Providing an example or examples of how the commentator 
explains verses. 

13. Examining the practical method of the author in tafsīr; 
meaning a description of the discussions that the author approaches 
at the beginning of the explanation of each verse. Does he first 
mention the various pronunciations and then examine the 
circumstances of revelation? Does he first explain the terminology in 
the verse and then mention grammatical points, traditions, the 


circumstances of revelation, and opinions of other commentators of 
the Ourān? 


How to use this book 

1. The topics of this book are arranged into fourteen chapters which 
can be used as a lesson plan for an introductory course on Qur'ànic 
commentary. 

2. The commentaries and commentators of the Qur'àn are 
introduced in chronological order - according to the year in which 
the commentator died - from the age of the Prophet until the present 
(spanning fifteen centuries in total) Each chapter deals with a 
number of related issues; for instance, the religious, social and 
political conditions of the each century and any special ideas or 
ideologies that predominated at that time. Each tafsir discussed will 
be examined according to its author's ideological tendencies, the 
methods he uses and the strengths and weaknesses therein. At the end 
of each discussion some questions will be provided for the reader to 
test their knowledge as well as some suggestions for further reading. 

3. The organization and presentation of discussed issues have 
been given a unified structure so for ease of teaching and ease of 
comprehension for the researchers. 


For teachers: 

1. This text can be a four unit course, but since it has been organized 
into a two unit course one must refrain from remaining to long on 
one lesson. 
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2. Only the most important points are mentioned in each 
discussion; precise details and less well-known commentaries are 
bypassed for the sake of brevity. The teacher can present detailed 
tafsirs as reports or by leaving part of the discussion up to the 
student in the form of a workshop. 

3. Practical tafsirs, along with the intellectual and practical 
methodology of the commentators of the Ourān are given 
importance. 

4. Teachers should aid the students in research by drawing 
attention to the recommendations for further reading at the end of 
each section. 

5. It is useful to use this text in tandem with the tafsīrs 
themselves, which can be brought to class so the students can gain 
more familiarity with them. 

6. Furthermore, time should be put aside each term for the 
students to visit a specialized library on tafsir and Qur'ànic sciences 
so that they can become familiar with tafsirs up close. 

7. Since no human text is without error, I ask the teachers, 
students and researches who use this book to share their feedback 
and criticisms with me. 


Husayn ‘Alawi Mehr 


= F7 >, eee is, 
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General Principles 


Objectives of this chapter: 1. Familiarity with key concepts and the 
principle subjects of the history of tafsir and the commentators of 
the Qur'àn. 2. The meaning of tafsir and the meaning of its history. 
3. Why should we be concerned with the history of tafsir and what 
benefits does familiarity with it have? 4. The major sources examined 
in this field of study, along with a history of this discussion and the 
most important works produced therein. 5. A brief discussion about 
the very first tafsir to be produced. 


Etymology of the term 

The Arabic term „4s (tafsir) stems from the root 3 which means 
expression, clarification,’ removing a curtain, and discovering.” It is 
defined in the Arabic dictionary, Tāj al- ‘Uris, as follows: 


ta glared cALS g LVI lu 


"The term „3 means to clarify or to remove a curtain." 


There is a difference of opinion about whether this term is 
originally Arabic or not. Some Near-Eastern experts do not consider 
it to be so; rather they suggest that the term entered into the Arabic 
language, in the same manner as the terms csi p and ts, and thus its 
origin must lay in non-Arabic languages.’ This school of thought 


1. Fīyūmī, Misbàh al-Munir, root 3, p.472 


2. Azhari, Tahdhib, v.12, p.406; also refer to Hasan Mustafawi, al-Tahgīg fi Kalimāt 
al-Ourān, v.9, p.86 

3. Muhammad Murtada Zabidi, Taj al-' Uris, v.7, p.349 

4. This is the opinion of Blosher, narrated by Muhammad Bāgir Hujjatī, Sih 
Mugālah dar Tārīkh-i Tafsir, p.12 
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argues that the term was probably taken from Aramaic, Syriac or 
Palestinian Christians! However this opinion has not proven 
popular amongst historical etymologists (especially Arabic scholars). 
Rather, they claim that its root is „3 which was most likely derived 
from the root ji» Both of these words have the meaning of 
discovering or removing a cover” with the difference that „i. is the 
‘pulling of the curtain’ of material issues so that they could be seen. 
For instance, when a woman uncovers her face the term ii JI „3 is 
not used; instead the term le , ve a JI a is used.’ In addition to 
this, the term „5 is completely in accordance to Arabic grammatical 
rules and possesses various verbal forms. 

Tafsir as a technical term used by Muslim scholars has been 
coined for the practice of clarifying the concepts and meanings 
found in verses of the Qur'àn. 

ZaraKashshi, a Our'ānic sciences scholar, states: 


tae Sem. g S cl nal g ales Oly y aoa € de J li Sls dil US a gi ple yan 
“Tafsir is a science which is used to understand the book of Allah 
which was revealed to His Prophet, Muhammad (s); it clarifies its 


meanings; it derives its rulings and secrets.”* ‘Allamah Tabataba’i (r) 
defines the science of tafsir in the following way: 


Uglies 3 laistās e at) ST aM OLY! Slee OL, gan 
eias of : Ste cli a 


“Tafsir expresses the meanings of the verses of the Qur'àn; it clarifies 
the meanings of them." The above definitions indicate that the 
intended meaning of the verses of the Ourān must be discovered 
through the study and practice of tafsir. 

In conclusion, tafsir cannot be described in Qur'ànic sciences as 
pronunciation, tajwid, translation, ponderance, explanation of 
terminology, or description of non-Ourānic terminology. Near 


1. Kulūd Jilīyūt, Tafsir dar Dūrān-i Bāstān, Dayirah al-Ma ‘arif-i Quran-i Lidan, v.2, p.100. 

2. Sih Mugālah dar Tarikh-i Tafsir, p.12 

3. Raghib Isfahani, Muqaddamah fi al-Tafsir, narrated from Muahmmad Hadi 
Ma`rifat, al-Tafsir wa al-Mufasirün fi Thawbah al-Qashib, v.1, p.13. 

4. Zarakashi, al-Burhān fi ‘Ulam al-Ourān, v.1, p.13. 

5. Sayyid Muhammad Husayn Tabātabā'ī, al-Mizàn, v.l, p.4. 

6. Refer to: Muhammad Ali Rida’, Dar Amadi bar Tafsir-i 'Ilmi-yi Quran-i Karim, 
p.22; Husayn ' Alawī Mehr, Rawashha wa Garāyishhā-i Tafsiri, p.20. 
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Eastern studies confessed to the point that if the term tafsir — 
although it is possible to be used as an explanation of holy texts — is 
used independently then it means tafsir of the Qur’an.' 


What do we mean by “a history of tafsir”? 

History, put simply, is the practice of describing past events. Tafsir, 
as was mentioned, means discovering the meanings of the Qur'an. 
The history of tafsir, then, describes the development of tafsir up 
until the present day, looking at how it developed and changed to 
reach its current form. 

This book sets out to examine tafsir from the conception of the 
genre to the contemporary age by mentioning the changes that take 
place in each century which demonstrate new methods of writing 
tafsirs. The high and low points of tafsirs throughout the centuries 
are discussed. Since the ideology and character of the commentator 
of the Ourān can play a decisive role in how he writes the tafsīr, 
these ideologies are also briefly described. 

Taking this into account, it becomes clear that the subject of the 
history of tafsir and commentators of the Ourān and the 
examination of tafsirs and commentators of the Qur’an are in 
accordance to the various centuries that they lived, from the age of 
the Prophet until the contemporary period. 


Why study the history of tafsir? 
There is no doubt that understanding the history of any science will 
make the student aware of the destiny of that science. This awareness 
is very important in helping the student to understand the subjects 
that the science encompasses. Therefore the history of Qur'ànic 
commentary and commentators, insofar as it is concerned with the 
history of how the divine words of the Qur'àn have been explained, 
will bring the student closer to understanding the verses of the 
Qur'àn themselves. 

In addition to this, there are other points in existence which 
indicate the necessity and importance of such a study as compared to 


1. Tafsir dar Dūrān-i Bastan, Dayirah al-Ma 'arifi Ourān-i Lidan, v.2, p.99; Dayirah 
al-Ma ‘arif-i Islam, article: Tafsir. 
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other disciplines. Some of these points are as follows: 

t. In the history of tafsir, the beginnings, development, successes 
and failures which occurred in regards to the tafsirs and the 
commentators of the Our'ān are discussed. The interrelationship 
between the different tafsir works is made apparent as well. 

2. This science elucidates the importance that Islamic scholars 
gave to the Qur'an and the science of tafsir. 

3. The history of tafsir examines and clarifies the shortcomings 
that existed along the path of writing tafsirs (in the eighth and ninth 
centuries) and the various motives behind writing tafsirs. 

4. Tafsirs displaying ingenuity and originality of thought on the 
part of the author are differentiated from those which are merely 
recombinations of ideas from other tafsirs, without contributing 
anything new to the discipline themselves. 

5. The methods that the commentators of the Qur'àn used in 
their tafsirs are studied and evaluated, which will necessarily provide 
insight into other fields such as mysticism, hadith studies, history, 
theology, philosophy and science. 

6. Through the examination of the history of tafsir the various 
dimensions of the Ourān's miraculous nature, especially its 
intellectual miracles, can be unearthed. 

7. Examining tafsirs and their history aid us in the recognition of 
various theological sects, such as the Asha'rites, Mutazailites, and 
Imamites. The reason behind this 1s that each commentator of the 
Qur'àn explains the Qur'àn in accordance to his sect’s beliefs." 

8. The verses regarding religious rulings and the branches of 
religion, which are related to jurisprudence, are recognized. The 
reason for this 1s that the Qur'àn only generally mentioned them, but 
the tafsirs express their particulars through the transmission of 
traditions from the Prophet (s). 


History 
Independent books about the history of tafsir were not written in the 
past. Discussions about this subject are spread throughout various 


1. The Shia believe that the correct version of Islam is reflected in Shi'ism because it takes 
its belief system from the words of the infallibles (a) which stem from revelation. 
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books. Works such as Ibn al-Nadim's Fihrist and the books of Rial 
make a general mention of the commentators of the Ourān and 
tafsīrs. The most important of the latter are as follows: The Fihrist of 
Shaykh Tüsi (d.460), Rial Najashi (d.450), The Fihrist by Ibn Nadim 
(d.390), and Kashf al.Zunūn by Hajji Khalifah (eleventh century). 
Some commentators of the Qur'àn, from the fifth century onwards, 
would mention earlier works of tafsir and briefly examine them. For 
instance, Tafsir Tibyan by Shaykh Tūsī (d.460) explains seven methods 
existent in the compilation of tafsirs in its introduction. An 
important commentator of the Qur'àn is mentioned as an example 
of each method.! 

With the passage of time, commentators of the Qur'àn wrote 
independent books in order to organize and list the names of tafsirs 
and commentators of the Qur'àn as well as examine their time 
periods. These are commonly titled Tabagāt Muffasiran. 

In the tenth century, Jalàl al-Din Tüsi (d.911) independently 
wrote the book Tabagāt Muffasirān. In this book he listed 136 
commentators of the Our'ān. After him, Dawüdi (d.945) and Shaykh 
Abi Sa'id San'allah Küzah Kanani (d.980) continued this project. 
Another important work is Yabaqat Muffasiran, produced by 
Adnahway in the eleventh century. 

Amongst the Shia the following books written in the present 
century can be named: Tabagāt Muffasiran Shia by "Agīgī 
Bakhshāyishī, Tafsir al-Ma'thūr wa Tatwiruh ‘Ind al-Shia al- 
Imamiyah by \hsan Amin, and Sayr Tatāwur Tafasir Shia by Sayyid 
Muhammad Ali Iyāzī. 

Scholars of Qur'ànic sciences also dedicated parts of their 
books to tafsīr and commentators of the Qur'àn, for instance: 
Suyūtī (d.911) in al-ltigān.” In the eightieth section of his 
discussions on Qur’anic sciences, he discusses the stages of 
commentators of the Ourān, the tafsirs of the companions, and 
the commentators of the Ourān after them. Zargānī in Manzabil 
al-‘Irfan fi ‘Ulam al-Qur’an, in the twelfth section, discusses 


1. Tibyàn, v.1, p.16. 
2. al-Itiqan, v.4, p.196-245. 
3. Manāhi al-'Irfān fi ‘Ulam al-Qurin, v.2, p.4. 
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tafsir and commentators of the Qur'àn. ‘Allamah Sayyid Hasan 
Sadr in Ta'sis al-Shia' and ‘Allamah Tabataba’i (r), in Qur'an dar 
Islam, mentions the categories of commentators of the Qur'an. 
But, the first work to the history of tafsir was the Tarikh al-Tafsir 
by Qasim Qaysi, which was published in 1966.? 

Other books have been written after this with similar titles. These 
books are: 

Seb Mugālah dar Tarikh Tafsir by Sayyid Muhammad Bāgir 
Hujjati, Tārīkb Tafsir Qur'an Karim by Habib Allah Jalaliyan, Tārīk? 
Tafsir by ‘Abd al-Wahhab Tāligānī (printed by Ixtiskārāt Nīwī), 
Tārīkh Tafsir Qur'an Karim (in the first hijrī century) by Dr. Suhrab 
Marüti (printed by Nashr Ramz), Muffasiran Shia by Dr. Muhammad 
Shāfiī, and Tafsir al-Ma'thūr wa Tatawaruh ‘ind al-Shia a-Imamiyab 
by Ihsan Amin. 

Other books written in this field in recent decades include: al- 
Tafsir wa al-Mufassiran by Dr. Muhammad Husayn Dhahabi, Darasāt 
fi al-Tafsir wa Rijālih by Abū Yaqzan ' Attīyah al-Jabūrī, al-Tafsir wa 
al-Mufassirūn fi Thawhah al-Qashib by Ayatullah Muhammad Hadi 
Ma'rifat, and Mujam Musannifat al-Qur’an al-Karim by ‘Abd al- 
Karim Shawwakh. 

It should be noted that encyclopedias such as: al-Dhariyah ila 
Tasānif al-Shia by Hajj Agā Bazurg Tehrani, Ayyan al-Shia by Sayyid 
Muhsin Amin, Mu'am Rial alķadīth by Sayyid Abū al-Oāsim 
Khoei, al-Fihrist by Ibn Nadim, and Kashfal-Zunūn by Hājjī Khalifah 
are general sources which discuss the commentators of the Qur'àn 
and tafsirs amongst other works. 


The first written tafsir 

The writing of tafsirs started in the first half of the second century 
AH; at the beginning these commentaries were nothing more than 
compilations of traditions to do with Ourānic exegesis. In this 
period, traditions explaining the Our'ān where compiled with other 
traditions as chapters in books of traditions. People such as Yazid 
ibn Hārūn Salami (d.117), Abān ibn Taghlib (d.141), Shu bah Hajjaj 


1. Ta’sis al-Shia, p.322. 
2. This book is printed in Najaf published by Majma" al-*Ilmī al- ‘Iraqi. 
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(d.160), Waki* ibn Jarrah (d.197), and Sufyān ibn ' Ayinah (d.198), all 
prominent scholars of traditions.! 

Shortly thereafter, tafsirs begin to appear that were written 
independently, But with regards to which was the very first such 
tafsir to be written, there is a wide difference of opinion and arriving 
at a certain conclusion on this topic is very difficult. There are, 
however, several possibilites: 


1. Ibn ‘Abbas (d.68)? 
Some people believe that Ibn ‘Abbas (d.68) was the first person to 
compile a tafsīr. Tabari narrates in Jami‘ al-Bayan: 


TT i eee cul J yd ol JE ane OT a i ce he cel LY Laat cul 
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"I saw Mujahid with tablets while he was asking Ibn ‘Abbas about 

tafsir. Ibn ‘Abbas told him: ‘Write!’ It seems as if this continued until 
the explanation of the entire Qur'àn was asked and written down.” 

Some believe that the indication in this tradition is that Ibn 

‘Abbas had a tafsīr. But, this tradition does not indicate that Ibn 

‘Abbas had a written tafsir. Although, Fīrūzābādī, the author of 


the Oāmūs, compiled a book called: Tafsir Tanwir al-Magāyas min 
Tafsir Ibn ‘Abbas. 


2. Sa‘id ibn Jubayr (martyred in 94 or 95) 

Dhahabi writes: “‘Abd al-Malik Marwan (d.86) asked Sa‘id ibn Jubayr 
to write a tafsir of the Qur'àn for him and Sa'id ibn Jubayr wrote it. 
*Attīyah ibn Dinar found this book in the divan. Since he did not 
see Sa'id ibn Jubayr, he narrated it from him omitting the chain 
between them. This tradition clearly states that Sa'id ibn Jubayr wrote 
a tafsir of the Qur'àn. There is no doubt that his tafsir existed before 
the death of ‘Abd al-Malik Marwan (d.86).* 


1. Refer to Muhammad Husayn Dhahabi, al-Tafsir wa al-Mufassirūn, v.1, p.144. 

2. The personalities of Ibn ‘Abbas, Sa‘id bin Jubayr, Mujahid, and ‘Ikramah will be 
introduced in the third and fourth chapters while discussing the periods of the 
companions and the Successors to the companions. 

3. Al-Tafsir wa al-Mufasirün, v.1, p.144. 
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The modern Ourān researcher Muhammad Bāgir Hujjati, while 
categorizing these opinions, writes in this regard: "Since Sa'id ibn Jubayr 
is considered to be the most knowledgeable successor to the companions 
(tabi i) by the Shia and Sunni scholars, and there are traditions about the 
existence of his complete tafsir one can strongly assume that he is the first 
author to write a commentary on the Ourā ān.! 

But, since Sa'īd ibn Jubayr's tafsīr is not existent, this Opinion 
cannot be accepted uncritically. 


3. Mujāhid ibn Jabbār (d.104) 
Ayatullah Ma'rifat considers the tafsir from Sirah Bagarah until the 
end of the Qur'àn, which was transmitted by Abū Yassār ‘Abdullah 
ibn Abī Najīh Thagafī Kūfī (d.131) to be attrībuted to Mujāhid ibn 
Jabbār. The authorities in hadīth, such as Bukhārī, trusted this. Ibn 
Taymiyah counted it amongst the most authentic tafsirs. 

This tafsir was published in Pakistan in 1989 through the efforts 
of Majma' al-Buhūth al-Islamiyah. Tabari narrates from it in his 
tafsir about seventy times.” 


4. Farra Nahwa? (d.207) 

Many historians, including Ibn Nadim,* and commentators of the 
Qur'an believe that Farra Nahwa, the author of Ma ani al-Qur’an, was 
the first person to compile a tafsīr. Although Dr. Dhahabi, the 
author of al-Tafsir wa al-Mufassirūn, does not accept this.” 

Tafsir Ma‘ani al-Qur’an is a work that has been printed many 
times. A three volume set of this tafsir exists today. Ibn Shahrāshūb 
presents a chain in Asbāb al-Nuzil from himself to Farrā. He deems 
the books Ma ‘ani al-Qur'àn, Lughat al.Our'ān, and al-Wagf wa al- 
Ibtidā” to have been written by Farrā and considers him to be one of 
the most active authors in the field of Ourānic sciences. This 
appears to be the strongest opinion. 


1. Sih Mugālah dar Tarikh Tafsir, p.75. 

2. al-Tafsir wa al-Mufassirūn fi Thawbah al-Qashib, v.1, p.341. 

3. Farra’, Yahya bin Zīyād Aqta', famously known as Yahya al-Farra’ (d.207) was 
one of the students of Kisā'ī and was present tn the event of Fakh. 

„Ibn Nadim, al-Fihrist, p.99. 

. al-Tafsir wa al-Mufassirün, v.1, p.143. 

. Refer to 'Aqiq Bukhshayashi, Tabaqat Mufassiran Shia, v.1, p.469. 
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5. 'Akramah (d.105) 
Ibn Nadim mentions in Fihrist,| while listing the tafsirs of the 
Qur'àn, a tafsir by Ikrāmah. 


6. Ibn Jarīh (d.105) 

It has been recorded that Ibn Jarih wrote a tafsir on three large 
sections of the Qur'àn? Dhahabi, after narrating various alternate 
opinions, argues that Ibn Jarih was the first person to compile a 
tafsir. He accepts this opinion keeping in mind that three major 
parts of the Qur'àn were commentated on and keeping in mind the 
great need that people had for Ourānic verses in their rulings and 
other issues. It can be said that before Farra there were individuals 
who wrote complete tafsirs. But, at the end of the discussion, 
Dhahabi appears to change his mind and hestitates, writing: “We 
cannot, with certainty, consider a specific person as the first author 
of a tafsir. Only if all of the tafsirs from the beginning of the period 
of the compilation of tafsirs were at our disposal we would be able to 
determine who the first author was.’ 


Summary 

1. Tafsir literally means discovery, removal of a curtain, and 
clarification. In religious terminology it is a science which clarifies 
divine words and phrases. 

2. Translation, recitation, ponderance, explanation of terms, and 
expression of non-Qur'ànic terms is not tafsir. 

3. The history of tafsir deals with the explanation of events that 
happened in the past regarding the tafsirs of the Qur'an and the 
commentators of the Qur'àn. 

4. Through examination of the history of tafsir, the importance 
that scholars gave to the Qur'àn and the shortcomings of the path of 
writing tafsirs is made clear. From another perspective, becoming 
familiar with the history of tafsir will also acquaint the student with 
the various methods and motives of tafsir writers, the miraculous 


1. al-Fihrist, p.59. 
2. Muhammad Husayn Dhahabi, al-Tafsir wa al-Mufassirün, v.l, p.155. 
3. Ibid. 
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aspects of the Qur'àn and different sects and their doctrines. 

5. The classical scholars did not write independent books on the 
history of tafsir, but they discussed this issue in the introductions to 
some tafsīrs (for instance Tafsir Tibyān by Shaykh Tūsī) and books of 
the science of the transmitters of traditions (for instance Rijā! by 
Shaykh Tūsī and a/-Fibrist of Ibn Nadim). Lists of commentators of 
the Qur’an (for instance Tabagāt Muffasiran by Suyūtī, Adnahway, 
and Dāwūdī and Tabagāt Muffasiran Shia by "Agīgī Bakhshāyishī) 
can also be mentioned. The first book titled Tārīkh Tafsīr in this 
field was written by Qasim al-Qaysi (d.1964). 

6. There are differences of opinions about the author of the first 
tafsīr. Some believe that the first tafsīr was written by Ibn "Abbās, 
some Mujahid ibn Jabbar, some Sa'id ibn Jubayr, some Farra’, some 
‘Akramah, and finally some Ibn Jarih. It seems that it would be more 
correct to assume that Farrā Nahwa was the author of the first tafsir. 


Questions and research points 
1. How do we define tafsir? 

2. What are outside of the scope of tafsir when it is used in 
religious terminology? 

3. What issues are dealt with in the history of tafsir? 

4. Keeping in mind the importance of the history of tafsir, what 
benefits does studying tafsir’s history have? 

5. Introduce some sources of classical scholars and some sources 
of contemporary scholars regarding the history of tafsir. 

6. Explain the different opinions about who was the first author 
of tafsir. 

7. Examine the stages of Sunni and Shia commentators of the 
Qur'àn by using the books: a/-Itigān (by Suyūtī), Qur'an dar Islam (by 
"Allāmah Tabātabā'ī), and Ta'sis al-Shia (by Sayyid Hasan Sadr). 

8. Briefly find what tafsirs exist written by the companions and 
the Successorss to the companions. List them. 


2 
Tafsir in the Era of the Prophet (s) 


Goals of this chapter: 1. Examination of the Prophet’s (s) school of tafsir 
and the method of explaining the verses of the Qur'àn during the age of the 
Prophet (s). 2. Why was it necessary for the Qur'an to be explained by the 
Prophet (s) in general, and those verses regarding religious law in particular? 
3. The two modes of explanation used by the Prophet (s): training and 
teaching, general and specific. 4. The role of the Prophetic Household ('a) as 
the primary source for the people to refer to with regards to the Qur'àn, as 
indicated by the Prophet (s) himself.5. The methods of tafsīr that the 
Prophet (s) himself used when explaining the Qur'àn. 


Introduction 

At the beginning of Islam, people relied upon the divinely-given 
knowledge and radiant character of the Prophet (s) in order to 
understand the Our'ān. He, as the first commentator of the 
Qur'àn, recited the Qur'àn for people and taught them the words 
of the verses: 


€ Sis oes lus 0455.5 ul eue. b> 


* ..to recite to them His signs, to purify them, and to teach them the 
Book and wisdom...".! 

He also explained the verses to the people. Allah makes clear that 
one of the Prophet's most important duties is the explanation and 


clarification of the Qur'ànic verses: 
€... GPU LU s FI ONS...» 


*...We have sent down the reminder to you so that you may clarify 


1. Quran, 62:2. 
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for the people that which has been sent down to them...”.! 


The Ourān was revealed in a very eloquent, literary style of 
Arabic. Grasping the basic meaning of a verse might be easy for 
someone who is Arab-speaking, but this is not sufficient for a proper 
understanding of the Ourān. Despite Ibn Khaldün's rather 
exaggerated claim that all the terms and expressions therein are 
universally understood, the full depth of the Qur’an’s meaning is not 
clear to everyone.” Just because the Qur'àn was revealed in Arabic, it 
does not mean that any Arab-speaker can understand it. A full 
comprehension of its verses is not possible simply by virtue of 
knowing a language; rather, in many cases rational reasoning is 
necessary. See, for instance, the reasoning with the following verse: 

KGS HY] gres 96 Sp 
“Had there been gods in them other than Allah, they would surely 
have fallen apart."* 

Another example is the setting argument in Prophet Abraham’s 
(‘a) reasoning: ( 

tadi Col Vp 
“I do not like those who set." 

Furthermore, there are many instances where the Our'ān discusses 
religious rulings but suffices itself with general principles of an act 
without mentioning the particulars. The Qur’an states, for instance: 

LORS END). 
"Maintain the prayer from the sun's decline till the darkness of the night." 

What is the technical meaning of the term ‘prayer’ in this verse? 
What are its components, its parts, and its conditions? These 
particulars have not been mentioned in the Qur'àn. Likewise, the 
particulars regarding Hajj, charity, etc, have not been mentioned. 


]. Quran, 16:44. 

2. He writes: "The Quran was revealed in the Arabic language according to the rules 
of eloquence; therefore all of them understand it." Ibn Khaldün, Muqaddamah 
Ibn Khaldün, p.279. 

3. Ahmad Amin, Fajr al-Islam, p.196. 

4. Quran, 21:22. 

5. Quran, 6:76. 

6. Quran, 17:78. 
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It is clear that these verses are in need explanation; an ordinary person 
cannot fully understand what they refer to simply by reading them. This 
important task has been put on the shoulders of the Messenger of Allah 
(s) and the Prophetic Household (‘a). Imam Sadiq (ʻa) says: 


3e dl gy OLS co be Y 5 BO ed dl ey ply Dall ale c5 AE at) Oh 


OP “pnd SU ga 
“Prayer was revealed to the Prophet (s); but Allah did not state if it 
had three or four components. The Messenger of Allah was the one 
who explained the components of the prayer to the people.”' 

In addition to this, the Ourān uses examples, allegories, and 
metaphors, for instance: 

KES o jo Ny og i? 
“Allah is the Light of the heavens and the earth. The parable of His 
Light is a niche..."? 

An Arab understands the term ‘light’ (Nzz), but the statement 
that Allah is light, the quiddity of this light, and the reason why it 
has been likened to a niche all need explanation. Likewise, the 
allegorical verses, the universals, the general concepts, and the 
obscurities, all need explanation. The Ourān also has esoteric 
meanings and the most suitable person to express the esoteric 
meanings of the Qur’an is the Messenger of Allah (s) himself. The 
Prophet said: 


C. cual Ans SI dey ca g Ehe gf gh OT a ob 
“Verily, the Qur'àn has exoteric and esoteric meanings; there are 
esoteric meanings for each of its exoteric meanings; up to seventy 
esoteric meanings behind each one..”” In conclusion, the 
foundational responsibility of the Prophet (s) was to explain the 
meanings of the verses of the Qur'àn in a clear way so that they are 


placed at the disposal of the people in order for them to learn which 
path is the correct path. 


l. Kulayni, Usūl Kafi, v.i, p.286. 
2. Quran, 24:35. 
3. Muhsin Fayd Kashani, Tafsir al-Safi, v.1, p.31, muqaddamah 4. 
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The Prophet's (s) tafsir school 

The Messenger of Allah (s) was the first teacher of and commentator 
on the Qur'àn. He taught tafsir of the Qur'àn in his tafsir school 
through various methods. Amongst his students, we can discern two 
groups; a general school and a private school. He would disseminate 
knowledge of the Qur'àn through these in the following ways: 


1. General method 
The prophet taught the general public in this method of tafsir. This 
method was performed in two forms: 

1. Verbally: The Prophet (s) undertook the explanation of the 
Qur'àn by verbally explaining the meaning of certain verses. Many 
traditions explaining the verses of the Qur'àn have been narrated 
from him. Many of the traditions that Suyüti narrated from the 
Prophet (s) are of this nature. 

2. Practice: The Messenger of Allah (s) also taught Qur’anic 
terminology and the concepts of the verses to the people through 
presenting practical examples. He stated, by way of explaining the 
method of prayer in the verse: 


g.a ala 


"And establish prayer," and other similar verses by telling 
his followers: 


"TP Spal LS tLe 
“Pray how you see me pray.”” And in explanation of the verse 
“And it is the duty of mankind toward Allah to make pilgrimage to 


the House," he said: 
(eS Set. es {yds 


“Take the rituals from me. [1.e. Perform them in the same manner as 
I perform them]. 


1. Quran, 2:43. 

2. Muhammad Bāgir Majlisi, Bihar al-Anwar, v.85, p.279. 

3. Quran, 3:97. 

4. Ibn Abi al-Jumhür Ahsā'ī, Ghawali al-Li'ali, v.1, p.215 and v.4, p.34. 
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2. Specialized method and training commentators of the Qur’an 
The Prophet (s), in addition to the general method, undertook more 
specialized modes of teaching. These were performed in two ways: 

l. In groups: When verses of the Ourān were revealed, the 
Prophet (s), in addition to reciting them and teaching them to the 
public, would teach their meanings and explanations to a number of 
prominent companions (such as Ibn Mas'ūd and Ubay ibn Ka'b). 
The companions also learned the intentions and meanings of the 
verses and religious rulings.’ 

Tabari narrates the following in his tafsir from Ibn Mas'üd: 
“When one of us learned ten verses we did not go ahead to other 
verses until we learned the complete meaning of those verses and put 
them into practice." Likewise, there is a tradition that states when 
the companions asked the Prophet (s) to recite verses of the Qur'an 
and they learned ten verses they would not advance until they acted 
in accordance to them. ‘Abd al-Rahman Sulami states: “We learned 
the Our'ān and how to put it into practice together.” 

2. Specialized training: The Prophet (s) gave particular 
importance to Ali (‘a) than he did anyone else. He trained him in all 
affairs, including tafsir of the Qur'àn's verses, so that Ali (fa) would 
be prepared to be his successor and an intellectual reference point for 
the people. Imam Ali (‘a) states: “There was not a verse that was 
revealed to the Messenger of Allah in which I did not compile it. 
Likewise, there is not a verse in the Qur'àn which the Messenger of 
Allah did not read for me and teach me its tafsir.”* 

Ali (‘a) states in a lengthy tradition: “I sat alone with the Prophet 
each night and day. I was always with him. The companions knew 
that the Prophet did not interact with anyone in the way he 
interacted with me. Sometimes he would come to my house and 
sometimes I would visit him in which we would speak alone. He 
would even ask his wives to leave; nobody remained except me. But 
whenever he came to my house and we spoke together, Fatimah (‘a) 


1. Al-Tafsīr wa al-Mufassirūn fi Thawbah al-Qashib, v.1, p.174. 
2. Ibid. 

3. Muhammad bin Jarīr Tabari, Jami‘ al-Bayān, v.1, pgs.27-28. 
4. Ahmad bin Ali Tabari, al-Ihtijàj, v.1, p.207. 
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and my children were not asked to leave. Whenever I asked about a 
matter he would answer. When he became silent and I finished 
asking questions he would start." 

Then he said: 


Lea nS 7 le Lada y Leal ši Ut OT al a aT SB I ey de cJ 3 Gi» 
Leay lale y aot y Gia y Mu Soa y Ys pt) eU, Le e g Ugh sli ales 
a ule Mī Cae Vy Ser dl oes ye T Cs G3 Ubio y pags pirku ol di 

«Le 3G, J dil les die aS 


“A verse was not revealed to the Messenger of Allah (s) unless he read it 
for me and dictated it to me. I wrote it down and the Prophet taught me 
the explanation, the verses which abrogated others and the verses which 
were abrogated, the clear and the allegorical verses, and the special and 
general verses. The Prophet (s) would beseech Allah to give me the 
understanding of the verses and the memorization of them. I have not 
forgotten any verse and the teachings of it since he prayed for me.” 

This tradition, and other similar traditions that are many in 
number, teach us that the Prophet (s) particularly favored Ali (‘a) in 
regards to teaching him all issues, especially divine sciences and the 
Holy Scripture. 

With regards to the deep understanding that the Imam had of the 
Qur'àn, it would be sufficient to transmit the following tradition 
from the Imam himself: 


LG Jay a dB ys Sey CTF lp CSF ad le Sy VI Vl cst ST. 
Np. Wah tS, uae 
“I swear by Allah that there has not been a verse revealed in which I 
did not know what it was revealed about, where it was revealed, and 
who it was revealed about. Allah has given me a heart full of the light 
of intelligence and knowledge and a free tongue full of guestions.”' 


The Prophet (s) after spreading the religion of Islam and 
establishing the Islamic government in Medina, started to solve the 


1. Baladhari, Insab al-Ashraf, p.99; Muhammad Hadi Ma’rafat, al-Tafsir wa al- 
Mufassirūn fi Thawbah al-Qashib, v.1, p.215. 
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social and political problems of the people. He did not have much 
time to publicly explain the verses of the Qur'àn or to invite a group 
of people and teach them the explanations. Rather, if it happened 
that a person would ask a question during a meeting the Prophet (s) 
would answer his question and the companion would benefit from 
it. But, Imam Ali ('a) said: "The companions of the Prophet (s) were 
not able to consecutively ask him questions. Rather, the companions 
loved it when a nomadic Arab or traveler from a distant land would 
come and ask the Prophet (s) questions and then he would answer 
them. The companions would listen and take benefit from them.”! 


The bulk of Prophetic traditions in the field of tafsir 

In regards to the number of traditions about tafsir that have been 
transmitted from the Prophet (s), Jalal al-Din Suyūtī, in the last 
discussion of a/-Itiqan, narrates about 250 traditions with both valid 
and invalid chains of narration from the Prophet (s) where he 
explained verses of the Ourān. But, there is a difference of opinion 
amongst the scholars of Islam regarding how much the Prophet (s) 
explained the Qur'àn and how many such traditions we have. These 
opinions can be divided into three categories: 


First opinion: the explanation of all meanings and terms in 
the Qur'àn 
This opinion states that the Prophet (s) explained all of the expressions 
and terms found in the Qur'àn. This tafsir, apparently, includes all of 
the chapters and verses of the Qur'an. Ibn Taymiyah (d.728) supported 
this opinion. He reasoned for it with the following points: 

I. Ourānic proof: The Quràn introduced the Prophet (s) as 
being the explainer and clarifier of the Qur'àn, as he said in the 
following verse: 


4.5 Ge 2$ 39 AM ds. 
* ..We have sent down the reminder to you so that you may clarify for 
the people...”* Clarification means expressing the meanings and terms. 


1. Iskafi, al-Mi ' yār wa al-Muwazinuh, p.304; al-Tafsir was al-Mufassirūn fi Thawbah 
al-Qashib, v.1, p.175. 
2. Quran, 16:44. 
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2. Traditional (hadith) proof: The companions have narrated that 
when the Prophet (s) would teach them ten verses he would not 
advance unless they learned them completely and acted in accordance 
to them. In conclusion, the companions of the Prophet (s) learned 
the Qur’an, understood it, and put it into practice all at once.! 

3. Rational proof: When a book is compiled for a group of people 
they generally learn the issues raised in the book. For instance, a 
book written about medicine or accounting is not compiled without 
explanation and descriptions. The Qur'àn is also a book of law for 
the Muslims and the best book that has come including a complete 
legal system for the salvation of mankind; for the success of mankind 
in this world and the next. Is it possible that the issues raised in this 
book were not taught to the people?” (The duty of the Prophet [5] to 
tell the people whatever was determined for them.) 


Second opinion: the tafsir of a few verses 

According to this view, the Prophet (s) only explained a few verses of 
the Ourān. Some of the supporters of this view are Khuwayr? and 
Suyūtī (d.911). He states: 


ala Me (a a p d pal fool oe E WS c Gee I in 

“Valid traditions from the Prophet (s) about tafsir are very few. Traditions 
where one or more of the people in the chain of narration have been 
omitted, and which have been attributed to him are extremely rare." 

This group embraced the following arguments in order to prove 
their opinion: 

1. Tabari (d.310) narrates a tradition from 'Ayishah, who said: 
"The Prophet (s) only explained a few verses of the Qur'an, which 
Gabriel taught to him, to the people.” 


1. Jalal al-Din Sīyūtī, al-Itiqàn, v.4, p.169. 

2. Ibn Taymiyah, Muqaddamah fī Usül al-Tafsir, p.35; al-Itigān, v.4, p.169. 

3. Badr al-Din Zarakhshi, al-Burhān, v.1, p.16; Ayatollah Ma'rifat, considers the correct 
pronunciation of this term to be Khuwayi; al-Tafsir wa al-Mufassirün fi Thawbah al- 
Qashib, v.1, p.177. He was a scholar of the seventh century (d.637). He originated 
from Azerbaijan and lived at the same time as Fakhr Razi. He became a judge in 
Damascus and died there. He said: "That is unattainable except in very few verses.". 

4. Al-Itiqàn, v.4, p.174 (chapter: ummuhat makhüdh al-Tafsir). 

5. Jami ^ al-Bayān, v.1, p.37. 
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2. Allah invited the people to ponder over the verses of the 
Qur'àn so that they could obtain understanding of the Qur'àn. There 
are not clear statements to the effect that the Prophet (5) was obliged 
to explain all of the verses found therein. This would fundamentally 
be in contradiction to the people's invitation to ponder over the 
verses. Therefore, the Prophet (s) only explained some of the verses of 
the Qur'àn and left many of the explanations up to the people 
themselves. In addition to this, there are only about 250 traditions 
narrated from the Prophet (s) in which he is explaining and 
clarifying verses of the Qur'àn. 

3. The Prophet (s) invited some of the companions, such as Ibn 
“Abbas, to learn the science of tafsir. He prayed: 


ahai ale cpl 3 ed 
"O' Allah grant him a deep understanding of religion and the 
knowledge of the hidden aspects of the Our'ān.”' According to this, 
the Prophet (s) left the explanation of some verses to other people; so 
that they would explain the Qur'àn. He did not believe that it was 
necessary to personally explain the entire Qur'àn. 


Third Opinion: Explanation of most of the verses 

This opinion, which is closer to moderation, states that the 
Prophet (s) explained many verses of the Qur'àn. The reason 
behind this is that all of the verses of the Qur'àn do not need 
explanation. Some verses can be understood by reference to 
dictionaries, grammatical rules, or pondering upon them. It was 
revealed for the general public in such a way that they did not 
have to think a great deal to understand what it meant. See for 
example, the verses: 

Ge sy Lhe OF BUM sks Gd P EH ve sit YW atl jā 5 > 
“Do not approach the orphan’s property, except in the best [possible] 
manner...," and “Do not approach fornication. It is indeed an 
indecency and an evil way.”* 


1. Ahmad bin Hanbal, Musnad (Sharh by Ahmad Muhammad Shakin), v.4, p.127. 
2. Quran, 6:152 and 17:34. 
3. Quran, 17:32. 
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Dr. Dhahabi supports this opinion. Taking the criticism of the 
two previous opinions into account, it can be said that this opinion 
is the best, though not without modification. 

The following points should be considered: 

l. The tradition narrated by ‘Ayishah which states that the 
Prophet (s) only explained to the people a few of the verses that 
Gabriel taught him has the following problems: 

First, Tabari, who narrated this tradition, considers it to be 
tampered with due to its chain of narration.’ 

Second, this tradition is in contradiction to the traditions which 
state that some of the companions (for instance Ali [‘a]) had 
complete knowledge of the Qur'àn. 

Third, if the chain of narration is considered correct, it means 
that whenever Gabriel revealed verses to the Prophet (s) he would 
teach them to the people. Since the revelation of the Qur'an was 
gradual, the verses were revealed in pieces and the Prophet explained 
them to the people gradually.” 

2. All of the Qur'àn does not need to be explained because, as was 
mentioned, the Qur'àn was revealed in the Arabic language in an 


Arabic environment so that the people could easily understand it. 
Allah states: 


KS s. ja Subir uds 
"Certainly We have made the Qur'àn simple for the sake of 
admonishment. So is there anyone who will be admonished?” 

3. Some issues raised in the Qur'àn can be understood by 
referring to a dictionary or grammatical rules. 

4. The number of traditions regarding tafsir that Suyüti narrated 
from the Prophet (s) is apparently about 250 traditions. But, it 1s 
certain that this number is not exhaustive because, on one hand, the 
Prophet's (s) lifestyle and the traditions of the Prophet regarding the 


1. The transmitter of this tradition is Muhammad bin Ja‘ far Zabidi who had been 
reproached. Bukhari states that traditions transmitted by this person should not 
be followed. Refer to: Muhammad bin Jarir Tabari, Jami^ al-Bayān, v.1, p.37. 

2. Husayn 'Alawi Mehr, Rawashhā wa Garāyishhā Tafsir, p.107 (with 
additional material). 

3. Quran, 54:17. 
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roots and branches of religion, which are in congruence with the 
Qur'àn are added, and on the other, by expanding the City of 
Knowledge and the bequeethment of his knowledge to his successors, 
a huge school was founded which met the needs of the people. 
Therefore he did not leave any ambiguity in the heavenly scripture. 

The Prophet (s) prepared Ali (fa) and his children to inherit 
divine knowledge, including the tafsir of the Qur'àn, in order to 
perpetuate the religion of Islam and clearly identify the intellectual 
reference point after him. Imam Alt (a) learned his knowledge of 
tafsir in their complete forms from the Prophet (s). While the 
Messenger of Allah (s) prayed for him he asked that this knowledge 
also be given to his children. The Messenger of Allah (s) said: 


pes A3, YIU TOL E Lue abt abl Juss b 1 colle lal bb S1 de ba 
"O' Ali, write what I dictate to you.” Ali (ja) said: “I asked the 
Messenger of Allah, "Are you afraid that I will forget” "The Prophet 
said: ‘No, I prayed to Allah that you memorize it, but in regards to 


the Imams after you, who will be of your children, I am worried.” 

In a tradition, Imam Hasan ibn Ali (a) said: 

ee 5 Daou Vail y o pillow IS g pama Le ya y alal gas y C3 pl Dh 

(odu de bas g d Jy eal co Su lie ga g Ub USI ce Lill 
“We have the entirety of knowledge and we are deserving of it. Its 
entirety, with all of its specifics is with us. Everything that will 
happen until the Day of Judgment, even the blood money for a 
scratch on a person’ s skin, is written for us in, the handwriting of Ali 
(‘a) and with the signature of the Prophet (s).”? 

In conclusion it can be said that whatever Imam Ali (a) said was 
from the Prophet (s). Likewise, the words of the remaining pure 
Imams (ʻa) and the traditions explaining the verses of the Qur'àn 
from them that have reached the present age, can be attributed to the 
Prophet (s). The collection of these traditions is numerous and 
would cover the explanation of the entire Qur'àn, or at least most of 


1. Shaykh Sadiq, al-Amālī, p.327. 
2. Muhammad Bāgir Majlisī, Bihar al-Anwar, v.44, p.100. 
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the Ourān. In other words, according to what was mentioned, the 
Prophet (s) had two lessons of tafsir and many traditions in 
accordance to these two can be obtained: 

1. The general school of tafsir. The number of traditions from 
this school, according to some, (for instance Suyūtī) is limited and 
is faced with many problems from the point of view of their 
chains of narration and their texts. They comprise approximately 
250 traditions. 

2. The private school of tafsir: Imam Ali (‘a) and the Prophetic 
Household (‘a) studied in this manner so as to become an intellectual 
reference point for the general public to whom the people could refer 
after the Prophet (s) Just as was understood from previous 
traditions, in this school, the Messenger of Allah (s) explained most 
of the Qur’an, if not the entire Qur'àn, but not for all of the 
companions. Many traditions which depict Imam Ali's (‘a) extensive 
knowledge argue this point because Ali (‘a) was a student of the 
Prophet's (s) school; he was the first person who was ordered to 
compile the scripture after the Prophet's (s) demise which was 
accompanied with explanation of the verses which were abrogated 
and the verses which abrogated other verses, with the circumstances 
of revelation, and with the general and specific verses. 

Ibn Nadim states: "The first scripture that was compiled was Ali's 
(‘a) scripture. This scripture was present with the family of Ja‘far.” 
Then he said: "I saw the scripture with Abū Ali Hamzah Hasani. It 
was written in Ali's handwriting and some of the pages were missing. 
The children of Hasan ibn Ali inherited it.” 


Conclusion 

From the above, it should be clear that the traditions of the Prophet 
(s) - i.e. those regarding the roots and branches of religion which are 
in agreement with the Qur’an - and the traditions of the Imams from 
his Household ('a), the rightful successors to the Messenger of Allah 
(s), are numerous. It would be in such a way that it could be said that 
the Prophet (s) mentioned all of the meanings of the Qur'àn. 


1. Muhammad Bāgir Hakim, ‘Ulam al-Quràn, p.254. 
2. Ibn Nadim, al-Fihrist, pgs.47-48. 
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Professor Ma‘rifat has also expressed this opinion.’ An 
explanation of this is that in Tafsir ‘Ayyashi Samargandī alone, which 
is a tafsir up to the end of Sarah Kahf, there are about 2,700 
traditions. In Tafsir al-Burhan by Muhaddath Bahrani there are about 
16,000 traditions and in Tafsir Nar al-Thaqalayn by Hawizi there are 
about 14,000 traditions. Traditions have also been transmitted 
regarding the branches of religion and religious rulings which have 
not reached us. For instance, the verses: 

€ ed EU g aN ge SEM e dus p «(691 UI SUA al 
“And maintain the prayer, and give the zakat...,"? and: “...And it 
is the duty of mankind toward Allah to make pilgrimage to the 
House—for those who can afford the journey to it...,”> which 
generally point to prayer, charity, and the pilgrimage. But, the 
details of these actions (the number of components, the people 
whom charity is given to, the amount which deems charity 
obligatory, and the number of times one walks around the 
Ka'bah) have not been mentioned in the Qur'àn. The reason 
behind this is clear; as a book of law, the Qur'àn mentions the 
universal precepts, but these are to be taken alongside the 
Sunnab, which serves to explain the particulars thereof. The 
Prophet (s) said: 
Waren gas ane alte g OT a 5 gl ol y Y 
“The Qur'àn was given to me; and its like [the Sunnah] is with me." 
In conclusion, the explanation and details of religious rulings is the 
responsibility of the Prophet (s) and the Infallible Imams ('a). 


Types of the Prophet's (s) tafsir 

1. Explanation of Qur'anic terminology 

The Prophet (s) sometimes would explain specific Qur'anic 
terminology in order to describe a verse. This type of tafsir 1s divided 
into two categories: 


1. Al-Tafsir wa al-Mufassirūn fi Thawbah al-Qashib, v.1, p.179. 
2. Quràn, 2:43,83,110; 22:78. 

3. Quran, 3:97. 

4. Al-Itigān, v.2, p.175. 
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A. The explanation of terminology regarding religious rulings. 
Zurārah transmitted a tradition from Imam Bāgir (‘a) where he 
stated that ‘Ammar ibn Yasir came to the Messenger of Allah (s) and 
told him: “O’ Messenger of Allah, I became jun#b [in the night] and 
did not have water.” The Prophet asked him to explain the method 
of tayammum. ‘Ammir said: "I took my clothes off and rolled on 
the dirt.” 

The Prophet said: “Donkeys roll around like that. Allah, the 
Mighty and Majestic, said: 


..then make tayammum with clean ground..."! Then in order to 
clarify religious tayammum he said: 


ABS pr paš dir tt gi us AM le LAL e I gt C 
sd du AN bs PS šis RM dē tol, JS 


“Hit both of your hands on the ground then hit one against the 
other. After this wipe the forehead. Then, wipe the right hand with 
the left hand and the left and with the right hand.” 

Tabarī narrates a tradition in his tafsir from the Prophet (5) about 
the ‘middle prayer’ mentioned in the verse: 

uds SAL E> 

“Be watchful of your prayers, and [especially] the middle prayer..." 
The Prophet said: "That prayer is the ‘asr (afternoon) prayer.” 

B. The explanation of terminology not related to religious 
rulings. The Prophet (s) explained many terms in the Ourān that 
had nothing to do with religious rulings. For instance, he said: 


té shat SLA St 33 E eR pede co ass oh 
“Verily, the ‘incurred Your wrath’ are the Jews and the ‘astray’ are the 
Christians.” This opinion is almost unanimous amongst the Sunni 


1. Quran, 5:6. 

2. Muhammad bin Hasan Hurr al-Amuli, Wasā'il al-Shia, v.2, p.977, Abwāb 
tayammum, bab 11, hadith 9; similar traditions: h.2, 4, 5, and 8. 

3. Quran, 2:238. 

4. Muhammad bin Jarīr Tabari, Jāmi ` al-Bayān, v.2, p.555. 

5. Al-Itiqān, v.2, p.244. 
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and Shia commentators of the Ourān.' 


Also, the Prophet explained the term ‘praiseworthy station’ in the verse: 

ONS 22 Us o5 dli UI ot. 

“It may be that your Lord will raise you to a praiseworthy 
station.”” He said: 

(Re JI can dad) (à y) ÉY 45 Bal cll Cli ga 

“This is the station where I will intercede for my ummah.”* Therefore, 


he explained the ‘praiseworthy station’ as being the ‘station of 
intercession.’ 


2. Explanation of words 
Sometimes the meanings of some words used in the Qur'àn were not 
clear for the companions. In this regard they would ask the Prophet 
(s) what the meaning of so and so word was. The Prophet would then 
explain it. 

Ibn 'Abbas states: 
ee adinae ot Bilas sooo La Ju cu f s alin es e JC 


rA (iS g pan | pT AE UG 
“A person asked the Messenger of Allah (s): “I have come across the 
words of Allah: “who reduced the Qur'àn into pieces [‘idin].” What 
does ‘idin mean?” He (s) said: “Believing in part [of the Qur'an] and 
i " ds »4 
rejecting part [of the Qur'an]. 
In another tradition Suyüti narrated: 
ās A dadi ĒĶE Jis alU di J ge Lbs 
“It was said: "O' Messenger of Allah, what does ‘adl mean in the verse: 
Xe uu iig 
“nor any ransom ['ad/] shall be received from it...”]?” He (s) said: “ 
‘Adl is ransom.” 


1. Tabarasi, Majma ` al-Bayān, v.1, p.35. 

2. Qurān, 17:79. 

3. ALItigān, v.2, p.254, he states that this tradition has many chains of narration. 
4. Jalal al-Din Sīyūtī, al-Itiqàn, v.2, p.253. 

5. Ibid, p.245. 
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3. 35Stipulation (tagīd) of an absolute (mutlaq) expression 
Valid articles of the Sunnah can stipulate an absolute Qur'ànic 
expression and specify a universal one. Sunni and Shia scholars have 
commonly accepted this.' An example of how the words of the 
Messenger of Allah (s) can stipulate a Qur'ánic absolute is the 
prohibition of buying and selling weapons from enemies who are at 
war with Islam. Allah permitted sale in the Qur'àn by stating: 


«Allah has allowed trade... But, the Prophet (s) conditionalized 


this absolute permission. 

The Prophet stated in his will to Ali (fa): 

teo pl Jal cs CHI Gua i of UL Re AY oda Gye pala i a del 
“© Ali, ten groups of this mation have rejected Allah, the Grand...” 
Then he said: “One of them is those that sell weapons to enemies 
who are at war with Islam.? 

Another case where an absolute ruling is seen in the Qur'àn is the 
implementation of a will. Allah states: 
“_..after [paying off] any bequest they may have made or any debt 
[they may have incurred]..." A will, as mentioned in this verse, is 
absolute. In conclusion, if a person made a will out of his entire 
estate, it would be correct and permissible. But this ruling is 
conditionalized in jurisprudence. 

The following has been narrated from Imam Sadiq (ʻa): 
ci zs «audi a (5, aaa al age a 


38 Ate oll aulā Jase analy J eas 

CN a C dle LE tig ALI SI alls SI lādi age, faded of 
“Bara ibn Ma'rür, a companion of the Messenger of Allah, was in 
Medina when he passed away. The Messenger of Allah (s) was still in 


1. Abū al-Qasim Khoei, al-Bayān, p.399. 
2. Ourān, 2:275. 

3. Wasà'il al-Shia, v.12, p.71. 

4. Ourān, 4:12. 


Tafsir in the Era of the Prophet (s) 43 


Mecca at the time and prayed facing Jerusalem. He gave two 
suggestions: 

1. Bury him facing the Ka‘bah [because the Messenger of Allah (s) 
was in Mecca]. Bara’ wanted to be buried facing the Prophet (s). 

2. Bara’ made a will regarding one-third of his estate. Both of them 
made the Sunnah of Bara’ the Sunnah of the Messenger of Allah (s y" 

The phrase ‘revealed in the Qur'àn' is seen in some of the scripts 
of this tradition 


4. Specifying a universal 
One of the forms of the Messenger of Allah's (s) tafsir was specifying 
some of the universal statements found in the Qur'àn. As we said 
above, the majority of the scholars accepted the opinion that 
multiply-transmitted (»zutamwátir) traditions and single-transmitted 
traditions are able to specify a universal of the Qur'àn. 

One of the universal rulings of the Qur'àn that was specified by 
the Suznab is the inheritance of a child. Allah states: 


niet BS ju Siu aol a d ee oe 

“Allah enjoins you concerning your children: for the male shall be 

the like of the share of two females." A son inherits two times that 

of a daughter. The Sunnah of the Messenger of Allah (s) has specified 
this universal. The Messenger of Allah (s) said: 

«pul si = : Bi U yy Ju» 


M ; : 4 
“There is no inheritance for the murderer.” 


5. Tafsir of the Qur'an by the Qur'an 
Ibn Mas'üd states: "When the verse: 


24295 43 UT TIN IOTER a PT "Ed 
5,55. 055 GM td d cH CC Vo d; VET sal» 


„Muhammad bin Ya'qüb Kulayni, Furū' al-Kāfi, v.7, p.10. 

. Shaykh ‘Abbas Qumi, Sāfīnah al-Bihar, v.l, p.66. Barā” bin Ma'rür Ansari 
Khazraji was one of the first people to pledge alliegance to the Messenger of 
Allah (s) in ‘Uqbah. But, he passed away in Medina before the Prophet (s) 
migrated there. When the Prophet (s) entered Medina he visited his grave and 
prayed for him. 

. Quran, 4:11. 

„Wasā'il al-Shia, v.17, p.388. 
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‘Those who have faith and do not taint their faith with 
wrongdoing—for such there shall be safety, and they are the [rightly] 
guided, was revealed people became worried. They asked the 
Messenger of Allah (s): “O’ Messenger of Allah, who amongst us has 
oppressed their own souls?" The Prophet (s) said: "It is not what you 
have understood. Have you not heard what the righteous servant of 
Allah [Luqmàn] said? He said: 
* ..Polytheism is indeed a great injustice." Oppression in the verse 
means polytheism; not all forms of oppression.” 

In a tradition, Ibn Kathir narrates from the Prophet (s) in regards 
to the tafsir of the verse: 

g Why Yl eu tates 

“With Him are the treasures of the Unseen; no one knows them 
except Him..." He used the 34™ verse of Sarah Lugmān in his 
explanation: 
EIU g pl d be ple y SE Jj g ELi ple ote ail Ob nas Coal milion 


Cus ele dl od o ee 2 Me nt Gailey Lae SS BU ni 
"There are five treasures of the Unseen: knowledge of the hereafter, 
falling of rain, what is in the wombs, what a soul will obtain 
tomorrow, and where a person will die; Verily Allah is the Knower; 
the Aware.” 


6. Ethical points 
The Prophet (s) said on the day that Mecca was conquered: 


ics li ol LELE La Us g Label a 25 LW Sie Cdl 4$ dil ot Ll Get Go 
o^ eT o eol oen e S31 Y une 968 ASS pad GEE OL ya Gol y By ob CS 


eG. LESS Git ite ELS SL y Ls 


1. Quran, 6:82. 

2. Quran, 31:13. 

3. Jalal al-Din Suyūtī, al-Itiqan, v.4, p.212; Ibn Kathir, Tafsir al-Quràn al-* Azim, v.2, 
p.160, seven traditions with the same meaning have been narrated. 

4. Quran, 6:59. 

5. Tafsir al-Quran al-‘Azim, v.2, p.145. 
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*O' people, through the blessings of Islam, Allah has destroyed the 
arrogance of the Age of Ignorance and the pride of the Arabs in their 
ancestry. Being Arab does not mean that you are from a certain 
father and a certain mother; rather Arabic is a language. Whoever 
speaks that language is an Arab. Know that all of you stem from 
Adam and Adam stems from dirt. 

*...Indeed the noblest of you in the sight of Allah is the most 
Godwary among you... ” 

The biggest ethical advice of the Messenger of Allah (s) was that 
Arabs must not take pride in their fathers and ancestors; they must 
not consider themselves superior over others. Rather, the criterion 
for superiority is piety. 

There is a tradition from the Prophet (s) in which he explained 
the verse: 


ies SEBS pue 9€ Sp» 
“And if [the debtor] is in straits, let there be a respite until the time 
of ease...” on a hot day in the following way: 
diena gad gly e je d VI bY ey aie Jb gids oM un 
“A person who would be happy if Allah let him stand in the shade of 
his Throne of the Day of Judgment must be patient with those that 
owe him money; he must give him respite and forgo a person who ts 
in poverty." 
A tradition was revealed about the verse: 


A SIN babs di 5) il 5 a VES E c Bl e ud sadi ote Up 
*,..O My servants who have committed excesses against their own 
souls, do not despair of the mercy of Allah. Indeed Allah forgives all 
sins..."? It states: “An elderly man who walked with a cane came to 
the Messenger of Allah (s) and asked: “O’ Messenger of Allah, I have 
deceived, committed sins, and committed despicable actions. Will 


1, Quran, 49:13. 

2. Mashadi Qumi, Kanz al-Dagā'ig, v.12, p.349; also refer to: Ali bin Ibrahim, 
Tafsir al-Qumi, v.2, p.322. 

3. Quran, 2:280. 

4. Muhaddath Bahrānī, al-Burhān, v.1, p.261. 

5. Qur'àn, 39:53. 
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Allah forgive me?” The Prophet asked: “Do you bear witness to the 
oneness of Allah?” He responded: “Yes, and I bear witness that you 
are the Messenger of Allah.” The Prophet (s) said: “Allah has forgiven 
your despicable actions and your sins.”' Despair in divine mercy is 
one of the negative ethical traits that are not in congruence with the 
Islamic ethical system. Man must have hope in his life; he must be 
energetic moving towards salvation. 


7. Imamah and guardianship 
There has been a tradition by the Prophet (s) about the verse: 

GULE 51 ghd JĀ ale iste CS dsl 325... 
“and whoever fulfils the covenant he has made with Allah, He will 
give him a great reward," about the guardianship of and allegiance 


to the Infallible Imams (‘a). He said: “One who pledges allegiance has 
pledged allegiance to Allah: 


*...the hand of Allah is above their hands...’ 
reri" db UIT Vl, gn Nr or bl jal Welles J yall Ne alu 
Qu BESS EES p by oe be pees de oy le al alle 

O” people, fear Allah and pledge allegiance to Ali, the Commander of 
the Faithful; to Hasan, to Husayn, and the Imams who are pure and 
eternal words. Allah destroys the one who betrays and has mercy on 
the one who fulfills. *...So whosoever breaks his oath, breaks it only 
to his own detriment...’.””° 

The following has been narrated from the Prophet (s) about the 
verse: 


45 sade JU VSG 5.58 25 JE UU el Hee 31» 
“I am making you the Imam of mankind.’ Said he, ‘And from 
among my descendants?’ He said, "My pledge does not extend to the 


1. Tafsir al-Qur’an al-Karim, v.4, p.59. 
2. Quran, 48:10. 

3. Ibid. 

4. Ibid. 

5. Kanz al-Dagā'ig, v.12, pgs.280-281. 
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unjust:"! “The invitation to Abraham (ʻa) continued through me and 
Ali (‘a) because neither of us prostrated to an idol. ” 
"T Ue Aet Ls Lodo» 


“Allah chose me as a prophet and Ali as a vicegerent.”* 


8. Characteristics of hell 
It has been narrated from the Prophet (s) that he said the following 
about the verse: 


€7236 75 uiui 
“Indeed it throws up sparks [huge] like palaces*:” 
ly dedi ji g ET 
“The mouth of the fire of hell is like sparks of mountains." 
The Prophet (s) said the following about the verse: 


Ksi sed» 
“to reside therein for ages:”” “A person who enters the fire will not 
leave it unless he resides in it for ages.” 


Then he said: 

0 ghd Ua ka DS ey Jo U gg sli Al y ALL Oe) eh (äi) 
“haqab is a little more than 60 years; each year has 360 days; each day 
is similar to 1000 years of this world.” 


Summary 
1. The Prophet (s) was the first commentator of the Ourān; 
according to the 44°" verse of Sarah Nahl he had the responsibility of 
explaining the Qur’an. 

2. The Ourān has sufficed itself to universals with regards to its 
legal injunctions. Universals have been mentioned in many verses, 
especially the verses regarding religious rulings. Likewise, because it 


1. Quran, 2:124. 

2. Kanz al-Dagā'ig, v.2, p.139. 

3. Quran, 77:32. 

4. Kanz al-Dagā'ig, v.14, p.89. 

5. Ourān, 78:23. 

6. Tabarasi, Majma' al-Bayān, v.9 and 10, p.643. 
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has examples, allegories, and metaphors, as well as esoteric meanings, 
it needs to be explained. 

3. The Prophet (s) had two schools of tafsīr. One school or 
method was public and the other private. In the public school verses 
were taught to people and they were shown the Quranic concepts 
and religious rulings in practice. In the private school, some of the 
companions were taught tafsir. But, most of his knowledge, especially 
the entirety of tafsir, was taught to Ali (‘a) so that he could become 
the reference point for the people after the Prophet (s). 

4. There are three opinions regarding the number of traditions 
from the Messenger of Allah (s) regarding tafsir. One opinion states 
that the Prophet (s) explained the entire Qur'àn (Ibn Taymiyah). The 
second opinion states that the Prophet only explained a few verses 
(Suyūtī). The third opinion, which is the moderate opinion, states 
that the Prophet explained most of the verses of the Qur'an (Dr. 
Dhahabi). But, this opinion, through corrections (namely by adding 
traditions by the Infallible Imams [‘a] and the Prophet [s], as well as 
the practical lifestyle of the Prophet [s]), would incur a larger portion 
or the entirety of the Qur'àn, especially since he taught Ali (‘a) the 
tafsir of the entire Qur'an. 

5. The tradītions from the Prophet (s) regarding tafsīr are in 
various forms. For instance, some of them describe Ourānic 
terminology (for instance tayammum and the ‘middle prayer’), some 
of them describe Qur’anic words, some of them serve as stipulations 
for an absolute, some of them specify a universal, and some of them 
explain the Qur'àn by the Qur’an. 


Questions and research points 
1. Which verse states that the main duty of the Prophet (s) was to 
explain the Qur’an? 

2. What proofs are there which denote the permissibility of 
explaining the Our'ān? 

3. The Qur'àn was revealed in Arabic and able to be understood; 
can people read the Our'ān and understand it well? Explain. 

4. What methods did the tafsir school of the Prophet (s) have? 

5. How did the Prophet (s) train his private students to become 
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commentators of the Our'ān? Who did he train? 

6. How many traditions from the Prophet (s) about tafsir are 
there? Summarize the various opinions. 

7. Explain three forms of the Prophet’s (s) Methodologys 
with examples. 

8. Refer to Tafsir Núr al-Thagalayn and present a few examples of 
the Prophet’s (s) tafsir regarding theological issues. Each example 
should have a title and brief explanation. 

9. Divide the class into a few groups. Each group should research 
parts of Tafsir al-Qur’an al-Karim by Ibn Kathir or Tafsir Durr al- 
Manthar by Suyūtī and list the traditions from the Prophet (s) on the 
first chart. 

10. The same research should be performed with Tafsir Nar al- 
Thagalayn by Hawizi; the traditions from the Prophet (s) should be 
listed on the second chart. 

11. According to the research data, some of the traditions from 
the Prophet (s) should be recorded and attributed to the following 
titles: description of words, description of terms, constraining 
absolutes, specifying universals, ethics, and beliefs. 

Charts 


3 
Tafsir in the Period of the Companions 


Goals of this chapter: 1. Familiarity with the most famous 
commentators of the Qur'àn amongst the companions and their 
Methodologys. 2. Recognition of the characteristics of tafsirs during the 
period of the companions. 


Prelude 

The Arabic term sababab is literally the plural form of sababi which 
stems from the root <=» meaning escort, comrade. The term sahib 
means attendant, favorite, or neighbor.! But, as a religious term, 
there are differences of opinions regarding the meaning of sababah. lt 
has been defined in various ways. 

Abū Rīyāh writes: “A companion is a person who either sat with 
the Prophet or saw him." Shahid Thani writes: "The term 
companion applies to those who met the Messenger of Allah (s), 
believed in him, and died following Islam.” 

There is no doubt that the companions were not equal in regard 
to knowledge, understanding of tafsir, and Qur'ànic sciences. These 
differences are visible in the words of the companions themselves. 

It has been narrated that Abū Bakr was asked about the 
explanation of the verse: 


Rew st E E Hn 38.3 


1. Fakhr al-Din Tarihi, Majma‘ al-Bahrayn, v.2, p.584. 

2. Shaykh Mahmūd Abū Riyadh, Adwa’ ‘ala al-Sunnah al-Muhammadiyah, p.348; 
Majma‘ al-Bahrayn, v.2, p.585. 

3. Zayn al-Din Shahid Thani, al-Darāyah fī ‘Ilm Mustalah al-Hadīth, p.120. 
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“and Allah is prepotent over all things." He answered: “Which 
heaven will provide shade for me and which land will accept me if I 
say something about Allah’s scripture which I do not know." Anas 
related that ‘Umar ibn Khattab read the verse: j 
05 G$65» 

“fruits and pastures,”* while on the pulpit and then said: "I know 
what the word fruit (fakibab) means, but what does ‘pasture’ (ad) 
mean?" He then pondered over it for awhile and said: "I swear on my 
soul that this is difficult." Mujahid narrates from Ibn ‘Abbas, who 
said: "I did not know the meaning of the verse: 

4555 OGLI b. 9 
*,..the originator (fatir) of the heavens and the earth..,”” until two 
nomads started arguing next to a well. One of them said: 1 
originated (faturtu) it” And the other said in response: ‘I originated 
(btida'tu) it.’ Then, I understood that the term 'fatr could be used to 
mean originator.” 

In any case, differences amongst individuals are essential. The 
companions of the Prophet (s), due to their understanding, keenness, 
and the rest of the gifts and potentials, were on various levels of 
knowledge and merits. Allah has created a measure and capacity: 

5 got PI Ail Jas 13. * 


„7 


*...Certainly Allah has set a measure for everything.” Another verse 


reads: 
A53, ij] EG U EN se jl 


“He sends down water from the sky whereat the valleys are flooded to 
[the extent of] their capacity...” 
After the term companion has been clarified, the matter of who 


1, Quran, 4:85. 

2. Ahmad 'Asimi, Mugaddamat fi "Ulüm al-Ourān, p.183. 

3. Quran, 80:31. 

4. Abū Ishaq Shātibī, al-Mawafiqat fī Usūl al-Sharī `ah, v.9, p.87. 
5. Quran, 6:14. 

6. Jalal al-Din Sīyūtī, al-Itiqàn, v.2, p.4. 

7. Ourān, 65:3. 

8. Ourān, 13:17. 
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the commentators of the Qur'àn amongst the companions were and 
who were the most famous of them must be dealt with. 

Suyūtī states in a/-Ittgān: 
9S oe ly eke ls S grima ily āru VI LUI 15 pi ball Gye att gēlu 


Ce ree g dle 9 GREW ge ge ply Cl cy ej 
“The most famous companions in tafsir were ten: the four caliphs, 
Ibn Mas'üd, Ibn ‘Abbas, Ubay ibn Ka'b, Zayd ibn Thabit, Abū Mūsa 
al-Ash‘ari, and ‘Abdullah ibn al-Zubayr.” Then he said: “Amongst the 
caliphs, the most traditions regarding tafsir have been recorded from 
Ali ibn Abi Talib. Very few traditions have been recorded from the 
other three.”! 

After listing the people mentioned above, Dhahabi writes in al- 
Tafsir wa al-Mufassirūn: “We will only discuss Ali (‘a), Ibn ‘Abbas, Ibn 
Mas'ūd, and Ubay ibn Ka‘b because many traditions about tafsir 
have been narrated from them. We will not however discuss the 
others.” 


Imam Ali ibn Abi Talib (‘a) 

Although Dhahabi is a devout Sunni, he nevertheless praises 
numerous characteristics of Ali (‘a); his opinions will be cited. He 
writes: “Ali ibn Abi Talib was Qurayshi, Hashimi, and the cousin 
and son-in-law of the Prophet [s] (the husband of Fatimah [‘a]). The 
progeny of the Prophet (s) will stem from Fatimah (ʻa). He was the 
first young person to accept Islam and attest to the Prophet (s). He 
migrated to Medina with the Prophet (s). It is said that the verse: 


4. di AS ALL os a S oti sag 


"And among the people is he who sells his soul seeking the pleasure 


1. Jalal al-Din Suyūtī, al-Itigān, v.4, p.196; in the continuation he tries to explain 
the point that the other three caliphs have very few traditions regarding Tafsir. 
He states that the reason is that they died earlier. Then, he narrates traditions 
regarding the merits of Imam Ali bin Abi Talib (a). 

2. Muhammad Husayn Dhahabi, al-Tafsir wa al-Mufassirün, v.l, p.69, in addition 
to these four people, he lists the names of the other people, for instance, Abü 
Bakr, ‘Umar, and 'Uthmān, and writes: “We will refrain discussing them due to 
the minute amount of traditions regarding Tafsir narrated from them". 


(M. i. 
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of Allah..,”! was revealed about him. He was present in all of the 
wars, except Tabūk where the Messenger of Allah (s) placed him as 
his successor amongst his family. 

“The Messenger of Allah (s) gave the standard of Islam to him in 
many battles. He said on the day of Khaybar: "I will give the standard 
to one who Allah will grant victory to; who loves Allah and His 
Messenger and who Allah and His Messenger love.” Then he put the 
standard in the hands of Ali ibn Abi Talib (a). The Prophet (s) 
labeled him as a brother amongst his companions. He said: 

UY LI a Lue cub 
"You are my brother in this world and the next." He is one of the ten 
people who were given the glad tidings of paradise." He continued: 
“Merits were collected in him in which nobody else has. 

“ Ali (‘a) was a river of knowledge, had strong reasoning, and 
healthy derivation, therefore many writings, speeches, and poems 
were conducted in his favor. He had wisdom and insight which 
could penetrate concealed matters. The companions would refer to 
him in many affairs and problems (intellectual and religious). 

"The Prophet (s) left the judgment of Yemen up to him and 
prayed for him in the following: 

dads dal GLI OS ee 
"O' Allah, make his speech firm and guide his heart" He was a 
successful human being who spoke correctly and with wisdom. He 
solved crises in such a way that he became a metaphor: 


(19) ceo ll Y g A250 
‘A problem without Aba al-Hasan to solve it.’ This is not astonishing 


because he was raised in the household of prophethood and was fed 
the milk of prophetic knowledge.” 


Dhahabi said the following about Ali's (‘a) station in regards to tafsir: 
U JU Sh pee cil ope cy AF Lesh Bae gy ilgo anal phe! Oin 


US jl oue M of al y ^ cà 


1. Quran, 2:207. 
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“He was the most knowledgeable amongst the companions about the 
circumstances of revelation of verses and the understanding of the 
inner meanings. The following has been narrated from Ibn ‘Abbas: 
"Whatever is taken from me regarding tafsīr of the Qur'àn it is from 
Ali ibn Abi Talib.” After narrating traditions from the companions 
about Ali ibn Abi Talib’s knowledge, he writes: 

op penta prs OS yD ages UY oe S la LR 
“In addition to these there are many others written in books which 
testify to him being at the head of the commentators of the 

ur'àn."! 

Without a doubt, in accordance to present evidence and 
authoritative traditions narrated by Shias and Sunnis, the most 
knowledgeable person regarding religion, religious rulings, and the 
Qur'àn, after the Messenger of Allah (s), was Imam Ali ibn Abi Talib 
(a). His knowledge was taken from the Prophet’s (s) knowledge and 
inspiration from the Lord. 


The Messenger of Allah's (s) words about Ali's (‘a) 
knowledge 


The Prophet (s) said: 
(Ut ols e EN d "mn ue» ond dd. Ut 


“I am the city of knowledge and Ali i is Its gate. So, whoever wants 
knowledge come through the gate." Renowned Sunni scholars, such 
as Tabari, Ibn Mu'in, Hakim, Khatib, and Suyüti consider this 
tradition to be authentic. More than 140 major scholars of traditions 
reasoned using this tradition and considered it to be one of the valid 
and certain traditions. More than 20 of them consider its chain of 
narration to be perfect. 

Salman Farsi narrates that the Prophet (s) said: 


dd ie cand gr sl elo 


]. Al-Tafsir wa al-Mufassirün, v.1, pgs.94-96, the reason that this was narrated from 
Dhahabi is because he rebukes Shias in his book. He made many excuses for the 
fact that the other caliphs did not have traditions about Tafsir. 

2. Refer to: ‘Allamah Amini, al-Ghadir, v.6, pgs.61-97; Ibn 'Asākir, Tarikh 
Damashg, v.2, pgs.983-999. 
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“The most knowledgeable person of my ummah after me is Ali ibn 
Abi Tālib.”' 
In another tradition, the Prophet said: 
tā, UN hel Saat Zp len 
“Ali ibn Abi Talib is the most knowledgeable person regarding 
Allah.” 


In another tradition, he said the following to his daughter 
Fatimah Zahra’ (‘a): 


LA gl gly Lele ghisi Le eee ual a yj 
“Your husband is the best person in my family; he is the most 
knowledgeable amongst them, the best amongst them in forbearance, 


and the first of them in Islam.” 
Abū Amāmah narrates the following from the Messenger of Allah (s): 


«lb, al "P vāni Laal ārā gel det 

“The most knowledgeable of my nation in the Sunnah and judgment 
is Ali ibn Abi Tālib.”” 

The Messenger of Allah (s) told Ali (a): 

Go y ade of Le an 2 IY, GAART haii Y, assets n of aryl abl ob 

M ol thle 

“Allah ordered me to be close to you; not to distance myself from 

you. He ordered me to teach you; not to shirk your rights. Therefore, 

my duty is to teach you and it would befit you to listen well and 


memorize.” 
It has also been narrated from the Prophet (s): 


(Bell lof go BAH Side GOT A y oT Ae ge 


“Ali is with the Qur'àn and the Qur an is with Ali. They will not 
separate from each other until they meet at the Fountain.”? 


1. Ibn Shahrāshūb, Manāgib Al Abi Talib, p.49. 

2. ^ Allàmah Amini, al-Ghadir, v.2, p.44. 

3. Ibid. 

4. Al-Mi ‘yar wa al-Mawazinuh, p.301, narrated from Muhammad Hadi Ma'rifat, al- 
Tafsir wa al-Mufassirün, v.1, p.216. 

5. Hakim Nayshābūrī, al-Mustadrak 'ala al- Sahihayn, v.3, pgs.124-126; Tarikh 
Damashq, v.3, pgs.124-125. 
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In another tradition the Messenger of Allah (s) states: 
Coal op CL L ct One g gale OU en 
“Ali is the gate to my knowledge and the clarifier of my message to 
my nation after me."! 


Ali’s (‘a) knowledge in his own words 
Imam Ali (‘a) has spoken about his own knowledge. Here we will cite 
a few instances of these traditions: 

PO Sa Se hel LEN GB us Spats of US Gl Ši gh 
“O' people! ask me before you lose me, because certainly I am 


acquainted with the passages of the sky more than the passages of 
the earth.” 


Mt JL aL oe gūs 
“The flood water flows down from me and the bird cannot fly up 
»3 
to me. 


ál y LÍ cp EM y GIGI ee GE DU g c p aaa OF YS uiuo UI tae by 
SIN p Adis ON IS Sg SE ob pil ge All al ge ASS BLS! I TI 

(Sf ed 9 Wao C5 VAT aT é PE METUS yy HG 
“Ask me before you lose me, for with me is the knowledge of the 
beginning and the end. But, by Allah, if I had been granted success, I 
would have ruled amongst the people of the Torah by the their 
Torah.” Then he said: “Ask me before you lose me, by the One who 
splits the seed and the One who releases the breeze, if you ask me 


about a verse I will inform you of the time it was revealed and who it 
was revealed about.” 


JS ALA e s MOSS be 9 DIT Ga el JE g Jedd pe Ob Call gale dil) yy D 
teo Call ens Yor Ob 

“Verily, the Messenger of Allah taught me one thousand doors of the 

1. Ali Mutaqi Hindi, Kanz al-‘Ammil, h.32981. 

2. Nahj al-Balaghah, speech 189. 


3. Ibid, speech 3. 
4. Shaykh Mufid, Irshad, p.23. 


58 An introduction to the History of Tafsir and Commentators of the Quran 


permissible and prohibited from what exists and what will exist until 
the Day of Judgment. Each door opened another thousand doors...”! 
UG C5, 2 9 619 pi ciple j Ga este S8 ULT T vadi 

WY i ub GLI S ue 
“By Allah, a verse was not revealed unless I knew what it was revealed 
about, when it was revealed, and who it was revealed about. My Lord 


has given me a rational heart and tongue free and full of questions." 
Kulayni narrates the following from the Imam in Usd al-Kaft: 


ACTES S fe ast g Gat Si VI oT al 5 UT Al Jay le SGT Lae 
Lolo y oles glace g Lee ri pny oe Wty byt ate 
sole oo Le Y, NOLS opr a Cat ed hiny Wags hed Ol Alte, 
s le cold Sus of a GES y iso le ot 085 ei. 4&5 Lay g dl es tS 
diska dl cinese E E a atolā E E 38 
YEE JUS s Les OL de C pel LĪST Se oe oly is i 

a asdls SL als Osi J 
“No verse of the Qur'àn was revealed to the Messenger of Allah 
unless he would read it to me, dictate it to me, and I would write it 
down with my handwriting. He would then teach me its hidden 
meanings, explanation, what it abrogates, what abrogates it, if it is a 
decisive verse, or if it is an allegorical verse, what specifies it and what 
is included in it. He would pray to Allah that He would give me 
understanding and memorization of it. I have not forgotten a verse 
from Allah’s scripture or knowledge that was dictated to me and I 
wrote it down since he prayed for me with the supplication... Then 
he put his hand on my chest and prayed to Allah to fill my heart 
with knowledge, understanding, wisdom, and light. I said: "O, 
prophet of Allah, may my father and mother be your ransom, from 


the time that you prayed to Allah for me I have not forgotten 
anything. I have not lost anything that I did not write down. Are you 


1. Ali Mutagī Hindi Hawayri, Nar al-Thagalayn, v.4, p.444. 
2. Kanz al-Ammal, h.36404. 
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afraid that I will forget in the future” He said: ‘No, I have never 
feared that you would forget or be ignorant.” 

This tradition suffices as evidence of Ali's (‘a) depth of knowledge 
and his unparalleled status after the Messenger of Allah (s). 

Ali (‘a) states the following in regards to his and his family’s 
knowledge of the Qur'àn, and them being the most suitable it: 


as gho V 9 OLE ga da Yy Gas Yel Ge yla The pá Ll OT iI iag 
HAS pe Spe, jr js Sat ales tas gái Ule s UJ Sle 
toos dil JG as gi DU g obo 


"The Qur'àn is a book, covered, between two flaps, and it does not 
speak. Therefore it needs to have an interpreter. Men alone can be 
such interpreters. When these people invited us to name the Qur'àn 
as the arbitrator between us, we could not be the party turning away 
from the Book of Allah, since Allah has said: 


E.J d Ji S53 ob a LESS 95.» 
“And then if ye quarrel about anything refer it to Allah and the 
Prophet... 


LS 3 Salat PSE 138 aa dl ST JN i dS, tS SoU DĪ ail JI oin 

le ls pets Bea) i ul NE Gol pnd 4 a 
Reference to Allah means that we decide according to the Qur'àn while 
reference to the Prophet means that we follow his Sunnah. Now therefore, if 
arbitration were truly done through the Book of Allah, we would be the 


most rightful of all people for the Caliphate; or if it were done by the 
Sunnah of the Holy Prophet (s), we would be the most preferable of them.” 


The companions opinions about Ali's (‘a) knowledge 

The most famous commentators of the Qur'àn amongst the 
companions are four people: Ali (‘a), Ibn Mas'üd, Ubay ibn Ka'b, 
and 'Abdullah ibn 'Abbas. All of the companions are unanimous 
about Ali (‘a) being the most knowledgeable amongst them and their 


1. Usūl al-Kāfī, v.l, p.64. 
2. Ourān, 4:59. 
3. Nahj al-Balaghah, speech 125. 
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superior in all affairs, especially in the tafsir of the Qur’an. 

‘Abdullah ibn ‘Abbas, who is one of the most famous commentators 
of the Qur'an amongst the companions after Ali (a), states: A large 
portion of what I learned about tafsir is from Ali ibn Abi Talib (* a).! 

Likewise, he said: 


tes dài ode op gl ad at cle dižā Js ŠĪ ilJ py Wale Cue cle $ den 
PE C nel ee 3 uale Ly Ride ple ga eale 5 uà ple Ue 

a pili ine 3 5 LIS Ui? ue ee 
"Ali had his knowledge taught to him by the Messenger of Allah (s) and 
Allah taught the Messenger of Allah (s). Therefore, the knowledge of the 
Prophet (s) is from the knowledge of Allah and the knowledge of Ali is 
from the knowledge of the Prophet; and my knowledge is from Ali's 
knowledge. My knowledge and the knowledge of the other companions 
of Muhammad (s) in front of the knowledge of Ali is like a drop of 


water compared to the seven seas." 
In another place he said: 


toi pāli à eS SU add dl f p coll ET es Nb cal Gaile Jai aay 
“Ali ibn Abi Talib has been given nine-tenths of knowledge. By 
Allah, the rest of mankind only shares one-tenth of knowledge with 


him.” This shows that knowledge has ten parts and Ali was given 
nine parts of the ten. In another tradition Ibn ‘Abbas states: 


telel DSS be peg Us sr ALT BLS g ja ru Ls (old OSS 
“Knowledge has been divided into five parts amongst mankind. Ali (fa) has 
been given four parts and the other part, which is for the rest of mankind, 


has been shared with him. So, he is the most knowledgeable of them.” 
‘Abdullah ibn Mas'üd said: 


tl on gle Dl an tbh y ab d y We Go bad al iane de Jj OT al OL 

CUI p al ae once J» 

“The Qur'àn was revealed upon seven letters and each letter has an 

1. Ibn Shahrashüb, Manāgib Al Abi Talib, v.l, p.321, Muhammad Bāgir Majlisi, 
Bihar al-Anwār, v.40, p.157. 


2. Sayyid bin Tāwūs, Sa`d al-Sa ' ad, pgs.285-286. 
3. Ibn Athir, al-Kamil fi al-Tarikh, v.3, p.200. 


| Ars SA EEE EEE E a A 
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esoteric and exoteric meaning. Ali ibn Abi Talib has knowledge of 
the esoteric and exoteric meanings.”' 
Sa‘id ibn Musayib states: 


Lg cp de ob gle Sy ot c Sel VS Len 

“Nobody amongst mankind can say: ‘Ask me, other than Ali ibn Abi 
Talib.” He continues: 

cpl gt g) aed Tass oy Sa nb OI 

Umar seeks refuge from the day when he Faces a dilemma without 


Abū Hasan [Ali] being there for him.” 
Abū Tufayl states: “Ali (‘a) said: 


Lī ; Uf T oye be ail S gus Al ots 36 pu «e x ss Ju a, Je OUS» 


ee gh fol cS il zb 
“Ask me. Ask me. Ask me about the book of Allah. By Allah, there 


does not exist a verse unless I know whether it was revealed in the 


night or in the day...” 


Masrūg ibn Ajda* Hamadānī, a jurist from amongst the successors 
to the companions (d.62) and a companion of Ali (fa), said: 


Ple y 2 pna oy alles Gl JU Bile cb pide xou lle BH JALI cash 

es od ga a xal Jie ŠIS eU Jue Ste Tidi 1316 cela IT ol plēš 
“Knowledge was completed in three people: Ali ibn Abi Talib in 
Medina, ‘Abdullah ibn Mas'üd in Iraq, and Abū al-Darda’ in Damascus. 


os 


„Ibn Athir, Asad al-Ghabah, v.4, pgs.22-23. 

„Ibn Athir, Asad al-Ghābah, v.4, pgs.22-23; Ibn Hijr, al-Isabah, v.2, p.509; 
Baladhiri, Asbab al-Ashraf, v.2, p.100; Since the term "Salūnī cannot be used for 
anyone other than Ali (a), it must be said that before Ali (a) the Prophet (s) said 
this. But, after him the only person who would be worthy of stating such a thing 
would be Ali bin Abi Talib (a). It is true that people after him also proclaimed 
this sentence (claiming a high level of knowledge), only to be dishonored, such 
as Hisham bin ‘Abd al-Malak, Mugātal bin Sulayman, Oatādah, and others who 
‘Allamah Amini mentioned in al-Ghadir, v.6, pgs.195-197. One example will 
suffice: Hisham bin Hakam performed the pilgrimage in the year 107. He recited 
for the people and said: “Ask me; there is nobody more knowledgeable than me.” 
A person from Iraq asked about the sacrifice and Hisham was unable to answer 
him. He then came down from the pulpit. (al-Ghadir, v.6, p.195). 

3. Ibid. 
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If there was piety the scholar of Damascus and the scholar of Iraq would 
ask the scholar of Medina and he would not ask them.”' 

Mas'üdi (d.364) writes in Ma ‘rij a-Dbabab: “Issues which give 
merit to the companions of the Messenger of Allah (s) are: precedence 
in accepting faith, migration, helping the Prophet (s), proximity and 
family ties, zeal in the way of the Prophet (s), knowledge about the 
divine scripture and tafsir of the Qur'àn, fighting in the way of Allah, 
piety, asceticism (ghd), judgment, ruling, jurisprudence, and 
knowledge. Ali (‘a) obtained great merit in all of these fields and 
ultimately gained a larger portion of them than anyone else. 
Statements of the Messenger of Allah (s) during the brotherhood pact: 
"You are my brother," and other statements such as: 


MD S rs gn nio jas ge cal» 

"You are to me as Aaron was to Moses except there is no prophet after me,” 

olas cya ole By cya Ny pll co ya uli oY ge LS yin 

“Whoever I am their master than Ali is their master, O” Allah aid whoever 
aids him and spite whoever spites him..,” are exclusive to him." 


‘Abdullah ibn ‘Abbas 

‘Abdullah ibn ‘Abbas ibn ‘Abd al-Muttalib, the cousin of the 
Messenger of Allah (s) was born three years before the migration. He 
spent a great deal of time with the Prophet (s) during his childhood 
because of the family ties they shared. He was thirteen years old when 
the Messenger of Allah (s) passed away (some have said that he was 
fifteen years old). Thereafter, he became associated with a number of 
influential companions, such as Ali (‘a), until he died at the age of 70 
in the year 68 in Ta'if? 

Despite his young age , Ibn “Abbas would often meet with the 
Messenger of Allah (s); Tabarasi and Muhaddath Qumi write: "A 
pitcher of milk was brought to the Messenger of Allah (s) while 
Ibn 'Abbàs was on the right side of the Prophet (s) and Khalid ibn 
Walid was sitting to his left. The Prophet (s) drank the milk and 


1. Ibn ‘Asakir, Tarikh Damashq, v.3, p.51. 
2. Ali bin Husayn Mas ‘adi, Ma'ūj al-Dhahab wa Ma'ādin al-Jawhar, v.2, p.437. 
3. Muhammad Husayn Dhahabi, al-Tafsir wa al-Mufassirün, v.1, p.70. 
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told Ibn ‘Abbas: “You drink what is left, but would you be 
satisfied with Khalid ibn Walid drinking from it?” Ibn ‘Abbas 
said: “No, I would not give preference to anyone in drinking the 
remaining drink of the Messenger of Allah (s) than myself.” Ibn 
‘Abbas then drank the remaining milk.! 

One day Ibn "Abbās's father sent him to the Messenger of 
Allah (s) for a task. When Ibn ‘Abbas reached the Prophet (s) he 
was speaking with Gabriel (‘a). Ibn 'Abbas's shyness prevented him 
from breaking their private discussion (he also did not recognize 
Gabriel). He returned to his father and told him what he saw. 
Then, he went back to the Prophet (s) (but explained that he did 
not want to bother him). The Messenger of Allah (s) hugged him, 
placed his hand on his chest, and said: 


OPE e gid MU 
"O' Allah grant him deep knowledge in religion and spread [Islam] 
from him.” 


Ibn ‘Abbas and `Ali’s (‘a) guardianship (wilayah) 

All historians consider Ibn ‘Abbas to have been a supporter of Ali 
ibn Abi Talib (fa) and to have followed him in tafsir. Islamic 
researchers consider him to have been one of the closest students of 
the Imam (‘a); the affection that he had for the Prophetic Household 
in general, and Imam Ali (‘a) in particular, was enormous. He has 
valuable words in this regard. Ibn ‘Abbas is one of the transmitters of 
the Ghadir tradition which clearly states Imam Ali's (‘a) guardianship 
and caliphate. He has also described the event.” Hafiz Sijistānī, 
narrates through Ibn “Abbas: 


Ke ali kel T. dilly C 9 
“By Allah, it [Ali's guardianship] has become an obligation upon the 


necks of the nation."^ 
Kashshi, an important scholar of Rijāl, narrates the following 


1. Tabarasī, Makārim al-Akhlāg, p.22; Shaykh “Abbas Qumi, Sāfīnah al-Bahar, v.2, p.150. 
2. Sāfīnah al-Bahar, v.2, p.150. 

3. Muhammad Hadi Ma‘rifat, al-Tafsir wa al-Mufassirün ft Thawbah al-Qashib, v.1, p.227. 
4. 'Allamah Amini, al-Ghadir, v.1, p.52. 
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from Ibn ‘Abbas at the end of his sickness: 

(ema ABE eri od a ol sli Bea J) dp 

pd ada Ull Gay card lol pry KSI pe eet e Lu ol Syl aL Je 

JU GF te pad pn AE AB pe a cols pel fal pas iz LI cay ce i li 

ule de ble de co pl BSL ul oy le ade me ule Lo UT ag tl coal 
AL od lb ul op 


“The Messenger of Allah (s) prophesized to me that I will have two 
migrations: I will migrate with the Messenger of Allah (s) and I will 
migrate with Ali (ʻa). He commanded me to keep aloof from five 
things: From the Nākitbīn, who are the companions of the Camel, 
from the Qasitin, who are the companions of Damascus, from the 
Khawarij, who are the people of Nahrawān, from the Qadariyah,' and 
from the Murji'ah.* Then he said: “O’ Allah, I lived according to how 
Ali ibn Abi Talib lived and I will die according to how Ali ibn Abi 
Talib died.” Then he passed away.” 

Another tradition narrated by ‘Atta states: “When Ibn ‘Abbas was 
in Tā'if bedridden due to sickness, we visited him with a group 
(about thirty people) of the influential people of Tā'if. Ibn ‘Abbas 
was ill and weak. We greeted him and sat down. Ibn ‘Abbas asked: ' 
‘Atta, who are these people? I said: ‘Sir! These are the influential 
people of this town: ‘Abdullah ibn Salmah ibn Hasaram al-Tā'ifī, 
‘Ammarah ibn Abi al-Ajlah, Thabit ibn Malik...’ I named the people 
present one by one and introduced them. Then, the people who 
accompanied me came close to him and told him: 'O' cousin of the 
Prophet, you saw the Messenger of Allah (s) and you heard what you 
had to hear. Make us aware of the divisions 1n this zatioz. Some 
consider Ali (‘a) to take precedent over others and some consider him 


1. This was a sect who did not believe in freewill; rather believed that man acts in 
accordance to his destiny. 

2. This is a sect that believed that those of faith will receive divine forgiveness even 
if this belief allows a person of faith to sin. They believe that sin does not harm 
faith. They consider the intention to be principle and the action to be secondary. 
(Shahrāstānī, al-Milal wa al-Nihal, v.1, p.139). 

3. Muhammad Kashi, Ikhtiyar Ma‘ rifah al-Rijal, v.1, p.277. 
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to be the successor to the Noble Prophet (s) after others [the three 
caliphs]. Make us aware of the secrets and reality of this matter.” 

‘Atta said: “Ibn ‘Abbas gained strength and said: ‘I heard the 
Messenger of Allah (s) say: 


QA 3 slay 26 44 LS Q^ «Som cy Aa Jl g di PS cans (aod y Gol cs 

uses J ae Calas E 
‘Ali is with the truth and the truth is with Ali. He is the Imam and 
the caliph after me. Whoever holds fast to him will be victorious and 


receive salvation. Whoever disobeys him will be misguided and stray 
from the right path.' In the end he said: 


Cop PS ope OUS iem Cp Lg m LAS cp 
"Whoever holds fast to my progeny after me will be amongst the 
victorious.” ‘Atta said: "When the people who visited him left, Ibn 
‘Abbas told me: 'O' ‘Atta, take my hand and help me go to the 
courtyard of the house.’ 

“Sa‘id and I took his hands and brought him outside to the 
courtyard. Ibn “Abbas raised his hands to the sky and said: 

GE UY AS onu uS et canem JT anms LIE ond UI qe 

iE Sb ul o ult 
*O' Allah, verily I seek proximity to you through Muhammad and 
the family of Muhammad. O' Allah, I seek proximity to you through 
the guardianship of Shaykh Ali ibn Abi Talib (ʻa)? He repeated the 
second portion of the prayer until he fell down. We moved fast and 
when we wanted to pick him up from the ground he had already left 
this world. May Allah have mercy upon him.” 

Ibn ‘Abbas was praised by the Prophet (s), Ali ibn Abi Talib, the 
companions, and the Imams ('a). Ayatullah Ma'rifat writes: "The 
Imams from the progeny of the Messenger of Allah (s) had great 
affection for him. They remembered him with much importance and 
righteousness. Shaykh Mufid in /kdtisās narrates through Imam 
Sadiq (a): ‘My father [Imam Bāgir ('2)] really felt affection towards 


1. Abū al-Oāsim Ali bin Muhammad Khazzāz Rāzī, Kifayah al-Athār, pgs.290-291; 
Muhammad Bāgir Majlisi, Bihar al-Anwar, v.36, p.287. 
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Ibn 'Abbās.”' He also lost his sight at the end of his life because 
according to some sources he cried so excessively after the tragedy of 
Karbala about the tribulations that the Prophetic Household faced 
until he become blind because of crying.” 

‘Allamah Hilli writes in Khulāsab: “Ibn ‘Abbas was a companion 
of the Messenger of Allah (s) and a friend of Ali (‘a); one of his 
students. His sincerity for the Commander of the Faithful was too 
well-known to be hidden from anyone.” 

In any case, almost all Islamic scholars, from the age of the 
Messenger of Allah (s) to the present, praise Ibn ‘Abbas. The only 
criticism that is mentioned about him is that some of the traditions, 
which Kashshi narrated, rebuke Ibn “Abbas. 

Shahid al-Thani criticizes these traditions and writes: “The 
traditions that Kashshi narrated in determent of Ibn “Abbas are five 
traditions. The chains of narrations of each one of them are weak." 
‘Allamah in Khuldsah writes: “Ibn ‘Abbas is more superior than these 
negative attributions. We have answered these types of attributions in 
their respective places.” Sayyid ibn Tāwūs, while showing the 
weakness of the chains of narrations of these traditions, considers 
them to stem from envy and hatred of him. He writes: “A person 
such as Ibn ‘Abbas is a huge Islamic scholar. Others will envy him 
and attempt to denegate him by attributing negative things to him.” 
He then recites a poem meaning: When one does not reach the level 
of a respected person; when one does not obtain the merits that he 
obtained, he will have hatred and enmity. 

Muņhagig Tustari, the author of Qamias al-Rial, also rejects the critical 
traditions narrated about Ibn ‘Abbas. He counts Ibn ‘Abbas to be of the 


. Al-Tafsir wa al-Mufassirūn fi Thawbah al-Qashib, v.1, p.227. 

Sayyid bin Tāwūs, Sa'd al-Sa'üd, p.285, Many poets praised Ibn ‘Abbas for 
defending the Prophet’s Household (a), for instance, the famous poet Abu 
Muhammad Sufyān bin Mas ‘ab ‘Abdi Kufi, who was asked to write a poem in 
commemoration of Imam Husayn (a) by Imam Sadiq (a). 
3. 'Allàmah Hilli, Khulāsah al-Aqwal, p.51; Abū al-Qasim al-Khoī, Mu'jam Rijal al- 

Hadith, v.10, p.229. 

4. Muhammad bin Isma‘i] Māzandārānī, Muntaha al-Magāl, p.186. 
5. ‘Allamah Hillī, Khulāsah al-Aqwal, p.103, chapter 2, harf 4. 
6. Sayyid bin Tāwūs, al-Tahrīr ai-Tāwūsi, p.213. 
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servants of Imam Ali (fa) , someone who was sincere in pledging 
allegiance with Imam Hasan ('a) and a very valuable personality.! 

To conclude: there is no doubt amongst Islamic scholars about 
the trustworthiness of Ibn ‘Abbas, his love of the Prophetic 
Household (‘a) and Imam Ali (‘a), and him being a student in tafsir. 
Likewise, after Ali ibn Abi Talib (‘a) and the Prophetic Household 
(‘a), he led the companions in tafsir. 


Tafsirs attributed to Ibn ‘Abbas 

A tafsir written by Ibn “Abbas does not exist today. Fundamentally, 
that such a book ever existed is open to question. But there are 
several tafsirs which have been attributed him: 

1. Tanwir al-Magāyās min Tafsir Ibn ‘Abbas. This tafsir was 
compiled by Muhammad ibn Ya'gūb Fīrūzābādī, a famous 
etymologist and the author of al-Oēmiīs al- Muhit? 

2. Sabifah Ali ibn Abi Talhah ‘an Ibn ‘Abbas fi Tafsir aLOur'ān al- Karīm? 

3. Gharib al-Qur’an fi Shi'r al-Arab. About 250 Our'ānic words 
have been mentioned in this book in which Nafi* ibn Arzaq asked 
Ibn ‘Abbas about. These words are mentioned with their meanings 
supported by Arabic poetry." 

4. Tafsir Ibn ‘Abbas ‘an al-sahabah.° 

5. Tafsir al.Jalüdi ‘an Ibn ‘Abbas.® 

6. Tafsir Ibn ‘Abbas.’ 

7. Tafsir "Iktràmab ‘an Ibn ‘Abbas. 

From the above tafsirs, the first three have survived and been 
published. The fourth and fifth tafsirs are attributed to Ibn ‘Abbas 
by Najashi in a-Rzjál and the sixth and seventh tafsirs are mentioned 
by Ibn Nadim tn al-Fihrist. 


Muahmmad Taqi Tustarī, Oāmūs al-Rijal, v.6, pgs.2-65. 
Mustafa bin ‘Abdullah Hajji Khalīfah, Kashf al-Zunūn, v.1, p.502. 
Jalal al-Din Suyūtī, al-Itigān, v.2, p.5, he narrates this with evidence. This Tafsir 
has been printed in Cairo with research by Rashid ‘Abd al-Mun ‘im al-Rijāl. . 
Ibid, v.2, p.51 (nu’ 36), Suyūtī narrates a large portion of them. 
Ahmad bin Ali Najashi, Riyal al-Najashi, p.168. 
Ibid. 
„Muhammad bin Ishaq bin Nadim, al-Fihrist, p.53. 
Ibid. 
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Ibn ‘Abbas’s Methodology 

Ibn ‘Abbas was a student of Ali ibn Abi Talib (‘a). According to his own 
words, whatever he learned of tafsir he learned from him. The most 
common approach that has been ascribed to him in tafsir is the usage of 
Arabic words and poetry as well as the transmission of traditions from 
the Prophet (s); although he also used verses of the Ourān to explain 
other verses and referred to the circumstances of revelation. A few of the 
methods of tafsir used by Ibn ‘Abbas will be listed: 

1. The usage of Arabic poetry: traditions denote that Ibn ‘Abbas 
used Arabic poetry in order to obtain the meaning of words used in 
the Qur'àn. This shows his proficiency in etymology and Arabic 
literature. The following has been narrated from Ibn ‘Abbas: "If you 
ask me about the astonishing nature of the Qur'àn (Gharib al- 
Qur'an), search for the answer in poetry for ‘verily, poetry is the 
Arabic divan.”' 

Some have criticized this method because it would necessitate 
Arabic poetry becoming the root and the Qur'àn becoming a branch 
of it.? However this criticism is not relevant because the Our'ān was 
revealed in classical Arabic. When a certain case is not clear than one 
must refer to evidence and reasoning, placing it in the framework of 
the Arabic language. This does not mean that the Qur'àn is somehow 
inferior to or dependent upon Arabic literature. 

The most expansive work where Ibn ‘Abbas uses Arabic poetry as 
evidence is the answers to the questions by Nāfi' ibn Azraq. Nafi* and 
Najdah ibn 'Arim asked Ibn ‘Abbas questions, seeking him to provide 
from Arabic poetry. He used evidence taken from Arabic poetry in each 
one of his answers. This case includes about 250 words used in the 
Qur'àn. Suyūtī has narrated the majority of these cases in a/-Itigān." 

A person asked about the verse: 


GES 5. O5 
“and a compassion and purity from Us." Ibn ‘Abbas answered: 


1. Al-Itiqan, v.2, p.51. 

2. Ibid. 

3. Ali Akbar Baba’i, Makatib Tafsīrī, v.1, p.185. 
4. Al-ltigān, v.2, pgs.51-77. 

5. Ourān, 19:13. 
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“Compassion from us.” It was asked: “Do Arabs recognize this 
meaning of the word?” He said: “Yes, have you not heard what 
Tarafah ibn al” Abd said: 


lAN oe gol all gån thik kanu gab Cail gu M 
"The term sandn means mercy." 
2. Arabic words: one of the methods of tafsir used by Ibn ‘Abbas 
is that he would use common words, especially those used by 


nomadic Arabs, in order to understand Qur'ànic terminology. It is 
famous that Ibn ‘Abbas said: 


6.2505 GLEN p. 
“I did not know the meaning of “originator [fatir] of the heavens and 
the earth"? until two nomads came to me and argued about a well. 
One of them said: ‘I originated (fatir) it.” The other said: ‘I started 
(Ibtida’) it.”* Ibn ‘Abbas learned the meaning of the term "fati? from 
these two nomads. 

Zamakhshari narrates from Ibn ‘Abbas after the verse: 

€ SS ssa 
“and indeed he thought he would never return (yabir),”* that he did 
not know the meaning of the term 'yaģūr until I heard an Arab 
nomadic woman tell her daughter: “Hari (meaning return). 

3. Explaining the verses of the Qur'àn by the verses of Qur’an: 
One of the best methods of tafsir 1s to use the Qur'àn to explain its 
own verses. One uses the words of the person speaking in order to 
explain what he has said in another place or at another time. The 
Prophet (s), Ali (‘a), and the Prophetic Household (fa) used this 
method of tafsir. 

Ibn ‘Abbas said in regards to the verse: 


l. Diwan Mahrufah bin al-‘Abd, p.120; al-Itiqan, v.2, p.53, the translation of the 
poem is: Abū Mundhar, you have destroyed a part of us, allow your mercy to 
make a part of the city easier than the other part.. 

2. Quran, 35:1. 

3. Al-Itiqan, v.2, p.4. 

4. Quran, 84:14. 

5. Kashāf, v.4, p.198. 
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“They will say, ‘Our Lord! Twice did You make us die, and twice did 
You give us life," which depicts dying and being brought to life 
twice: “Before you were brought to life you were dead (this is the first 
death). Then, you were created and this is being brought to life once. 
Then, you will die and be placed in a grave. This is the second death. 
Then, on the Day of Resurrection you will be raised to life; being 
brought to life for the second time.” Ibn ‘Abbas supports this with 
another verse of the Qur'àn, which is similar to the first verse: 

4593 Mii pla coL ied LLL Ud 1255 di S, es ES} 
“How can you be unfaithful to Allah, [seeing that] you were lifeless 
and He gave you life, then He will make you die, and then He shall 
bring you to life, and then you will be brought back to Him?”.”” 

4. Using the circumstances of revelation: Knowing the 
circumstances of revelation plays an important role in understanding 
the Qur'àn. The reason for this is that the Our'ān was revealed in 
certain times and at certain events. Clarifying that event will 
elucidate the meaning of the verse. 

One of the obligations of the greater and lesser pilgrimage 1s sa 7 
between Safa and Marwa. But, Allah states: 

$. Ace 55, Ut gle e ur XS 5 a edig j ait gt gaidy EN Sup 
“Indeed Safa and Marwah are among Allah’s sacraments. So whoever 
makes Hajj to the House, or performs the nation, there is no sin 
upon him to circuit between them.”* The apparent meaning of the 
phrase ‘no sin upon him’ is that it is not prohibited. A question 
arises, why is such a phrase used when sa T is obligatory? 

Tabari narrates that a person asked “Abdullah ibn ‘Umar about 
this verse. He said: “Go to Ibn ‘Abbas and ask him because he is 
more knowledgeable about what was revealed to Muhammad (s).” 
He said: “I went to Ibn ‘Abbas and asked him. He responded: 
‘There were idols on Safa and Marwah, when people became 
Muslim they refrained from sa'? between Safa and Marwah [due to 


1. Quran, 40:11. 
2. Quran, 2:28. 
3. Jalal al-Din Sīyūtī, al- Durr al- Manthūr, v.5, p.347. 
4. Ourān, 2:158. 
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the idols] until this verse was revealed.” 

5. Using the words of the Prophet (s) as evidence: Many traditions 
in regards to tafsir have used the words of the Prophet (s) and his 
Sunnah. This is seen in the Prophetic Household’s (‘a) method of 
tafsir as well as traditions from the companions and the Successorss 
to the companions. Ibn ‘Abbas narrates a tradition from the Prophet 
(s), mentioned in Tafsir Adbār al-Sujud, regarding the verse: 

CERA 50515 Ams Sel 5439 
“And glorify, Him through part of the night and after the 
prostrations.” ? The tradition states that one night he stayed with the 
Messenger of Allah (s) until morning. The Prophet prayed two 
components of prayer before the Morning prayers. Then, he went 
outside for the Morning prayers and said: “O’ Ibn ‘Abbas, two 
components of prayer before the Morning prayers is "after the stars’ 
and the two components of prayer after the Sunset prayers are ‘after 
the prostrations. 

These are cases which comprise the bulk of Ibn 'Abbās's 
Methodologys. In addition to these, there are a few points about Ibn 
‘Abbas that are worthy of mention: 

1. Ibn ‘Abbas’s knowledge of history and geography," his being a 
student of Imam Ali (‘a), and his personal derivation in some cases 
are deserving of examination. 

2. His reliance on Jewish and Christian sources has been exaggerated, 
for instance Goldziher, an orientalist, and Ahmad Amin Misri have 
argued this case. Their opinions have been critiqued elsewhere? 

3. The traditions regarding tafsir from Ibn “Abbas have been 
transmitted through various chains of narration. Suyüti narrates nine 
of these chains. Some of them have been rejected by researchers. 


1. Muhammad bin Jarir Tabari, Jāmi ` al-Bayān, v.2, p.28; al-Durr al-Manthūr, v.1, p.159. 

2. Quran, 50:40. 

3. Ibn Kathir, Tafsir al-Quran al-'Azim, v.4, p.234. 

4. Refer to Muhammad Hadi Ma`rifat, al-Tafsir wa al-Mufassirün fī Thawbah al- 
Qashib, v.1, p.249. 

5. Refer to Muhammad Hadi Ma‘fifat, al-Tafsir wa al-Mufassirün fi Thawbah al- 
Qashib, v.1, p.252 and up; Muhammad Bāgir Hujjati, Seh Mugālah dar Tārīkh 
Tafsir, pgs.109-113. 

6. Refer to al-Itigān, v.4, p.207 and up. This can be examined in the mentioned 
sources as well, 
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‘Abdullah ibn Mas'üd 

Ibn Mas'üd is one of the most famous commentators of the Qur’an and 
companions of the Messenger of Allah (s). He passed away in Medina 
when he was 62 years old and is buried in the Baqi’ Cemetery.' 

He was the first person to recite the Qur'àn openly and with a 
loud voice in Mecca so that it reached the ears of the Quraysh. He 
was harassed and even assaulted while doing this.” 

Since Ibn Mas'üd memorized the Qur'àn, he was given a lot of 
attention by the Messenger of Allah (5). The Prophet (s) loved to hear 
the Ourān being recited by him.” The second caliph, during his 
caliphate, sent him to Kūfah to teach the people of Kūfah the 
Qur’an and religious rulings.* Masrūg ibn Ajda' said: "Abdullah 
ibn Mas'üd recited a chapter [of the Qur'an] to us and then 
transmitted a tradition about it to us. He explained it throughout 
the day. All of the companions confessed to his merits and 
knowledge about the Ourān and the Sunnah? He should be 
considered the founder of tafsir in Kūfah because the Kufan 
commentators of the Qur'àn during the age of the Successorss to the 
companions followed his tafsir.° 

A large portion of what Ibn Mas'ūd knew about tafsir was taught 
to him by Ali. 'Alqamah said: “One day Ibn Mas'üd said: ‘If you 
know someone more knowledgeable about the Ourān than myself I 
would have traveled to see him” A person asked him: ‘Have you met 
Ali ('a)” He responded: "Yes, I have met him and learned the Qur'àn 
from him. He taught me how to recite the Ourān. He was the best 
person and most knowledgeable person after the Messenger of Allah 
(s). I considered him as a smooth river.” 

Many traditions regarding tafsir have been narrated from him in 
Shia and Sunni sources. 


1. He was born about 30 years before the migration in Mecca and passed away in 
the year 32 in Medina. Refer to: Sayr A'lam al-Nubala’, v.1, p.462. 

2. Ibn Hisham, al-Sirah al-Nabawiyah, v.1, p.314. 

3. Shaykh ‘Abbas Qumi, Sāfīnah al-Bihār, v.2, p.131. 

4. Abū Bakr Muhammad Khatib Baghdadi, Tarikh Baghdad, v.1, p.147. 

5. Ibn Athir, Asad al-Ghabah, v.3, pgs.256-260. 

6. Muhammad Husayn Dhahabi, ai-Tafsir wa al-Mufassirūn, v.1, p.87. 

7. Sayyid bin Tāwūs, Sa'd al-Sa'üd, p.258; Muhammad Bāgir Majlisi, Bihar al- 
Anwar, v.89, p.105. 
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Ibn Mas'ūd transmitted a tradition from the Prophet (s) 
about the verse: 

4.3 5,13 & aly 
"There they will have whatever they wish...”' which is about the 
inhabitants of heaven. He narrated that the Messenger of Allah (s) 
said: “In heaven, if you desire [to eat] a bird, a bird will be cooked 
and prepared before you.”” 

There are many traditions in existence which show that Ibn 
Mas'üd was a follower and Shia of Ali (fa). Traditions which state 
that the caliphs after the Messenger of Allah (s) will be the same 
number of the Isrealite chiefs have been transmitted by him.’ He is 
also introduced as one of the people who was present at the funeral 
prayers of Fatimah Zahra’ (a) Likewise, because he strongly 
opposed "Uthmān, the latter had him removed from his official 
position in the mosque of Küfah; it has been recorded that he was 
whipped and had some of his teeth broken for performing the 
funeral prayers over Abū Dharr.’ 


Mushaf by Ibn Mas‘ud 
The only book of tafsir that has been attributed to Ibn Mas'üd is his 
Mushaf. No other book has been listed as being written by him. This 
book consists of 111 chapters of the Qur'àn, without Sirah Fatibab, 
Falaq, or Nas. He considered Sarah Fātihah to be part of the Qur'àn, 
but he believed that it would be memorized by Muslims because they 
constantly recite it in their daily prayers. Therefore, he did not think 
that there was any need to record it. He also believed that Szrab Falaq 
and Nās were recited by the Prophet (s) in order to repulse magic.” 
Both of these opinions were his own personal understandings, which 
were not been accepted by the rest of the companions. 

Another point about his Mushaf is that the additional phrases 


1. Quran, 50:35. 

2. Ibn Kathir, Tafsir al-Ourān al-‘Azim, v.4, p.232. 

3. Refer to Shaykh Sadiq, Khisāl, v.2, pgs. 461-469. 

4. Ibid, p.360. 

5. Refer to ‘Allamah Amini, al-Ghadir, v.6, p.4. 

6. Refer to Jalal al-Din Suyati, al-Itigān, v.l, p.170; Muhammad Hadi Ma‘rifat, al- 
Tamhid fī ‘Ulam al-Ourān, v.l, pgs. 312-315. 
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that are found in it (and appear to be included as part of a particular 
verse) are considered by many scholars of Qur’anic sciences to be in 
fact exegetical remarks. For instance, in his Mushaf it says: 

auda Sp phen Cee al Lad. Lake. Gols šai tl ot 
“Mankind were a single community; [then they became divided] then 
Allah sent the prophets as bearers of good news and as warners.”' 

The phrase ‘then they became divided’ is not found in other records 
of this verse. The most likely explanation is that it was a remark inserted 
by Ibn Mas'üd himself to clarify the meaning of the verse and the 
reason behind the sending of prophets — because mankind became 
divided. Allah sent prophets in order to unify them. 

He said that he read in the presence of the Messenger of Allah (s): 

at s all e Cle oh €. Ji se a Cu dae 
“O Apostle! Communicate that which has been sent down to you 
from your Lord [that Ali is the master of the believers]? The phrase 
‘that Ali is the master of the believers’ is an explanatory remark and 
not the words of the Qur'àn. This is because the verse would have 
been explained in this way during the lifetime of the Messenger of 
Allah (s) and Ibn Mas'üd wished to record the meaning of it. 


Ubay ibn Ka‘b 

Another important commentator on the Ourān from the 
companions was Ubay ibn Ka'b. His name was Abü al-Mundhir and 
became a companion of the Messenger of Allah (s) in Medina; he was 
an Ansar. He was one of the few Muslims able to write during the 
lifetime of the Prophet (s); after accepting Islam he became one of the 
scribes who would write down the revelations that the Messenger 
would receive. He pledged allegiance to the Messenger of Allah (s) in 
the second 'Agčab.* He participated in the battles of Badr, Uhud, 


1. Jalal al-Din Suyūtī, Durr al-Manthür, v.3, p.117. 

2. Ibid. 

3. This is the second pledge of allegiance that the people of Medina performed, 
which was titled the second 'Aqbah and took place near Mina (which is now in 
the form of an old mosque. This event took place in the 12th year after the 
proclamation to prophethood. Seventy people of Medina pledged allegiance with 
the Messenger of Allah (s). Refer to Ibn Hisham, Sirah al-Nabawiyah, v.3, p.438. 
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Khandag, and all other battles alongside the Messenger of Allah (5).' 
According to traditions he was a staunch supporter of the 
guardianship (wildyah) of Ali (* a).? 

He was at the head of the companions in reciting the Qur’an. 
Therefore, he is known as the ‘master of the reciters (sayyid al- 
gurā”)” There are many traditions regarding tafsir that have been 
attributed to Ubay ibn Ka'b. These traditions can be introduced 
1n three sections: 


Ubay ibn Ka'b's traditions regarding tafsir 
Traditions regarding the tafsir of verses of the Qur'àn from him have 
been narrated in Shia and Sunni tafsirs. For instance, there are 
traditions from him 1 in Tafsir Tibyān by Shaykh Tasi, Rab alJanan 
by Abū al-Fatūh Ràzi,' Tafsir al-Our'ān al-‘Azim by Ibn Kathir, and 
Durr al-Manthūr by Suyūtī.* 

Shaykh Tūsī narrated the following from Ubay ibn Ka‘b 
regarding the verse: 


d Sge EMIS d ns 
J JY ER 


“When the sun is wound up (kuwwirat)... when the seas are set afire 
(sujjirat),”' that the phrase ‘kuwwirat’ means that its light is dismissed 
and that the term sujjira means that it is transferred into fire? 

It is narrated from Ubay ibn Ka'b that wrongdoing means 
polytheism in the verse: 


..and do not taint their faith with S » 10 


Bue in the explanation of the verse: 
&.. SEN ga ELS DEST Lady 


1. Khayr al-Din Zarkulī, al-A ‘lam Zarkuli, v.1, p.82. 

2. Refer to Tabari, al-Ihtijaj, v.1, p.97 and up; Shaykh Sadūg, al-Khisāl, v.2, p.461 and up. 
3. Tibyan, v.1, pgs.280-282. 

4. Rüh al-Janan wa Rawh al-Janān, v.10, p.218 and v.6, p.171. 

5. Tafsir al-Quran al-Karim, v.4, p.507. 

6. Al-Durr al-Manthūr, v.6, p.318. 

7. Ourān, 81:1-6. 

8. Tibyan, v.10, p.280. 

9. Ourān, 6:82. 

10. Ibn Kathir, Tafsir al-Quran al-* Azim, v.2, p.161. 
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“Certainly We have given you the seven oft-repeated verses,” Ubay 
narrates from the Messenger of Allah (s) that he said: 


« stall rs eb =) il ody 
* ‘All praise belongs to Allah, Lord of all the worlds’ [meaning Sarah 
Fátibab) is the ‘seven oft-repeated verses.” 


Mushaf by Ubay ibn Ka‘b 

A Mushaf has been narrated from Ubay which is similar in some of 
its characteristics! to the Mushaf of Ibn Mas'üd. This Mushaf is 
comprised of 115 chapters; Sgrab Fil and Quraysh are counted as one 
Sūrahs Khal‘ and Hafad are added after Sarah al- Ar. The, Mushaf 
starts with Sūra? Hamd and ends with Sūrabs Falaq and Nās.* Adding 
Sürabs Khal’ and Hafad is in opposition to the opinions of the rest 
of the companions and the consensus amongst the Muslims because 
nobody considered them to be a part of the Qur'àn. This Mushaf, 
similar to that of Ibn Mas'üd, contains statements that appear to be 
additions but are actually explanatory remarks and not the revealed 
words of the Qur'an. 

One of these verses is: 


“let him fast three days [consecutively] during the Ta 5 The 


term consecutively is an exegetical remark because it is obligatory to 
fast these days consecutively. Likewise, Ubay wrote: 


4X, 5 Sel BASU (pm Jel dl) Ge S REEL Lp 

..For the enjoyment you have had from them [until the appointed 
E thereby, give them their dowries, by way of settlement..." The 
addition of ‘until the appointed time,’ which is not part of the verse, 


is an explanation of the verse. It clearly states that such a marriage 
contract is temporary and has a specified time period. 


1. Quran, 15:87. 

2. Abū al-Fatüh Rāzī, Ruh al-Janān, v.6, p.171. 

3. For tnstance the organization of many chapters, but Surah Anfāl was mentioned 
after Surah Yūnus, and the Tafsīr additions.. 

4. Refer to Jalal al-Din Suyüti, al-Itiqan, v.1, pgs.169-170; Ma`rifat, al-Tamhīd, v.1, p.323. 

5. Quran, 2:196; Zamakhshari, Kashāf, v.l, p.121. 

6. Quran, 4:24; Muhammad bin Jarīr Tabarī, Jāmi' al-Bayān, v.4, p.13. 
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The Mushafs of Ubay ibn Ka'b and Ibn Mas'üd do not exist today. 
Likewise, a book titled Kabirah is attributed to Ubay ibn Ka'b in 
which Abū Ja'far Razi narrates from Ubay from it.’ 


Traditions mentioning the merits of sūrahs 

Many commentators of the Ourān, including Thal‘abi, Wahidi 
Nayshābūrī, and Zamakhshari narrate a tradition from the Messenger 
of Allah (s) transmitted by Ubay ibn Ka‘b about the merits of each 
chapter of the Qur'àn. There are four chains of narrations listed for the 
traditions about the merits of the sazahs from Ubay: 

Ibn Jawzī in Mawdi‘at’ mentions two of the chains of narrations. 
Another chain of narration is mentioned in Mugaddamatān fi ‘Ulim 
al-Our'ān, which is an introduction to a-Mabani fi Nazm al-Ma ‘ani? 
Shaykh Sadiq (r) in Thawab al--Ammāl mentions another chain of 
narration from Ubay about the merits of Sarah Hasbr.* 

The traditions are weak in accordance to their chains of narration 
and texts: 

Looking at the chains of narration, Ibn Jawzi considers these 
traditions to have been forged.’ In the first chain of narration Badī' 
or Bazi‘ is considered weak and according to Dar Qatni they should 
be rejected. Likewise, Suyūtī considers them forged according to the 
words of Ibn Mubarak in a/Laālī al-Masni‘ah fi al-Abadith al- 
Mawdu'ab and Tadrīb al-Rawi.° 

The second chain of narration is considered weak by Ibn Jawzi 
due to Mukhallid or Muhammad ibn ‘Abd al-Wahid.’ Suyūtī 
criticizes the third chain of narration due to Hārūn ibn Kathīr 
narrating from Zayd ibn Aslam.* The fourth chain of narration from 
the book by Shaykh Sadūg (r) is weak due to Muhammad ibn ‘Abd 
al-Wahid and Ali ibn Zayd. Shahid al-Thānī in Dirdyah and 


1. Jalal al-Din Suyūtī, al-Itigān, v.1, p.171. 

2. ‘Abd al-Rahman bin Jawzi, al-Mawdü ‘at, v.1, p.239-240. 

3. Mugaddamatān fi ‘Ulam al-Quran (introduction to al-Mabānī fi Nazm al- 
Ma'àni), pgs.64-74. 

. Shaykh Sadüq, Thawāb al-‘Ammil, p.147. 

. ‘Abd al-Rahman bin Jawzī, al-Mawdū'āt, v.1, pgs.239-240. 

„Al-La'alī al-Masnü `ah fī al-Ahadith al-Mawdū'ah, v.1, p.208. 

. Al-Muwdu'at, v.i, pgs. 239-240. 

Al-La'alī al-Masnü'ah fi al-Ahadith al-Mawdü'ah, v.1, p.208. 
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Māmagānī in Magyās al-Hidáyab brings forth evidence proving that 
these traditions are forged. 

A few criticisms have been made about the texts of the traditions? 

1. The merits of all of the chapters of the Qur'àn that have been 
counted are, in and of itself, a problem. 

2. Sometimes the wording is not in congruence with classical 
Arabic or eloquence; for instance, the merits of S#rahs Anfal and 
Bara’ah are rewards numbering the hypocrites who have read them. 

3. The traditions are in opposition to the intellect and contain 
exaggerations that cannot be reasonably accepted. For instance, the 
merits of Sirah Abqaf are: 


(JE ote) JS Slane e LS las s yan 
Ten good deeds are written for every pebble of sand in the world for 
the person who reads it.” 


4. Ibn Taymiyah claimed that the scholars are unanimous about 

these traditions being forged by stating: 
telali fal Uil € yd ye alin 

“It is a subject of unanimity amongst the people of knowledge." 

Some have imagined that Ubay himself clearly stated that these 
traditions are forged. This is not the case. There are many books, such 
as al-Tagīd wa al-Idah by Ibn al-Salah and a/-Mawdū ‘at by Ibn Jawzi 
which narrate a lengthy tradition from a person named Mu ‘amal. He 
narrates a tradition from another person through a Sufi Shaykh. He 
asked him: “Who told you such traditions?” He said: 


D 2d Ladai Ls og) Las OT Al ye Li) 4 LECT) ES y tod Sad eh 
«OY ali (E (pases) pt 


"Nobody has told me, rather I saw people moving away from the 
Qur'àn so I coined these traditions for them so their hearts will be 
devoted to the Our'ān.”* 


1. Al-Darāyah wa ‘Ilm Mustalah al-Hadith, p.57; Magyās al-Hidāyah, v.1, p.411. 

2. Refer to Mawdü'àt, v.1, pgs. 239-240; Jalal al-Din Suyūtī, Tadrib al-Rawi, p.179 
where some of the criticisms have been mentioned. 

3. Ibn Taymiyah, Muqaddamah fi Usül al-Tafsir, p.86. 

4. Ibn Jawzi narrated this tradition from Mu 'amal who narrated it from another 
person wbo, in one chain is called shaykh, in another chain person, who narrates 
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This is what Mu‘amal narrated. But, Ubay has not clearly said 
anything which would prove that these traditions are forged. Nobody 
else has accused Ubay of forging these traditions, but their chains of 
narration are deemed unreliable. 

Some points that would lend credibility the opinion that the 
traditions were transmitted by Ubay and strengthen the validity of 
the traditions are: 

1. The existence of numerous chains of narration for a tradition 
strengthens it; even if some of the people are weak. 

2. Similar traditions to those of Ubay ibn Ka'b about the merits 
of the chapters of the Qur'àn have been narrated by the Imams ('a) 
which make the possibility of them being from Ubay plausible.! 

3. Eminent commentators of the Ourān, such as Thal‘abi, 
Zamakhshari, Tabarasi, and Abū al-Fatūh Rāzī have narrated 
traditions about the merits of chapters of the Qur'àn in their tafsīrs. 

4. If the wording of a tradition has a problem in regards to 
classical Arabic or eloquence and is not deserving of being 
transmitted from the Prophet (s) then the specialists in that field (for 
instance Zamakhshari and Tabarasi) would have mentioned it; but 
they have not said anything of the sort. 

People such as Ibn Jawzi? and Suyüti? who considered the traditions 


from a person in Madā'in, who narrates from Wāsit, who narrates from a person 
from Basrah who narrates from a person from Abadan, who narrates from a group 
of Sufis who had a shaykh. The principle tradition has a chain of narration from 
Shaykh ‘Abdullah Muhammad bin Muntasir to Zayd bin Aslam.. 

1. Other traditions, similar to those of Ubay have been transmitted. For instance, 
traditions from Imam Sadiq and Imam Rida (a) about the merits of Surah An'àm are 
found in Tafsir ` Ayyāshī, v.1, pgs.353-354; Tafsir Qumi, v.1, p.180; al-Burhān, v.1, p.154; 
Bihar al-Anwar, v.91, p.348 and v.92, p.275. Traditions from Imam Ali (a) about the 
merits of Surah Mā'idah are found in Misbah Kafa `i, p.439; about the merits of Surah 
Yūsuf are found in Tafsir Burhan, v.2, p.242. Traditions from Imam Sadiq (a) about 
the merits of Surah Zumur are found in Thawāb al-' Ammāl, p.139; Wasa'il al-Shia, v.1, 
p.891; about the merits of Surah Ha Mim Sajdah are found in Thawāb al-' Ammal, 
p.140; about the merits of Surah Taghàbin are found in Shaykh Sadüq, Thawab al- 
*Ammāl, p.146; Majma" al-Bayan, v.10, p.296. There are many other traditions which 
are similar to the traditions of Ubay bin Ka'b. Many of them can be found in Shaykh 
Sadüq, Thawab al-' Ammal, pgs.146,149,153, and 155; 'Allamah Majlisī, Bihar al-Anwar, 
and Tafsirs such as Al-Burhān. For further research refer to "Abd al-Halim al-Hilli, al- 
Rasūl al-Mustafa wa Fada’1l al-Quràn, v.l, pgs. 359-439. 

2. Al-Mawdü ‘at, v.l, p.239. 

3. Tadrib al-Rawi, v.1, p.288. 
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to be forged and Shahid al-Thānī' and Māmaqānī? who brought forth 
evidence proving that they are forged do not accuse Ubay of forging the 
traditions. In any case, criticisms have been made which caused some to 
finalize the discussion by using the tradition ‘man balagh” in order to 
achieve the rewards. This means that if a person reads the chapter with 
the hope of reward he will be given the reward even if it becomes clear in 
the future that the tradition was forged. 


The characteristics of tafsirs by the companions 
The tafsirs of the companions had the following common features: 

1. Tafsir was mainly an oral tradition which was memorized and 
transmitted. Tafsirs were not compiled into books at that time.’ 
Only a few companions had a Mushaf, for instance the Mushafs of 
Imam Ali ibn Abi Talib (‘a), Ubay, and Ibn Mas'ūd. 

2. The entire Qur'àn was not explained by these commentaries, 
only a small number of verses.” 

3. Companion commentaries were simple insofar as short, clear, 
terms would be used, in the most eloquent way, to solve a problem or 
clarify an ambiguity. For instance, if one of them was asked, what the 
following verse means: 

BY BEE pē 


“without inclining to sin..,”° they would answer by saying do not 
sin but would not search the derivatives of the word or reasoning 
behind it.’ In many cases they sufficed by defining the word with the 
smallest phrase possible. 

4. No major disagreements in jurisprudential or theological issues 
were expressed in these commentaries. 


Al-Darāyah wa 'Ilm Mustalah al-Hadith, p.57. 

. Maayās al-Hidāyah, v.1, p.411. 

. The meaning of the tradition ‘man balagh’ is that anyone who reports the 
rewards of an action and then one performs that action intending upon 
receiving that reward Allah will give it to him. Refer to Muhammad bin Hasan 
Hurr 'Amuli, Wasā'il al-Shia, v.1, p.59. 

4. Muhammad Husayn Dhahabi, al-Tafsir wa al-Mufassirün, v.1, p.97. 

5. Ibid. 

6. Quran, 5:3. 

7. Muahmmad Hadi Ma`rifat, al-Tafsīr wa al-Mufassirūn fi Thawbah al-Qashib, v.1, p.308. 
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5. Staying away from tafsir based on personal opinions; the 
companions did not use their own opinions while presenting tafsir 
material. This simple devotion meant that some later authors felt it 
necessary to fabricate traditions in order to free themselves from the 
views expressed by the companions. 

6. Commentators of the Ourān in this period would use 
transmitted proofs and traditions that they heard in order to explain 
the verses of the Qur'àn. 

7. In addition to using transmitted proofs the reliance upon 
Arabic definitions and poetry exists in the tafsirs of the companions, 
especially that of Ibn ‘Abbas. 


Questions and research points 
1. Why was Ali ibn Abi Talib (‘a) the most knowledgeable companion 
regarding tafsir? 

2. Does Ibn ‘Abbas have a tafsir? Explain the tafsirs of Ibn ‘Abbas. 

3. Mention a few examples of Ibn 'Abbas's tafsir. 

4. Explain who Ibn Mas'üd was and explain his Mushaf. 

5. What role did Ubay ibn Ka'b play in tafsir and what opinions 
did he have regarding tafsir? 

6. Explain the discussion of the traditions regarding the merits of the 
chapters of the Qur'àn being forged and attributed to Ubay ibn Ka'b. 

7. What characteristics do the tafsirs of the companions have? 

8. Use the books al-Tamhid, v.l (Mushaf by Imam Ali [a]) by Sayyid 
Muhammad Ali Iyāzī and Makātib Tafsiri by Ali Akbar Babà'i to describe 
the Mushaf of Imam Ali and what the differences of this Mushaf in 
comparison with the books of Imam Ali and the society of Imam Ali (‘a). 

9. Ibn ‘Abbas was accused of referring to the People of the 
Scripture on multiple occasions. Use the books a/Tafsir wa al- 
Mufassirin by Muhammad Husayn Dhahabi, al-Tafsīr wa al- 
Mufassirūn by Muhammad Hadi Ma'rifat, and Seb. Muqalab dar 
Tarikh Tafsir by Sayyid Muhammad Bāgir Hujjatī to research this 
claim. Examine this accusation and use proofs to show how many 
times he referred to the People of the Scripture. 


1. Ibid. 


4 
Tafsir During the Age of the Successors 


Objectives of this chapter: 1. Familiarity with the schools of tafsir during 
the age of the Successors 2. Identifying the major Qur’dnic commentators 
amongst the Successors oand the methods they relied upon in their tafsirs 
3. Recognition of the unique characteristics of their tafsirs. 


Prelude 
A Successor of the companions is a person who met a companion, 
believed in the Prophet (s), and died as a Muslim. 

A group of the Successors, who met the companions and friends 
of the Prophet (s), worked on the understanding of the Our'ān and 
tafsir. They learned the methods of tafsir from the commentators of 
the Ourān amongst the companions. As well as transmitting 
traditions regarding tafsir, some of the successors gradually 
introduced their opinions and Jjtihdd to tafsir. A number of the 
most important commentators of the Qur'àn amongst the Successors 
were students of the Imams (‘a). Each commentator of the Qur'àn 
amongst the companions would train a large number of Successors. 
Imam Ali (‘a) trained Hasan and Husayn (‘a), as well as Ibn ‘Abbas 
and taught tafsir to Ibn Mas'üd and Ubay ibn Ka'b. Ibn ‘Abbas, 
‘Abdullah ibn Mas'ūd, and Ubay also trained many commentators of 
the Ourān. Schools of tafsir were established in large Muslim cities 
of that time, for instance there was the school of Mecca, Medina, and 
Iraq (Kūfah and Basrah). However, since the age of the Successors of 
the Our'ān coincided with the presence of Imam Sajjad, Imam Baair, 


1. Shahid al-Thānī, al-Darāyah fi "Ilm Mustalah al-Hadith, pgs.120,122. 
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and Imam Sadiq (‘a), many Successors, especially the Successors in 
Medina, benefitted intellectually from the Imams ('2). 

Most of the traditions regarding tafsir from the Successors were 
transmitted from: 

Sa'id ibn Jubayr, Mujahid ibn Jabbar, ‘Akramah, Tāwūs ibn 
Kisan, ‘Atta ibn Abi Rabbah, Sudday Kabir, Jabir Ju‘fi, Qatadah, 
Hasan Basri, and Dahhak ibn Muzahim 


Famous commentators From among the Successors 
from Mecca 
One of the most well-known and respected schools of tafsir amongst 
the Successors was the school of Mecca. The most distinguished faces 
of this school were raised by Ibn ‘Abbas. About thirty commentators 
of the Qur'àn from this school have been mentioned; some of them 
being more famous than others. The famous students are: 

Sa‘id ibn Jubayr, Mujahid ibn Jabbar, ‘Akramah (the slave of Ibn 
"Abbās), “Atta ibn Abi Rabbah, and Tāwūs ibn Kisān Yamānī. These 
individuals will be briefly examined. 


1. Sa‘id ibn Jubayr (d.95 Q.) 
He was a student of Ibn ‘Abbas in tafsir. He lived in Mecca but was 
originally from Kūfah. Many traditions have been narrated from him 
in Shia and Sunni tafsīrs. He was martyred by Hajjaj ibn Yūsuf 
Thagafī in the year 95 O. when he was 49 years old.’ His debates with 
Hajjaj are famous.” It can be understood from traditions that he was 
Shia and a supporter of the Prophetic Household (a). This is the 
reason that scholars believe he was killed. He was a follower of Imam 
Zayn al-* Abidin (a), who praised him as well 

Sunnis have also praised him and narrated what has been 
mentioned with minor changes Ahmad ibn Hanbal said: “Hajjaj 
murdered Sa'id ibn Jubayr while there was nobody on earth who was 
not in need of his knowledge." 


1. Shaykh ‘Abbas Qumi, Sāfīnah Bihar, v.1, p.622. 

2. Muhammad Kashi, Ikhtiyār Ma'rafah al-Rijal, v.1, p.335. 
3. Ibid. 

4. Yusuf Mazzi, Tahdhib al-Kamāl, v.1, pgs.369-373. 
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His trustworthiness has been accepted unanimously by scholars 
including the authors of the six “Sahih” hadith collections of the 
Sunnis and the four major hadith books of the Shia.! 

He was the most knowledgeable Successor of the companions and 
commentator of the Qur'an of his time. Qatadah, who is a noteworthy 
commentator of the Our'ān amongst the Successors, said: "Four people 
were the most knowledgeable people of their time regarding various 
subjects: ‘Atta ibn Abi Rabbah in regards to religious rulings, Sa‘id ibn 
Jubayr in regards to tafsir, ‘Akramah in regards to history, and Hasan 
Basri in regards to what is permissible and what is forbidden.” 

He showed immense amounts of respect to his teacher Ibn “Abbas. He 
said: “When I heard a tradition from Ibn ‘Abbas I would kiss his head, if he 
gave me the permission.” Ibn ‘Abbas would introduce him as a religious 
scholar. Whenever the people of Kūfah would come to Ibn ‘Abbas and ask 
him for verdicts he would say: "Isn't the mother of the masses with you?" 
This means: "Isn't Sa'id ibn Jubayr amongst you for you to refer to?" 


Tafsir examples 
Sa'id ibn Jubayr commentated on the Qur'àn using various methods 
of tafsir, for instance: 

1. He commented on the meanings of Qur'ànic terms: It has been 
narrated that he explained the verse: 


cac EAM AT 
“Guide us on the straight path," by stating that the straight path 
gnt p y 8 ght p 


means the path to paradise. 
2. He connected verses to specific practices: 


x35 35) asp 
It has been narrated that he explained the verse: "So pray to your 
Lord, and sacrifice," by stating that it means performing the 


1. Sayyid Muhammad Bāgir Hujjatī, Seh Mugālah dar Tarikh Tafsir, p.45. 
2. Jalal al-Din Sīyūtī, al-Itigān, v.4, p.202. 

3. Abū Na īm, Hilīyah al-Awliya’, v.4, p.283. 

4. Muhammad Husayn Dhahabi, al-Tafsir wa al-Mufassirūn, v.1, p.112. 

5. Quran, 1:6. 

6. Abu al-Fatūh Rāzī, Ruh al-Janān, v.1, p.50. 

7. Ourān, 108:2. 
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obligatory Morning prayers (fajr) in congregation for the Lord and 
sacrificing a camel in in Mina. 

3. He mentioned the circumstances of revelation of different 
verses: It has been narrated from Sa‘id ibn Jubayr that the verse: — 

dn az DĒLI 5,05 Like Sal Np 

"Indeed the faithless spend their wealth to bar from the way of 
Allah..,”? was revealed about Abu Sufyān ibn Harb on the day of the 
Battle of Uhud who paid two thousand people from Ethiopia to 
fight against the Prophet (s).? 

Likewise, it has been narrated that he used the Qur'àn to explain 
the Qur'àn and that he used the circumstances of revelation to 
explain the Qur'àn. 


2. Mujahid ibn Jabbar (d.104 Q.) 
His name was Aba al-Hajjaj Makhzümi, he came from Mecca and 
was a reciter and commentator of the Qur'àn. He was born in the 
year 2 and passed away while in prostration in Mecca in the year 104. 
He is one of the most trustworthy students of Ibn 'Abbas; the 
prominent scholars of religious sciences, especially in the fields of 
traditions (hadith) and tafsir. He relied upon him extensively." Many 
traditions about tafsir have been narrated from him and he narrates 
from both the Commander of the Faithful, Ali ('a) and Ibn ‘Abbas. 
Dhahabi writes: "There 1s a consensus among the entire nation 
regarding Mujahid’s superiority in tafsir and in the reliability of his 
reports. He was a trustworthy person, a virtuous jurisprudent, an 
intellectual who transmitted many traditions; he had a great capacity 
for memorization and was precise.” 


The characteristics of Mujahid's tafsir 
His tafsir has the following characteristics: 


1. Tabarasi, Majma ` al-Bayān, v.10, p.549. 

2. Quran, 8:36. 

3. Jalal al-Din Suyüti, Durr al-Manthür, v.3, p.334. 

4. Muhammad Hadi Ma'rifat, al-Tafsir wa al-Mufassirün fi Thawbah al- 
Qashib, v.1, p.335. 

5. Al-Tafsir wa al-Mufassirün, v.t, p.116. 
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1. Widespread use of rational opinions; 

2. An interest in explaining metaphors and parables,” 

3. Consideration of mystical points, 

4. Mentioning the merits of the Commander of the Faithful [(‘a) 
despite the fact that many Sunnis also narrated the merits of Ali (‘a)]. 


Tafsir examples 
1. Metaphors and parables: Mujahid argues: 
452-53 V.S LCS echa cent, ast sal ete 15) 
"The verse ‘And certainly you know those of you who violated the 
Sabbath, whereupon We said to them, ‘Be you spurned apes,” is a 
metaphor. It means that their hearts and souls were disfigured; not a 
metamorphosis. This is a parable to be placed in the section of 
metaphors and parables, similar to the verse: 
GAG pe d es» 
*...is that of an ass carrying books...” 
2. Rational tafsir: It has been narrated from Mujahid regarding 
the explanation of the verses: 


4595 5 Jj «526 xi sy 

*Some faces will be fresh on that day, looking at their Lord,” that he 

said: "This means that the cheerful faces on the Day of Judgment will be 
awaiting rewards from their Lord,’ not that they will see their Lord.” 

This opinion of Mujāhid is congruent to the opinions of the 

Shia, Mutazilites? and some ‘Asharites (for instance, Fakhr Razi 2» 


But, the common opinion amongst the 'Asharites is that the Lord 
will be seen in the hereafter. 


1. Muhammad Hadi Ma`rifat, al-Tafsir wa al- Mufassirün, v.1, p.337; Seh Mugālah 
dar Tarikh Tafsir, p.48. 

2. Ibid. 

3. Quran, 2:65. 

4. Quran, 62:5. 

5. Muhammad bin Jarir Tabari, Jāmi` al-Bayān, v.1, p.253. 

6. Quran, 75:22-23. 

7. Jami‘ al-Bayān, v.29, p.120. 

8. For instance, Zamakhshari, Kashāf, v.4, p.662. 

9. Fakhr Rāzī, Tafsir Kabir, v.30, p.226. 
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3. Tafsir Wila’i: Mujahid narrates from Salman Farsi: 
ISLEY FO Se SAV rt y gids = a ney DN jās SEDE AU uu) Ce 


who said that he heard the Messenger of Allah (5) state: “Verily, my 
successor and my caliph; the best of what I leave behind who will 
execute my promise and carry out my religion is Ali ibn Abi Talib aj" 


Tafsīr Mujāhid 

Amongst the tafsīrs —that exists today— that was not compiled 
together and in order from Sūrab Baqarah to Sarah Nas. This tafsir is 
published in two volumes (about 800 pages), but some verses of the 
Qur'àn are not explained therein. Hājjī Khalīfah states in Kashf al- 
Zunūn that it belongs to Mujahid with chains of narration including 
a chain from Ibn Abi Najih and Ibn Jarih.? 


3. Tawus ibn Kisan (d.106) 
Abū ‘Abd al-Rahman Tāwūs ibn Kisān Hamadānī was a famous 
Persian commentator on the Our'ān amongst the Successors.’ He was 
a student of Ibn ‘Abbas, but studied under some fifty different 
companions as well.* The author of Wafiyat al-A ‘yan says that he died 
in the year 106? Traditions extolling his virtue and piety have been 
widely transmitted; he has been labeled the most devoted worshiper 
in Yemen, the person whose prayers are answered, and the person 
who performed the pilgrimage forty times. 

Ibn Shahrāshūb,' Shaykh Tūsī, and the author of Rawdat al- 
Jannat introduce him as a companion of Imam Sajjad (a). Ibn 
Qutaybah clearly states that he was a Shia? But some others have 


. Haskānī, Shawahid al-Tanzil, v.1, p.98. 

Kashf al-Zunün, v.1, p.458. 

. A. Tafsir wa al-Mufassirūn fi Thawbah al-Qashib, v.1, p.343. 
Al-Tafsīr wa al-Mufassirün, v.l, p.112. 

. Shams al-Din Ahmad bin Khalkan, Wafiyāt al-A ‘yan, v.2, p.509. 
. Refer to Ibn Hajar, Tahdhib al-Tahdhib, v.5, pgs. 8-10. 
„Manāgib Al Abi Talib, v.4, p.177. 

. Shaykh ‘Abbas Qumi, $afinah al-Bihār, v.2, p.94. 

„Ibn Qutaybah, al-Ma ‘Arif, p.306. 
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claimed that he was a Sufi or a Sunni.! 

The position he adopted with regards to the political authority of 
his time demonstrates his bravery and dedication. Ibn Khalkan 
writes: “When Hisham ibn ‘Abd al-Malak entered Mecca and the 
Holy Sanctuary to perform the pilgrimage rites he said: "Bring a 
member of the companions to me.’ They told him: ‘All of them have 
died.’ He said: "Bring me a member of the Successors.’ They brought 
Tāwūs Yamānī. The instance that he saw him he took his shoes off 
next to his designated counter. He did not call him ‘commander of 
the faithful’ or by his kunya. He sat next to him without obtaining 
permission and said: ‘O’ Hisham! How are you doing” Hisham 
became very angry at Tāwūs's actions and wanted to kill him. Tāwūs 
said: “You are in the divine sanctuary; this is impossible [meaning it 
is impossible to kill me in the divine sanctuary]. Hisham responded: 
*'O' Tàwüs, why are you doing this? Tāwūs said: “Doing what?’ 
Hishàm's anger intensified and he said: 'You take your shoes off next 
to my counter, you did not officially greet me, you did not call me 
by my kunya”, you sat next to me without permission and you said: 
O' Hisham, how are you doing.’ 

"Tāwūs said: ‘I took my shoes off next to your counter because I 
take my shoes off five times a day in front of the Lord and he does 
not rebuke me nor does he become angry with me. Why did I not call 
you commander of the faithful? Because all of the faithful are not 
satisfied with your ruling over them and 1 was scared that if I called 
you this I would be lying. You asked why I did not call you by your 
kunya. The reason is that the Allah mentions the prophets by name 
in the Qur'àn. He states: 'O' David, O' John, and O' Jesus. He 
addresses his enemies with their kunyas: 


1. Sāfīnah al-Bihàr, v.2, p.94. 

2. A kunya is a name traditionally taken by Arabs (and after Islam spread beyond 
the Arab world, Muslims) which takes the form of "Abu so-and-so" (for men) or 
“Umm so-and-so” (for women). For instance, the kunya of Allah's Messenger was 
Abu Qasim. It was customary to address someone by their kunya, as opposed to 
their given-name, out of respect. Calling someone by their first name (as Tāwūs 
does, above) implies familiarity and would have been extremely disrespectful if 
the person addressed was of a higher social standing. 
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“Perish the hands of Abu Lahab.”’ 

You said that I sat next to you, the reason is that I heard the 
Commander of the Faithful, Ali ibn Abi Talib (‘a) say: “Whenever 
you want to look at an inhabitant hell look at someone who is sitting 
while people around him are standing.’ 

“Hisham said: You have admonished me.’ Tāwūs said: ‘I heard 
the Commander of the Faithful (‘a) say: ‘There are snakes in hell 
similar to floating pillars and scorpions similar to mules. They chose 
whatever would be unjust towards their subordinates.’ Then he got 
up and left.” 


Two Tafsir Examples 
1. Esoteric tafsir: Tāwūs explained the following verse: 


ts 8 be 6 A 


“They are [as if they were] called from a distant place." He said: 
“He will call them distant from their hearts." 

2. Tafsir using a more specific meaning: He stated the following 
in the explanation of the verse: 


hig SSSI gL} 
* .for man was created weak; “What is meant is the actions of 
women; for nothing is more weak than the actions of women.”* 


4. ‘Atta ibn Abi Rabbah (d.114) 

He was a prominent jurisprudent of Mecca, a special companion of 
Ibn ‘Abbas, and a student educated in his school of tafsīr. His 
children, ‘Abd al-Malik, ‘Abdullah, and ‘Arif were companions of 
Imams Bāgir and Sadiq (‘a).’ As was mentioned in the description of 
Ibn ‘Abbas, he was the one who visited him during the final stages of 
his sickness with a group of prominent people in Tā'if. He narrated 


1. Quran, 111:1. 

2. Ahmad bin Khalkān, Wafīyāt al-A ‘y4n, v.2, p.510. 

3. Ourān, 41:44. 

4. Abū Na'im Isfahàni, Hiliyah al-Awlīyā', v.4, p.11. 

5. Ourān, 4:28. 

6. Hiliyah al-Awliya’, v.4, p.11. 

7. Refer to: Muhammad Kashi, p.188; Shaykh ‘Abbas Qumi, Sāfīnah al-Bihar, v.2, p.216. 
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the tradition of Imamah and guardianship (wildyah) from him. 

Imam Bāgir (‘a) praised him in a tradition.” Abū Na'im listed 
him amongst the Successors to the companions who transmitted 
traditions from Imam Bāgir (‘a).Dhahabi writes: “‘Atta was 
trustworthy, a jurisprudent, and a scholar. He transmitted many 
traditions and he had the final word regarding the verdicts given to 
the people of Mecca. Ibn ‘Abbas would say when people of Mecca 
would come to him for religious knowledge: 

ele eS ace y Se fall SO parvo 
"You have gathered around me, O' people of Mecca, while ‘Atta is 
amongst you? 

“The number of traditions that ‘Atta has transmitted regarding 
tafsir is not the same as that of Mujahid and Sa‘id ibn Jubayr (it 
seems that they had precedence), but this fact does diminish the 
merits of his tafsir. It is possible that the reason why he only 
transmitted a few traditions regarding tafsir is because he distanced 
himself from tafsir based on personal opinion. It has been said that 
“Atta was asked a question and he said: ‘I don’t know.’ He was asked: 
"Will you answer it with your own opinion? ‘Atta said: 

t gl p Goal g Obey ol dil oe ām 
“I feel shy from Allah that I would be convicted on earth due to 
my opinion."* 

Qatadah states: “Sulayman ibn Hisham asked me: ‘Is there a 
scholar in Mecca?' I said: 'Yes, the oldest scholar of the Arabian 
Peninsula.’ ‘Who?’ he asked. I responded: “Atta ibn Abi Rabbah.’ 

“Few traditions regarding tafsir have been transmitted by ‘Atta, 
but his tafsir was given attention during his lifetime. It is amongst 
the tafsirs which were orally transmitted. Tabari narrates the 
traditions of ‘Atta from a certain chain and Thal‘abi uses his 
traditions in Tafsir al-Kashf and al-Bayān.”” Goldziher writes: “The 


1. Muhammad Bāgir Majlisi, Bihar al-Anwar, v.36, p.287. 

2. Hiliyah al-Awliya’, pgs. 188 and 311. 

3. Ibid. 

4. Muhammad Husayn Dhahabī, al-Tafsir wa al-Mufassirūn, v.1, p.123. 

5. Ali alShawwakh Ishaq, Mu‘jam Musanifat al-Quran al-Karīm, v.2, p.163 — 
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traditions regarding tafsir transmitted by ‘Atta and Mujahid are 
inspired by the tafsir school of Ibn ‘Abbas which is the foundation 
of the oldest tafsīr writings.”' 


5. FAkramah (d.105) 

He was a slave of Ibn ‘Abbas and a Berber from Morrocco. He 
transmitted traditions from Ibn ‘Abbas, the Commander of the 
Faithful, Ali ibn Abi Talib (a), Hasan in Ali (‘a), Abū Hurayrah, and 
Ibn ‘Umar.’ 

Many traditions regarding tafsir are narrated from him by both 
Shia and Sunni commentators. Ibn Nadim? and Hājjī Khalifah* have 
also recorded that he himself composed a tafsīr. 

His most important teacher was Ibn ‘Abbas. ‘Akramah was the 
slave of Hasin ibn Hurr ‘Anbari. When Ibn ‘Abbas was made the 
governor of Basrah by Imam Ali ibn Abi Talib (‘a) Hasin gave him to 
Ibn ‘Abbas as a gift. Ibn ‘Abbas strived in teaching him the Ourān 
and the Sunnah; according to some narrations, he went so far as to 
tie him up in order to teach him the Qur'àn and the Sunnah. Ibn 
‘Abbas trained and taught him well, as a result of which, he became a 
prominent jurisprudent and the most knowledgeable person in Tafsir 
and Qur'ànic sciences of his time.? 

It has been said that he also narrated traditions from Ali ibn Abi 
Talib, Hasan ibn Ali ('a), Abi Sa'id, and others. However he was only 
thirteen years old when Imam Ali was martyred, making it unlikely 
that he directly narrated from the Imam (‘a), although it is possible 
he did so through an intermediary. 

He was praised extensively because of his knowledge. He is 
counted amongst the jurists of Mecca amongst the Successors. It has 
been narrated that Ibn ‘Abbas told him: “Go and issue verdicts for 


according to Muhammad Hadi Ma'rifat, al-Tafsir wa al-Mufassirün, v.1, p.365. 

1. Madhāhib al-Tafsīr Islami, p.97. 

2. Al-Tafsir wa al-Mufassirün, v.1, p.116; Ibn Hajar "Asgalānī, Tahdhib al-Tahdhib, 
v.7, p.228. 

3. Ibn Nadim, al-Fihrist, p.36. 

4. Hajji Khalifah, Kashf al-Zunün, v.5, p.666. 

5. Muhammad Hadi Ma`rifat, al-Tafsir wa al-Mufassirün fi Thawbah al-Qashib, v.1, p.349. 

6. Ibn Hajar 'Asqalàni, Tahdhib al-Tahdhib, v,7, p.235. 
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the people.”' 

Sa‘id ibn Jubayr was asked: “Do you consider anyone to be more 
knowledgeable than yourself?” He said: “‘Akramah.”” 

Sallam ibn Miskin narrated the following from Qatadah: “The 
most knowledgeable person in tafsir is ‘Akramah.” ‘Abbas ibn 
Mas'ab Marūzī said: "Akramah was the most knowledgeable student 
of Ibn ‘Abbas in tafsir.” ‘Amr ibn Dinar said: "Jabir ibn Yazid 
advised me of an issue, which I should seek'Akramah regarding. He 
said: ‘This ‘Akramah, the slave of Ibn ‘Abbas, is an ocean, ask him.” 
It has been narrated from Qatadah that he said: “The most 
knowledgeable amongst the Successors are: ‘Atta, Sa‘id ibn Jubayr, 
‘Akramah, and Hasan (Basrī).”* 

These traditions indicate the high level of knowledge that 
‘Akramah possessed. But from another point of view the 
authoritativeness of these traditions can be called into question 
because of their weak chains of transmission. And since he lived 
during the lifetimes of some of the Imams (‘a), such as Imam Husayn 
(‘a), Imam Sajjad (‘a), and Imam Bāgir (a) his knowledge could not 
be compared with them. 

There is also the issue of ‘Akramah’s trustworthiness as an 
authority. There are differences of opinions amongst scholars of 
Rijal about his reliability. Some severely deny it and others confirm 
it. The opinions of these two groups will be examined below. 

In opposition to his reliability: He has been accused of accepting 
the opinions of the Khawarij in many of his traditions and of lying 
about his teacher Ibn ‘Abbas.° It is written in Tadbkirab al-Hiffaz 
after relating many descriptions of ‘Akramah’s knowledge: “It has 
been reported that he agreed with the opinions of the Khawarij, this 
is why Malik and Muslim rejected him.”* Ibn Hajar narrates from 


. Ibid, p.228. 

. Ibid, p.229. 

. This means that he had extensive knowledge [tr.). 

. Al-Tabagāt al-Kubra, v.3, p.466. 

. In a tradition, Ibn ‘Umar tells his slave Nâfi“: "Do not lie about me as *Ikrāmah 
lied about Ali bin ‘Abbas.” Refer to: Ibn Hajar ‘Asqalani, Muqaddamah Sharh al- 
Bukhari, p.425. 

6. Shams al-Din Dhahabi, Tadhkirah al-Hiffaz, v.1, p.96. 
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numerous people in Tahdhib al-Tahdhib that ‘Akramah leaned 
towards the views of the Najdah, Sufriyah, and Abadiyah, which are 
all sects of the Khawarij.' Mus‘ab Zubayri states that ‘Akramah 
agreed with the opinions of the Khawarij? and was accused of lying 
about Ibn ‘Abbas. 

Shia experts of Rijal, for instance Kashshī,* Māmagānī,” Sayyid ibn 
Tāwūs, ‘Allamah Hilli,’ and Muhadathi Qumi® did not consider him 
trustworthy. Some scholars, such as "Allāmah Hillī, considered him 
weak. The main reason that ‘Akramah was not considered trustworthy 
or was considered weak by Shia scholars is a statement by Imam Bāgir 
(‘a) about him. Some scholars of the science of the transmitters of 
traditions, such as Ayatullah Khoei, sufficed themselves on the 
narration from the Imam (‘a) and what Kashshi stated.” 

There are traditions in Shia sources which accuse him of being a 
Kharijite. Kulayni narrates an account from Abū Basir: "I was with Imam 
Bāgir (a) along with Hamrān. One of the Imam’s slaves came in and said: 
"May I be your sacrifice, ‘Akramaha is dying.’ Despite the fact that 
"Akramah accepted the Khawarij opinions and cut off relations with the 
family of Imam Bāgir (‘a), the Imam said: ‘Wait. I will return to you.’ We 
said: ‘Alright. The Imam (a) quickly returned and said: ‘If I saw 
‘Akramah before he died I would have taught him some words which 
would have been beneficial for him. But, when I arrived he was dead.” 

The transmitter says: "I asked the Imam (‘a): ‘May I be your 
sacrifice, What are the words that would have been beneficial for 
him?' He said: 

CY Ju JI y il EE o ases co yell ae (SU ye luli ade ella. al g. ga 


"They are, by Allah, that when you are visited by death one 


1. Tahdhib al-Tahdhib, v.7, pgs. 233-234. 

2. Al-Tabagāt al-Kubra, v.3, p.470. 

3. Ibn Hajar ' Asgalānī, Tahdhib al-Tahdhib, v., pgs.233-234. 

4. Muhammad Kashi, Ikhtiyār Ma‘rifah al-Rijāl, Rijāl Kashi, p.188; Ikhtiyār 
Ma' rifah al-Rijal, v.2, p.477. 

5. Tangīh al-Magqal, v.2, p.256. 

6. Ibid. 

7. ‘Allamah Hillī, Khulāsah al-Agwāl, p.245. 

8. Safinah al-Bihār, v.2, p.216. 

9. Mu'jam Rijāl al-Hadith, v.12, p.177. 
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should recite: I bear witness that there is no God save Allah and 
bearing witness to the wilayah.”' 

Kashshi also derived a similar tradition in which Imam Bāgir (‘a) said: 

Marna) D gall oe ta Ke CS yal yi 
“If had met ‘Akramah when he was dying it would have been beneficial 
for him.” This tradition is similar to another statement from the Imam. 
This is not in praise of 'Akramah, rather it is to his detriment.” 

Those who consider him reliable: Some Sunnis, for instance Nisa‘ 
and Ibn Abi Hātim consider him trustworthy? Ibn Hajar clearly 
mentions in Taqrib al-Tahdhib that he was trustworthy, had a powerful 
memory and was a scholar of tafsir Likewise, Ahmad ibn Hanbal 
considered ‘Akramah trustworthy’ and Bukhari relied upon him. Bazzaz 
writes: “130 prominent figures from various cities narrated traditions 
from ‘Akramah which shows that they were satisfied with him." 


Ibn ‘ajar writes: “Bukhari and the authors of the Sunan accepted 
the traditions of ‘Akramah. However, Muslim only narrates one 
tradition from him because of what Malik had said about his 
reliability. Malik did not consider him trustworthy and 
recommended that traditions from 'Akramah should be 
disregarded.”* At the end of the discussion Ibn Hajar clings to 
opinions of scholars such as Tabari, Hakim, and Ibn ‘Abd al-Birr 
who consider ‘Akramah to be trustworthy.” 

Many Successors of the companions, including Qatadah,'° 


1. Muhammad bin Ya'gūb Kulaynī, al-Kafi, v.3, p.123. 

2. Rijàl Kashi, p.188. 

3. Tahdhib al-Tahdhib, v.7, pgs. 230-232. 

4. Tagrīb al-Tahdhib, v.2, p.30. 

5. Refer to Ibn Hajar ‘Asqalani, Mugaddamah Fath al-Bārī, p.428; Tahdhib al- 
Tahdhīb, v.7, p.233. 

6. Muhammad Husayn Dhahabi, Mizàn alU tidal, v.3, p.93. 

7. Refer to: Muqaddamah Fath al-Bàri, p.428. 

8. Tahdhib al-Tahdhib, v.7, p.232. 

9. [bid, p.234. 

10. For instance Oatādah who states that the most knowledgeable Successor of the 
companions are ‘Atta, Sa^ id bin Jubayr, and ‘Ikramah. He states that "Ikramah 
is the most knowledgeable in Tafsir. Tahdhib al-Tahdhib, v.7, p.234. 
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Sufyān ibn 'Ayinah,! Sa'id ibn Jubayr, ‘Atta, Tāwūs, Sufyan Thüri, 
and others either relied on ‘Akramah or praised his knowledge. 

Muhagig Tustari and Ayatullah Ma'rifat criticized the arguments 
behind him being considered weak and confirmed 'Akramah as being 
trustworthy. He writes: "The words in the tradition which state that 
‘Akramah follows the opinions of the Khawarij are the words of the 
transmitter, not the Imam ('a). The statement of Imam Bāgir (ʻa) does 
not imply that he was unreliable; rather it appears that the Imam was 
praising him. It shows that the Imam (‘a) loved him because the 
Imam wanted to dictate something to him while he was passing away. 
The Imam tells his companions to dictate the same words to their 
people who are passing away as well.” 

Muhagig Tustari also attacks the tradition itself. He writes: "The 
tradition which Kashshi argues with is not established [as reliable]; if 
it is established [as reliable] it would denote praise — not dispraise.”> 

Muhagig Tustarī considers the source of attributing ‘Akramah as a 
liar, (lying about Ibn "Abbās) and that he agreed with the opinions of 
the Khawarij to be one matter: his verdicts which were in accordance to 
the Shia and in opposition to the Sunni schools of thought. He writes: 
"The Sunnis labeled him a disbeliever and claimed that he was a 
Khawarij (not that he was really one of the Khawarij).” After narrating 
what Kashshi wrote, he writes: "Stating that 'Akramah agreed with the 
Sufriyah and Khawarij and attributed it to Ibn ‘Abbas and that the 
Sunnis state that 'Akramah lied about his teacher is because of what he 
narrated which was in opposition to their school of thought." 

The following is written in Mizan al-I ‘tidal. "Fatr ibn Khalifah 
states that he told “Atta that 'Akramah said: "The Qur'àn has been 
surpassed by the ruling that one can wipe the two feet [in wadz’].’ 
“Atta said: “‘Akramah lied.’ I heard Ibn ‘Abbas state: “Wiping the 
shoes, even if there are feces on it, does not create a problem.” 

Muhagig Tustari writes: “‘Atta’s calling him a liar is a lie itself. 
How would Ibn ‘Abbas issue a verdict in direct opposition to Allah’s 
words. It clearly states in the Qur’an: 


1. Al-Tabagāt al-Kubra, v.3, p.467. 
2. Muhammad Hadi Ma`rifat, al-Tafsir wa al-Mufassirün fi Thawbah al-Qashib, v.1, p.356. 
3. Qàmüs al-Rijāl, v.7, p.237. 
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Kaiši; (tagi ILLI 
‘and wipe a part of your heads and your feet..." How would Ibn 
"Abbās state that it is sufficient to wipe over one's shoes? Is a shoe the 
same as a foot?” 

Another example of ‘Akramah’s verdicts is his opinion the 
sufficiency of wiping one’s feet. Yunus states: "A companion of 
"Akramah was with him until Wāsit narrated the following for me: ‘I 
did not see ‘Akramah wash his feet in wuda’, he sufficed with wiping 
them.” Tabari narrates from ‘Akramah in Jams‘ a Bayān that it is not 
obligatory to wash the feet and that the verse was revealed regarding 
wiping them. These opinions and verdicts caused ‘Akramah to be 
accused of being a Kharijite and lying about his teacher. 

Muhagig Tustari criticizes another point. He writes: "How can we 
accept that he accepted the beliefs of the Khawarij when the Khawarij 
consider uprising against oppressors to be obligatory, even for 
women, when ‘Akramah would meet with the oppressive leaders and 
took gifts from them. Therefore, the Sunni’s disgracing of ‘Akramah 
is due to his verdicts.” 

There is no doubt that ‘Akramah was one of the prominent 
intellectual figures of his time. Katib Wagidi writes: 

143 lM ele, g tolo ie God ss ot Low Sen 
Akramah is a sea of the seas of knowledge; his traditions are not 
needed; and people talk about him (people rebuke him).” 

Muhagiq Tustari writes: "If 'Akramah is a sea of knowledge why 
do people speak ill of him and refrain from reasoning with his 
traditions? The only reason for this is his special style of thought.”” 

Ayatullah Ma'rifat also rejects the accusations that have been 
leveled against ‘Akramah and argues for his trustworthiness.” 


[111 


1. Quran, 5:6. 

2. Ibid, pgs.237-238. 

3. He writes: “The slandering that has been levied out against ‘Ikramah can be 
summarized into two points: |: lying, 2: inkling towards the Khawarij. The first 
point is due to a tradition narrated by the son of ‘Umar who told his slave Nafi“: 
“Do not lie about me as ‘Akrimah lied about Ibn 'Abbas." The second slander is a 
misconception that arose after he traveled to North Africa where there were large 
numbers of Kharijites. He had a number of traditions from Ibn ‘Abbas with him. It 
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In order to further examine this discussion the meaning of a 
tradition by Ibn Sa‘d about ‘Akramah will be presented. Ibn Sa'd, in 
al-Tabagāt al-Kubra,' narrates various traditions about 'Akramah. The 
following points can be derived from those traditions: 

1. There is no doubt that ‘Akramah attained a high level of knowledge 
during his lifetime. Some of the traditions denote this, for instance the 
tradition transmitted by Sallam ibn Miskin which states: 

Cei tl edel Ga da Se OU 
*Akramah was among the most knowledgeable people in tafsir.”” 
Some of these traditions have been mentioned. 

2. Traditions show that there were negative accusations leveled 
against ‘Akramah during his lifetime. For instance, Hammad ibn 
Zayd narrates from Ayyüb, who states that 'Akramah said: "Do you 
not see that these are the same people who will lie about me after my 
death? Do they not lie about me in front of my face? Yes, they lie 
about me in front of my face 

tois aly adn 


“By, Allah they have lied about me.” 
3. Traditions show that 'Akramah was impoverished. Therefore, 


is clear that these types of conclusions stem from envy which was caused by his high 
levels of jurisprudential knowledge and Quranic knowledge. Ibn Hajar wrote about 
the tradition of Ibn ‘Umar: “This tradition, in addition to the differnces in text and 
the opposite nature of its transmissions, has a weak chain of narration and cannot be 
accepted. The reason for this is that it was narrated by Abū Khalaf Jazzār from Yahya 
Bikkā. The narrations of Bikkā are rejected and cannot be accepted.” Ayatullah 
Ma'rifat rejects the negative accusations and then argues for his trustworthiness. He 
writes: "There is no room left for rebuking ‘Ikramah, the trustworthy. Ibn Hajar 
deduced this in Tagrīb: ‘Akramah is trustworthy and knowledgeable about Tafsir. 
Ibn 'Umar's accusations have not been established and there are no traditions which 
state that he innovated anything.” Refer to: al-Tafsir wa al-Mufassirün, v.1, p.320; al- 
Tafsir wa al-Mufassirün fi Thawbah al-Qashib, v.1, p.358. 

. Muhammad bin Sa`d, al-Tabaqat al-Kubra, v.3, pgs.317-365. 

. Ibid, p.465; many traditions in this regard have been transmitted, for instance 
Jabir bin Zayd states: "This is "Akrāmah, the slave of Ibn ‘Abbas. He is a sea [of 
knowledge] so take pleasure in him." Also refer to the tradition narrated by 
Ismā 'il bin Ibrahim, who narrated from Ayyūb; refer to: Ibid, pgs.465-466. 

3. Ibid; in another tradition, Salmàn bin Harb narrates from Hammad bin Zayd, 

who states that a man told Ayyüb: "O' Abü Bakr, 'Akramah is accused." He 
remained silent and then said: "But me, I will not be of his accusers.” Ibid, P.466. 
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some people, for instance ‘Umar ibn Khadir came to ‘Akramah 
accompanied by another person and tied his turban. He suggested: 
“We have many turbans.” ‘Akramah said: “I do not take anything 
from people; I only accept things from my masters.”' 

4. Traditions exist where he is accused of being a Kharijite while 
his knowledge is praised. These traditions have been mentioned. 

The following conclusions can be derived while looking at these 
matters with precision: 

1. There are clear contradictions in the narrations of those who 
support "Akramah and those who oppose him. For instance, his 
being a Kharijite does not match his accommodating stance towards 
political leaders. Likewise, the praise of many Successors, his 
erudition, and the praise of him by his teacher, Ibn ‘Abbas, are in 
complete contradiction with him being a Kharijite. 

2. His verdicts show that he accepted the opinions of the Shia. 

3. The accusation of him being a Kharijite is undermined by 
the following: 

A. No tafsir opinion has been narrated from him which is in 
congruence with the views of the Khawarij. 

B. People were envious of him and falsely accused him during his 
lifetime because of his knowledge and because of certain verdicts 
which he passed that were in congruence with Shia jurisprudence. 

4. The reason he appeared conciliatory to political leaders of the 
time was due to his poverty. 

5. The reason he was accused of lying, although the chain of 
narration for this tradition is weak, is because of his opinions that 
were close to those of the Shia. 

6. The tradition narrated from Imam Bāgir (‘a), which is the main 
evidence the scholars of Rijāl provide for deeming him weak does 
not denote negativity because: Firstly, the transmitter labeled him a 
Kharijite, not the Imam (‘a), and second: the term: 


(acai) aS gl So 
“If I met him I would have given him benefit,” does not necessarily 


1. Ibid; in another tradition ‘Imran asked him: “Should I give you a turban?” 
‘Akramah responded: “I do not accept anything except from my masters.”. 
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indicate a negative attitude towards him, just as the Imam (a) 
explained himself. 


‘Akramah and the Verse of Purity 

It has been narrated from ‘Akramah regarding the verse of purity 
that the people referred to in it are only the wives of the Prophet 
(s) and that he would challenge (mubahilah) anyone [about this 
issue].' Tabarī also narrates this tradition with a chain of narration: 


Bande SE E oed cy dalle ce XU op Ree e als Or me 

Yahya ibn Wadih narrates from al-Asbagh ibn Nabātah, who narrates 

from 'Alqamah ibn Qays, who narrates from 'Akramah.. * But this 

chain of narration is rejected firstly because Ibn Wādih is ab and 
accused of having a minute amount of knowledge and weak tact. 

(e ume OS Len 


"There is nothing good about him."^ Secondly, the tradition in question 
has an omission in the chain of narration because there is a 200 year gap 
between Ibn Wadih who is in the ninth level of transmitters of traditions 
and Asbagh ibn Nabatah. He could not have narrated anything from 
Asbagh, who was a companion of Imam Ali (a)? 


Tafsir Examples 
Various types of traditions regarding tafsir have been narrated from 
"Akramah. A few examples of these will be given: 

1. Etymology: 'Akramah stated that the term maghlalah in the verse: 


KS d is. 
..Allah’s hand is tied up..," means stingy.’ 


It has been narrated from ‘Akramah that the meaning of rass in 
the verse: 


1. Refer to: Jalal al-Din Siyati, Durr al-Manthūr, v.6, p.603: “Whoever wants to challenge 
(mubāhilah) about the fact that it was revealed about the wives of the Prophet (s).". 

2. Muhammad bin Jarir Tabari, Jami ` al-Bayān, juz’:22, p.7. 

3. Ibn Hajar "Asgalānī, Tagrīb al- Tahdhib, v.1, pgs.5-6,81 and v.2, p.359. 

4. Dhahabi, Mizan al-I ‘tidal, v.4, p.413. 

5. Narrated from: Muhammad Hadi Ma'rifat, al-Tafsir wa al-Mufassirūn, v.1, p.358. 

6. Qurān: 5:64. 

7. Ibn Kathir, Tafsir al-Qurān al-' Azim, v.1, p.358. 
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LENA A 
“the inhabitants of rass..,”' is: 
eled 8 yall cel equi e D en) n 
“It is a well; a stable well that has a prophet; meaning strength inside.” 
2. Specifying the subjects of verses: It has been narrated that 
*Akramah said the following about the verse: 
€) IS sah Ad as oss Sil Ste 
"Indeed the first house to be set up for mankind is the one at 
Bakkah, blessed...” 
(PL «> ely gle 3 S, yor be yg Cabo 


« The House and its surroundings are Bakkah and whatever is 
beyond it is Mecca. » 
Likewise, he said the following about the verse: 

45:13 o, g és bho es din Mes 52 Y ooi s 
"Who has a better call than him who summons to Allah and acts 
righteously and says, ‘Indeed I am one of the Muslims," “Muslims 
here means the callers to prayer." 
3. Mentioning verses that abrogate and that have been abrogated: It 
has been narrated from 'Akramah and some others that the verse: 


GAG EEG LEWES S5» 


“And if they incline toward peace, then you [too] incline toward 


it..,”° was abrogated by the verse of the sword: 


€ eu Gāja Y g bn 
"Fight those who do not have faith in Allah nor [believe] in the Last 
Day...” But, the abrogation of these two verses is disputed amongst 


1. Quran, 25:38. 

2. Tabarasī, Majma‘ al-Bayān, v.4, p.170. 
3. Quran, 3:96. 

4. Quràn, 41:33. 

5. Quran, 8:61. 

6. Quran, 9:29. 

7. Tafsir al-Quràn al-‘Azim, v.2, p.333. 
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the commentators of the Qur'àn.! 


4. Tafsir using the circumstances of revelation: It has been 
narrated from ‘Akramah and some others that the circumstances of 
revelation of the verse: 

€. i$ up LD Ge ceo Ul em GSS GP 
*Do not marry any of the women whom your fathers had married, 
excluding what is already past..,"? is about people who married their 
father's wives in the Age of Ignorance. This verse prohibits them 
from this action.” 


The Medina School 

The presence of Ali ibn Husayn (a) and Imam Baqir (ʻa) in Medina 
allowed many of the Successors — even those living in Kūfah, Basrah, 
and Damascus - to become students of the Imams (‘a). Some of the 
most notable of these included Sa‘id ibn Mussayib, Zayd ibn Aslam, 
Jabir ibn Yazid Ju‘fi, and Sudday Kabir. When we look at their lives 
below, special attention will be given to their relationship with the 
Imams of the Prophetic Household (‘a). 

Furthermore, a great many companions had lived in Medina. The 
most important of them with regards to tafsir after Imam Ali ibn Abi 
Talib (‘a) was Ubay ibn Ka'b, who was famously known as Sayyid al- 
Qurra’. He pledged allegiance to the Prophet (s) in the second pledge 
of ‘Uqbah and became his first scribe in Medina, also becoming well- 
known as a very proficient reciter of the Qur'àn. Ubay taught many 
of the Successors Tafsir. The most famous commentators of the 
Qur'àn trained under Ubay were Abū al-Aliyah Rufay* ibn Mahrān, 
Zayd ibn Aslam, and Muhammad ibn Ka'b Qurazi. 


1. Sa'id ibn Musayyib (d.94) 

An important Qur'áànic commentator amongst the Successors is Abū 
Muhammad Sa'id ibn Müsayyib who died in the year 94 at the age of 
75. He is praised in books of Rijal and is counted as a supporter of 


1. Refer to: Majma‘ Al-Bayān, under the 61st verse of Surah Anfāl. 

2. Quran, 4:22. 

3. Majma' al-Bayān, v.3, p.44. 

4. Muhammad Husayn Dhahabi, al-Tafsir wa al-Mufassirün, v.1, p.124. 
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the Prophetic Household (a). Kashshī lists him amongst the 
disciples of Imam Ali ibn Husayn ('a) while narrating a tradition 
from Imam Kazim (‘a).' Ayatullah Khoei also deems him to be a 
friend of the Prophetic Household (‘a).’ 

Muhaqiq Tustari, the author of Oāmūs al-Rijal, considers the 
accusation that he was a Kharijite (by some Sunnis) to be caused by 
his refusal to pledge allegiance to both Yazid, Ibn Zubayr, Walid, and 
Sulayman, which led them to persecute him. The Sunnis labeled 
anyone who refrained from pledging allegiance to the caliph of the 
time a Kharijite, regardless of whether they actually were.’ Some of 
them have even labeled Imam Husayn (ʻa) a Kharijite.* 

Some Sunni scholars, such as Ahmad ibn Hanbal and Aba 
Zarā'ah also consider him trustworthy.) The Sunnis and Shia state 
that he held a high position in knowledge. Oatādah, a famous 
commentator of the Qur’an, said: "I have not seen anyone more 
knowledgeable in issues pertaining to what is permissible and what is 
forbidden." Ibn Khalkan holds him to be the head of the Successors 
and one of the seven jurists of Medina. Muhaddath Qumi writes: 
“Sa‘id ibn Mūsayyib was one of the seven famous jurists of Medina; 
rather it has been said that he was the most virtuous of them.”® 

He studied under Imam Sajjad (‘a) in a number of fields and was 
known for having great precision in tafsir. He said about the 
meaning of the following verse: 


QE 3,550 SE SD 


“Should you be righteous, He is indeed most forgiving toward 


= 


„Ikhtiyār Ma'rifah al-Rijāl, v.1, p.43. 
. Mu‘jam Riyal Hadith, v.8, p.134. 
. The reason for this is that the Kharijites were well known as extremists who considered 
any Muslim who committed a sin to be outside the fold of Islam; in other words to 
have become an unbeliever. Therefore they were usually very vocal opponents of the 
Ummayid government and often took up arms against it. This position is seen as 
abhorrent by the majority of Sunnis, who believed that you must pledge allegiance to 
the Caliph even if he is a sinner and a tyrant. Therefore anyone who refused to pledge 
allegiance to the Caliph was accused of being a Kharijite. [Editor]. 
Qamis al-Rijàl, v.4, pgs. 381-382. 
Yüsuf Mazzi, Tahdhib al-Kamal, v.10, pgs. 73-74. 
Tahdhib al-Tahdhib, v.4, p.75. 
Wafiyat al-A'yàn, v.2, p.375. 
8. Sāfinah al-Bahar, v.1, p.623. 


Wh 


SAWS 
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penitents."! “The term ‘awwabin’ means a person who sins and then 
repents; and then sins again and repents again. But, he never 
intentionally returns to sin." Ayatullah Ma'rifat considers Sa‘id ibn 
Mussayib's explanation of this verse to be the most precise while he 
lists the various explanations of it? 

It has been narrated that he said the term ‘iram in the following verse: 
Barans Ēst 
qi ob pe 

"[and] Iram, [the city] of the pillars," to be a name of Damascus.” 
Likewise, the following has been narrated from him about the verse: 


€-555 3,551 5p 
“The early vanguard..,”° “This means people who performed prayer 
in both directions of prayer.”” 


2. Abū al-Aliyah Rufay’ ibn Mahran Riyahi (d.90) 
Rufay ibn Mahrān Rīyāhī was from Basrah. He lived during the Age of 
Ignorance and became Muslim two years after the Prophet (s) died. "Ajalī 
states: “He was a prominent member of the Successors who was famous in 
tafsir. He was a trusted Successor of the companions. He transmitted 
traditions from the Commander of the Faithful Ali (fa), ‘Abdullah ibn 
Mas'üd, Ubay, ‘Abdullah ibn ‘Abbas, Hudhayfah, Abū Dharr, Abū Ayyūb 
Ansari, and other prominent companions. Everyone is unanimous about 
his trustworthiness. Ibn Dawid writes: "After the companions, nobody is 
more knowledgeable than Abū Aliyah in the science of recitation; after him 
are Sa‘id ibn Jubayr, Sudday, and Thawri in that order.”* 

There are many traditions in the realm of Tafsir that Abū Ja‘far 
Razi narrates from Rabi‘ ibn Anas, who narrates from Abū Aliyah, 
who narrates from Ubay. Sunnis consider this chain of narration to 


1. Quran, 17:25. 

2. Majma ' al-Bayān, v.2, p.410. 

3. Refer to: al-Tafsir wa al-Mufassirün fi Thabah al-Qashib, v.1, p.331. 

4. Quràn, 89:7. 

5. Abu al-Fatüh Rāzī, Tafsir Ruh al-Janan, v.10, p.283. 

6. Quran, 9:100. 

7. Majma” al-Bayān, v.3, p.64. 

8. Ibn Hajar 'Asqalàni, Tahdhīb al-Tahdhīb, v.3, pgs. 284-286, narrated by 
Muhammad Hadi Ma'rifat, al-Tafsīr wa al-Mufassirūn, v.l, p.420. He believes 
that Abū Aliyah passed away in the year 93.. 
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be correct. Likewise, Ibn Jarir and Ibn Abi Hatim have narrated many 
traditions from this chain. Hakim in Mustadrak and Ahmad ibn 
Hanbal in Musnad also use it! 


3. Muhammad ibn Ka‘b Qurazi 

Abū Hamzah Muhammad ibn Ka'b Qurazi first lived in Kūfah and 
then Medina. His opinions on tafsir are narrated in Sunni and Shia 
commentaries on the Ourān. A tafsīr has also been attributed to 
him.” He transmitted traditions from Imam Ali ibn Abi Talib (a), 
Ibn Mas‘id, and Ibn ‘Abbas (all with incomplete chains), and 
through an intermediary from Ubay ibn Ka‘b. He was famous for his 
trustworthiness, justice, piety, narration of many traditions and his 
explanation of the esoteric meanings of the Qur'an. 'Ajali, Ibn Sa‘d, 
Ibn Hajar, and others introduce him as trustworthy, a scholar of the 
Qur'àn, and a righteous individual.’ 


Tafsir Examples 
Hajji Khalifah makes note of a tafsir written by Muhammad Qurazi. 
However, it does not exist today. All that exists are traditions 
narrated in other tafsirs. Some examples of these commentaries are: 

I. Explanation of general concepts: It has been narrated from 
Muhamamd ibn Ka'b about the verse: 


gi 345 4 juu šīs dran » 
“and this Qur'àn has been revealed to me that I may warn thereby 
you and whomever it may reach; 


"Tunc BE gel TE LIS OF ja eal, oe 


“Whoever the Qur'àn reaches it is as if he saw the Prophet (s). 
In another tradition regarding the verse: 


1. Al-Tafsir wa al-Mufassirün, v.1, p.125. 

2. Hājjī Khalifah, Kashf al-Zunūn, v.1, p.475; refer to Tahdhīb al-Tahdhib, v.9, pgs. 
374 and up. 

3. Refer to Ibid, al-Tafsir wa al-Mufassirūn, v.1, p.125. 

4. Quran, 6:19. 

5. Jalal al-Din Suyūtī, Durr al-Manthūr, v.3, p.13; another tradition with the same 
meaning has been narrated by him. 
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€ ads uS) 
* Eat of its fruits when it fructifies..,"! it has been narrated that he said: 
2. Expressing terminology: Muhammad ibn Ka'b states regarding 
the term israf in the verse: 
Gud šā) 


* ,.but do not waste; indeed He does not like the wasteful:”” 


> cd aw Y ol c» Sl 
“Waste is not giving in due." 


3. Specifying instances: In regards to the four months mentioned 
in the verse: 


4 al 55) BM Api 

“Travel [unmolested] in the land for four months..,”* 
COV ey AÈ oe All SI pull ey Glas 
it has been narred from Muhammad ibn Ka‘b Qurazi and some 


others that the beginning of them is the first ten days of Radi’ al- 
Akbir. This opinion has also been narrated from Imam Sadiq (‘a).° 


4. Zayd ibn Aslam "Adwī (d.134) 

Abū Usāmah or Abū "Abd Zayd ibn Aslam ‘Adwi was from Medina. 
He was a jurisprudent and commentator of the Qur'àn. Traditions 
regarding tafsir have been narrated from him by Sunni and Shia 
scholars. He has been mentioned in the chains of narrations in Sunni 
books of traditions and is counted amongst the transmitters of 
traditions in the “Six Sahih” books.’ Likewise, he occurs in chains of 
traditions recorded in Shia books, for instance Fura‘ al-Kafi, v.6, 
p.415 and Bibdr alAnwar, v.2, p.299, h.27 and v.3, p.8, h.19. Ibn 
Nadim attributes a tafsir to him.* 


1. Quran, 6:141. 

2. Ourān, 7:31. 

3. Majma' al-Bayān, v.5, p.5. 

4. Quran, 9:2. 

5. Ibid. 

6. Al-Tafsir wa al-Mufassirün, v.1, p.126. 
7. Tahdhib al-Tahdhib, v.3, p.342. 

8. Al-Fihrist, p.36. 
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Sunnis consider him trustworthy in traditions and a prominent 
member of the Successors. Dhahabi writes: “Ahmad ibn Hanbal, Aba 
Zarā'ah, Abū Hatim, and Nisa'i have considered him trustworthy. 
The testimony of these four authoritative figures is strong evidence 
of his trustworthiness and justice. The authors of the Six Authentic 
books have also praised him.”' 

He has been given the kunya of the Mawla of ‘Umar ibn Khattab? 
(the Mawla of ‘Umar has been cited in some sources)? The term 
"Mawlā' is indicative of various meanings, such as slave, companion, 
and master. Neither of these meanings are in congruence with the 
lifetimes of Zayd (d.136) and ‘Umar (d.23). He could not have been 
the slave or companion of ‘Umar. For this reason Shia scholars have 
considered such an attribution to be highly unlikely. 

Shaykh Tūsī lists him amongst the companions of Imam Sadiq 
(a) in his book on Rijāl. Then he writes: “This is disputed.” 
Likewise, he counts him amongst the companions of Imam Sajjad (‘a) 
and uses the term ‘Shaykh’ in front of his name. This shows that he 
sat with Imam Sajjad (‘a).° Ayatullah Khoei also considers him to be 
a companion of Imam Sajjad (‘a) and then writes: 


(BEL S Sal y alent! lasi 3 Lal 5 pS othe yn 


" Al-Barqi counted him amongst the companions of Imam Sajjad and 
Imam Sadig ('a).”” 


1, Al-Tafsīr wa al-Mufassirün, v.1, p.126. 

2. Ibid. 

3. Tahdhīb al-Tahdhib, v.2, p.54; refer to 'Allamah Sayyid Muhsin Amin, A‘yan al- 
Shia, v.10, p.448. 

. Sayyid Abū al-Oāsim Khoei, Mu‘ jam Rijal al-Hadith, v.7, p.335. 

. Muhamamd bin Hasan Tūsī, Rijāl al-Tūsī, research by Jawad Qiyümi, p.207. 
Ibid, p.114. He writes: “Zayd bin Aslam al-‘Adwi was their companion in 

Medina; the companion of ‘Umar bin al-Khattāb, the Successor of the 

companions who sat with him on multiple occasions (number 1130)”. 

. Mu‘jam Ryjàl al-Hadith, v.7, p.335; But, unfortunately, Dhahabi narrates from Bukhari 
in Tafsir wa al-Mufassirün, v.1, p.126: "Ali bin Husayn (a) came to Zayd bin Aslam and 
sat down with him while stating that his school was wrong.” This is definitely a lie and 
invalid because, 1. nobody considers Ali bin Husayn (a) to be a transmitter of Zayd bin 
Aslam's traditions, 2. Imam Ali bin Husayn (a) has been mentioned as his teacher in 
many sources, 3. The station of Imamah and Imam Sajjād's (a) intellectual station is 
not in congruence with this claim, 4. As a matter of age, Imam Sajjad (a) would not 
have been his student; rather he would have been his teacher because Imam Sajjad (a) 


naak 


~ 
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Dhahabi considers Zayd ibn Aslam to be a student of Ubay ibn Ka'b 
in Tafsir. The only reason behind this is that both of them are from 
Medina. There is no other evidence that would indicate such a 
relationship in the traditions. Possibly, according to what has been 
narrated from in Shia books, Imam Ali ibn Husayn (‘a) could be 
considered as one of his teachers; but, Ubay ibn Ka'b, who passed away 
around the year 30, could not have been Zayd ibn Aslam’s teacher. In 
addition to this, Abū al-Hajjaj Mazzi in Tahdbib aLKamál, while 
providing biographies of the transmitters of traditions, mentions more 
than 30 people who Zayd transmitted traditions from. However, Ubay 
ibn Ka'b was not counted amongst these people.' 


Tafsir Examples 
1. Expressing the instances and terminology: The following has been 
narrated by Zayd ibn Aslam regarding the term ‘sahin’ in the verses: 


HEU 32205 $ $51, ob Spill itt op HP SE 5 odi m ba bs 
“Woe to them who pray, those who are heedless of their prayers, 
those who show off but deny aid.”* "It means those who pray to be 


seen by others; prayer is not in their class." He was asked about who 
these people are and what ‘but deny aid’ means. He responded: 


ala yaad BIS I st g la glad a Lai co eb o aS aj glo 
"They are hypocrites who perform prayers in front of others and 
refrain from giving charity in secret." 
2. Terminology: The following has been narrated from him in 
regards to the term "wrwbā' in the verse: 


“loving, of a like age,”* that he said: 
PAKI ial ga & adl 
»5 


6 x 


Urba is a woman with a beautiful voice. 


was martyred in 93 or 95 while Zayd passed away in 136. 
1. Ali Akbar Baba’i, Makatib Tafsiri, v.1, p.249. 
2. Quràn, 107:5-7. 
3. Jalal al-Din Suyüti, Durr al-Manthür, v.6, p.400. 
4. Quràn, 56:37. 
5. Durr al-Manthūr, v.6, p.159. 
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3. Referring to history: The following has been narrated from him 
about the verse: 


“Those who were before them [had also] schemed. Then Allah razed 
their edifice from the foundations and the roof collapsed upon them 
from above,”' that he said: "The person whose roof collapsed upon 
him was Nimrod ibn Kanan." 


4. Using the circumstances of revelation: It has been narrated 
from him about the verse: 


g.a Liz ii 
“Take charity from their possessions," that he said: “People who 
repented told the Prophet (s): ‘Take whatever you want from our 
possessions.’ The Messenger of Allah (s) responded: ‘I will not do 
this until the permission has been granted to me from Allah.’ 
Then the verse: “Take charity from their possessions,” was 
revealed and the Prophet (s) took some of their possessions and 
left the rest for them." 


The Iraqi School 


Some authorities have considered the Iraqi school of Tafsir to be a 
include the schools of both Kūfah and Basrah,’ introducing the 
commentators of the Qur'àn amongst the Successors by only 
mentioning that they belonged to the Iraqi schoolwithout specifying 
whether they were Kufan or Basran.° In any case, this school will be 
briefly examined and then the most famous Successors in both of 
these schools will be introduced. 

Many of the Iraqi commentators of the Qur'àn in this period 
followed the teachings of 'Abdullah ibn Mas'üd because he was a 


1. Quran, 16:26. 

2. Shaykh Tüsi, Tibyān, v.6, p.374. 

3. Quran, 9:103. 

4. Tibyān, v.5, p.292. 

5. Sayyid Muhammad Bāgir Hujjati, Seh Mugālah dar Tarikh Tafsir, p.54. 

6. Al-Tafsīr wa al-Mufassirūn, v.l, p.128; Ayatollah Ma`rifat also separately 
mentioned the schools in Kūfah, Basrah, and Damascus, but many of the 
Successors were mentioned in one place, refer to: al-Tafsir wa al-Mufassirūn fī 
Thawbah al-Qashib, v.1, pgs. 19-317. 
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famous teacher and commentator of the Ourān in Kūfah. He was 
appointed to the city in order to teach the Qur'àn to people there, 
but was recalled by "Uthmān in the year 31; he passed away that same 
year. Some of the commentators of the Ourān in Iraq are from 
Kūfah and some from Basrah; Qatadah, Hasan Basri, and Abū Salih 
Badhan, for instance, were Successors from Basrah. A number of 
Successors from the Iraqi school will be detailed below: 


1. Qatadah ibn Da ‘amah Sadūsī (d.117) 

Abū al-Khattab Oatādah ibn Da‘amah Sadūsī lived in Basra and was 
a prominent scholar of his time. He had a strong memory, a large 
amount of information about contemporary Arabic poetry, 
genealogy, and etymology of Tazi.” 

He has been praised by some Sunni scholars. Ibn Hajar 
introduces him as trustworthy and firm.’ Yahya ibn Mu‘in considers 
him to be trustworthy and authoritative in traditions.’ Muhaddath 
Qumi considered him to be a prominent Sunni member of the 
Successors and a person who would say: "Ask me." This remark by 
Qumi is supposed to cast doubt on his reliability, despite the fact 
that after he mentions a tradition - which we will deal with 
momentarily - he alludes to his love of the Commander of the 
Faithful (‘a). Some Sunnis, while considering him trustworthy, 
claimed that he believed in determinism (gadar). 

There are various traditions regarding his attitude towards the 
Prophetic Household ('a). Some traditions state that he would stand up 
when he heard Khalid ibn ‘Abdullah Qasri, a worker of Hisham ibn ‘Abd 
al-Malik in Basrah and Küfah speak ill of Imam Ali (fa). He would say: 


(SL) y sj AS co) 3 ed)» 


1. Refer to Muhammad Hadi Ma`rifat, al-Tafsir wa al-Mufassirün fī Thawbah al- 
Qashib, v.1, p.317. 

2. Muhammad Husayn Dhahabi, al-Tafsir wa al-Mufassirūn, v.1, p.136. 

3. Ibn Hajar ‘Asqalani, Tahdhib al-Tahdhib, v.2, p.123. 

4. Ibid, v.8, p.315. 

5. Shaykh ‘Abbas Oumī, Sāfīnah al-Bihār, v.2, p.405. 

6. Because Imam Ali (a) was famous for telling people to ask him, so this 
description implies that Qatadah thought very highly of his own level of 
knowledge and was conceited. [Editor]. 
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“Disbeliever by the Lord of the Ka‘bah; disbeliever by the Lord of the 
Ka'bah.” Then he would leave the gathering. 

Muhaddath Qumi considers this tradition as a proof for the love 
that he had for Ali (a)? Some other traditions have been transmitted 
where Ģatādah is speaking with Imam Baair (a). The Imam told him: 

vēsts L show g» 
“Woe upon you Qatadah.” 

He has been criticised elsewhere for his acceptance of determinism. 
Ibn Sa'd states: "He was trustworthy and reliable in traditions; leaned 
somewhat towards determinism." Ibn Khalkan narrated from Abü 'Amr 
ibn ‘Ala: "If the discussion regarding Oatādah and determinism did 
not exist his words would have authority.” But, it cannot be forgotten 
that he was a famous personality in tafsir and many other sciences 
during his lifetime. Abū ‘Amr ibn ‘Ala praises him. Mu ‘amar writes: "I 
asked Abü ' Urnar about the verse: 

nodi ug) 
*...and we [by ourselves] were no match for it." 

He did not answer. I told him: "Oatādah states that not being a 
match for it means mutigin. Abū ‘Amr remained silent; I asked him 
what he had to say. He responded: ‘Qatadah’s words are sufficient for 
you. If there was no mention of determinism (while the Prophet said 
to refrain from talking about determinism) I would not equate 
anyone of his contemporaries with him.” 

Credible evidence regarding who his teacher was has not been 
presented. Ibn Hajar only listed people who Qatadah’ transmitted 
traditions from. Some companions who were listed were Anas ibn 
Malik, Abū Sa‘id Khudri, and Abū Tufayl and some Successors to 
the companions that were mentioned were Sa‘id ibn Mussayib and 
‘Akramah. But, Ibn Mas'ūd was not even mentioned as one who 


1. Muhammad bin Ya'gūb Kulayni, Rawdah al-Kāfī, v.8, p.113; Muhammad Bāgir 
Majlisi, Bihar al-Anwār, v.19, pgs. 298-300. 

2. Sāfīnah al-Bihār, v.2, p.405. 

3. Ibn Khalkān, Wafiyāt al-A'yān, v.4, p.85. 

4. Quran, 42:13. 
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Oatādah narrated from.! 


Tafsīr examples 
1. Expressing instances: The following has been narrated regarding 
the term ‘word’ in the verse: 


4-455 ah 55 G7 S ane e LP 

"...The Messiah, Jesus son of Mary, was only an apostle of Allah, 

and His Word," that it means Allah's statement of 'Be.” 

2. Explaining Qur'ànic terms: 

It has been narrated from Qatadah and other commentators of the 

Qur’an that the explanation of the term ‘and as a guardian over it,” 

where the Qur’an has been counted as a ‘guardian’ over the other 

scriptures. It is narrated from Outādah and other commentators 
that the meaning of muhin is trustworthy and wtiness.° 

ndis ie dis.) 


* ..He who cannot afford [any of these] shall fast for three days..." 


The principle penalty is feeding or clothing ten needy people or 
freeing one slave, but if one is unable to pay this penalty Allah states 
that he must fast for three days. Many commentators of the Ourān 
and jurists, including Qatadah, narrated: 


wo! eu oda fo 9 all -— 


"It is obligatory to perform these three days of fasts consecutively."? 
4. Expressing the circumstances of revelation: Qatàdah narrates 
from Anas about the verse: 


€ £i £235 ie ua c 


1. Tahdib al-Tahdhib, v.8, pgs. 315-316. 
2. Quràn, 4:171. 

3. Tabarasi, Majma' al-Bayān, v.3, p.222. 
4. Quran, 5:47. 

5. Majma' al-Bayān, v.3, p.313. 

6. Ibid, pg 367. 

7. Quran, 5:89. 

8. Majma' al-Bayān, v.3, p.368. 
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"The Hour has drawn near and the moon is split,”' that the 
people of Mecca demanded that the Prophet (s) perform a miracle; 
show a sign of Allah’s might. The moon was split in Mecca twice 
and the verse: “The Hour has drawn near and the moon is split,” 
was revealed by Allah.” 

Many traditions have been narrated from Qatàdah in Shia and 
sunni tafsirs, such as: Majma‘ al-Bayán by Tabarasi, Tibyan by Shaykh 
Tūsī, Tafsir al-Our'ān al-‘Azgim by Ibn Kathir, Durr al-Manthiir by 
Suyüti, and Jami‘ al-Bayan by Tabari. This deserves to be researched 
through a group effort. 


2. Jabir ibn Yazid Ju‘fi (d.128) 

Jābir ibn Yazid Ju‘fi was a commentator of the Our'ān amongst the 
Successors. He was a student and companion of Imam Sajjad and 
Imam Bāgir (‘a). Many traditions regarding tafsir, religious rulings, 
and the characteristics of the Prophetic Household (‘a) have been 
narrated from him. This shows that he was a Shia. Indeed, the only 
criticism that the Sunnis have of him is that he was Shia. Sufyan 
Thawri writes: “Jabir is truthful in regards to traditions except that 
he is a Shia and rejecter (rāfidhi).”* He also writes: “I have not seen 
anyone more pious in narrating traditions than Jabir.” Waki’, who 
was a commentator of the Qur'àn, writes: “Doubt whatever you want, 
but do not doubt the veracity of Jābir.”* 

Shaykh Tüsi counted him amongst the companions of Imam 
Bāgir (‘a) and Imam Sadiq (a) Sayyid Hasan Sadr writes about him: 
“Jabir ibn Yazid Ju‘fi was a leader in traditions and tafsir. He learned 
them from Imam Bāgir ('a).”* Najashi writes: “Jabir ibn Yazīd Ju'fi, 
Abū ‘Abdullah (it has also been said Ibn Abū Muhammad), is an 
Arab who was able to meet Imam Bāgir (a) and Imam Sadiq ('a). He 
passed away during the lifetime of Imam Sadiq (ʻa) in the year 128. 


1. Quran, 54:1. 

2. Ibn Kathir, Tafsir al-Ourān al-‘Azim, v.4, p.266. 

3. Abū Ali, Muntaha al-Magāl, p.73. 

4. Tahdhib al-Tahdhīb, v.2, p.74. 

5. Refer to: Abū al-Qasim Khoei, Mu'jam Rijāl al-Hadith, v.4, pgs.17-21; al-Tafsīr wa 
al-Mufassirūn fi Thawbah al-Qashib, v.1, p.422. 

6. Sayyid Hasan Sadr, Tasis al-Shia, p.326. 
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He wrote a few books including a tafsir.” He then related his chain of 
narration to the tafsīr. Shaykh Mufid counted him amongst the 
people who should not be spoken ill about; people who there is no 
reason to rebuke, in Risālah ‘Adadiyah. Ibn Shahrāshūb held him to 
be one of the close companions of Imam Sadiq (ʻa). A tradition 
shows that Imam Sadiq had mercy upon him; it states: “Whatever he 
narrates from us is true.” A person stated that Mufazzal asked the 
Imam about Jabir’s tafsir. The Imam said: “Do not speak ill of that 
book to the people so that they do not spread ill words about it.”' 

These traditions and many others like them indicate that Jabir was a 
famous commentator of the Qur’an in his lifetime, that he was later 
relied upon by both the Shia and Sunni scholars and that he was a trusted 
disciple of the Imams (‘a). He wrote a tafsir and his tafsir opinions are 
authoritative because many experts have explicitly indicated his 
trustworthiness. Mamgani, a famous scholar of Rijā/, says the following 
regarding him: “It is understood from the collected traditions that this 
man was grand and had the highest amount of merits; he held a special 
position with Imams Bāgir and Sadiq ('a); he would keep their secrets and 
was blessed by the two Imams. He knew the secrets of the Prophetic 
Household (‘a) with which, only the most upright people were trusted.” 
Some considered him to be a representative of Imam Bāgir (‘a).° 

In regards to knowledge, some traditions state that Imam Sadiq 
(a) showed him the angels in the heavens and on earth.’ Kashshi 
narrates from Jàbir himself that Imam Bāgir (‘a) transmitted 70,000 
traditions for him in which he did not transmit for anyone else — 
and would not transmit to anyone else? These traditions testify to 
his grandeur. However the high status he enjoyed caused some to 
accuse him of being an exaggerator or disbeliever. 


Jabir's tafsir opinions 
Jabir’s tafsir itself has not survived, but many traditions of his have 


1. Refer to: Mu jam Rijal al-Hadith, v.4, pgs.17-21. 
2. ‘Abdullah Māmagānī, Tangīh al-Magāl, v.1, p.203. 
3. Ibid, p.190. 

4. Mu‘jam Rijāl al-Hadith, v.4, pgs.17-21. 

5. Ibid. 

6. Tahdhib al-Tahdhib, v.2, p.41. 
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been narrated elsewhere. These include: 
1. Enumerating which verses which have been abrogated by other 
verses: Jabir narrates from Imam Baqir (‘a) regarding the verse: 


ABS uidi eal CES tele E peaks J Uh Sh dus 
Gs 358 dn ge Ji oh Su iz och 


"Should any of your women commit an indecent act, produce 
against them four witness from yourselves, and if they testify, detain 


them in [their] houses until death finishes them, or Allah decrees a 
course for them,”! that he said: 


43 gto! ye JL g ās pen 
“This verse has been abrogated and the term ‘decree’ means punishment.” 
2. Tafsir wilayi: Jābir narrates from Imam Bāgir (a) about the verse: 


in GŪBĪ SL GS LASS CE 


“...Every time they ignite the flames of war, Allah puts them out,”* 
that he said: 


Cal au as Zi eo JT aSa a plod oye gle oli LĪS 

“Whenever one of the oppressors wanted to destroy the family of 
Muhammad (s), Allah would crush them.” 

3. Theological tafsir: In a tradition that Jabir narrated from Imam 

Bāgir (a) about some incorrect beliefs held by the people of 


Damascus regarding the divine attributes which indicate 
anthropomorphism, he said: 


elas! ze Je a iol E die ye SWI ad Y yd i Ju y oo d ol lb 


(gr! ea pg MSS pad cen pali 
“© Jābir, Allah, the blessed, does not have any like; nothing is 
similar to Him. He 1s above the attributes that are attributed to Him; 
He is grander than the imaginations of those who imagine... Nothing 
is like Him; He is the Listener, the Knower.”> 


I. Quran, 4:15. 

2. Tafsir 'Ayyashi, v.1, p.227. 
3. Quràn, 5:64. 

4. Tafsir 'Ayyashi, v.1, p.330. 
5. Ibid, p.59. 
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Many traditions have been transmitted by him from Imam Bāgir 
(‘a) about tafsir. One can refer to Tafsir ‘Ayyashi and Tafsir Furāt Kūfi. 


3. Sudday Kabir (d.127) 

Ismā'īl ibn ‘Abd al-Rahman Küfi was a commentator of the Qur'àn 
amongst the Successors. Many traditions about tafsir have been 
narrated from him in Shia and Sunni tafsirs. He has narrated the 
most traditions from amongst the Successors. More than one-fourth 
of Ibn Mas'üd's tafsir is narrated through him.! 

Sudday was a companion of Imam Sajjad (‘a), Imam Bāgir (‘a), and 
Imam Sadiq (‘a).? Muhaddith Qumi writes: “Sudday was a renowned 
exegete whose opinions were held similar to those of Mujahid’s, 
Qatadah’s, Kalbi's, Sha ‘bi’s, and Mugātil's in the books of tafsir. Ibn 
Hajar considers him to be trustworthy but a Shia.” Ibn ‘Atiyah writes: 
“Sudday was a person who ‘Amir Sha‘bi rebuked along with Abi Salih 
because Sha‘bi believed these two exegetes shirked their responsibilities 
in regards to pondering over the traditions.”* Suyüti describes his 
opinion regarding Sudday in the following words: “Thawri and Sha‘bah 
al-Hajjaj narrated traditions from Sudday. But, the transmitter of 
traditions that Sudday obtained was Asbat ibn Nasr; regarding the 
veracity of who, there are differing opinions. However, it must be said 
that Sudday’s tafsīr is the best tafsir.”° 


4. Masrūg ibn Ajda' Kūfī (d.63) 

Masrūg ibn Ajda‘ was from Yemen. He came to Medina during the 
caliphate of Abu Bakr and then moved to Kūfah. He is trustworthy 
according to Sunnis.* Most Shia scholars of the transmitters of 
traditions, however, rebuked him.' Some introduced him as an 
adversary of the Commander of the Faithful ('a).* 


1. Refer to: Khudayrī, Tafsir al-Tabi‘in, v.1, p.302. 

2. Tasis al-Shia, p.326. 

3. Safinah al-Bihar, v.1, p.611. 

4. Jalal al-Din Suyati, al-Itigān, v.2, p.323. 

5. Ibid, v.4, p.200. 

6. Refer to: Tahdhib al-Tahdhib, v.10, p.109. 

7. ‘Abdullah Māmagānī, Tangih al-Magāl, v.3, p.211. 
8. Sāfinah al-Bihar, v.1, p.617. 
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Sha‘bi writes: "I have not seen anyone strive more in obtaining 
knowledge than him. He was more knowledgeable than Sharih in 
jurisprudence. That is why Sharih would ask him about matters that 
he could not find the answer to.” Ali ibn Madyàni writes: “None of 
the companions of Ibn Mas'üd took precedence over him. He was a 
companion of Ibn Mas'üd who taught people traditions. He was a 
reciter of the Our'ān and a jurist all in one.”' It has been narrated 
from Masrüq that he said the majority of his knowledge about tafsir 
was taught to him from Ibn Mas'üd. Ibn Mas'üd's habit was to read a 
chapter of the Qur'àn and discuss its tafsir with us. He would 
explain that chapter for the entire day.” 

Many traditions have been narrated from Masrüq. These 
traditions can be found in Majma‘ al-Bayan, Jami‘ al-Bayān, 
Durr al-Manthir, Tafsir Ibn Kathir, and the six correct books of 
the Sunnis. 


5. 'Alqamah ibn Qays (d.61) 

"Algamah ibn Qays ibn ‘Abdullah Nakhā'ī Küfi was born during 
the lifetime of the Messenger of Allah (s). He is the most 
renowned from those who narrated from ‘Abdullah ibn Mas'ūd 
and was the most knowledgeable in regards to Ibn Mas'ūd's school 
of thought. ‘Abdullah ibn Mas'ūd praised him and considered 
him to be one of the six people who were able to derive rulings. 
He would teach people the Sunnah of the Prophet (s). ‘Abdullah 
ibn Mas'üd said: "Verses which I read and knew their explanations 
were also known by 'Algamah.”* 

Sunnis consider him trustworthy and Shia praise him. Shaykh 
Tüsi considers him to be a companion of the Commander of the 
Faithful (‘a) in his Rija/. He writes: “He was one of the people who 
entered Madā'in along with Ali (‘a). He participated in the Battle of 
Nahrawan with him and his sword became red from the blood of the 
enemies. He also participated in the Battle of Siffin." 


1. Tahdhib al-Tahdhib, v.10, pgs. 109-111. 

2. Ibid. 

3. Muhammad Husayn Dhahabi, al-Tafsir wa al-Mufassirün, v.1, p.129. 

4. Muhammad Hadi Ma'rifat, al-Tafsir wa al-Mufassirün fi Thawbah al-Qashib, v.1, p.386. 
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6. Murrah Hamadānī Kufi (d.76) 

Abū Ismā'īl Murrah ibn Sharāhīl Hamadānī Küfi was a man who 
worshipped in abundance and was famously known as ‘Murrah al- 
Tayyib’ or ‘Murrah al-Kbayr” The reason he was given these kunyas is 
because of his worship, suitability in righteous actions, piety, and 
asceticism. He would prostrate for extended periods of time; 
according to some narrations he would perform 600 components of 
prayer each day.' Although he was from Kūfah and the people of 
Küfah were the Shia of Ali (a), it has been narrated that he held 
enmity and spite for Ali (‘a). 


7. ‘Amir Sha‘bi (d.109) 

Abū ‘Amr ‘Amir ibn Sharahil Sha‘bi Kūfī was from Hamadan. He 
transmitted traditions from many companions, such as Ali (a), Ibn 
‘Abbas, and Ibn Mas'ūd. It has been said that Sha'bī met with over 
500 companions. He has been praised for his knowledge. He had a 
powerful memory and was a specialist in tafsir, traditions, literature, 
and poetry.” But he is rebuked and spoken ill of by Shia scholars of 
the transmitters of traditions.“ 


8. Hasan Basrī (d.110) 
Abū Sa‘id Hasan Yāssar Basri was born in the year 21 in Medina. He 
had the qualities of asceticism, piety, and eloquence. He spoke well 
and would give advice. He transmitted traditions from many 
companions and Successors. Sayyid Murtada writes: “He was at the 
peak of eloquence. His eloquence would be seen when he would give 
advice. His advice would be full of wisdom and would be effective. 
Most of the subject matter of his speeches and advice (either literally 
or contextually) was taken from the Commander of the Faithful (a). 
He was a role-model for all public speakers because wisdom and 
valuable advice has been narrated from him.” 

He then added: “Whenever Hasan Basri wanted to transmit a 


1. Al-Tafsir wa al-Mufassirün, v.1, p.131. 

2. Abū Ali, Muntaha al-Magāl, p.300. 

3. Refer to: Tahdhib al-Tahdhib, v.10, p.88; al-Tafsir wa al-Mufassirün, v.1, p.132. 
4. Safinah al-Bihar, v.1, p.701. 
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tradition from the Commander of the Faithful during the Omayyad 
Dynasty, he would say that Abū Zaynab said...”' 

Many traditions regarding tafsir have been narrated from him. 
These narrations exist in both Shia and Sunni books of tafsir. He 
wrote a tafsir and had numerous opinions in theology. One of his 
distinguishing characteristics was that he believed in determinism. 
Therefore, he has been considered to be the leader of the Jabriyyah 
sect and some Shia scholars have considered him weak.” 

Another aspect is the differences that Wāsil ibn ‘Atta (80-138) and 
‘Amr ibn Ubayd (80-144) had with him. Due to his beliefs about 
determinism and other theological issues, these two people argued 
with him. After they participated in his lessons for some time they 
separated themselves from him and founded the Mutazilite sect.’ 


9. Abu Salih Badhan (d.120) 
Abu Salih Badhan Basri was able to derive his own opinions in tafsir. 
Sayyid Hasan Sadr considered him to be student of Ibn ‘Abbas and 
that Muhammad ibn Sā'ib Kalbi narrated traditions from him. 
Shaykh Mufīd considered him to be a prominent scholar of tafsir 
and trusted by the Shia.’ 

He wrote a book of tafsir and explained the Qur’an during his 
lifetime. It has been narrated that ‘Amir Sha‘bi told him: 

«oT 3 e us N City OT a šu 

“You comment on the Qur'àn while you do not read the Our'ān.”” 
The reason Sha'bi said this was because he was not Arab and did 
not have the ability to recite the Qur'àn as Arabs do. There was a 
conversation between ‘Akramah, who was mentioned earlier, and 
Abū Salih were Abū Salih tells him: "My master is the 
Commander of the Faithful. He is more knowledgeable than your 
master Ibn ‘Abbas.”° 


1. Sayyid Murtada, Amālī, v.1, pgs.153 and 162. 

2. Shaykh “Abbās Qumi, Sàfinah al-Bihar, v.2, p.405. 

3. Mu ‘jam al-Mufassirin, v.l, p.148. 

4. Tasis al-Shia, p.325. 

5. Muhammad bin Jarir Tabarī, Jami‘ al-Bayān, v.1, p.30. 

6. Shi'rānī, Fihrist Mashahir al-Qurra’, narrated from Sayyid Muhammad Bāgir 
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Other commentators of the Qur'an amongst the Successors 
There were famous commentators of the Ourān amongst the 
Successors that have not been mentioned. Other than those of this 
period and a little after this period, there is a group of commentators 
of the Qur'àn whose opinions have been extensively narrated in 
tafsirs. They hold a high position in tafsir. These individuals will be 
briefly introduced below: 

1. Dahhak ibn Muzahim (d. 105): This name has been mentioned 
extensively in Shia and Sunni tafsirs. He narrated traditions from 
Ibn ‘Abbas and is considered trustworthy by many scholars of the 
transmitters of traditions. 

2. ‘Atiyah ibn Sa'id 'Awfi Kūfī (d.t11). He narrated traditions 
from Ibn ‘Abbas. Ibn Abi Hatim and Ibn Jarir have narrated many 
traditions from Ibn ‘Abbas through him in their tafsirs.' It has been 
said that ‘Atiyah’s tafsir had five parts. He said that he explained the 
Ourān in the form of tafsīr in front of Ibn ‘Abbas three times and 
recited the Qur'àn in front of him thirty times.” He is deemed to be 
from amongst the lovers of Ali (a). It has been written: “Hajjaj 
whipped 'Awfi one hundred times to force him to say something 
negative about Ali (‘a), but he did not.’ 

3. Mugātil ibn Sulayman (d.150): Abū al-Hasan Mugātil ibn 
Sulaymān ibn Bashir Azdi Balkhi narrated traditions from ‘Atta’ ibn 
Abi Rabbah and Mujahid. Some introduced him to be a companion 
of Imam Bāgir (‘a), but some others considered him to be a Sunni 
scholar of traditions. Shāfi'ī wrote the following about him: “People 
are astonished about his tafsir. Ibn Nadim considered him to be 
Zaydi and attributed many books to him.* Amongst Shia scholars, 
the late Kulayni narrated traditions from him in a/Kāfi as Shaykh 
Sadiq did in Man La Yabdarab al-Fagīh.' 
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6. Ibn Nadim, al-Fihrist (Farst translation), p.334. 

7. Fihrist Mashāhir al-Ourrā', narrated by Sayyid Muhammad Bāgir Hujjati, Seh 
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In any case, his name is found extensively in Shia and Sunni 
tafsirs. The reason for this is that he had a lengthy tafsir of the entire 
Our'ān which is considered to be the oldest such tafsir. Dr. 
‘Abdullah Shahatah collected many prints. For the first time 
Mugātil's tafsir has been published in five volumes. 

4. ‘Atta ibn Sa’ib, Abū Muhammad Thagafī Kūfī (d. 136): He is a 
commentator of the Qur'àn who lived for some time in Küfah and 
was a Shia. He narrated traditions from Sa‘id ibn Jubayr, Mujahid, 
and 'Akramah. 

5. Abān ibn Taghlib, Abū Sa‘id Bakri Kūfī (d. 141): He was a Shia 
and transmitted traditions from Imam Sajjad (‘a), Imam Bāgir (ʻa), 
and Imam Sadiq (‘a). He wrote the book Ma ‘ani al-Qur'an. 

6. Ali ibn Talhah Hashimi (d. 143): He was a commentator of 
the Qur'àn amongst the Successors who narrated traditions through 
Ibn ‘Abbas. 

7. Muhammad ibn Sā'ib Kalbi (d. 146) He was a Shia 
commentator of the Qur'àn and a companion of Imam Bāgir ('a) 
and Imam Sadiq ('a). 

8. Sulayman ibn Mahrān A'mash (d. 148): He 1s considered a Shia 
commentators of the Qur'àn. 

9. Abū Hamzah Thumālī, Thabit ibn Dinar Abt Sāfīyah Kūfī (d. 
150): He was a supporter of the Prophetic Household (‘a) and a 
special companion of Imam Sajjad (‘a), Imam Bāgir (‘a), and Imam 
Sadiq (a). He was also a commentator of the Qur'àn. Shia and Sunni 
scholars have praised him. Imam Rida (a) called him the Salman of 
his time. He held a very high position. Famous Shia and Sunni 
tafsirs narrate from him. Najashi states that the name of the tafsir 
written by Abū Hamzah Thumālī is Tafsir al-Migan' and Ibn Nadim 
states that it is Tafsir Abū Hamzah Thumālī” The tafsir that Abū 
Hamzah Thumālī wrote does not presently exist, but traditions from 
him and tafsir opinions, the source of which is mostly the Imams 
(‘a), are narrated in abundance. Recently, a book titled Tafsir al- 
Ourān al-Karim has been published with research done by ‘Abd al- 


1. Ahmad bin Ali Najāshī, Rijāl al-Najashi, p.11. 
2. Al-Fihrist, p.6. 
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Razzaq Hizr al-Din. About 380 traditions have been compiled in this 
book from amongst Shia and Sunni books of traditions and tafsirs. 

10. Wasil ibn ‘Atta (d. 131): Abū Hudhayfah Wasil ibn ‘Atta’ 
Basri was the founder of the Mutazilite school of thought. He wrote 
Ma ‘ani al-Qur’an and believed in the reappearance of the Imams. He 
accepted the high station of Imam Ali (‘a).' 

11. Ibn Jarih (d.150): ‘Abd al-Malik ibn ‘Abd al-"Azīz ibn Jarīh was 
Roman and passed away in Mecca. Tabari and Thal‘abi narrated 
traditions from him in their tafsirs.? His tafsīr was printed in Egypt 
through the research of Ali Hasan ‘Abd al-Ghanī.* 

12. Sufyan Thawri (d.161): Abū ‘Abdullah Sufyan ibn Sa'īd wrote 
a short tafsir. He is considered to be a famous Islamic scholar who 
specialized in traditions. 

13. Abū Jārūd (d.150): His name was Ziyad ibn Mandhar. He was 
blind his entire life and the Zaydiyah Jārūdiyah sect is attributed to 
him. A section of Ali ibn Ibrahim Qumi’s tafsir is narrated from 
him. He was a companion of Imam Zayn al- ‘Ubaydin (‘a), Imam 
Bāgir (‘a), and Imam Sadig (‘a), but in his tafsīr he only transmitted 
traditions from Imam Bāgir (‘a). This was during the period where he 
did not display problematic theological tendencies. 

In addition to the people that have been mentioned, Qays ibn 
Muslim (d.168) can be alluded to. He was from Küfah and narrated from 
‘Atta ibn Sa’ib. Traditions about tafsir have also been narrated by Sufyàn 
ibn 'Ayniyah (d.198). Likewise, two other people ‘Abd al-Rahman 
Rahwari (d.172) and Malik ibn Anas (d.172) both wrote tafsirs. 


Characteristics of the tafsirs written by the Successors 
Taking the information that was mentioned about the Successors 
and their tafsir opinions into account, the following characteristics 
can be listed as characteristics of this period: 

1. The advent of variety and differences of opinions in tafsir: For 
instance, rational tafsirs, mystical tafsirs, and theological tafsirs were 


1. Refer to: Dawüdi, Tabagāt al-Mufassirin, v.2, p.356. 

2. Sayyid bin Tāwūs, Sa'd al-Sa'üd, p.221. 
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written. Mujahid would sometimes mention rational points and 
sometimes mystical points while people such as Hasan Basri and 
Qatadah would discuss theological matters such as the issue of 
determinalism.? 

2. Reliance upon Ijtihad and its expansion: Opposition to the 
companions is seen in the tafsirs written by the Successors. The 
majority of issues that were mentioned by the Successors are 
mentioned without chains of narration supporting it; or the chains 
of narration that do support it are weak and unreliable? 

3. Reliance upon preponderance: Since the Successors were 
distanced from the period of prophethood, they mostly relied upon 
preponderance. This is why some of them are accused of explaining 
the Qur'àn with their own opinions.* 

4. Spread of /srailiyat: Jewish and Christian traditions spread during 
this period because many people of the scriptures converted to Islam 
and while their previous beliefs remained in their minds; beliefs which 
were not in congruence with Islamic concepts (for instance, the 
beginning of creation and many legal punishments). As a result, they 
introduced /sra'iliyát traditions into their tafsīrs without any form of 
examination or thought. The Successors that had converted to Islam 
from Judaism or Christianity and were known for inserting these 
traditions were few in number. Examples of them are: 'Abdullah ibn 
Salam, Wahhab ibn Munīyah, and Ka'b ibn al-Ahbar.? 


Questions and research points 
1. What are the most famous schools of tafsir amongst the 
Successors? What companions did they follow? 

2. Name five members of the Successors who narrated the most 
traditions about tafsir. 

3. Who was the teacher of Sa'id ibn Jubayr and Mujahid? Write 
two characteristics of each of their tafsirs. 


1. As was mentioned in the Tafsir examples of Mujahid; also refer to: Tabarasi, 
Majma‘ al-Bayān, v.1, p.128, under the 65th verse of Surah Baqarah. 

2. ‘Abdullah Mahmüd Shahátah, al-Quràn wa al-Tafsir, p.94. 

3. Hadi Jasim, al-Minhaj al-Athri, p.53. 

4. Ibid. 

5. Refer to: Muhammad Husayn Dhahabi, al-Tafsir wa al-Mufassirūn, v.l, p.130. 
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4. Explain the sect, trustworthiness, and some opinions of 
*Akramah. 

5. What school of tafsir did Zayd ibn Aslam 'Adawi belong to? 
Explain what his sect was and who his teacher was. Mention two 
examples of his tafsir. 

6. What school of tafsir did the following people belong to: Sa‘id 
ibn Mussayib, ‘Akramah, Mujahid ibn Jabbar, Qatadah, Muhammad 
ibn Ka‘b Qarazi, Jabir ibn Yazid Ju‘fi, and Sudday Kabir? 

7. List the characteristics of the tafsirs of the Successors. 

8. Write a paper about the Jewish narrations which entered the 
tafsirs of the Successors. Use the following books: a/-Tafsīr wa al- 
Mufassirūn fī Thawbah al-Qashib, v.l (by Muhammad Hadi Ma'rifat), 
Pedjubesb dar lsrā īlīpāt dar Tafsir Qur'an (by Dr. Dīyārī), and ar 
Isrā 'īlīņāt (by Muhammad Jawad Mughniyah) 

9. List the methods of tafsir that were prevalent in Medina (five 
methods are sufficient). Use the following books: Majma‘ al-Bayan 
(by Abū Ali Fadl ibn Hasan Tabarasi), Jami‘ alBayān (by 
Muhammad ibn Jarir Tabari, Durr alMantbūr (by Jalal al-Din 
Suyūtī), and Tafsir Ibn Kathir, as well as taking benefit from the 
traditions transmitted by the Successors regarding tafsir. 


5 
The role of the Prophetic Household (‘a) 
in tafsir E the Qur'an 

Objectives of this chapter: 1. Familiarity with the concept of the 
Prophetic Household (‘a) 2. The expansive nature of the Prophetic 
Household's (‘a) knowledge, especially in tafsir. 3. Understanding the 
role that the Prophetic Household ('a) played in: a. Tafsir. b. Guiding 
the development of tafsir concepts, c. Training commentators of the 
Qur'an, d. Presenting practical principles in tafsir, e. Preventing 
distorted opinions, such as forgery, Isrá'iliyat traditions, analogy, and 
personal opinions in tafsir. 


Etymology of Ahl al-Bayt 

The term abl originally meant love and compassion between two 
things.’ Other meanings were then given to it, such as members of a 
family (wife, child and servant) or tribe.” 

Raghib Isfahani limited the meaning of ahl to something which 
was added to it, for instance ahl al-Rajul means a person who has a 
relationship with another person due to being in his family or 
sharing his religion.’ 

The term bayt originally meant the place of return for man;' the 
place where he would spend his night. The words baytitah and bayāt 
hold the same meanings. In conclusion, the term akl al-Bayt would 
mean the members of a family and people who are affiliated with the 


1. Sayyid Hasan Mustafawi, al-Tahgīg fi Kalimat al-Ourān, v.1, p.169. 
2. Ali Akbar Qurshi, Oāmūs Quran, v.1, p.135. 

3. Mufradat, term ahl. 

4. Ahmad bin Zakarīyah, Mu ‘jam Magā'yis al-Lughah. 


126 An introduction to the History of Tafsir and Commentators of the Quran 


place of peace and comfort of an individual; a person who spends the 
night with him in a relationship of love and compassion. 

The term al al-Bayt has been mentioned as a Qur’anic concept in 
the verse of purity: 

ings Šis ec JAT N cake Ce lai 
“Indeed Allah desires to repel all impurity from you, O People of the 
Household, and purify you with a thorough purification.”' 

This verse was revealed, according to more than seventy traditions 
transmitted by Shia and Sunni sources,” about the Prophet (s), Ali 
ibn Abi Talib, Fatimah, Hasan, and Husayn (‘a). Since it was placed 
in between verses addressing the wives of the Prophet (s) a difference 
of opinion arose as to whether the verse of purity only refers to the 
Prophetic Household (the five people mentioned) or whether it 
includes the wives of the Messenger of Allah (s). 

According to the Shia opinion, the verse of purity was revealed 
about the five individuals; not about the wives of the Prophet (s). 
There are many arguments in this regard: 

The term ahl a/-Bayt in Our'ānic terminology is used for special 
people. When Prophet Noah considered his son to be part of his ahl 
al-Bayt Allah said: 

“Indeed He is not of your family. Indeed he is [personification of] 
unrighteous conduct." Likewise, Lot’s wife was not included in his 
abl al-Bayt.* 

Therefore, one of the important criterions for being a member of 
abl al-Bayt is being a person who completely follows and surrenders 
to religion. 

In addition to this, more than seventy traditions have been 
transmitted about the verse of purity stating that the instances of the 
verse are the five people of the cloak: the Prophet (s), Ali, Fatimah, 


1. Quran, 33:33. 

2. Refer to: Ali bin Jum'ah Hawīzī, Nar al-Thaqalayn wa al-Burhān, 
Muhammad bin Jarir Tabari, Jāmi' al-Bayān, v.10, p.296; Jalal al-Din Siyüti, 
Durr al-Manthūr, v.3, p.603. 

3. Quran, 11:46. 

4. Quran, 16:57. 
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Hasan, and Husayn (‘a). There are about forty chains of narration 
transmitted by Sunni sources in this regard. For instance, Suyūtī in 
Durr al-Manthar' and Tabarī in Jami‘ al-Bayan” each mention about 
15 such traditions. Abu Sa'īd Khudri narrates from the Prophet (5) 
through various chains of narration that he said: 

Kat yyy LoS debts g jam y m PEPPER EET 
“This verse was revealed to me about five individuals: about me, 
about Ali, about Hasan, Husayn, and Fatimah: ‘Indeed Allah 
desires...'.”* 

The meaning of the Prophetic Household at the time the verse was 
revealed was these five people, but it was not limited to the five. Rather, 
according to many traditions transmitted from the Prophet (s), the 
Prophetic Household was completely introduced numbering 12. In a 
tradition, Malik ibn Anas states: “I prayed the morning prayers with the 
Messenger of Allah (s). Afterwards, he faced us and said: 


Add Ge pe lene gh aeree ope g Line ptm cote fal ool op! lol ila 
Ju Pay c^ ans SIS alll Jy Luigi jul «JI JUs | x5 Jis y pL alu 
a re e Jen oo el EU tala Jal ce el JUS Stel us so ote 

e^ Có) E JI Le 
“©” companions! Whoever loves my Ahl al-Bayt will be raised with 
us. Whoever holds fast to my successor after me has held fast to the 
‘awrwah al-Wuthga.” Abū Dhar al-Ghafari asked him: “O’ Messenger 
of Allah, how many Imams will come after you?” He said: “The 
number of Israelite tribes.” He asked: “All of them will be of your 
Ahl al-Bayt?” He (s) responded: “All of them will be from my Ahl al- 
Bayt; nine of them will be from the loins of Husayn and the Mahdi 
will be amongst them.”* 


The complete names of these twelve Imams have been mentioned 
in other traditions. 


1. Durr al-Manthūr, v.3, pgs.603-607; 15 traditions are mentioned. 
2. Jāmi' al-Bayān, v.10, pgs.296-298; 16 traditions are mentioned. 
3. Ibid, p.296. 

4. Lutfullah Safi Gulpaygani, Muntakhab al-Athār, p.47. 
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Similar traditions have been mentioned in the six books of the 
Sunnis, for instance: Jabir ibn Samarah narrates that the Prophet (s) said: 


Add ue I gd ae o> (its Y pV le ob 
"This matter (religion) will not pass until twelve caliphs pass through it”! 


The scope of the Prophetic Household’s (‘a) knowledge 
about the heavenly scripture 
The knowledge of the Prophetic Household (a) is taken from the 
knowledge of Imam Ali (‘a) and the Messenger of Allah (s). This divine 
knowledge was bequeathed to their children. The Prophetic Household 
(‘a) are treasures of divine knowledge and the inheritors of prophetic 
knowledge. Knowledge that was sent to mankind by Allah was given to 
them. They were the most knowledgeable people with regards to the 
divine scripture and the Sunnah of the Messenger of Allah (s). 
Imam Bāgir (ʻa) is narrated to have said: 

tāls Reli ji g dil ple Obj ope 
“We are the treasures of divine knowledge and we are the translators 
of divine revelation.”” 

In another tradition he said: “I swear by Allah that we are the 
treasures of Allah in the heavens and on earth; but not treasures of 
gold and silver; rather treasures of His knowledge.” 

In conclusion, true knowledge; knowledge which is necessary for 
mankind and knowledge which pushes mankind in the direction of 
guidance is with the Imams (ʻa). They are the most knowledgeable 
people in regards to the divine scripture and the tafsir of the Qur'àn. 
Imam Husayn ('a) said: 

t... SUI ple ine cpl ope 
“We are the ones whom the knowledge of the Book is with." The 
knowledge that is with the Prophetic Household is not with any other 
member of creation because they are from the family of divine leaders. 


1. Sahih Muslim, v.6, pgs.3-4; Sahih Bukhari, v.9, p.81; Sahih Tirmidhi, v.2, p.45. 
2. Muhammad bin Hasan Hurr 'Amuli, Wasa’il al-Shia, v.20, p.33. 

3. Muhammad Ray-Shahri, Ahl al-Bayt dar Kitab wa Sunnat, v.1, p.253. 

4. Ibid, p.281. 
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It has been narrated that Imam Sadiq (‘a) said: 
3 AIN am a clad pr ab IT dT e eT UE dl ye di OUS ele Yl ait yp 


(eh JS ils 43 ijo sje dE JG GIT ga be uo oS L us 
“I swear by Allah, I am aware of Allah's book from the beginning to 
the end. Its knowledge is in the palm of my hand. Reports about the 
heavens and the earth; about the past and what must happen exist 
inside it. Allah has said: ‘in it is a clarification of all things. ? 
In a tradition, Ubaydah Salmānī, 'Alqamah ibn Qays, and Aswad 
ibn Yazid Nakha'i ask Imam Ali (‘a): “Who should we refer to if we 
have a problem understanding the Qur’4n?” The Imam answered: 


(Xo JT SUS e | Lon 
“Ask the family of Muhammad (s) about it.” 
Imam Sadiq (‘a) said: 
te pl Mah ce LS el ce a rns dil Ji e Cal fal Ub 
"Verily, we the Prophetic Household; Allah does not raise one 
from amongst us who does not know the Book from the 
beginning to the end.” 


‘Abd al-Rahman ibn Kathir narrates that Imam Sadiq ('a) 
explained the verse: 


Gn QS ge He tate call 6% 

“The one who had knowledge of the Book said..,”” by opening his 
fingers and placing them on his chest. At that time he said: 

(aS LSI ele al 3 Gace KU 


“With us, by Allah, is the knowledge of the Book; in its entirety.”° 

It is clear that the meaning of the book here is its general meaning 
which includes all divine scriptures. Through this tradition it becomes 
clear that the knowledge that the Prophetic Household (a) has about the 


1. Quran, 16:89. 

2. Muhammad bin Ya'qüb Kulayni, al-Kafi, v.1, p.229. 

3. Muhammad bin Hasan Saffar Qumi, Basa'ir al-Darajāt, p.196. 

4. Ibid, p.194. 

5. Quran, 27:40. 

6. Wasā'il al-Shia, v.18, p.133; similar traditions have been narrated from the 
Messenger of Allah (s) and the Imams as well; refer to: Ibid, pgs.134 and 139. 
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Ourān and the explanation of the Qur'àn is superior to that of the rest 
of creation. Therefore, the scope of the Prophetic Household’s knowledge 
cannot be determined. However, it is possible to point at some instances 
of their knowledge pertaining to divine scripture: 


1. Knowledge of the unseen’ 
Accurate predictions of events that will happen in the future can be 
derived from the Qur'àn, as has been clearly stated by the Imams (a). 
But only they have this ability. Imam Bāgir ('a) said: 
CUR ASW a ai day GS ele ey OUS lo aa te gl deer le UL aI nto 

"There are seven types of tafsīr of the Our'ān, some of them are 
about the past and some of them about the future. The Imams (‘a) 
know about [all of] them.” 

Two points are understood from this: 

a. There is knowledge in the Qur'àn concerning the future. 


b. Only the infallible Imams (‘a) have access to this 
hidden knowledge. 


2. The description and details of religious rulings 

One of the branches of the Prophetic Household's knowledge of 
tafsir is the details of religious rulings and the particular conditions 
that the legal verses allude to. Each Imam inherited this knowledge 
from his predecessors. According to a tradition these details were 
found in the comprehensive book written by Ali ibn Abi Talib (‘a) 
which had been dictated to him by the Messenger of Allah (s). All of 
the particulars of religious rulings and everything that is permissible 
and forbidden 1s mentioned therein. Presently, the book is in the 
possession of the final Divine Proof, the Imam of the Age (a). 


3. Knowledge of the esoteric and exoteric meanings of the Qur'an 
The Qur'àn has two components: the apparent exoteric level and the 
deeper esoteric level. Some traditions mention that there are seven 


1. Some of this section took benefit from the book *Ulüm al-Quràn written by 
Ayatollah Shahid Sayyid Muhammad Bāgir Hakim. 

2. Wasā'il al-Shia, v.18, p.54. 

3. Al-Kafi, v.1, p.57. 
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levels of esotericism in each verse. The Messenger of Allah (s) and his 
infallible Ahl al-Bayt (‘a) have complete awareness of the esoteric and 
exoteric aspects of the Qur'àn. 

"Abdullah ibn Mas'üd said: “The Qur'àn was revealed upon seven 
letters. No letter exists, unless it has an esoteric and exoteric meaning. 
The esoteric and exoteric meanings are found with Ali ibn Abi 
Tālib.”' In another tradition Imam Bāgir (‘a) says: “Nobody other 
than the executors (awsiyā) can claim that they know the entirety of 
the Our'ān; its esoteric and exoteric meanings.” 

Other attributes, such as ‘knowledge of the hidden aspects of the 
Our'ān, ‘knowledge of the greatest name,’ and ‘knowledge of all 
languages describe the extent of the knowledge possessed by the 
Prophetic Household's ('a).* 


The authority of statements from the Prophetic 
Household (‘a) in tafsir 
The Qur'àn has clear verses which state that the words of the Prophet 
(s) in tafsir are authoritative. For instance, the verse: 

4 ed IU A Sit) SS a sls „9 
“...We have sent down the reminder to you so that you may clarify 
for the people that which has been sent down to them..." 

This verse mentions the principle duties of the Messenger of 
Allah (s). Other verses, for instance, the ninth verse of Sirah Hashr 
also allude to this point. The words of the Prophetic Household are 
also authoritative through the tradition of thaqalayn which was 
narrated in multiple-secession. The words of the Prophetic 
Household (‘a) are also given authority through verses such as the 
verse of purity and the verse of touching: 


1. “Verily, Ali bin Abi Talib has the knowledge of the esoteric and exoteric 
meanings.” Abū Na'īm Isfahant, Hiliyah al-Awliyà', v.1, p.65; Ali bin Ibrahim, 
Tafsir al-Qumi, v.1, p.20. 

2. Muhammad bin Ya'qüb, Usūl al-Kāfi, v.l, p.228; Fayd Kashani, al-Tafsir al-Safi, v.1, p.20. 

3. Muhammad Bāgir Majlisi, Bihar al-Anwar, v.26; Usūl al-Kāfīv.l; Muhammad 
Muhammadi Ray-Shahri, Ah! Bayt dar Kitab wa Sunnah. 

4. Quran, 16:44. 

5. Sayyid Muhammad Husayn Tabātabā'ī, al-Mīzān fi Tafsir al-Ourān, v.12, p.260. 

6. Quran, 33:33. 
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45,83 d es Yy 


“No one touches it except the pure ones.”' 


This verse is can also be used to reason for the authoritativeness 
of the words of the Prophetic Household (‘a) in tafsīr.” 


The Prophetic Household’s (‘a) role in tafsir of the Qur’an 
The Prophetic Household played a key and foundational role in 
spreading Qur'ànic culture, especially in dissimenating its tafsir. This 
important role started with the responsibility that the Messenger of 
Allah (s) had to explain the verses of the Ourān and train valuable 
commentators of the Qur'àn from amongst the companions such as 
Imam Ali (fa) who became the first commentator of the Qur'àn and 
the most knowledgeable in regards to the esoteric and exoteric 
meanings of the Qur’an. Ali (‘a) was a special student of the Messenger 
of Allah (s) in all issues of revelation and law. He would also train 
commentators of the Our'ān in such a way that he influenced the 
culture and knowledge of his age. No companion, no matter what 
intellectual or political post he held, saw himself needless of Imam Ali 
(‘a). The most prominent commentators of the Qur’an after Imam Ali 
(for instance, Ibn ‘Abbas, Ibn Mas'ūd, and Ubay ibn Ka‘b) confessed 
to the Imam’s unequalled knowledge. In many cases they would say 
that their knowledge of tafsir was taken from him. 

Ibn “Abbas said: “All that I have learned about tafsir is from Ali 
ibn Abi Tālib.”* Ibn Mas'ūd considers that all of his knowledge was 
affected by the spiritual and intellectual bonds that he had with 
Imam Ali (fa). He said: "I learned tafsir from Ali (‘a). I benefitted 
from him. There is no doubt that Ali (‘a) is the best and most 
knowledgeable person after the Prophet (s).” 

This method continues amongst the family members of the 
Prophet (s). The infallible Imams from the Prophetic Household (‘a) 
struggled to spread the knowledge and the culture of the Qur’4n. It is 
said that even Lady Zaynab (‘a) would teach women about the 
Qur'àn and tafsir during her lifetime. 


1. Quran, 56:79. 
2. Refer to: Husayn 'Alawi-mehr, Rawishha wa Garāyishhā-i Tafsīrī, p.111. 
3. Muhammad Husayn Dhahabi, al-Tafsir wa al-Mufassirūn, v.1, p.96. 
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The Prophetic Household (a) played foundational roles in 
spreading the Qur’anic culture. The most important roles they 
played are: 

1. Guidance and training 

2. Training commentators of the Qur’an 

3. Expressing practical principles 

4. Preventing deviance in tafsir; for instance forgery, Isrā'īlīyāt 
principles, tafsīr based on personal opinion, analogy, and juristic 
discretion (istihsān). 


1. Guidance and training in tafsir 
The Prophetic Household (‘a), as has been mentioned in traditions, 
are completely aware of Qur'ànic concepts and meanings. Imam 
Sadiq (‘a) said: 

to T MA gl ye lS ple ye be Cane all ja oJ Sey fal Ub 
“Verily, we the Prophetic Household; Allah does not raise one 
from amongst us who does not know the Book from the 
beginning to the end.”! 

This awareness is not a claim [that merely indicates their favored 
position]; rather it is a responsibility that has been placed on their 
shoulders. This responsibility is guiding mankind towards a correct 
understanding of the Qur'àn and its concepts. This guidance has to 
affect the souls of mankind and enable them to be able to grasp 
Qur'ànic concepts. Imam Bāgir (a) said: 

«JE g by als lo uas Myo bol U JÍ LS OLA y 5,2 Ob „VI be Lob 
“The duty of mankind is to read the Qur'àn in accordance to what 
has been revealed. But, if they need an explanation of it; the 
responsibility of guidance towards tafsir of the Qur'àn is upon us.” 

The Prophet (s) and the Imams (‘a) would satisfy people’s hearts 
and guide them towards perfection through their specialized 
teachings and knowledge. A few examples of the Prophetic 
Household’s (‘a) role of guidance will be given: 


1. Muhammad bin Hasan Saffār Qumi, Basā'ir al-Darajāt, p.194. 
2. Firat Kufi, Tafsir al-Fūrāt, p.258. 
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1. A Jewish man came to Imam Ali (‘a) and asked him questions. 
One question was: 
CRESI pau 455 2, E35) 
“Where is your Lord's face?" Ali (‘a) told Ibn ‘Abbas: 
oia ag OS cnl liso ee JU e ila ped coa, JU eb Chae y js ln 
tag de Ug) a5! Y sus € UI 


“Bring me kindle wood and fire.” Ibn ‘Abbas says: "I brought him 
the kindle wood and he started a fire. Then, he told the Jew: “O’ Jew, 
where is the face of this fire?” The Jew said: “I do not see a face in it.” 
Imam Ali (ʻa) said: “This is how my Lord is.” Imam Ali (ʻa) then told 
Ibn ‘Abbas: 

€. 5 65 IN CEG Sk 55 E a 5 seal ie le Jor s je gs 08 
“My Lord, the sublime, states about this example: ‘To Allah belong the 
east and the west: so whichever way you turn, there is the face of Allah.'”* 

The Imam guided a Jewish man who had guestions regarding some 
Qur'ànic concepts (the face of the Lord) by using tangible objects (fire). 
This is how he guided him to understand the Ourānic concept. 
Afterwards, he reasoned with the verse: “To Allah belong the east and 
the west: so whichever way you turn, there is the face of Allah.” 

2. Zurārah said: “I did not want to directly ask Imam Bāgir (‘a) 
about the concept of return (raj‘ah). Therefore, I asked a delicate 
question which would entail my principle question. I asked: “May I 
be your sacrifice. Make me aware of someone who has been killed. 
Has he died?” The Imam responded: “No, death is death and murder 
is something else.” I retorted: “A person is not killed unless he dies.” 
The Imam (a) said: "Zurārah, I consider the words of Allah to be 
truer than your words. These two have been differentiated between in 
the Qur'àn. In one verse it states: 


€... jo 3 SG 55i.» 
‘If he dies or is slain." In another verse it states: 
1. Quran, 2:115. 


2. Muhammad bin Jum‘ah Hawizi, Nir al-Thaqalayn, v.1, p.117. 
3. Quran, 3:144. 
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45,52 dn SW ce gi i asp 
"And if you die or are slain, you will surely be mustered toward 
Allah.' It is not as you say. Zurārah, death is one thing and murder 
is another.” 
The Imam then recited the verse: 


€ 483 25 Sb eh EB seii sa wh cht St 
“Indeed Allah has bought from the faithful their souls and their 


possessions for paradise." 
I said: “Allah states in the Qur’an: 


‘Every soul shall taste death.? Are you of the opinion that if 
someone 15 killed they will not taste death?” The Imam answered: 


AN NI eom Ol opa LY Jc DS gle ob caf aed JS oa Gad 

Lal Sob 

“The person who is killed by the sword is not like the one who dies 

on his carpet. The one who is killed must return to the world in 
order to taste death." 

In this tradition, the Imam (fa) introduces Zurārah to the concept 


Of return in a very delicate manner. He makes Zurārah understand 
that such a belief can be deduced from the verses of the Qur'àn. 


2. Training commentators of the Qur'an 

The Qur'àn is a book of guidance. It saves man from darkness and 
guides him towards light. Therefore, there must be scholars who can 
lead normal individuals towards the light of Ourānic guidance in 
regards to the Qur'ànic concepts that have been misunderstood. The 
Imams of the Prophetic Household (‘a) trained students to 
understand the Qur'àn and derive religious rulings; permission was 
granted to derive these rulings from the Qur'àn and traditions. Ibn 
‘Abbas was trained by Imam Ali (‘a). Imam Bāgir (‘a) and Imam 


1. Quran, 3:158. 
2. Quran, 9:111. 
3. Quran, 3:185; 21:35; 29:57. 
4. Tafsir ‘Ayyashi, v.2, p.112. 
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Sadiq (‘a) trained such students as Zurārah ibn ‘Ayan, Yūnus ibn 
"Abd al-Rahman, and Mu'min Taq. Imam Sadiq (ʻa) said: 

alye is Ol e Sue y d 2 Vl SII lā ol Cle Gol 
"It is upon us to tell you the principles and it is upon you to branch 


them out.”! 
"Abd al-A' là, a servant of the Sam family, told Imam Sadiq (a): 


Te po dl aol ASS 8 d pa anol dle len cs ab lax Co ie 
“I stumbled and my fingernail separated [from my finger]. I put medicine 


on my finger. [In this state] how am I supposed to perform wuda? 
The Imam (fa) responded: 


U à ee le Jar Le y : JU i Ji for y 56 dil OLS ye aa Gel g Le C ya 


"The Qur'àn introduces this, and its similarities. Allah, the 
sublime, states: 

ON ot pil g ade Jas Uz 
"He has chosen you and has not placed for you any obstacle in the 
religion.” Wipe over it.” 

Infallible Imams (‘a) sometimes explain the verses of the Qur’an 
by relying on grammatical points. They taught their students how to 
derive religious rulings by relying upon general principles. Two 
examples will be given in this regard: 


une JEDE Cale cul os ug ues ME uus A Cl SB 305 ges 

a d 35 SHE i Jj JU yj Go uff, JU S5 eoa Poke i rey 

ol gia dS ae WO paš ii LEGY LU jās Cle sje dl OY tail za OES 

e ee oa VI Nt tU MS is fut e acd d eus» :J6 eux 

ord e aee JE Jor s d LOKI (ul JE uana geall DÍ 16 ad JU oum LS je 

1. Wasā'il al-Shia, v.18, p.40; in a similar tradition Imam Rida (a) tells Ahmad bin 
Muhammad bin Abi Nasr Bizintī: "It is upon us to relate the principles and it is 
upon you to branch them out." Ibid, p.41. 


2. Quràn, 22:78. 
3. Shaykh Tüsi, Tahdhib al-Ahkàm, v.1, p.363. 
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0) vidu Uglies ies Lid paš oasi Ji ob JUS cae JU s al jes LS 


E ol USAR ail Jey pd fo dpi gle geji 
A. Zurārah, a jurist who was trained by the Prophetic Household (‘a); by 
Imam Bāgir (a), wanted to know how the ruling of vudū” and its 
particulars is derived from the verse of wud#’ (Sarah Ma’idah, verse 6): 

Zurarah asks Imam Bāgir (‘a): "Will you not inform me of how 
you say that one must wipe part of the head and feet?” The Imam 
smiled and said: "Zurārah, the Messenger of Allah (s) said so, and the 
Qur'àn indicates the same. Allah the Most-High states: “Wash your 
faces.” In this case it is understood that the entire face must be 
washed. Then, it states: ‘and your hands up to the elbows.’ Then, with 
words in between, it states: "and wipe upon (bi) your heads and your 
feet.’ It is understood because of the preposition ‘upon’ (bi) that the 
wiping is only performed on part of the head and not its entirety. 
Then, Allah used the term ‘feet’ in connection with the head similar 
to the connection between the hands and the face. In this case it is 
understood that wiping the foot means wiping a part of the foot; not 
the entire foot. The Messenger of Allah (s) explained this verse for 
the people in this manner, but the people corrupted it. 

The Imam (‘a) reasoned with the generality of the term ‘face’ to 
prove that it is obligatory to wash the entire face. He then reasoned 
with the di” mentioned before the term ‘head’ to prove that part of 
the head must be wiped because one of the meanings of the bi’ 
particle is dividing into parts (ab i4). Ibn Hisham mentioned this in 
Mugbhni.' He reasoned with the connection between feet and head to 
prove that part of the foot must be wiped; not the entire foot. 

B. Mas'adah ibn Sadaqah states that Imam Sadiq (‘a) was asked 
whether bidding the good and forbidding the evil is obligatory upon 
all people. He replied in the negative and was asked for clarification. 
Then he ('a) said: 


cole Lely KS pe ply de YY ye ft 9 Jai BEE ie ul Cae 
s 4 pads PLI Kas KI che ym Coh JG $9, :4 Ji N SNS bese dA NI 


1. Mughni al-Labīt, p.55, ba’ particle, 11th definition. 
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“It is obligatory for an able person who has knowledge of what is 
good and what is bad, not upon an weak individual...The proof for 
this is Allah’s book where He, the Most High, states: 

‘There has to be a nation from among you summoning to the 
good, bidding what is right, and forbidding what is wrong” This is 
specific; not general as Allah, the Most High, states: 

‘Among the people of Moses is a nation who guide [the people] 
by the truth and do justice thereby." God did not state ‘the entire 
nation of Moses.” 

Here, the Imam (‘a) reasoned with the Arabic pronoun ‘min’ 
(from among) in the phrase ‘from among you’ and ‘among the 
people of Moses’ to prove that bidding the good and forbidding the 
evil is not obligatory on all. Rather, it is obligatory upon people who 
are able and aware of what is good and evil. 


3. Expressing practical principles 

Practical principles are principles which intellectually and practically 
guide people who are aware. They play a vital role in understanding 
religious texts. 

One of the important roles that the infallible Imams (‘a) played 
was presenting these practical principles. They would always mention 
them in their speeches and teachings about tafsir. These principles 
play a decisive role in understanding the Qur'àn; they are keys which 
the commentators of the Qur'àn use to open up the doors of 
understanding. The meanings of the verses can be discovered through 
them. The most important principles are: 


3_1. Tafsir using rational and definite matters 
Explaining the words of Allah using indefinitive evidences 


1. Quran, 3:104. 
2. Ourān, 7:159. 
3. Nar al-Thagalayn, v.1, p.380. 
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causes confusion. Tafsir Based on personal opinion is an 
instance of speaking about the Qur'àn without knowledge, 
which ultimately shall result in ascribing lies to God. In a 
tradition, Imam Sadiq (‘a) narrates from his fathers, who 
narrate from the Messenger of Allah (s): “Distance yourself 
from uncertainty (zazz) because relying upon uncertainty is 
relying upon the most severe lie." 

Imam Baqir (‘a) prohibited this form of tafsīr. He explained 
this matter in his suggestions to Qatadah ibn Da 'amah (d.117), a 
follower of the Iraqi school of tafsir who related many traditions 
about the tafsir of verses of the Qur'àn. Zayd Shahàm states: 
"Oatādah ibn Da‘amah came to Abū Ja'far, Imam Bāgir (‘a). The 
Imam said: 'Qatadah, are you the jurist of Basrah” He 
responded: ‘This is what they think.’ Aba Ja'far (‘a) said: ‘I have 
heard that you exposit the verses of the Ourān” Qatadah 
responded: ‘Yes.’ The Imam asked him: "Do you explain the 
verses with knowledge or with ignorance” He answered: "With 
knowledge.’ Aba Ja‘far (‘a) said: ‘If you explain it with knowledge 
than you are what you think you are. Now, I want to ask you a 
question.’ Oatādah said: ‘Ask.’ The Imam (ʻa) asked him about 
the meaning of a verse and Oatādah gave him an incorrect 
answer. The Imam showed him his mistake and said: ‘Disgraceful 
Qatadah! If you explain the Qur'àn in your own opinion you 
will be destroyed and will destroy others.” 

Imam Kazim (‘a) narrates from his fathers: 

“It is not suitable that you say whatever you desire because Allah 
states: ‘Do not follow that of which you have no knowledge.*”* 

It is understood from this tradition that tafsir must be in 
accordance to knowledge, otherwise it would destroy the 
commentator of the Qur'àn and others as well. 


1. Wasa'il al-Shia, v.18, p.38. 

2. Muhammad bin Ya'qüb Kulayni, Rawdah al-Kāfī, p.142. 

3. Quran, 17:36. 

4. Muhammad bin Hasan Hurr al-‘Amuli, Wasa’i! al-Shia, v.18, p.17. 
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3_2. Keeping the theological issues (the monotheistic 
dimension) of the verses in mind 
In some cases the Imams (‘a) would make people aware of the 
monotheistic dimensions of the verses. In a tradition, ‘Amr ibn 
‘Ubayd asks Imam Bāgir (a) about divine anger in the verse: 
“And he on whom My wrath descends certainly perishes."! The 
Imam answered: 
JE iio dicey A35 acs I coh za Jo Jaye eI Ól ee; Ge Sl ne Lu Glial gp 

“This is punishment, ‘Amr. Whoever thinks that Allah withdraws 
from one thing to another has described him with an attribute of 
the creation.”” 

In another tradition it is said: “A person who thinks that something 
would be able to bring about a change in Allah is a disbeliever.” 

Thusly did Imam Bāgir (a) emphasise pure monotheism and 
explained the verses of the Qur'àn with this in mind. 


3_3. Paying attention to the wilā'ī aspect of the verses 
Jabir ibn Yazīd Ju'fī (d.127), a follower of the Iraqi school, states: “I 
asked Imam Bāgir (‘a) about the verse: 
GH abl Ja ls ay 

“If you are slain in the way of Allah, or die...”* Imam Bāgir (a) 
asked: “Jabir, do you know what is meant by ‘the way of Allah’ in 
this verse?” I responded: “No, I do not know, unless I hear from 
you.” The Imam answered: “The way of Allah is Ali (‘a) and his 
children. The verse states that the person who is slain on the path of 
their guardianship is killed in the way of Allah. The person who dies 
under their guardianship dies in the way of Allah."? 

Keeping the wilā'ī dimension in mind, not only in this tradition 
but in many speeches of the Imams (‘a), is an overruling principle in 


1. Quran, 20:81. 

2. Nūr al-Thagalayn, v.3, p.386. 

3. Shaykh “Abbas Qumi, Safinah al-Bihār, v.2, p.265. 
4. Quran, 3:157. 

5. Tafsir "Ayyāshī, v.1, p.202. 
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the tafsir and understanding of the Qur'àn. In a tradition, Imam 
Sadiq (‘a) states: 

«OUI Some pt Yule SN eee eai yO all c 5 BI al C p Jm al oh 
"Verily, Allah made our, the Prophetic Household's, guardianship 


the axis of the Qur'àn and all other scriptures. The clear meanings of 
the Qur'àn revolve around it.”! 


3_4. The eternal nature of the Qur’an 
The Qur'àn is the last heavenly scripture revealed to guide mankind. 
Therefore, the laws therein must last until the Day of Judgment; they 
must be able to guide mankind and the society in all times. This 
necessitates that the laws of the Qur'àn must be eternal and must be 
able to be applied to instances in the present and the future. For this 
reason, they must have been given hidden meanings. Along these 
lines, Imam Bāgir states in a tradition: "If a verse was revealed about 
a tribe and then that tribe died rendering the verse void then nothing 
of the Qur'àn would remain. The Qur'àn is applicable as long as the 
skies and earth remain.” 

Likewise, Imam Sadiq (‘a) said: "The Quran has an inner 
meaning in which the day and night; earth and moon flow." 


3 5. Referring the metaphorical verses to the definitive verses 
One of the correct methods of tafsir is using the definitive verses in 
order to understand the metaphorical verses. The Qur'àn itself 
divides its verses into two kinds: the definitive verses, which are the 
principle and ‘mother’ verses, and the metaphorical verses: 

N 


4. SUL 3315 oes Al 55 BUSS SUT 


N 


"Parts of it are definitive verses, which are the mother of the Book, 
while others are metaphorical.”* 

The understanding of the term ‘which are the mother of the 
Book’ shows that the definitive verses should be used as reference 
points to clarify the meanings of the metaphorical verses. 


1. Ibid, p.5. 

2. Ibid, p.11. 

3. Muhammad Bāgir Majlisi, Bihar al-Anwar, v.23, p.79. 
4. Quran, 3:7. 
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On one side, this principal teaches us that the Qur'àn can be 
explained by the Qur'àn and that there is a sort of independent 
understanding of the Qur'àn. If a part of the Ourān is not 
understood one can refer to other parts of the Qur'àn in order to 
Obtain its meaning. 

Imam Rida (‘a) said: 

ipaši bl no gil gta e Sra (E OE E lia S) cyan 
“One who refers the metaphorical verses of the Ourān to the 
definitive ones has been guided to the straight path.”' 

‘Allamah Tabataba’i (r), after mentioning a tradition regarding the 
explanation of the metaphorical verses, writes: “The tradition informs 
us of exactly what was mentioned: referring the metaphorical verses to 
the definitive verses. Any confusion that arises due to the metaphorical 
verses can be removed by reference to the definitive verses," 

Another method of understanding the metaphorical verses: The 
Qur'àn mentions another principle that can be used to understand the 
metaphorical verses. It states that the knowledge and understanding of 
the metaphorical verses has been given to those firmly grounded in 
knowledge.) In many traditions the Imams ('a) have been introduced as 
those who are firmly grounded in knowledge. 

Imam Sadiq (‘a) says: "The Imams (‘a) are those firmly grounded 
in knowledge and they know the meanings of the Qur'àn. In 
another tradition the Imam said: 

to^ ja Kai p ca fall ual ball (Oil Jh 
"Those firmly grounded in knowledge are the Commander of the 
Faithful and the Imams from his lineage." 

Likewise, Imam Bāgir (‘a) in another tradition introduces the 
Messenger of Allah (s) as the superior member of those firmly 
grounded in knowledge. 


1. Bihar al-Anwar, v.92, p.377. 

2. Al-Mizàn, v.3, p.68. 

3. Quràn, 3:7. 

4. Muhammad bin Hasan Saffar Oumī, Basā'ir al-Darajāt, p.223. 
5. Nür al-Thaqalayn, v.1, p.316. 

6. Wasā'il al-Shia, v.18, p.231. 
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On the one hand, the traditions warn about interpreting 
metaphorical verses and relying upon the personal opinions in tafsir 
stating that it will cause the destruction of the commentator of the 
Qur'àn. On the other, it states that the reference point for 
understanding these metaphorical verses are the divine saints — the 
Qur’an introducing those firmly grounded in knowledge as reference 
points to understanding the metaphorical verses being an example. 

In a tradition, Imam Ali (‘a) says: 


Ji gh Ciim 13 p ed y oUm gle Nps gl el alten! go pt alla Luh 

telo JI LU ce i yiil y eee peiit Le c OL hi 
“People are destroyed by the metaphorical [verses] because they are 
not aware of their meanings and do not understand their realities. 


They use their own opinion to explain them seeing themselves, 
through this action, to be needless of the Saints.”' 


3_6. Qur’an is the criterion for understanding the realities of religion 
The Prophetic Household (‘a) have always introduced the Qur'àn as 
being the criterion for understanding the religion. They encouraged 
reference to the Qur'àn in all affairs. This emphasis created an 
important atmosphere in the scope of religion where, in addition to 
the method of explaining the Our'ān through the Qur'àn, one of the 
main criteria for determining the authenticity of a tradition is 
considered to be the Ourān as well. Therefore, the value of the 
traditions of the infallibles (‘a) can be determined by the Qur'an. If 
they are in congruence with the Qur'àn they are accepted, whereas if 
they are not, they are rejected. In conclusion, the foundation of 
religion is the Qur'àn. 
Imam Sadiq (a) said: 
Galis La payline MES Gil, G3 pole JS ule rā ete oh 
to 635 dil OLS 
“Verily in every truth there is a reality; a hidden reality and light. 


1. Bihar al-Anwar, v.93, p.12; Muhammad Muhammadi Ray-Shahri, Mīzān al- 
Hikmah, v.8, p.99. 
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Therefore, take what is in congruence with Allah’s book and reject 
whatever is opposed to Allah’s book.”' 

It is understood from this tradition that all religious affairs 
which are generally injected into the Muslim culture can be coupled 
with the Qur'an. 

The Prophet (s) spoke in Mina. He said: “O’ People! I said 
whatever is attributed to me if it is in congruence with the Qur'an. 
But, I did not say it if it is opposed to the Qur’an.”” Imam Sadiq (‘a) 
introduced the Qur'àn as being the foundation of the religious code: 

(J pērli alā Y S 5 M Lots 3 fold y UE tS as du pal cya Lon 
"There is not a matter in which two people dispute that does not 
have a principle [to use for a solution]. But, [normal] intellects do 
not understand them.” 

The Prophetic Household (‘a) emphasized the validity of 
Qur'ànic knowledge to such an extent that a condition of a contract 
cannot be opposed to the Our'ān. Otherwise, it will not be accepted. 
Imam Sādig (‘a) said: 

Ub L5 OLS Ol y jme W org je AME OLS Il bus JS VE ego y S te O gana 
(ail OES Soy 548 Joye al «OUS Callen, 


“Muslims must obey their conditions unless they are in opposition to 
Allah the Most-High’s Book. This is not permissible. If there is a 
condition in opposition to Allah, the Most-High's Book it is rejected." 


4. Confronting deviant opinions 

One of the important methods of the Prophetic Household (‘a) in 
presenting the correct Islamic culture and spreading Qur'ànic teachings is 
their refutation of deviant opinions. Some of these opinions had given 
rise to sects which influenced the society and had spread therein. The 
Imams (a) while presenting correct principles in tafsīr and religious 
thought, confronted those ideas that were misguiding the people; they 
warned their companions and the general public about them. 


1. Wasa’ il al-Shia, v.18, p.85. 
2. Ibid, p.79. 

3. Ibid, v.17, p.581. 

4. Ibid, v.12, p.353. 
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The Prophet (s) and the Imams (‘a) fought misinterpretations 
through various methods. Some of them are: 

1. Warnings about the existence of misinterpretation and 
superstition amongst the people. 

2. Expose the people who hold deviant ideologies, for instance, 
Ka'b al-Ahbār. 

3. Presenting correct information in opposition to the incorrect 
opinions, for instance, the creation of Eve from remanants of Adam 
(‘a) in opposition to the other view. 

4. Reasoning proving the invalidity of the incorrect 
methodologies, for instance, the clash between the Imams (‘a) and 
analogy (gīyās). 

5. Stressing that holding certain deviant opinions causes one to 
leave the fold of Islam and brings about weaknesses in the 
foundations of the religion. And examples of this are those 
traditions rebuking tafsir based on personal opinion. 

The most important misinterpretations that appeared during the 
lifetimes of each member of the Prophetic Household ('a) and were 
fought against are: the forgery of traditions, the spreading of Jewish 
and Christian myths, analogy (giyās), juristic discretion (/stibsaz), and 
tafsir based on personal opinion. These will be briefly explained: 


4 1 Fighting against forgery of traditions 
The sunnah of the Prophet (s) and the Prophetic Household (a) is 
fighting against deviance in religion. Almost from the outset, the 
Messenger of Allah (s) appears to have been concerned about the 
possibility of traditions being forged. He would warn people about it 
as a prevention tactic. For instance, he said: 
«UII rye clade e là Mente ce GAS ijas Ss g AIS le Co i5 

*Great in number have become those who ascribe lies to me, and 
their number shall increase. Therefore, the person who intentionally 
lies about me will have an abode full of fire [in the hereafter]."! 

The leader of forgery was Abü Hurayrah al-Düsi. He was only in 
Medina for one year and nine months after the Battle of Khaybar 


1. Bihar al-Anwār, v.2, p.225. 
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(which occurred in the seventh year after the Migration), but 
transmitted more traditions than any other companion. Ibn Hazm 
states: “5374 traditions have been transmitted by him in various 
books. Bukhari narrated 466 traditions from him.”! This is why 
Imam Ali (‘a) did not think well of him. He said: 


“Nobody had lied more regarding the Messenger of Allah (s) than 
this al-Dusi.”* 

This harmful activity grew because of political, theological, and 
economic reasons, especially within the Sunni sect. The Imams (‘a) 
fought severely against this evil action. They taught their followers to 
be meticulous in accepting traditions; to not accept any tradition 
they heard without first checking its authenticity. 

Muhammad ibn ‘Isa ibn ‘Abid said: “One of our companions 
asked Yūnus ibn ‘Abd al-Rahman: ‘Abi Muhammad, why is it so 
difficult for you to accept a tradition? Why do you reject so many of 
our traditions? He responded: “Hisham ibn Hakam transmitted a 
tradition to me from Imam Sadiq (a). He said: ‘Do not accept a 
tradition in our name unless it is in congruence with the Qur'àn and 
the Sunnah or there is evidence behind it from our previous 
traditions. The reason for this is that Mughayr ibn Sa‘id, who is far 
from Allah’s mercy, inserted traditions in the books of my father’s 
companions which my father never said. Fear Allah and do not claim 
that we said anything.in opposition to our Lord or the Sunnah of 
our Prophet Muhammad (s). Wherever we say anything we say: Allah 
said or the Prophet (s) said.” 


4 2 Preventing the spread of Jewish and Christian myths 

One of the problems with traditions regarding tafsir is the 
existence of Jewish and Christian myths within traditions. The 
majority of these traditions that entered Islam were done so at 
the hands of Ka‘b al-Ahbar. He was from Yemen and was the 


1. Shaykh Mahmūd Abū Riyah, Adwa’ ‘ala al-Sunnah al-Muhammadiyah, p.201. 

2. Ibn Abi al-Hadid, Sharh Nahj al-Balaghah, v.1, p.360. 

3. Bihar al-Anwar, v.2, p.249, taken from Sayyid Muhammad Bāgir Hakim, ‘Ulam 
al-Quràn, p.330. 
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teacher of Abū Hurayrah. Abū Riyadh said: 
di Le op tll SF IV, play My GUL SN oe Lt ob ceo sell La plead si yp 


tagu oll Lu xl, perum 


"This Jew [Ka'b al-Ahbār] was able to place many superstitions, 
imaginations, and lies into Islam. Islamic books of tafsir, traditions, 
and history are full of his traditions.”' 

The Infallible Imams ('a) severely confronted these issues. A person 
said the following in front of Imam Bagir (a): "Ka'b al-Ahbar said: 


«alas JS Bild ad dod BSH Op 
‘The Ka'bah prostrates to Jerusalem every morning." Imam (ʻa) responded: 
(lua JL V OAT g 2245 
“You lied and al-Ahbar lied with you,” Then he said angrily: 
ilgs «JE Cot ANI ji, os je dil gle Len 
“Allah has not created a place that he loves more than the Ka‘bah.”” 
Likewise, there are traditions describing how the Imams dealt 


with some of the Jewish and Christian traditions that have been 


inserted into the hadith literature; for instance the issue of creating 
Eve from Adam's (ʻa) third rib.’ 


43 Confrontation with analogy (gīyās) and juristic 
discretion (istihsan) 

A major cause of deviation in the religion was the widespread usage 
of analogy, personal opinion, and juristic discretion in order to 
establish a religions ruling or interpretation of a verse. The place of 
this discussion is in jurisprudence. But, Imam Sadiq (‘a) stated in a 
tradition that analogy is a factor which would change the Qur'àn and 
the Prophet's (s) Sunnah.’ These deviant methods were severely 


. Idwa’ ‘ala al-Sunnah al-Muhammadiyah, p.164. 

„Muhammad bin Ya'gūb Kulayni, al-Kāfī, v.4, p.239; Bihar al-Anwar, v.46, p.354. 

. Refer to: Tafsir 'Ayyāshī, v.l, p.215; Shaykh Sadiq, "[Ilàl al- Sharāyi”, pgs.17-18; 
Fayd Kashani, Tafsir Safi, v.1, p.383; Muhammad bin Muhammad Rida 
Mashhadī Oumī, Kinz al-Dagā' iq, v.3, p-308. 

4. Refer to: Wasā'il al-Shia, v.18, p.39: Abū ‘Abdullah (a) said: “Allah curses the 

companions of analogy because they change the Book of Allah and the Sunnah 

of the Messenger of Allah”. 
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rebuked by the Prophet (s) and Infallible Imams (‘a).' The reason for 
this is that the foundations of the religion and the religious code 


stem from Allah: 
ai Ni ceed ol.» 


“Judgment belongs only to Allah.”” 

In some cases, Allah left some matters of law up to the Prophet (s) 
and the Imams (‘a) but not to humanity as a whole. 

The most serious outcome of the culture of analogy and personal 
opinion dominating society would be that the culture of Allah's 
religion and His Messenger's would not rule over the society. There 
would be no need to send messengers and heavenly scriptures if man 
were able to make up his own laws. 

Imam Ali (‘a) warned about this matter in his lifetime. He said: 


ct dal a cel dal gd O ell She y eli VU I s D cs yai Yo 

Cell ala 
“Do not practice analogy in religion because there are things in 
religion which cannot be analogised. A group of people will come 
who practice analogy. They are the enemies of religion. The first 
person to practice analogy was Satan." 

In a tradition, Imam Sadiq (‘a) rebuked this school of thought. 
He said that the practitioners of analogy search for knowledge 
through their reasoning but, analogy does not yield anything other 
than distance from the truth because the truth in the religion of 
Allah cannot be found through analogy.” 


4_4 Prohibiting tafsīr based on personal opinion 

Another way in which people were misguided and lead away from the 
realities of the Qur'àn was the distortion of meanings of verses and 
thus distorting the general public’s religious knowledge. Wordly and 


1. Refer to: Sayyid Muhammad Bāgir Hakim, * Ulūm al-Qurin, p.315. 

2. Quran, 6:57. 

3. This is the meaning of the traditions at: Wasa'il al-Shia, v.18, p.33, a tradition 
narrated from Nu'màni's Tafsir. 

4. Wasā'tl al-Shia, v.18, p.27. 

5. Al-Kafi, v.l, p.57, h.14, p.228, h.1, p.24, h.5 and 6. 
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ambitious individuals tried to benefit by developing their own 
(incorrect) interpretations and tafsir based on their personal opinion 
about the Ourān's meaning. The Prophetic Household (ʻa) tried to 
prevent the spread of this dangerous method by giving many 
warnings; they said that tafsir based on personal opinion is 
prohibited and rebuked. Ibn ‘Abbas narrates from the Prophet (s): 


(QUE ope oni 228 al» Ob ato SU ijas 
“A place of fire will be prepared for whoever states his own opinion 
about the Qur'àn."! 
Imam Sadiq (ʻa) said: 
ale OWT lal ol m loti ed po Là ce 
“Whoever explains the Qur'àn in his own opinion will not receive a 
reward if his explanation was correct, but would have committed a 


sin if his explanation is incorrect.” 
In another tradition he states: 


(iS aad dl tS pa BT la ja 
"Whoever explains a verse of Allah's Book in his own opinion has 
definitely become a disbeliever.? 


In another tradition the Commander of the Faithful (‘a) narrates 
from the Messenger of Allah (s), who narrates from Allah: 


NO ui 5 mapi 
“Whoever explains the Qur'àn in his own opinion does not 
believe in me.” 


Tafsir Based On Personal Opinion 
The views of some Qur'ànic scholars in regards to tafsir based on 
personal opinion are: 

1. The late Fayd Kashani states that tafsir based on personal 
opinion can be applied to two meanings: 

a) The commentator of the Qur’an had his own opinion that was 


1. Muhammad bin Jarir Tabart, Jami ` al-Bayān, v.1, p.27. 

2. Tafsir 'Ayyàshi, v.l, p.27. 

3. Ibid, p.18; in another tradition it adds: “If he makes a mistake is becomes farther 
from the heavens”. 
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in congruence with his carnal desires. 

b) The commentator of the Ourān only took the apparent 
meaning of verses which have unclear, general, or omitted terms into 
account without taking any grammatical points, verses, or traditions 
into account. He explained the verse only using the apparent 
meaning of it.' 

2. ‘Allamah Tabātabā'ī mentions two foundational points about 
the definition of tafsir based on personal opinion which is used in 
traditions: 

a) The grammatical connection between the term ‘opinion’ and 
‘his’ in the traditions shows independence in the opinion. This 
means that the commentator of the Qur’an did not use other verses 
of the Ourān; he only used his understanding of Arabic to 
independently provide his opinion. 

b) A commentator of the Qur'àn, as an ordinary person, tries to 
understand and explain the verses of the Qur’an. He compares the 
words of the Qur'àn to the words of men, when they are different 
from one another. The reason for this is that the words, at the same 
time as they are separated from each other are connected to each 
other as well (some verses explain others). In other words, it is a 
prohibition of a method of understanding; one should not explain 
the Qur'an as he would the words of common individuals despite 
the fact that sometimes he would reach the desired meaning. Since 
this method is incorrect, this form of tafsir is rebuked. The following 
tradition from the Prophet (s) supports this definition: 

tes as gel Lol "P ol a 3 els on 
"A person who speaks about the Qur'àn in his own opinion has 
definitely made a mistake — even if he reached the correct 
conclusion.” 

3. Another definition of tafsir based on personal opinion is that 
one accepts the understanding of the sentence following grammatical 
and linguistic laws while making a mistake in applying it to certain 
instances. Here, he states that a certain case is an instance of the verse 


1. Tafsir Safi, v.1, pgs.22-23, fifth introduction. 
2. Al-Mīzān, v.3, pgs.76-77; Nasir Makarem Shirazi, Juzwah Tafsir bih Ray, p.26. 
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out of his own opinion while in fact it is not an instance. Other 
opinions in this regard exist and the reader can refer to the sources 
for further information.! 


Summary 

The term Ahl al-Bayt (ʻa) applies to the people of a family who have 
relations with the place that a family lives. But, in Qur'ànic 
terminology (Qur'àn, 33:33), this term applies to the Prophet (s), Ali 
ibn Abi Talib, Fatimah, Hasan, and Husayn (‘a). More precisely, it 
applies to the fourteen infallibles (ʻa). 

The knowledge of the Prophetic Household is not limited; rather 
they know everything that Allah has revealed. In addition to the Qur'àn, 
they know everything about the other Holy Scriptures as well. Some of 
the cases of the Prophetic Household's knowledge are: knowledge of 
future events, the description and details of the code of practice, and the 
knowledge of the esoteric and exoteric aspects of the Qur'àn. 

The role that the Prophetic Household (‘a) play in regards to the 
Our'ān is a key and foundational role which can be described in four 
main areas: 

l. Guidance and training: they guide people to the correct 
understanding of the realities in the Qur'àn. 

2. Training commentators of the Qur'àn: the Prophetic 
Household (‘a) trained scholars to understand the Qur'àn and to be 
able to derive religious rulings and concepts from the Our'ān - they 
gave these scholars the permission of Ijtibad. 

3. They presented practical principles: one of the important roles 
that the Prophetic Household (‘a) played was presenting practical 
principles which would provide methods of understanding for the 
commentators of the Qur'àn. Some of these principles are: tafsir using 
intellectual and definite evidence, keeping the monotheistic dimension 
in mind, keeping the vila? dimension in mind, the eternal nature of the 
Qur'an, referring the metaphorical verses to the definitive verses, and 
using the Qur’an as the criteria for understanding reality. 


1. Jalal al-Din Suyūtī, al-Itigān fi ‘Ulam al-Ourān, v.4, p.482; “Amid Zanjānī, 
Mubānī wa Rawashha Tafsiri, p.228; Husayn Alawi-Mehr, Rawashha wa 
Garāyishhā Tafsiri, p.175. 
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4. Confrontation with deviant opinions: for instance, their 
confrontation with forgery in traditions, their prevention of the 
implementation of Isrā iliyat traditions, their confrontation with 
analogy and juristic discretion, and their prohibition of tafsir based 
on personal opinion. 


Questions and research points 
1. Describe the term Ahl al-Bayt. 

2. What is the scope of the Prophetic Household’s (‘a) knowledge? 
List three cases. 

3. What differences do the roles of the Prophetic Household (‘a) 
have in guiding people and in training commentators of the Our'ān? 

4. What is meant by the practical principles presented by the 
Prophetic Household (‘a)? List four such cases. 

5. List the deviances in tafsir that existed during the lifetimes of 
the Prophetic Household (‘a). 

6. How did the Prophetic Household (‘a) confront deviant and 
incorrect opinions? 

7. Research the knowledge that the Prophetic Household (‘a) had 
about the Our'ān using the following books: Ad/ al-Bayt ft al-Qur’an 
al-Karim by Muhammad Muhammadi Ray Shahri, Usal al-Kafi, 
volumes 1-2 (traditions regarding the knowledge of the Prophetic 
Household), and Bihar al-Anwar, volumes 89-90. 

8. Review the traditions mentioned in the tafsirs of Sūrah 
Ibrahim. Use the following books: Tafsir ‘Ayyashi, by Muhammad ibn 
Mas'ūd Samargandī ‘Ayyashi, När al-Thaqalayn, by Ali ibn Jum‘ah 
"Arüsi Hawizi, and Kanz al-Dagā 'ig, by Muhammad ibn Muhammad 
Rida Mashhadi Qumi. Derive the principles that the Prophetic 
Household (‘a) presented from them. 


6 
Tafsir in the Third Century 


Objectives of this chapter: 1. Becoming familiar with the cultural 
conditions of the third century. 2. Learning the distinctive qualities of 
tafsir works produced in the third century, 3. Knowing the major tafsirs 
and the commentators of the Our'ān of the third century. 


An age of development for tafsir 

The Islamic sciences had become highly developed by the third 
Islamic century due to the efforts of the Prophetic Household (a), 
the companions, the Successors, and their students. Some fields such 
as etymology, grammar, and mysticism grew significantly during this 
time and the groundwork for compiling books and independent 
articles regarding tafsir was laid. 

The previous efforts of the infallible Imams (‘a) bore fruit in this 
period. And a number of major tafsir compilations were produced in this 
age; for instance, linguistic tafsirs such as Gharib al-Quran, grammatical 
tafsīrs such as Ma ‘ani al-Qur'an, as well as mystical and traditional tafsīrs. 
These were the prelude to the crystallization of still more developed 
approaches that can be seen in the tafsirs of the fourth century. 


The Characteristics of Tafsir in the Third Century 
The following is an overview of the characteristics of tafsir in the 
third century: 

I. Traditions from the Imams ('a), companions, and Successors to 
the companions were published in collections. 

2. Various intellectual fields blossomed; linguistics and literature 
advanced, mysticism grew rapidly and the major theological schools formed. 
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3. Tafsir also became recognized as field of its own independent 
from the other sciences such as law and theology. 

4. New and more developed approaches to tafsir were adopted 
due in part to advances made in other sciences such as hadith, 
grammar, etymology, and mysticism.! 

5. Differences in specialization caused traditional tafsir to solidify 
in the fourth century. 


Tafsirs and commentators of the Qur'an of the third century 

As was mentioned above, the quantity of tafsirs and variety of 
approaches to writing tafsir grew exponentially during this period. 
There are about 70 tafsirs and commentators of the Qur'àn amongst 
Sunni and Shia scholars of this age. Muhammad ibn AdNahway 
mentioned 26 of them in his Tabagāt al-Mufassirin,’ some of them will 
be mentioned in the tafsir specializations of the third century. More 
than forty companions of the Imams ('a) wrote tafsirs and books about 
the Qur'àn. The most famous of these works and their authors are: 


1. Tafsir al-Masabih - Asfaryani (d.201) 

Abū al-‘Abbas Ahmad ibn Hasan Asfaryani wrote Tafsir al-Masabih. 
This tafsir examined the verses of the Ourān that were revealed 
about the Prophetic Household (‘a). The author of Dhari‘ah believes 
that the name of his tafsir is: ALMasabib fīmā nazal min al-Qur’an fi 
Abl al-Bayt (ra) 


2. Hishām ibn Muhammad Sā'ib Kalbī (d.204) 

He was a Shia from Kūfah, a friend of the Prophetic Household (‘a), 
and a close companion of Imam Sadiq ('a). He was blessed by the 
Imam. Najashi, while praising him for his merits and knowledge, 


1. Theological discussions, especially the discussion about the divine words of 
Allah being eternal or created, were presented in this age. But, Tafsir specialized 
in the area of theology did not start until the fourth century. Refer to: ‘Aqiqi 
Bakhshāyishī, Tabagāt Mufassiran Shia, v.1, p.251. 

2. The information mentioned in this section has been taken from the books 
Tahlili wa Sīyāsī Islam by Ali Akbar Husayni and Sayr Tatwur Tafāsīr Shia wa 
Tabagāt Mufassirān by ‘Aqiqi Bakhshāyishī. 

3. Ahmad bin Muhammad Adnahway, Tabagāt al-Mufassirīn, pgs.25-45. 

4. Agā Buzurg Tehrani, al-Dhari `ah, v.21, p.78. 


Tafsir in the Third Century 155 


lists many books that he authored.! Ibn Nadim mentioned a book 
written by Hisham and another book written by his father, 
Muhammad Sā'ib. The name of his tafsīr is: ALAy al-Lati Nazalat fi 
Agwām bi-A ‘yanihim? 


3. Tafsir - Yunus ibn ‘Abd al-Rahman (d.208) 

He was a trustworthy transmitter of traditions who held a high spiritual 
station in Kūfah. He was a servant of Ali ibn Yaqtin and one of the very 
close companions of Imam Misa Kazim and Imam Rida (‘a). A person 
asked Imam Rida (‘a): "I am not able to meet you all the time. Who 
should I obtain religious knowledge from?” Imam Rida (‘a) said: 


t> SM Ae cp ip ye doe 
“Take from Yūnus ibn ‘Abd al-Rahman.” In addition to this, he was given 
permission by Imam Rida (ʻa) to issue verdicts. Thus, he was a mujtahid? 


Najashi attributed many books to him, for instance, the books: 
Tafsir al-Qur’an, Fadl al-Our'ān, and a-Imamab." 


4. Tafsir - Ibn Faddal (d.224) 

Hasan ibn Ali Faddal Kūfī was a member of the Fathi sect who 
believed that ‘Abdullah Aftah, the son of Imam Ja‘far Sadiq (‘a), was 
the Imam. But, after some time he repented, and accepted the 
Imamah of Mūsa ibn Ja‘far ('a). He transmitted traditions from 
Imam Sadiq (a) and was his close companion. He was pious and was 
not attached to the world. He was extremely trustworthy in the 
transmission of traditions? He wrote many books. Shaykh Tūsī 
states that he wrote a tafsīr entitled Tafsir® and Najashi mentions one 
of his books to be called ALNasikh wa al-Mansūkb.' Ibn Nadim also 
mentions a book of his titled: A-Shawahid min Kitab Allah wa al- 
Nasikh wa al.Mansūkb.* 


1. Rijā! al-Najashi, p.305. 

2. Ibn Nadīm, al-Fihrist, p.59. 
3. Rijāl al-Najāshī, pgs.311-312. 
4. Ibid. 

5. Shaykh Tūsī, al-Fihrist, p.48. 
6. Ibid. 

7. Rijal al-Najashi, p.26. 

8. Al-Fihrist, p.223. 
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His son Ali ibn Hasan Faddal was also Fatahi and is praised in 
the transmission of traditions. He also wrote a book of Tafsir.’ 


5. Tafsir Batānī (d.224) 

Hasan ibn Ali Abu Hamzah Batānī was a transmitter of traditions and a 
commentator of the Qur'àn who lived in the third century. He wrote 
the tafsir Fada il al-Our'ān wa al-Dala’il. He has been considered weak in 
traditions and many scholars do not accept traditions transmitted 
through him. One of his transmitters was the above Hasan ibn Ali 
Faddal who many people do not consider trustworthy either. 

There are other tafsirs which are attributed to the companions of 
the Infallible Imams (‘a). Some of them will be mentioned in brief: 

Tafsir of Hasan ibn Mahbūb (d.224). He is in the ranks of the Ashab 
al-ljma‘ and is considered trustworthy in narration. He transmitted 
traditions from Imam Rida (ʻa). Shaykh Tūsī and Ibn Nadim listed a 
tafsir written by him.’ The book Hurzf al-Qur’an is another compilation 
written by Ali ibn Mahzyar Darugi,’ a scholar of the third century and 
a companion of Imam Rida, Imam Jawad, and Imam Hadi (fa). He is 
considered trustworthy. 33 books have been attributed to him, two of 
which are Hurūfal.-Ourān and Tafsir al.Our'ān. 

Amongst the other tafsirs is Tafsir al-Qur’an by Husayn ibn Sa‘id 
Ahwazi (end of the third century). He was a trustworthy transmitter 
of traditions during the lifetimes of Imam Rida, Imam Jawad, and 
Imam Hadi ('a).* Other Qur'ànic works of this century were Nasikh 
al-Qur'án wa Mansikhuh by Sa‘d ibn ‘Abdullah Ash‘ari (d.299 or 301). 
There is a possibility that this is the same book as Tafsir Nu‘mani 
Likewise, Al-Tafsir wa Fadl al-Qur’an by Ahmad ibn Muhammad ibn 
Khalid Bargī (d.274). He was a notable traditionist and the author of 
many books. In the field of the Qur’an, the books Thawāb al-Qur’an 
and Khalq al-Samáwat wa al-Ard are attributed to him.’ 


. Shaykh Tüsi, al-Fihrist, p.92. 

. Ibid, p.50, number 167 and footnote 2. 

. Ibid, p.47; Ibn Nadim, al-Fihrist, p.55. 

. He is different from the Ali bin Mahzyar who met Imam Zamān (a) during his 
occultation. 

. Ahmad bin Ali Najashi, Rijal al-Najashi, p.43; Shaykh Tüsi, al-Fihrist, p.58. 

„Ridā Ustādī, Ashnā'ī ba Tafasir Quran Majid, p.6. 

. Refer to: Shaykh Tūsī, al-Fihrist, p.20. 
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Muhammad ibn AdNahway listed 26 commentators of the third 
century. Amongst them are: Muhammad ibn Idris Shafi‘, the author 
of Aļkām al-Qur’an, Muhammad ibn Mussanir (Abū Ali Nahwi 
Lughawi) who is famously known as Qatrab (d.206), the author of 
Ma'ani al-Ourān fi al-Tafsir and Kitab al-Radd ‘ala al-Mulhidin ft 
Tashabih al-Ourān. Another Qur'áànic work was authored by Ibn 
Hammam San‘ani (d.211). He wrote many books in the field of the 
Qur'àn. For instance, he wrote: Nazm al-Qur’an, Qawa'id al-Qur'an, 
Tafsir al-Fatibah, and al-Hurūf al-Maqta‘ah fi Awa’il al-Suwar.. Some 
state that he loved Ali (fa). Shaykh Tūsī introduced him as a 
companion of Imam Sadiq (ʻa)? Another commentator of the 
Qur'àn of this period is Yazid ibn Haran Salmi Wāsitī (d.217). He 
had a strong memory, was learned in traditions, and a commentator 
of the Our'ān. Abū Hatam Sijistānī (d.250) was another person who 
wrote a tafsīr. Abū al-"Abbās Mubbarad can also be named; he was a 
grammarian and rhetorician. He was a student of Kasa’i and wrote 
the book Ma'ānī al-Ourān wa A'rāb al-Ourān* Another 
commentator of the Qur'àn was Ibn Qutaybah Dinüri. He will be 
introduced along with his tafsīr in the next section. 


Tafsīr Specializations in the Third Century 

One of the characteristics of the third century 1s the presentation of 
tafsir using a variety of methods. Traditions regarding tafsir spread 
to various cities and were compiled into traditional tafsirs, which 
were popular amongst their general audience. Tafsirs of other 
specializations were also compiled, however. One of the most 
fundamental reasons for this was the development of other 
intellectual fields of the day; for instance grammar and etymology. 
Grammarians from Basrah and Kūfah structured the Arabic language 
in the second century (eighth century a.d.).* Jurisprudence and 
traditions regarding jurisprudence were organized in this period. 


„Ibn Nadīm, al-Fihrist, p.52. 

. ‘Aqiqi Bakhshāyishī, Tabagāt Mufassirān Shia, v.1, pgs.457 and 474. 

„Muhammad Adnahway, Tabagāt al-Mufassirīn, p.42. 

„The first dictionary was written by Khalīl bin Ahmad (d.175) and the first book 
of grammar by Sībaway, the student of Khalīl. After his death, his student 
Akhfash completed it. 
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Tafsir written with the specialization of mysticism started in this age. 
The most important specializations of the third century will be 
briefly mentioned: 


1. Traditional 

One of the traditional tafsirs of this age was al-Masabih by Ahmad 
Asfāryānī (d.201). The traditions in it are about the Prophetic 
Household (‘a) and their correlation to the verses of the Qur'àn. 
Another example was Tafsir Hibarī by Abū ‘Abdullah Husayn ibn 
Hakim Muslim Kūfī (d.286). He was a scholar of traditions and a 
famous Zaydi commentator of the Qur'àn. This tafsir has 150 
traditions in it. One hundred of these traditions are in regards to the 
Prophetic Household (‘a) and the verses that were revealed about 
them. Thirty other traditions are about their merits. The remaining 
twenty traditions are about various theological, historical, and 
jurisprudential matters.’ 


2. Jurisprudential 

This method of tafsīr is one of the oldest approaches to Qur’anic 
commentary; it is a branch of traditional tafsir, although it differs 
from the former insofar as it is arranged in accordance to 
jurisprudential subjects to which different verses refer rather than the 
order of the verses themselves. 

About ten tafsirs of the jurisprudential verses were written in this 
century. The tafsīrs Ayāt al-Abkdm by Hisham ibn Muhammad Sa'ib 
Kalbi Kūfī (d.204), Ahkām al-Our'ān by Muhammad ibn Idris Shāfrī 
(the founder of the Shafi sect, d.204), and Aļkām al-Qur’an by 
Marūzī Khurasani (d.244) are examples of these.” 


3. Literary 

Tafsirs also appeared in this century that focused on the literary 
aspect of the Ourān; including definitions, etymology, and 
grammar. Some of them are: 


„This Tafsir was printed once with the research of Sayyid Ahmad Ashkūrī and 
once with the research of Sayyid Muhammad Rida Husayni Jalali. For more 
information refer to the introduction by Husayni Jalali. 

2. Refer to: Husayn 'Alawi-Mehr, Rawashha wa Garayashha Tafsiri, p.367. 
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3 1 Mujāz al-Qur’an 

This tafsīr was written by Abū Ubaydah Mu'ammar ibn Muthnī 
(d.210). He was the first person who discussed some issues of 
definitions while presenting Qur’anic discussions. The principle 
concern of this tafsir is an Arabic literary analysis. When this book 
mentions verses of the Qur'àn, it draws attention to the metaphors 
and similes used, their implications and so forth. It can be said that 
he was the one of the first, if not the first, commentator to employ 
this method of tafsīr.! 


3_2 Tafsir Farra 
Yahya ibn Zīyād Aqta‘, famously known as Yahya al-Farra (d.208) 
used a similar method to Abū Ubaydah. He wrote the book Ma ‘ani 
al-Qur'àn in the form of Mujāz al-Qur’an. It must be noted that Farrā 
was a scholar of Arabic grammar and this is why syntax is given 
precedence over other options in his tafsir. Literary matters were 
given less attention in this tafsir than in Abū Ubaydah’s tafsir, above. 
This book was written so that the verses which appear in the 
Qur’an deal with literary matters, such as metaphors and eloquence, 
would be explained. He would use Arabic poems and examples to 
explain the meanings of these verses. In addition to this, he would 
narrate traditions from the companions and the Successors.’ Ibn 
Shahrāshūb would link the traditions that he narrated in Asbāb al 
Nuzūl to the traditions that Farrā narrated. Other than the book 
Ma ‘Gni al-Qur’an, the following books have been attributed to him: 
Lughat al-Qur’an, al-Wagf, and al-Ibtidā”. For this reason he is 
counted amongst one of the most active authors in the field of 
Ourānic sciences.” 


3_3 Tafsir Jahiz 

Abū 'Uthmān Jāhiz (d.225) wrote a book titled Nazm al-Qur’an. 
Many of the discussions in this book surrounded points of Arabic 
literature found in the Our'ān. He mentioned metaphors and points 


1. Muhammad Rajab Al-Biyümi, Khatawat al-Manhaj al-Bayānī, p.46; Itijahāt al- 
Tafsīr, v.3, p.873. 

2. Hanafi Sharaf, I'jāz al-Ourān al-Bayānī bayn al-Nazariyah wa al-Tatbīg, p.20. 

3. Tabagāt Mufassirān Shia, v.1, p.469. 
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of eloquence in detail. Jahiz presented these discussions in a very 
precise manner. But, unfortunately he did not complete the tafsir. He 
explained various verses from the Qur'àn while discussing the 
literary aspects of them.! 


3_4 Tafsir Ibn Qutaybah 

Ibn Qutaybah Dīnūrī (d.276) wrote the book Ta’wil Muskhkil al- 
Our'ān after Jāhiz, who was a famous Sunni orator, in order to 
oppose those who criticized the eloquence of the Ourān.” He 
examined many of the metaphors in the Our'ān.” 


4. Mystic 

Another specialization in third-century tafsīr is found in the 
beginnings of mystical commentaries. This started with the 
compilation of Tafsir al-Qur’an al-‘Azim by Shūshtarī. The author of 
this book is Abu Muhammad Sahl ibn ‘Abdullah Shūshtarī who was 
born in the year 200 and died in the year 283. He was a prominent 
mystic who is said to have been blessed with spiritual powers. He 
resided in Basrah for many years where he passed away. 

At the beginning he concentrated on the esoteric and exoteric 
meanings of the verses. This tafsir mostly alludes to mystical issues. 
But, sometimes the apparent and literal meanings of the verses are 
also introduced.’ Dar al-Kutub al-‘Arabiyah printed this tafsir in 
1329 h.sh. in Egypt in one large volume.” 


Summary 

1. It can be said that the advancement of sciences and the 
advancement of traditions from the Imams, companions, and 
Successors, advanced the compilation of tafsir in the third century. 
They caused tafsir to take on certain specializations (such as 
traditional, literary, and mystic) and laid the foundations for the 
more developed tafsirs of the fourth century. 


1. Husayn Saghir, al-Mabādī al-'Amah li-Tafsīr al-Ourān al-Karim, p.110. 

2. Itijahāt al-Tafsīr, v.3, p.874. 

3. Muhammad Hadi Ma'rifat, al-Tafsir wa al-Mufassirūn fi Thawbah al-Qashib, v.2, p.511. 
4. Ibid, p.541. 

5. Tabaqat Mufassiran Shia, v.1, p.528. 
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2. About 70 tafsīrs and commentators of the Our'ān have been 
listed for this century; the most important commentators were 
introduced in the text. 

3. The most important of these tafsīrs are: Tafsir al-Masabib by 
Asfāryānī (d.201), ALAy al-Latī Nazalat fi Aqwam bi-A'ayánibim by 
Hisham ibn Muhammad Sā'ib Kalbi (d.204), as well as the tafsirs by 
Yünus ibn ‘Abd al-Rahman, Ibn Faddāl, Batānī, and other 
companions of the Imams (ʻa). Likewise, the following tafsirs can be 
mentioned: Abkam al.Our'ān by Shafi'l, Ma ‘ani al-Qur’an by Qatrab, 
Nazm al.-Ourān wa Qawa’id al Qur'an by Ibn Hammam San‘ani, and 
Ma ‘Gni al-Our'ān by Abū ‘Abbas Mubarrad. 

4, The tafsir specializations of this period are: Traditional tafsir; 
Tafsir al-Masabih and Tafsir Hibari are examples of this specialization. 
Jurisprudential tafsir; Abkam al-Our'ān by Hisham ibn Muhammad 
Saib Kalbi and Aģkām al-Qur’an by Shafii are examples of this 
specialization. Literary tafsir; Mujāz al.Ourān by Abū Ubaydah, 
Ma ānī al.-Ourān by Farra, Nazm al. Ourān by Jahiz, and Ta’wil 
Muskhkil al-Qur’an by Ibn Qutaybah Dinüri are examples of this 
specialization. Tafsir al.Our'ān al-‘Azim is an example of a mystic 
tafsir that was written by Ibn Rāfi' Shūshtarī in this century. 


Sources for further research 

1. Tabagāt al-Mufassirin by Jalal al-Din Suyüti 
2. Tabagāt al-Mufassirīn by Ahmad ibn Muhammad AdNahway 
3. Sayr Tatawur Tafasir Shia by Sayyid Muhammad Ali Ayyāzī 
4. Al-Dharī `ah ila Tasanif al-Shia, v.21, by Aqà Buzurg Tehrani 
5. Rijāl al-Najashi by Najashi 
6. ALFihrist, by Shaykh Tūsī 
7. Ltijahat al-Tafsīr, v.3, by Sulayman Fahd Rimi 


Questions and research points 
1. Write the characteristics of tafsīr in the third century. 

2. Name a few famous commentators of the Qur'àn who were 
students of the Imams (‘a) from this period. 

3. Describe Tafsir Batani and its author. 

4. What are the most important specializations of tafsir in 
this century? 
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5. What type of tafsir is Tafsir Hibari? Introduce this tafsir. 

6. What are the most important literary tafsirs of this period? 
Who wrote the tafsir Ma ‘ani al-Qur’an? Describe this tafsir along 
with its author. 

7. What is the most important mystical tafsir of this age? Introduce 
the tafsir and make note of the issues are dealt with inside it. 

8. Use the following books to write a report about the positive 
and negative aspects of a mystic tafsīr: al-Tafsir wa al-Mufassirün ft 
Thawbah al-Qashib, v.2, p.526, by Muhammad Hadi Ma'rifat, Mabani 
wa Rawashha Tafsir al-Qur’an by ‘Amid Zanjānī, Rawashha wa 
Garayishha Tafsiri by Husayn 'Alawi-Mehr, Darsndmah Rawashha wa 
Garayishha Tafsir Ourān by Dr. Muhammad Ali Rida’i Isfahani, 
Manābij al-Mufassirin by Muni* ‘Abd al-Halim Mahmid, and 
Itijabāt al-Tafsir fi al-‘Asr al-Hadith by Sulayman Fahd Rümi. 

9. Present a report about the Shia tafsirs in the third century 
using the books Tabagāt Muffasiran Shia by ‘Aqiqi Bakhshāyishī and 
Sayr Tatāwur Tafāsīr Shia by Sayyid Muhammad Ali Ayyāzī. Present a 
research showing if these tafsirs and their authors are correct or not. 


7 
Tafsir in the Fourth Century (1) 


Objectives of this chapter: 1. Becoming familiar with the cultural and 
political conditions of the fourth century. 2. Learning about the most 
important tafsirs compiled by Shia and Sunni scholars in this period. 3. 
Learning about the various specializations of tafsir of this age. 4. 
Becoming familiar with the strengths, weaknesses and ideologies of the 
commentators of the Qur'àn in this century. 


The cultural and political conditions of the fourth century 
The late third century and early fourth century saw the beginning 
of the classical golden age of Islamic thought. Traditions from the 
Prophet (s), Infallible Imams (‘a), and companions were collected, 
organized, and compiled in this period. Competition between 
scholars was intense and significant developments took place in 
the field of theology. The 'Asharite, Mutazilite, and Maturidi sects 
formed in this century. These theological sects became rivals of 
one another, and some of them considered themselves in 
competition to the Imamiyah sect. This is why many tafsirs in this 
period specialized in theology. 

The competition between scholars in this age, especially in the 
field of tafsir, caused many valuable works to be produced. Amongst 
the Shia, the tafsirs Furāt Kāft, "Ayyāshī, and Qumi were written. Two 
of the four main Shia books were also written in this century. The 
late Kulayni (d.328) collected traditions and wrote the book a/-Kāfi. 
Shaykh Sadüq (d.381) wrote the book Man la Yabdarubu al-Faqīh in 
this period. Sunnis also put forth intellectual efforts and wrote 
produced some of their key works in this period. 
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Some important factors that led to the advancement of Islamic 
sciences in this age are: 

1. Political and social stability. 

2. The Shia sect influenced all areas of the Islamic world. Many 
leaders of the time were Shia and valued knowledge — except in the 
eastern areas where the Kharazmis ruled. Examples of the Shia leaders 
are the Fatimids who ruled over northern Africa (Egypt, Tunisia, 
Morocco, and even parts of Syria, Lebanon, and Yemen), the 
Hamadanids in the north between al-Nahrayn and Halab,” the 
Daylamites and the Buwayhids in Iraq and the Fars region, ; especially 
when Mu‘izz al-Dawlah Daylami (d.352) entered Baghdad in 334 and 
ended the Turkish rule. These governments were pro-Alid and 
patrons of knowledge. 

3. Libraries and intellectual centers were established in this 
age. The Fatimids in Egypt formed a university by the name of 
Al-Azhàr. A center called Dar al-'Ilm was established in Tripoli. 
During the rule of Buwayhids and Daylamites, who were mainly 
Shia and protected the honor of the caliphate, cities such as 
Nayshabur, Bukhara, Shiraz, Isfahan, Hamadan, and Tabaristan 
all became centers of intellectual thought. 

In addition to this, the efforts of prominent scholars such as 
Zakariya Razi (d.320), Abū Farras Hamadānī (d.357), Sahib ibn 
"Abbād (d.385), and Abū al-Faraj Isfahani (d.356) helped advance 
knowledge in this age. 

4. Alongside the establishment of intellectual centers, tools 
which facilitated the recording of knowledge (paper for instance) 
also became more widely available. This meant that the number 
of written materials increased and with them the ease of 
preserving and sharing knowledge. 

5. The development of theology resulted in the formation of 
theological sects such as the Asharite, Mutazilite, and Maturidi sects. 
These sects, in competition with one another, were driven to use the 
best means at their disposal to overcome their doctrinal opponents. 


1. Ali Akbar Husayni, Tārīkh Tahlili wa Sīyāsī Islam, v.2, pgs.369 and 387. 
2. Ibid, p.418. 
3. Ibid, p.413. 
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Tafsir in the fourth century 
The extensive intellectual efforts and religious works, especially those 
in tafsir, of the third century resulted in the solidification of a single 
authoritative method of tafsir at the end of the third and beginning 
of the fourth centuries. This method was the traditional method. 
Giving importance to traditions on one side and the increase of 
support for the Prophetic Household (‘a) on the other side led 
people in a certain direction. In this age they organized the traditions 
that were in circulation into large compilations. Shia and Sunnis also 
started to write independent traditional tafsirs. The following Shia 
tafsirs were composed: Tafsir Qumi, Tafsir Furat Kāfī, Tafsir ‘Ayyashi, 
and Tafsir Nu'mānī. Tabari, from amongst the Sunnis, wrote the 
tafsir Jami‘ al-Bayān in this period as well. 


Shia traditional tafsirs 
Tafsir Qumi 
Author: Ali ibn Ibrahim Qumi 

Death: He was alive until the year 307 

Language: Arabic 

Volumes: 2 

Method: traditional; only used narrations 

Ali ibn Ibrahim Qumi was a teacher of the late Kulayni (d.328) 
and lived during the lifetime of Imam Hasan ‘Askari ('a).. He met 
the Imam before his death. He was the first person to bring 
traditions from Kūfah to Qum. 

Najāshī (d.450) wrote: “Ali ibn Ibrahim Qumi was trustworthy in 
traditions and held correct beliefs. He heard traditions from many 
teachers and wrote books. He became blind in the middle of his life 
and he wrote a tafsir.”? Shia scholars are unanimous regarding the 
trustworthiness of Ali ibn Ibrahim. There is also no doubt that Ali 
ibn Ibráhim wrote a tafsir. Shaykh Tūsī, Najāshī,* Ibn Nadīm, and 


1. The Imam’s martyrdom was in the year 260. 
2. Ahmad bin Ali Najāshī, Rijāl al-Najāshī, p.83. 
3. Al-Fihrist, p.89. 

4. Rijāl al-Najashi, p.83. 

5. Al-Fihrist, p.325. 
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later scholars such as Sayyid Hasan Sadr,’ the author of Wasa'il al- 
Shia? the author of Rawdat al-Jannat, the author of al-Dhari‘ab,’ 
and many biographers reported his tafsir. 

Likewise, the late Tabarasi narrates from Ali ibn Ibrāhīm's tafsīr 
in Majma‘ al-Bayan. Tafsirs Saft, al-Burhan, and Nar al-Thaqalayn 
also narrate from it. 

The present tafsir titled Tafsir Qumi is printed in two volumes and 
comments upon the entire Qur'an. This tafsir is in reality, two tafsirs: 

1. Part of the tafsir written by Ali ibn Ibrahim Qumi 

2. Part of the tafsir written by Abū al-Jārūd 

The late Hajj Agā Bazurg writes the following about the 
personality of Abū al-Jārūd and his tafsir: “Tafsir Abū al-Jārūd: his 
name is Zīyād ibn Mundhir (d.150).* He was blind from birth. The 
Zaydi? Jārūdiyah' sect is said to have originated with him. He was a 
contemporary of three Imams: Ali ibn Husayn, Muhammad ibn Ali, 
and Ja‘far ibn Muhammad. He wrote his tafsir from the traditions of 
Imam Bāgir (ʻa); this is was before he formed his own sect.” It seems as 
if it was dictated to him; this is why Ibn Nadim attributes it to Imam 
Bāgir (‘a). This is the first tafsīr that he mentions on page 50."? 

Some believe that the authoritativeness of Abū al-Jarüd's tafsir 
is not less than that of Ali ibn Ibrahim’s. They do not deem it 
necessary to authenticate it. But, some other scholars hold that 
each one of these tafsirs has an account. They state that the 
surviving tafsir of Ali ibn Ibrahim does not have any authority 
because it is mixed with that of Abū al-Jārūd, who was deviant and 
cannot be compared to Ali ibn Ibrahim. 


1. Tasis al-Shia, p.330. 

2. Muhammad bin Hasan Hurr 'Amili, Wasa'il al-Shia, v.20, p.680. 

3. Mirza Muhammad Bāgir Mussawi Khānsārī, Rawdat al-Jannāt, v.8, p.349. 

4. Agā Buzurg Tehrani, al-Dhari ‘ah, v.4, p.251. 

5. This is about 160 years before Ali ibn Ibrahim passed away. 

6. The Zaydis believe in the immamah of Zayd bin Ali and the majority of them believe 
in any sayyid who is a righteous scholar who stands up militarily (therefore, they do 
not believe in the immamah of Imam Bāgir or the Imams after him). 

7. The Jarudiyah believe in narrative proof about Ali; that the three are disbelievers, 
and that anyone who rejects Ali is a disbeliever. 

8. The days before he deviated because the Zaydi and Jarudiyah sects are deviant sects. 

9. Al-Dhari ‘ah, v.4, p.251. 


Tafsir in the Fourth Century (1) 167 


Merits and criticisms 

This tafsir has many merits, for instance, it 1s the closest tafsir that 
has been compiled in the traditional method to the age of revelation; 
it 1s a treasure chest of the words of the Prophetic Household ('a). 
Many of the traditions found therein defend the Prophetic 
Household (‘a). Some of the traditions have a complete chain of 
narration. But, despite all of these merits, there are two main 
criticisms. These are: 

l. Some of the traditions mentioned therein do not have 
complete chains of narration or have weak chains of narration. 

2. Traditions exist which support the erroneous notion of the 
Qur'àn being distorted. These criticisms have been answered; for 
instance the distortion of the Qur'àn being discussed is a distortion 
of its meaning and not its actual words.! 

Another question regarding this tafsir exists: Is the two volume 
tafsir that exists today the same tafsir that Ali ibn Ibrahim wrote? It 
is possible that an answer to this question can be found through 
examining the categories of traditions that are mentioned therein. 


Categories of traditions found in Tafsir Qumi 
There are various examples of traditions found in this tafsir. In some 
cases it is not clear whether the tafsir of a verse is given by Ali ibn 
Ibrahim or an Infallible Imam (‘a). Four examples of these traditions 
will be given: 

1. The words of Ali ibn Ibrahim: sometimes the words of Ali 
ibn Ibrahim are mentioned along with the term Ju (he said). For 
instance: 


ld S SSL Ue Se SFE Sl p Sd eon al cy ge JU, 
Ali ibn Ibrahim states about His verse: "As for those whom you 
invoke besides Him, they do not control so much as the husk of a 
date stone.”” He says: “This is the thin covering which is on the back 
of the pit of a date.” 


1. Muqadamah Tafsir Qumi, v.1, p.6. 
2. Quran, 35:13. 
3. Ali bin Ibrahim, Tafsir Qumi, v.2, p.208. 
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Sometimes they are also mentioned without mentioning the 
second Jb, for instance: 
gi US AU SS 205 I 5,27 Sal GZ p id 5 eal ud oy le J 
Ali ibn Ibrahim states about His verse: “Do not suppose those who 
exult in what they have done, and love to be praised for what they 
have not done.”' “This was revealed about the hypocrites who love to 
be praised for what they have not done.” 

2. Sometimes he mentions the chain of narration, going beyond 
his father, up until the Infallible Imam (a). For instance: 

J s MNS; id Spd g Beal te ol ye (ot) Ohm oe ol Sue 
IRE oy BE ee pall aY IG AY SE GD E eG yy 
My father narrated to me from Hasan (Hannan), who stated that Abi 
‘Abdullah (‘a) said the following about His verse: “This is indeed sent 
down by the Lord of all the worlds, brought down by the 
Trustworthy Spirit, upon your heart." He said: “This means the 
guardianship that was revealed for the Commander of the Faithful 
(a) on the day of Ghadīr.”* 
3. Sometimes only the phrase 'Sadiq ('a) said’ is used. For instance: 
«5,452 ši 5% sc Jus ISG QJ JU xe di gle UJ rā S SL JB 
Imam Sadiq (‘a) said: "When Allah created heaven He said to it: ‘Speak to 
me.’ Heaven said: ‘Certainly, the faithful have attained salvation." 

4. Traditions from Abū al-Jārūd: in many cases Abū al-Jārūd narrates 
from Imam Baair (‘a) about the tafsir of a verse. A large portion of this 
tafsir is comprised of the traditions narrated from Abū al-Jārūd. For 
instance at the beginning of Sarah al-Bayyinah it states: 


J ail J gay ares NSE BEL pier gl Ge age platy iy 
Amongst the traditions of Abul-Jārūd, he states that Abu Ja‘far (‘a) 
said: “Al-Bayyinah is Muhammad, the Messenger of Allah (s).”” 


1. Quran, 3:188. 

2. Ali bin Ibrahim Qumi, Tafsir Oumī, v.1, p.122. 
3. Ourān, 26:192-194. 

4. Tafsir Qumi, v.2, p.122. 

5. Quran, 23:1. 

6. Tafsir Qumi, v.2, p.88. 

7. Tafsir Qumi, v.2, p.322. 
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In another instance it states: 
ele sh 4.55 55 5. 45 g K uem. stieni tāls š 3 
Amongst the traditions of Abū al-Jārūd, he states that Abū Ja'far (‘a) 
said about His verse: “Then David knew,”! “This means knowledge." 

David knew that Allah was going to test him; this is a literal 
explanation of the term gxxx to mean knowledge.’ 

By keeping these categories in Tafsir Qumi in mind, it can be said 
with certainty that some of this tafsir was written by Ali ibn Ibrahim 
Qumi. However, some other parts, for instance, the traditions of Abū 
al-Jārūd or the traditions that start with saying ‘Ali ibn Ibrahim said’ 
are not from him; rather they are attributed to other people who 
compiled this book at a later date. 


The authoritativeness of Tafsir Qumi 

What authority does Tafsir Qumi, and the traditions found therein, 
hold? The traditions of this tafsir can be examined using the 
information that has been given. If they have a correct chain of 
narration they would be accepted. But, if the chain of narration has a 
problem it cannot be trusted unless another valid tradition or other 
surrounding circumstances prove its validity. An example of this is if 
there was a better chain of narration mentioned for the same 
tradition in another book of traditions, such as a/-Kāff. 


Tafsir Furat Kufi 
Author: Shaykh Abū al-Oāsim Furāt ibn Ibrahim Kūfī. He was a 
traditionist; a major figure during the minor occultation. He lived at 
the same time as Kulayni. 

Date: The end of the third century to the beginning of the fourth. 

Language: Arabic. 

Size: One volume. 

Method: Traditional; only used narrations 

This tafsir is comprised of 775 traditions. Verses from Sirah Hamd 
until Sirah Nas are chosen and commentated on; about 530 verses are 


I. Quran, 38:24. 
2. Tafsīr Oumī, v.2, p.234. 
3. Rāghib Isfahānī, Mufradāt, p.327, term zunn. 


170 Anintroduction to the History of Tafsir and Commentators of the Quran 


explained in total. He made extensive efforts to introduce the Prophetic 
Household (‘a) in general, and especially Imam Ali (‘a). The traditions 
are mostly transmitted from Imam Bāgir and Imam Sadiq (a) while a 
few traditions are narrated from Ibn ‘Abbas and Zayd ibn Ali. 

Hakim Huskani narrated numerous traditions from Fzrat in his 
Shawahid al-Tanzil.' Likewise, traditions have been narrated from Furāt 
ibn Ibrahim in Tafsir Qumi, Amālī by Sadiq, and other books as well.” 

Furāt was one of the teachers of Shaykh Sadūg's father or possibly of 
one of Shaykh Sadüq's teachers. Some people held Furāt ibn Ibrahim to 
be a Zaydi Shia because he narrated about 30 traditions from Zayd. 
Futhermore, he praised Zayd excessively? He also transmitted a 
tradition through Zayd stating that a condition of being the Imam is 
standing up with the sword." Shaykh Sadüq however, emphasized: “He 
was an Imamiyah Shia.” Since Furāt lived in a time and place where the 
Zaydi Shia were highly influential, it is possible that this was the reason 
he was accused of being Zaydi. In addition to this, he was mentioned at 
the beginning of a book titled Mahdi (‘a).° The traditions that Furāt 
transmitted regarding the ascension of the Prophet (s) states that the 
Prophet (s) met all of the Imams (ʻa) on that night; all of them up to 
Imam Mahdi (‘a).° There are also traditions narrated that prove the 
Imamah of Imam Bāgir and Imam Sadiq (‘a).’ Shaykh Sadüq also 
narrates a tradition from Furat which states the existence of twelve 
successors to the Prophet (s). These are pieces of evidence which negate 
the claim that he was a Zaydi. 

The author of Rawdāt al-Jannāt mentioned the following 
about Furat: 


Qu) dele e 3 3 colic ia pre g dlja sliced p> de Ua bb ay penis Lian 
HB dacrad! LISU (351 ga di parua g cll 


. Refer to: Ashnā'ī ba Tafāsīr Quran Majid wa Mufassirān, p.28. 
. Ibid; Ali bin Ibrahim Akbar-Babā'ī, Makātib Tafsiri, v.1, p.332. 
. Tafsir Firat al-Kufī, pgs.200, 332, and 489. 

. Ibid, p.475. 

. Ibid, p.45. 

. Ibid, pgs.74-75. 

. Ibid, pgs.108, 513, and 529. 

. Shaykh Sadüq, ‘Ila! al-Sharāya', pgs.5-6. 
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“This tafsir has traditions in it which prove that its author was a 
scholar who had correct beliefs. He had a large amount of 
knowledge; was an Imamiyah Shia and was trustworthy. The 
meanings of the traditions found therein are on a par with the 
traditions found in other trustworthy books.”' 

Some others have claimed that he was a Sufi. One of the people 
who claimed this was the father of ‘Allamah Majlisi.2 The author of 
Rawdát al-Jannāt quotes ‘Allamah Majlisi's father as saying: 

(Là po OS dl Kary bpa VIS ST ae alan 
“Sufi tendencies appeared from him; it is possible that he was a 
Sufi.? This claim is also false. The author of Rawdat al-Jannat 
answers it by saying: 

tāss! bly JI o go po cred Lin y atl o fling ail 9 0 3C3 g atl bli J oal ja DIS 


“What he meant was his relationship with Allah; he experienced 
losing himself (fana?) in Allah and remained with Allah; these terms 
exist in authentic traditions.” Therefore, if someone claims that he 
was a Sufi it would not be in the pejorative sense of the word. Rather, 
it would be in the meaning that is confirmed by authentic traditions; 
for instance, the tradition of ‘qurb al-Nawafil.’ 

He narrated many traditions from Imam Baqir and Imam Sadiq 
(‘a). He also quoted statements from various companions. Many 
scholars confirmed him, such as ‘Allamah Majlisi. ‘Allamah said: “I 
have not heard praise of Furāt, but his traditions are in congruence 
with authentic traditions which exist in books. His great memory 
shows that he is a trustworthy author.”* 

Furat ibn Ibrahim had over 120 teachers, the most famous of 
them being Husayn ibn Sa‘id Ahwazi. 

A new edition of his work has been printed by the Guidance 
Ministry in Iran through the research of Muhammad al-Kazim. Tafsir 
Furāt has also been translated into Farsi by a scholar from Azerbaijan 
named Shaykh Yusuf Banabi. The title of this translation was: 


1. Rawdāt al-Jannāt, v.2, p.489. 

2. Ashnā'ī bā Tafāsīr Ourān Majīd wa Mufassirān, p.39. 
3. Rawdāt al-Jannat. 

4. Mugadamah Tafsir Fūrāt Kufi, p.24. 
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“Thamarah al-Fiwad dar Tarjumah wa Sharh Tafsir Furat Kāfī” The 
first volume of this book has been printed. It 1s possible that he had 
a love for traditions and thought that faith in wi/a@yah would increase 
if this book was translated into Farsi and placed at the disposal of 
the general public.' 

This tafsir, despite it being a wr/āī tafsir that strengthens the 
Prophetic Household (‘a) and makes note of the instances they are 
mentioned in the Ourān, it has two main problems: 

1. The tafsir’s traditions are not organized well. For instance, 
traditions that are about a verse of Sirah Mā'idāh are found 
throughout Sirah Baqarah and Sirah Al-Imràn. It is possible that a 
verse would have five traditions mentioned about it — two of them 
would be under the verse and three of them would have to be found 
throughout the text. 

2. Another problem is that the chains of narration are truncated 
or omitted altogether. It is possible that the transcribers of this tafsir 
omitted the chains. 

This tafsir has an introduction and prelude which was written by 
a Shia. The reason for this is that, in the prelude, salutations are sent 
upon the Prophet (s) and the Prophetic Household (‘a) mentioning 
the name of Imam Mahdi (‘a). Afterwards it states: 

terase ce, p OF A OUT nti Iig Jy Gl 
“This tafsir of the verses of the Qur'àn is taken from traditions by 
the Imams ('a).” 

The existent version of the tafsir was transmitted by Abü al-Khayr 
Miqdad ibn Ali Hijāzī Madani, who narrated from Abū al-Qasim 
"Abd al-Rahman ibn Muhammad ibn ‘Abd al-Rahman al-‘Alawi al- 
Hasani wa Husayni from Furat. This tradition is narrated at the 
beginning of the book. 


The categories of traditions narrated by Furat ibn Ibrahim 

Traditions have been narrated in various forms in this tafsir. Sometimes 
the transmitters have been mentioned in the chain of narration and 
Furāt would transmit from his own teachers. Sometimes the chain 


1. Ashna’i ba Tafāsīr Quran Majid wa Mufassirān, p.40. 
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would state ‘with the previous chain of narration.’ Other traditions 
would not mention a chain of narration; only the final transmitter 
would be mentioned before the Infallible (‘a). Finally, in some cases one 
of the transmitters would be mentioned and it would be stated: 
“through a tradition that has a sound chain of narration.” Some 
examples of the mentioned cases are: 

1. Hadith 18: 


Sabie BHP SLT AS BBL SI Le ol ge Hele Ge Cee o Ola Ge peli 
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Furāt states that Ja‘far ibn Muhammad al-Fazari narrated from 
Muhammad ibn Husayn, who narrated from Misa ibn al-Qasim, 
who narrated from 'Uthmān ibn ‘Isa, who narrated from Sama ‘ah 
who stated that Abi ‘Abdullah (‘a) said the following about the His 
verse: “Fulfill My covenant that I may fulfill your covenant,”! “Fulfill 
the covenant about the guardianship of Ali ibn Abi Talib (ja) and I 
will fulfill the covenant of paradise for you.”” 
A complete chain of narration is recorded for this tradition. 


2. The twentieth tradition states that the chain is the same as the 
previous tradition. This tradition is about the explanation of the verse: 


oS 195515 
“and bow along with those who bow." The tradition states: “This 
was revealed about the Messenger of Allah and Ali ibn Abi Talib who 
were the first to pray and bow." 
The chain of narration of this tradition is the same as the 
eleventh tradition. 


3. Hadith 82: 
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told be 
1. Quran, 2:40. 
2. Tafsir Fūrāt Kufi, p.58. 
3. Quran, 2:43. 


4. Tafsir Fūrāt Kuff, p.59. 
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It has been narrated to me that ‘Abdullah ibn “Abbas, may Allah be 
pleased with him, said: “The Messenger of Allah called Ali and said: 
Ali, protect the door.""! 

Ibn ‘Abbas is the only person mentioned between the Messenger 
of Allah (‘a) and Furat. 

4. Hadith 80: 
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Furāt states that Husayn ibn Muhammad ibn Mas'ab narrated to 
him through a tradition that has a clear chain of narration, from Ibn 
‘Abbas, may Allah be pleased with him, who states that Ali said 
during the lifetime of the Prophet (s): “Allah states in His book: ‘If 
he dies or is slain, will you turn back on your heels?” By Allah, we 
will not turn back on our heals after Allah has guided us.”” 

In some cases other traditions have been mentioned to confirm 
the principle tradition which shows that other traditions with similar 
meanings have been transmitted. 


The authoritativeness of Tafsir Furat 

It can be said about the authority of Tafsir Furat Kzfi, just as was said 
about Tafsīr Qumi, that if the traditions mentioned have an authentic 
chain of narration they can be trusted, but if they have a chain of 
narration which has been cut, if they have weak chains of narration, 
or if they do not have a chain of narration at all, they are not 
authoritative. The only exception would be if there is another 
tradition with a similar meaning narrated in an authoritative book, 
for instance the Four Books. This is only in the case where the 
tradition ends with an Infallible (‘a). The traditions that do not end 
in an Infallible (for instance the traditions narrated from Zayd or 
Ibn 'Abbās) are not authoritative. 


1. Ibid, p.97. 
2. Quran, 3:144. 
3. Tafsir Fürat Kufi, p.96. 
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Tafsir ‘Ayyashi 
Author: Muhammad ibn Mas'üd Samarqandi (Abū al-Fadl), 
famously known as 'Ayyashi 

Death: 320 

Language: Arabic 

Size: Two volumes 

Method: Traditional; only used narrations 

He was a scholar of hadith from Küfah who excelled in the 
transmission of traditions and tafsir. He transmitted traditions from 
the year 260. Najashi wrote: 


albi ola O pe cya Cu go Caan 


“He is trustworthy, tells the truth; one of the best scholars of this 

sect.”' Ibn Nadim states: 
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“Al-‘Ayyashi is from Samarqand. It is said that he is from the Tamim 

tribe. He was one of the best Imammiyah Shia jurists of his time.”” 

Likewise, Ibn Nadim listed about 180 books being attributed to 
him. Most of these books are about traditions and jurisprudence, but 
there are miscellaneous topics such as theology, tafsir, and even 
astronomy mentioned as well. This is why some biographers stated 
that he was a well-rounded scholar. 

He was an accomplished scholar who had many students. One of 
his students was Kashshi, the author of a famous Rial text. Many 
scholars came from his family. He was a rich man who had inherited 
his wealth from his father. He spent his money in the publication of 
books and aiding the seekers of knowledge. 

It is famously known that he was a Sunni before he became 
Shia. Najāshī writes: "First, he was a Sunni. He chose the Shia 
sect during his youth.” 

There are two opinions regarding whether this tafsir is 
authoritative or not: 


1. Rijāl al-Najashi, p.247. 
2. Al-Fihrist, p.241. 
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1. ‘Ayyashi converted from Sunnism to Shiaism at a young age. 
He lived for many years after becoming Shia and wrote numerous 
books. His previous writings were definitely destroyed. Personalities 
such as him who have been praised (by saying that he is trustworthy, 
truthful, and one of the best scholars of this sect) would have 
destroyed the books he had written prior to his conversion. In the 
least he would have mentioned that the book is not credible. 

2. Shia and Sunni traditions cannot be mistaken for one another. 
The style of each of them is different. A person who is familiar with 
the science of traditions would be able to tell whether the traditions 
narrated in a book were Sunni or Shia traditions. The style of the 
chain of narrations are very different from each other and the 
transmitters of traditions of the two sects are different. The Sunnis 
transmit traditions from the Prophet (s) and the companions while the 
Shia transmit traditions from the Prophet (s) and the 12 Imams. 
Therefore, even if part of this tafsir was written when he was a Sunni 
and part of it was written when he was a Shia it would not matter 
because the parts would be able to be differentiated from each other. 

Tafsir "Ayyāshī is printed in two volumes and is comprised of 
about 2700 traditions. The two volumes in existence is the tafsir of 
Sarah Hamd to Sarah Kahf. ‘Allamah Tabātabā'ī praised the book in 
his introduction to it.” 
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In regards to the credibility of this tafsir, the point should be noted 
that most of the traditions were originally mentioned with their 
chains of narration but a copyist omitted the chains of narration 
making a summarized version, ostensibly to make the text easier to 


read? and because he did not find the author to obtain permission to 
transmit his traditions. This scholar thought he was practicing 


1. Ashnā'ī ba Tafāsīr Quran Majid wa Mufassirān, p.65. 
2. Tafsir ` Ayyāshī, Mugadamah ' Allāmah Tabātabā'ī, p.3. 
3. Refer to: Ayāzī, Sayr Tatawur Tafāsīr Shia, p.51. 
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precaution, but his actions caused much harm to the Shia. But, a 
book that had chains of narration which were omitted is much 
different than a book which was written without chains of narration 
in regards to credibility. 

In addition to this, the traditions in Tafsir ‘Ayydshi are in 
complete congruence with the traditions found in Tafsir Qumi, Usal 
al-Kaft, Man la Yabdrubu al-Fagih, and Tahdhib. This gives the tafsīr 
merit. This matter becomes clear by referring to the footnotes of the 
printed version of this tafsir because in the footnotes it refers to Usal 
al-Kāfi, Tahdhib, etc. This gives the tafsir credibility.’ 

This tafsir is printed in two volumes up to Sarah Kahf. The 
rest of the tafsir does not exist and the major figures of traditional 
tafsir and the scholars of Paditb only narrate from this part. 
Examples of these scholars are: Muhaddath Bahràni in al-Burhan, 
Hawizi in Nar al-Thaqalayn, Fayd al-Kāshānī in Saft, and 'Allamah 
Majlisi in Bihar aLAnwār. 

There is no precise information about the remainder of the tafsir. 
Some have said that it was seen in the libraries of some cities in 
Southern Iran, but there is not proof to this claim.’ 

The late Sayyid Hasan Sadr, the author of Ta’sis al-Shia, writes: 
"Ayyāshī wrote a tafsir which is famously known as Tafsir ‘Ayyashi 
and is printed in two large volumes. Only half of the tafsir exists 
today. He lived in the third century, during the era of Kulayni.”? 

It is important to mention that some traditions are narrated in the 
introduction to of book which are very beneficial in the field of 
Ourānic sciences. These traditions display the opinions of the Imams 
(a) in various Qur'ànic fields, such as the merits of the Qur'an, the 
Our'ān being the criterion for weighing traditions of the infallibles, the 
categories of Qur'ànic verses, the abrogated verses and the verses which 
abrogate, the exoteric and esoteric meanings, the allegorical and 
definitive verses, the Imams being the foundation of Quranic 
understanding, the knowledge of the Imams in tafsir, tafsir based on 
personal opinion, and the negativity of arguing about the Qur'an. 


1. Ashna’i bà Tafasir Quran Majid wa Mufassirān, p.66. 
2. Tafsir ‘Ayyashi, Muqadamah * Allamah Tabataba’i, p.2. 
3. Ibid. 
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Tafsir Nu ‘mani 
Author: Abū ‘Abdullah Muhammad ibn Ibrahim ibn Ja‘far, famously 
known as Nu'mānī 

Death: 360 

Language: Arabic 

Size: one volume (the complete book is quoted at the beginning 
of the 90'^ volume of Bihar al-Anwar) 

Muhammad ibn Ibrahim Nu'mānī was a student of Kulayni, a 
contemporary of Safwani, and the author of a/Ghaybab which was 
recently printed and famously known as Ghaybat Nu‘mani. Tafsir 
Nu'mānī is a compilation of traditions transmitted from the 
Commander of the Faithful (a). He divides the verses of the Qur’an 
into 60 categories. He mentions an example for each category. The 
complete tafsir is recorded in the 19^ volume of Bihar al-Anwar 
(Sangi print) or the 90" volume (Beirut print). Nu‘mani did not add 
anything of his own in it. 

These traditions were also transmitted by other people, for instance: 

1. Sa‘d ibn ‘Abdullah Ash‘ari, these traditions are attributed to 
him in a book called Tafsir. These two books are only different in 
regards to the order, introduction, and conclusion. There are also 
one or two traditions found in one but not the other.’ 

2. The same traditions were mentioned by the late Sayyid Murtada in 
a book entitled a-Mubkam wa al-Mutashabih. The late Shaykh Hurr 
‘Amuli narrates traditions in Wasa'il al-Shia from al-Mubkam wa al- 
Mutashabih written by Sayyid Murtada. After research, it is clear that he 
meant this book, but made a mistake about the author. 

3. Another person who transmitted these traditions is Ali ibn 
Ibrahim Qumi. Ali ibn Ibrahim Qumi and his tafsir have been 
discussed above 

Therefore, each one of these three books is comprised of 
traditions from Imam Ali (‘a) and all three are comprised of the exact 
same traditions. Therefore, these traditions were transmitted by four 
people. It was stated that Nu'mānī did not add anything of his own, 


1. Muhammad Bāgir Majlisi, Bihar al-Anwar, v.90, p.97. 
2. Al-Muhkam wa al-Mutashabih was printed separately by Sangi Print and is 
exactly the same as Tafsir ‘Ayyashi. 
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but Sayyid Murtada and Ali ibn Ibrahim summarized them. Sa‘d ibn 
‘Abdullah Ash‘ari wrote an introduction and a conclusion as well as 
adding points in the text. 

These four books are actually one book attributed to Sayyid 
Murtada (d.436), Nu‘mani (who was alive until about 340), Ali ibn 
Ibrahim Qumi (who died after 307), and Sa‘d Ash‘ari (d.299 or 301). In 
this case, there are many years in between them and Imam Ali (‘a). 

There are more than four hundred verses of the Qur'àn which are 
explained as being 'specific; not general, 'distorted or not, and 
‘abrogated or abrogators.' Therefore, these verses have been explained. 
It can be said that this 1s not tafsir because this tafsir does not 
explain the meanings of the verse; rather it mentions points 
regarding Qur'ànic sciences. 

The chain of narration that Nu'màni mentions includes six 
transmitters of traditions including Hasan ibn Ali ibn Hamzah who 
is weak Ahmad ibn Yüsuf ibn Ya'qüb Ju'fi who 1s unknown. In 
conclusion, the chains of narration are not credible. 

Some of the subject matters in Tafsir Nau'máni includes: 1) 
abrogating verses, 2) abrogated verses, 3) definitive verses, 4) allegorical 
verses, 5) general verses, 6) specific verses, 7) verses that preceeded [in 
their revelation], 8) the verses whose revelation came at a later stage, 9) 
obligations, 10) the permissible, 11) munqata‘ ma ñf, 12) munqata' ghayr 
ma ‘uf, 13) verses, the text of which is specific but meaning is general, 
14) verses, the text of which is general, but meaning is specific, 15) 
verses which have utilized the singular tense, but are indicative of the 
plural tense, 16) verses which have utilized the plural tense, but are 
indicative of the singular tense, 17) verses in which the past tense is 
utilized, but its meaning indicates the future, 18) verses that describe a 
particular event only to use it as a means to describe another, 19) verses 
which are in opposition to their form of revelation, 20) cases where 
part of a verse is in one Sürah and the rest in another Sürah, 21) cases 
where half of a verse is abrogated and the rest remains intact, 22) verses 
in which different sentence structure or wording has been utilized to 
indicate a one meaning, 23) verses in which similar wording has been 


1. Some of this section was taken from the book Ashna’i bà Tafasir Qurin Majid 
wa Mufassiran by Rida Ustadi. 
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utilized but are indicative of different things, 24) a comparison 
between obligations and the permissible, 25) verses whose text is 
specific and meaning is general possibly being a generality, 26) verses 
which reject the [claims of the] Jews, 27) verses which reject [the claims 
of the] atheists, 28) verses that respond to those who rejected the 
ascension (m/‘rdj), 29) verses that respond to those who reject the 
return (raj‘ah), 30), verses which respond to the claims of the 
Christianity, 31) verses that respond to the notion that faith and 
disbelief cannot become more or less intense. 

Half of the subjects discussed therein, pertain to Qur'ànic 
sciences, while the remaining allude to other miscellaneous issues. 


Summary 

The fourth century was a century of significant advancement in all 
fields of knowledge; a century in which many books of Islamic 
sciences were compiled and organized. Some of the characteristics of 
this century are: a decrease in political and social disputes, the Shia 
sect increasing in influence throughout the Muslim world, especially 
the Fatimid dynasty in Northern Africa and the Daylamite dynasty 
in Iraq and Fars; the advancement of libraries and centers of 
intellectual thought that this stability brought about and the spread 
of tools of intellectualism (such as paper), and the solidification of 
the traditional method. 

The traditional Shia tafsirs of this century are: Tafsir Qumi, which 
was written by Ali ibn Ibrahim Qumi who was a trustworthy person 
and a teacher of Kulayni. His tafsir is printed in two volumes and 
some of the traditions therein are transmitted by Abū al-Jārūd. 
Taking into consideration the categories of traditions in this tafsir 
(words of Ali ibn Ibrahim, traditions which the chain of narration 
are mentioned, traditions without the chain of narration, and 
traditions transmitted by Abū al-Jārūd) it can be said that some parts 
of this tafsir were not written by the author. 

The credibility of this tafsir: The traditions can be trusted when 
they have a valid chain of narration. Otherwise, one must search for 
other surrounding circumstances and pieces of evidence. 

Tafsir Furāt Kūfi which was written by Furāt ibn Ibrahim Kūfī 
and is comprised of 775 traditions from the beginning to the end of 
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the Ourān. The traditions are mentioned haphazardly and not 
always in the correct place. This tafsīr has been attributed to Furāt. It 
was claimed that he was a Zaydi Shia, but the circumstances of his 
life and the content of his work make this improbable. Likewise, it 
was Claimed that he was a Sufi but this too is unlikely. 

Some of the traditions in Tafsir Furát have a chain of narration, 
some do not, some traditions state that they had a clear chain of 
narration, and some other traditions are referred to previous chains. 
The same thing that was mentioned regarding the credibility of Tafsir 
Qumi can be said about Tafsir Furāt. 

Tafsir ‘Ayyashi which was written by Mahmūd ibn Mas'üd ‘Ayyashi 
Samarqandi. It has been said that he was first a Sunni. He converted to 
Shrism in his youth. There is no evidence that he was a Sunni when he 
wrote this tafsir, rather the evidence strongly suggests that he was not; 
Sunni traditions are completely different than Shia traditions from the 
point of view of chains of narration. This tafsir has Shia traditions in it. 
This tafsir was printed in two volumes. These include traditions 
commenting on the Ourān until Surat al-Kahf; the rest of the 
commentary has been lost. It has a very beneficial introduction where 
traditions regarding Our'ānic sciences are mentioned. 

Tafsir Nu‘mani which was written by Abu ‘Abdillah Muhammad 
ibn Ibrahim ibn Ja'far, famously known as Nu'mānī. He would only 
transmit traditions from Imam Ali (‘a) and exposited approximately 
400 verses. Sixty discussions of Qur’anic sciences are mentioned in 
this tafsir including: verses which abrogate or are abrogated and the 
esoteric and exoteric meanings of the verses. In addition to Nu'mānī, 
Sayyid Murtada, Sa'd ibn ‘Abdullah Ash‘ari, and Ali ibn Ibrahim 
also wrote this tafsir. 


Questions and research points 
1. Summarize the characteristics of the fourth century. 

2. What was the station of the Shia in this century? List some Shia 
traditional tafsirs written in this century. 

3. Introduce Tafsir Qumi (the name of its author, the size of the 
tafsir, and the parts of it). 

4. List the categories of traditions found in Tafsir Qumi and 
explain whether or not they are credible. 
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5. Introduce Tafsir Furāt Kūfī and mention the two main 
criticisms of it. 

6. Explain about the religion of the author of Tafsir Furat Kaft. 

7. Introduce Tafsir ‘Ayyashi. 

8. What type of tafsīr is Tafsir Nu'mānī? Who wrote it? Who 
narrated it? 

9. Use Tafsir Furat Kūfi (research by Muhammad al-Kāzim), 
Makātib Tafsīrī by Ali Akbar Baba’i, and some books of Rial, for 
instance Mujam al-Rijāl al-Hadith by Sayyid Abū al-Qàsim Khoei 
and Oāmūs al-Rijal by Muhammad Taqi Tustarī to research about the 
sect of the author of Furat Kūfi; also research about the subject 
matter of the traditions that are mentioned in his tafsir. 


8 
Tafsir in the Fourth Century (2) 


Objectives of this chapter: 1. Becoming familiar with the cultural and 
political conditions of the fourth century. 2. Learning about the most 
important tafsirs compiled by Shia and Sunni scholars in this period. 3. 
Learning about the various specializations of tafsir of this age. 4. 
Becoming familiar with the strengths, weaknesses and ideologies of the 
commentators of the Qur'àn in this century. 


Shia Tafsirs 
The Tafsir attributed to Imam Hasan 'Askari ('a) 
Author: Muhammad ibn Qasim Astarabadi who narrates it from 
Abü Ya'qüb Yüsuf ibn Muhammad ibn Ziyàd and Abü al-Hasan Ali 
ibn Muhammad 

Death: Fourth century, about 350 

Language: Arabic 

Size: One volume up until the 283" verse of Sirah Baqarah. 

Method: Traditional, only uses narrations 

This book is written by Muhammad ibn Ali ibn Muhammad ibn 
Ja'far Daggāg who narrated from Muhammad ibn Qasim Astarābādī 
who in turn narrated from Abū Ya'qüb Yusuf ibn Muhammad ibn 
Ziyad and Abū al-Hasan Ali ibn Muhammad Sayyar. These two 
would transmit traditions from Imam ‘Askari (‘a) and both of them 
were from Astarabad. Most of the people from Astarabad were Zaydi 
Shia at that time. But, these two — as shown by them being in this 
chain — were Imamiyah Shia. 


I. Tafsir Imam Hasan ‘Askari, introduction, p.21. 
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At the beginning of this tafsir Abū Ya'gūb and Abū al-Hasan 
mention their meeting with Imam ‘Askari (‘a). They sought refuge 
with the Imam due to the problems of the age and fear of their lives 
and property. It is written: 

“We, with our families, came to Imam Hasan ‘Askari, the father 
of the Oā'im ('a)."! 

“After that, for seven years (254-260), I became his student.” 

The introduction to the tafsir under discussion mentions the 
following subjects: the merits of the Qur'àn, the merits of a scholar 
who can interpret the Qur'àn, the manners of reciting the Qur'àn, 
the tradition of closing the door,” and traditions regarding starting 
every action with the phrase: 'In the name of Allah, the Beneficent, 
the Merciful.’ 

Tafsir Imam Hasan ‘Askari is a traditional tafsīr which 15 
comprised of 379 traditions from Sūrah Fatihah until the 2834 verse 
of Sarah Bagarah. The last verse that is: 


GAS STS RS 5 SUL ERS Jj. 
“And do not conceal testimony; anyone who conceals it, his heart 


will indeed be sinful.”? His heart being sinful is explained as having a 
disbelieving heart. 


The Authoritativeness of this Tafsir 

The credibility of this Tafsir has been debated since the fourth 
century. This Tafsir and the transmitters of traditions mentioned 
therein have not been mentioned in the famous books of Rijal; for 
instance, neither it nor they have been mentioned in Rijāl and Fihrist 
of Shaykh Tūsī, Rydal of Kashshī, or by Najāshī. The first person to 
state that this Tafsir is a forgery and that the transmitters mentioned 
therein were unknown and weak was Ibn al-Ghadā'irī. After him, 
many others considered the book to be weak. In opposition to this 


1. Ibid. 

2. What is meant by this is the tradition which states that all of the doors to the 
Mosque must be closed except the door of Ali (a). The Prophet ordered this and 
all of the doors were closed except that of Ali bin Abi Talib (a). Refer to: Tafsir 
Imam Hasan ‘Askari (a), p.27. 

3. Quran, 2:283. 

4. Tafsir Imam Hasan “Askari (a), p.529. 
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trend, some Akhbaris narrated this book in their own books or 
emphatically stated that it is credible. Here, it is suitable to mention 
two groups in opposition and in support of this Tafsir: 

Opposition: Ibn al-Ghadā'irī (d. 4" century) was the first person 
to speak negatively of this Tafsir. He considered the transmitters of 
traditions mentioned therein to be unknown. He said: “Tafsir Imam 
‘Askari is a forgery.”' Hajj Mirza Abū al-Hasan Shi‘rani, who has 
written annotations of Tabarasi’s Majma‘ al-Bayān, wrote the 
following at the end of his Tafsir: 


cee di tall SEs BEL 6 KI lo pi antl Ge a jās pa 
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"The author did not narrate from the Tafsir attributed to al” Askarī 
(a). ‘Allamah Hillī states regarding Muhammad ibn Oāsim al- 
Astarābādī that it is a forgery.”” 

Another person in opposition to this book is ‘Allamah 
Muhammad Jawad Balaghi who, while stating that it is a forgery and 
that the transmitters of traditions mentioned therein are weak, 
stated: “There are contradictions in some of the phrases of the book. 
It is not possible to defend it.”* 

‘Allamah Muhammad Tagī Tustarī in his valuable book Qamis al- 
Rial writes after quoting Ibn al-Ghadā'irī about the weakness of the 
book: “The Tafsir that is from Abū Ya'gūb and Abū Hasan is not 
credible. We have proven that it 1s a forgery in another book.”* He 
thoroughly examined this Tafsir in the book Akhbar Dakbīlah where 
he mentioned forty reasons why this tafsīr is weak and a forgery. 

Another person who considered this book to be a forgery was 
Ayatullah Khoei. He wrote the following in Mujam Rial al-Hadith: 
“The Tafsir attributed to Imam Hasan ‘Askari (a) was transmitted by 
Abū Hasan Ali ibn Muhammad ibn Sayyār and his friend Yüsuf ibn 


1. Refer to: Aqà Buzurg Tehrani, al-Dhar  iyah, v.3, p.292; Oahbā'ī, Majma" al-Rijāl, v.6, p.25. 

2. The last part of Majma ` al-Bayān, annotated by the late Shi'rānī. 

3. Refer to: Nir ‘Ilm Magazine, second series, 1406, number 1, p.145 (Tafsir Imam 
Hasan ‘Askari by Rida Ustādī). 

4. Muhammad Taqi Tustari, Oāmūs al-Rijal, v.7, p.558; The other book is Akhbar 
Dakhilah. 

5. Akhbar Dakhilah, v.1, pgs.152 and 228. 
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Muhammad ibn Ziyad, who are both unknown. Their mere 
transmission from the Imam (‘a) does not give them value or 
credibility from the Imam ('a).”' 

After a few lines he continues: “A person who examines this tafsir 
with precision will definitely conclude that it is a forgery. A learned 
scholar would not write such a tafsir, let alone an infallible imam.”? 

Likewise, Ayatullah Ma'rifat, while criticizing tafsirs which 
narrate from Tafsir Imam ‘Askari (‘a), writes: “This tafsir is a forgery 
created by Abū Ya'gūb Yūsuf ibn Muhammad ibn Zīyād and Abū 
Hasan Ali ibn Muhammad ibn Sayyār who are both from Astarābād. 
Attributing this book to Imam Hasan ‘Askari (a) is not correct.” 

Other scholars who considered this tafsīr to be weak are: 
‘Allamah Hill: (7 century) in Khuldsah al-Aqwal, Muqaddas Ardibīlī 
in Jami‘ al-Rawah, Qahpa'i in Majma‘ al-Rijāl, Astarabadi in Minhay 
al-Magāl, and Mir Mustafi Tafrishi (1 1" century) in Naqd al-Rijāl.* 

Support: Some important Usüli scholars and Akhbaris have had a 
positive opinion concerning Tafsir Imam ‘Askari (a). Their views cannot 
be dismissed. Shaykh Sadiq Muhammad ibn Ali ibn Babüway, the 
author of Man là Yabdarubu al-Fagih, is amongst the scholars who 
narrate many traditions from Tafsir Imam ‘Askari (a) in his books; for 
instance Man la Yabdarubu al-Faqib which is one of the four books of 
Shia tradition. He considers every tradition in Man la Yabdarubu al- 
Fagih to be correct and a proof (bujjah) between himself and God on the 
day of judgement? Likewise, similar statements to those mentioned in 
Tafsir Imam ‘Askari (‘a) have been recorded in Amāli, Tawhid, and 
Tilal al-Sharaya‘* where traditions with chains of narration from Imam 
Hasan ‘Askari (ʻa) exist. Ibn Shahrāshūb, the author of Mandqib, 
narrates from Tafsir Imam ‘Askari (‘a) in a number of cases.” 


. Sayyid Abū al-Qàsim Khoei, Mu ‘jam Rijal al-Hadith, v.12, p.147. 

. Ibid. 

. Muhammad Hadi Ma'rifat, al-Tafsir wa al-Mufassirün fi Thawbah al-Qashib, v.1, p.331. 

. Ashnà'i bà Tafāsīr Quran Majid wa Mufassirān, p.25; 'Aqiqi Bakhshāyishī, 
Tabagāt Mufassiran Shia, v.1, pgs.328-329. 

. Man là Yahdaruhu al-Fagih, v.2 ,p.327. 

. Amali, pgs.105-106. 

. Tawhid, pgs.47, 230, and 403. 

. ‘Tal al-Sharāya', v.1, pgs.134 and 319. 

„Ibn Shahrāshūb, Manāgib Al Abi Talib, v.2, pgs.300, 313, and 329. 
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Sayyid Hashim Bahrānī, the author of Tafsir al-Burhan, lists 43 
sources for his tafsir in the 16" section of his introduction. The 424 
source is: “The Tafsir of our Master and Imam, Abi Muhammad al- 
Hasan ibn Ali al-‘Askari (‘a).” The tone of this sentence shows that he 
considered this source to be credible.' 

Shaykh Hurr 'Amuli, the author of Wasa’il al-Shia, writes: "The 
leader of the scholars of traditions, Ibn Babuwayh, trusted this Tafsir 
and narrated many of its traditions in Man lā Yabdarubu al-Fagīb and 
other books. Likewise, Tabarasi, the author of /ytijāj and other 
scholars also trusted it.”” 

Another scholar who emphasized the strong value of this Tafsir 
is: Abū Mansür Tabarasi, the author of Iytijāj. In his book he writes: 
“I will not transmit the chain of narration in most cases because 
either the subject matter of the tradition 1s accepted by a consensus, 
reasoning with it is in congruence to the intellect, or it is famous 
amongst the Sunnis and Shia." 

He adds: "The only chain of narration that I will mention is from 
Imam Hasan 'Askari ('a) because this book is not as famous as the 
other books are. This is why I mentioned their chains of narration at 
the beginning of my book.”* 

Likewise, ‘Allamah Sayyid Muhsin Amin writes: "This tafsīr is 
amongst the famous tafsirs of the Shia and is credible according to 
the leader of the scholars of traditions, Shaykh Sadiq.” He then 
rejected the arguments which claim that this book is weak. 

Agā Buzurg Tehrani introduces Tafsir Imam ‘Askari ('a) as a valuable 
book after extensively discussing its chain of narration. He listed 
prominent scholars who consider this Tafsir to be credible, such as: 
‘Allamah Majlisī in Bibár alAnwar, Shahid al-Thani in Muniyat al 
Murīd, and Muhaqiq Karaki the permission he granted to Safi al-Din.° 

Keeping rhe aforementioned in mind, does the Tafsir attributed 
to Imam ‘Askari (‘a) have any value? Can it be defended? It is not 
easy to decipher between two groups — those who support it and 


1. Sayyid Hashim Bahrānī, al-Burhān, v.1, p.77. 
2. Wasa'il al-Shia, v.20, pgs.59-60. 

3. Tabarasi, Ihtijāj, v.1, p.14. 

4. Sayyid Muhsin Amin, A 'yàn al-Shia, v.2, p.41. 
5. Al-Dhariy ‘ah, v.4, p.285. 
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those who criticize it — who both have reasons to support their 
claims. Rather, it must be said that this Tafsir cannot be completely 
rejected while the traditions, without criticism, cannot be accepted. It 
is similar to many other traditional tafsirs, for instance Tafsir 
"Ayyāsbī, Tafsir Qumi, and Tafsir Furat Kzft. In any case, each one of 
the traditions must be examined. If a tradition does not have a 
problem with its subject matter or chain of narration it can be 
accepted; although sometimes the subject matter of a tradition is 
such that it would not stem from a non-infallible, such as: 

te ls Ol el yalld oY yo AV ela ol yg) Whee ay) Ladle anid Lo algal ope OS ce bin 


“But, it is incumbent upon the laymen to follow one who is amongst 
the jurists; who guards himself, who protects his religion, who 
opposes his carnal desires; who obeys the commands of his master.” 

Shaykh Ansari, after narrating this tradition from Tafsir Imam 
Hasan ‘Askari (a), states: "The signs of truthfulness in this tradition 
are apparent.” 

But there are also issues that exist in this Tafsir, as are mentioned 
by the late Shi‘rani and ‘Allamah Balaghi, which indicate that the 
Tafsir is not credible. For instance, the nervousness that is seen in 
relating the chains of narration where it is questioned if the children 
of Abū Ya'gūb and Abū Hasan were with the Imam (‘a) and learned 
the Tafsir or they, themselves, were. 

Those in opposition used three arguments to prove the weakness 
of this Tafsir. The text above answers these three arguments. The 
arguments are: 

1. Some of the segments of the Tafsir prove that it is a fabrication. 

2. Ibn Ghadā'irī considers it weak. 

3. The transmitters of the traditions in this book were not 
mentioned as trustworthy in some books of Rial. 

The answer to the first argument is that the entire book should 
not be dismissed because some parts of it have problems. In regards 
to the second argument it can be said that in opposition to the 
weakening of Ibn Ghadā'irī, there are some researchers who listed 
this Tafsir to be amongst credible books (for instance Shaykh Sadiq). 


1. Shaykh Ansari, Fawa’id al-Usūl, p.86. 
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There are scholars who clearly stated that Tafsir Imam ‘Askari (‘a) is 
credible, for instance: ‘Allamah Sayyid Muhsin Amin and Hurr 
‘Amuli. In regards to the third argument it can be said that the term 
‘weak’ used for the transmitters of the traditions is used as a 
specialized term in the science of the transmitters of traditions; not 
certain weakness! — just as the term ‘correct’ is used. The reason for 
this is that the subject matter of some traditions, such as ‘one who is 
amongst the jurists’ has so much value that it cannot be overlooked. 

It is necessary to remind the reader that this Tafsir has a few 
handwritten scripts which are mentioned in the new print (6 scripts). 
Likewise, this Tafsir was printed twice in Iran and Beirut. Also, the 
Farsi translation of it was printed in India. 


Sunni Tafsirs 
1. Jam `>’ al-Bayan fī Ta'wil Ay al-Qur'an 
Author: Abū Ja'far Muhammad ibn Jarir Tabari 

Death: 310 

Language: Arabic 

Size: 12 volumes 

Method: Traditional, sometimes mentions grammatical points 

One of the famous early Sunni tafsirs is Tafsir Jami‘ al-Bayan fi 
Ta’wil Ay al-Qur’an written by Abū Ja‘far Muhammad ibn Jarir 
Tabarī, which famously known as Tafsir Tabari. He was a scholar of 
the third and fourth centuries. He was born in 224 in Amul, 
Māzandarān which, at that time, was known as Tabaristan; he died in 
Baghdad in the year 310. 

He was a specialist in the fields of Qur’anic recitation, traditions, 
jurisprudence, history, the Qur'ànic sciences, and tafsīr. He was a 
leading Sunni scholar who was an expert of his time in many fields. 
At the beginning, he followed Shāfi'ī jurisprudence; but later on 
founded his own jurisprudential sect. Tabari’s jurisprudential sect 
was followed for some time, but gradually became extinct. Ibn al- 
Nadim mentions a number of jurists in al-Fihrist who followed 
Tabari’s jurisprudence.” 


1. Ashna’i ba Tafasir Quran Majid wa Mufassirān, p.26. 
2. Murtada Mutahhari, Khadamat Mutagābil Islam wa Iran, p.262; this is why 
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Tafsir Jāmi" al-Bayān was written at the end of the third 
century and became extremely famous because at that time there 
were not any complete tafsirs which were compiled. In addition 
to explaining the entire Qur'àn, this tafsir was an exceptional 
tafsir for that time period as well. This is why this tafsir has been 
labeled as the "mother of tafsirs’ and Tabarī has been labeled as 
the ‘father of tafsir.! Goldzeiher introduced it as a huge 
encyclopedia in tafsir.’ 


Method and sources of Tafsir Tabari 

The method of tafsir applied by Tabari was a combination between 
narration-based and analytical approaches. The most important 
sources of it were traditions from the Prophet (s) and the opinions of 
the companions and the Successors to the Companions. Other than 
these, the following cases can be considered as his sources: 

1. Arabic grammar, especially syntax. 

2. Definitions of words. 

3. Poetry. 

4. Different recitations. 

5.Jurisprudential opinions; examination and criticism. 

As was mentioned before, the most important distinguishing 
factor of his tafsir was the traditions that stemmed from the Prophet 
(traditional method). Since he was a prominent scholar of traditions 
in his age, the traditions were transmitted with their chains of 
narration. The beginning of the traditions that were transmitted 
started with the term ‘narrated to me’ or ‘narrated to us.’ If the 
transmission was heard from one person he would state ‘narrated to 
me’ and if other people heard the tradition as well as himself he 
would state ‘narrated to us.” 

He used other sources in addition to traditions as well. Therefore, 
his tafsir extended further than a purely traditional tafsir. Sometimes 


Tabari was opposed to Ahmad bin Hanbal and why he did not consider him 
a jurisprudent. 

1. A. Tafsir wa al-Mufassirūn fi Thawbah al-Qashib, v.2, p.312. 

2. Goldzeiher, Madhahib al-Tafsir al-[slami, p.109. 

3. The Arabic term 'thana' which is seen throughout this book is an abbreviation 
of ‘Hadithana’. 
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he would even analyze the verses. Examples of other sources that were 
used in Tafsir Tabari are: 
Grammar: he explains the following verse as: 


€ ELS LE ROI gi zi 
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"Then there you were, killing your folks. 
ade eo SIE AN, sbil cubo S 5$ e je Gel bn ru o Su ol Gad cole ph 
ol M as JE, dia cre po el CAL y Linab gb y 18 Se bb) YY Hie b JU US 
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(del o Ul co ll Ji LS eY ie ee 
There are two plausible grammatical explanations for the term ‘ha’uld’ 
being placed in the middle; either there is a vocative preposition implied 
or the term tagtulūn is the predicate of ‘antum and "ba'ulā is an 
independent sentence mentioned between a subject and predicate. 


He also brings evidence from Arabic poetry? 

Definitions: he explains the following verses as: 

4.556 Gh ie GD 
“nor any ransom shall be received from it.” 

The term ‘ ‘ad? in the Arabic language means ransom when it has 
a fathah on the ‘ayn’ 

Recitation: Tabari was a specialist in the field of recitation. He 
wrote a 17 volume book called a/-Oarā'at wa Tanzil al.Ourān. This 
book was about the differences of recitation. He mentions various 
recitations and then expresses the recitation that he chooses using 
reasoning and evidence. An example is the verse: 


4 v3 es do 
“Master of the Day of Retribution."? 
He examines the recitation of the term ‘malik’ or ‘malik.’ The 


1. Quran, 2:85. 

2. Muhammad bin Jarir Tabari, Jami  al-Bayàn, v.1, p.369. 
3. Quran, 2:48. 

4. Jami‘ al-Bayān, v.l, p.268. 

5. Quran, 1:4. 
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Complete discussion is found in the book a/Qara at. At the end he states: 
“The better recitation in my opinion is the first understanding...”' 

Poetry: He widely used Arabic poetry in order to define Qur’anic 
terminology. He used poetry to aid him in his discussions about 
similes and figurative meanings. In the verse which mentions the 
term ‘rd‘ina’ he states that ra'i means observance in hearing a 
meaning and used the words of A’sha to show that he used this term 
in this meaning in one of his poems. He relied on the poems of 
A’sha in many instances. 

Two other sources were used by Tabari: 

1. Consensus: In many cases, Tabari used a consensus in order to 
give preference to an opinion. One of these instances is the verse: 

45,124 3 SESS ue aus Y LS siis p 
“When they are told, ‘Do not cause corruption on the earth, they 
say, ‘We are only retütmers i" 

He narrates a few opinions as to who these people were. Then, he 
says that this verse is about the hypocrites during the time of God's 
Messenger (p). He states that this opinion is stronger arguing for it 
with a consensus amongst the commentators of the Qur'àn.? 

2. Explaining the Qur'àn by the Qur'àn: In rare cases it is also seen 
that Tabari uses the Qur'àn to explain another verse of the Qur'àn. 


Tabari's stance towards the Prophetic Household ('a) 
The ways that Sunni commentators of the Qur'àn dealt with the 
verses that are about the Prophetic Household (‘a) are not the 
same. Some were balanced and narrated the merits of the 
Prophetic Household (‘a); some omitted their merits. By 
examining various cases in Tafsir Tabari it becomes clear that he 
was of the second category. 

He discussed the following verses thoroughly and mentioned 
many opinions: 


5 poets id di ši BSL} 


1. Jāmi' al-Bayān, v.1, p.65. 
2. Ourān, 2:11. 
3.Jāmi ak Bayan, v.1, p.125; Likewise, refer to Quran, 12:90. 
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"Today I have perfected your religion for you”! 


M E kd CES 
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“O Apostle! Communicate that which has been sent down to you.”” 


4.353 g iS Vth ule ITY > 
“Say, ‘I do not ask you any reward for it except love of [my] 
relatives.” 

Other examples are Sūrah Kawthar and Insān (verses 7-11). But, 
he does not mention the connection that these verses have with the 
Prophetic Household (‘a) by mentioning many traditions narrated 
through Sunni sources or he severely negates their connection. He 
did not give any clear opinion regarding the imamah of the Prophetic 
Household ('a).* In addition to this, he mentioned many opinions 
regarding the verse: 


4 16 53 5 3,5 5 d Lag oS» 
"Your guardian is only Allah, His Apostle, and the faithful? 

But, he only mentioned one tradition which states that this verse 
was regarding Imam Ali ('a) giving charity. But, he did not mention 
anything regarding the connection to him having a power of 
guardianship (wiláyab)Ó For instance, he said the following about 
Sarah Kawthar: “It is said that it is an enormous amount of 
goodness; it is said that it is an enormous amount of goodness, 
wisdom, and the Qur'àn; it is said that it is the good of this world 
and the next; it is said that it is goodness, prophethood, and the 
Ourān; it is said that it is prophethood and Islam; and it is said that 
it is a fountain given to him in paradise." 

He narrates all of these traditions and then gives the following 
reasoning for the opinion that he chose: "The best opinion with me 
is the one that states that it is a spring which is given to him in 
paradise. Allah is characterized with multiplicity due to His great 


1. Quran, 5:3. 

2. Quran, 5:67. 

3. Quran, 42:23. 

4. Under the verses in this regard; for instance refer to v.14, p.311. 
5. Quran, 5:55. 

6. Jami ^ al-Bayān, v.4, p.82. 
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power. The reason that we said this is the best opinion is because of 
traditions narrated from the Messenger of Allah (s) stating this.” 

But, when one looks at the tone and subject-matter of this Sirah, 
especially attributing the term ‘without posterity’ (abtar) to the 
Messenger of Allah (s), one would see that it is about the child of the 
Prophet (s) — Fatimah Zahra’ (‘a). Those who opposed the Prophet (s) 
said that he did not have a son; that his lineage would be cut and this 
verse rejects that notion. 

The way in which he dealt with these verses can be explained in 
two different ways: 1, the conditions of the time were such that he 
was unable to mention such issues. 2, He had a strong ideological 
bias and decided to omit these traditions. 

The first possibility is weak because if a person sincerely had a 
desire to mention them he would have alluded to them briefly 
somewhere. Therefore, it must be concluded that he omitted the 
merits of the Prophetic Household (‘a) on ideological grounds. This 
same goes for Sahih Bukhārī who narrated many weak traditions! but 
did not mention traditions about the Prophetic Household (‘a) or in 
support of them. 


Isrā'īlīyāt Traditions in Tafsir Tabari 
There are Isra‘tlyat traditions found in various parts of Tafsir Tabari, for 
instance the traditions about the stories of prophets. The large amount 
of Isrā īlīpāt traditions that are found in this tafsīr is so much that 
recently an Egyptian scholar listed about 350 of them. This scholar 
correlated the traditions mentioned in Tafsir Tabari with the Hebrew 
phrases mentioned in the Torah? In some cases, Tabari narrates the 
same meanings mentioned in traditions of the People of the Scripture.’ 
In some cases, he narrates a story despite it being superstitious and in 
contradiction with fundamental Islamic principles. 

Dhahabi did not criticize Tabari for narrating Jsra‘iliyat 
traditions; rather he made excuses for him. He stated that since he 


1. Refer to: Ashnā'ī ba Tafāsīr Quran Majid wa Mufassirān, p.201. 

2. Amal Muhammad ‘Abd al-Rahman Rabi’, Al-Isrā 'īlīyāt fī Tafsir Tabari, p.407. 
3. Jàmi ' al-Bayān, v.2, p.610. 

4. Ibid, v.1, p.456. 
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mentioned the complete chain of narration of these traditions, their 
truthfulness is outside of his responsibility. It is our responsibility to 
review the traditions and their chains of narration with precision.’ 
Another reason is that he was influenced by historical traditions; he 
expanded upon historical discussions.? 

Ayatullah Ma'rifat criticizes these excuses. He states: “Tafsir 
Tabari needs to be seriously critiqued and thoroughly examined. It is 
similar to many tafsirs which are comprised of fsrā īlīpāt and forged 
traditions. Mentioning the chain of narration does not excuse the 
author or solve the problem. Spreading forged and Jsra‘iliyat 
traditions on wide-scale proportions is an unforgivable sin as Shaykh 
Muhammad ‘Abduh has mentioned." Shaykh Muhammad ‘Abduh 
in ALManar seeks forgiveness for Tabari after mentioning the verse 
where John the Baptist is prophesied to Prophet Zakariya. He states: 


(ule Id y Eon fem 30 pm cul e ail uen 
“May Allah forgive Ibn Jarir for he forged this tradition." 


A Few Points 

1. He used the term 7a’wil in his tafsir many times; even in its title: 
Jami‘ al Bayan fi Ta’wil Ay al--Qur'àn. He uses this term to mean 
tafsir; not the esoteric meanings of the Qur'àn or anything else. 

2. The introduction that Tabari writes for his tafsir is, as the tafsir 
itself, lengthy. Discussions relating to the science of the Qur'àn, such as 
the discussion of the circumstances behind the revelation of some verses, 
the meanings of tribal tongues, Arabic and non-Arabic words, the seven 
letters (hurūf), the reason the Ourān was revealed in Arabic, prohibiting 
tafsir based on personal opinion, encouraging tafsir, the names of the 
Ourān, the meanings of ayah and Sarah, and rejected tafsirs. 

3. This is the first tafsir to be translated into Farsi during the 
fourth century in the reign of Mansür ibn Nah Samānī by his Arabic 
minister who was famously known as Minister Bal'ami? This 


1. Al-Tafsir wa al-Mufassirūn, v.1, p.224. 

2. Ibid. 

3. Al-Tafsīr wa al-Mufassirün fi Thawbah al-Qashib, v.2, p.313. 
4. Al-Manār, v.3, p.298. 

5. Khadamat Mutagābil Islam wa Iran, p.462. 
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translation has been printed in seven volumes. 

Tafsir Tabarī has also been summarized by one of the scholars of 
the fourth and fifth centuries. It was printed in Egypt, in 1390, into 
two volumes. 

Tabarī was also a specialist in history and his Tarikb Tabarī is one of 
the most famous historical sources. Tafsir Tabari and Tarikh Tabari were 
both translated into Farsi in the fourth century. Admirers of Farsi 
literature took pride in them and state that they are valuable books 
written in ancient Farsi. The translation of Tarikb Tabari is famously 
known as Tarikh Bal ‘ami and has been printed. Tarikh Tabari has also 
been recently translated into Farsi by Abū al-Qasim Payandah (a famous 
translator of the Ourān). It has also been recorded that Tarikh Tabari 
has been translated into English and French as well.' 


2. Tafsir al-Musnad 

This tafsir was written by ‘Abd al-Rahman ibn Abi Hatam 
Muhammad ibn Idris who is famously known as Abū Hatam Rāzī 
(d.327). He was a famous scholar of traditions who collected 
prophetic traditions. In addition to collecting traditions, he was 
also a specialist in the science of the transmitters of traditions and 
in jurisprudence. His tafsir is called al-Tafsir al-Musnad and is 
written in 12 volumes. A few of these volumes (comprising of 
Sirah Fātihah to Sūrah Al 'Imrān) have been studied and the rest 
of them are currently being examined in the Umm al-Qura 
University in Mecca. 


3. Tafsir Bahr al-"Ulum (Samarqandi) 

The author of this tafsir is Abū Layth Samarqandi (d.373). He was a 
Hanafi and famously known as Imam al-Huda. He was taught by 
Abū Ja‘far Hamadānī. Samargandī is the author of many books, for 
instance: a-Nawazul fi al-Fiqh, Khazanah al-Akmal, Tantyyab al- 
Ghāfilīn, Bustān al- ‘Arifin, ‘Ayan al-Masa’il wa Ta'sīs al-Naga’ir, and 
the tafsir which is one of his most important works.” 


1. Some of the information given above is taken from Ashnā'ī ba Tafasir Quran 
Majid wa Mufassirān by Rida Ustadi. 
2. Refer to: Ibid, pgs.91-92. 
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This tafsir consists of three large volumes in the handwritten 
print. Its most important characteristic is the usage of tafsir 
traditions from the companions and the Successors to the 
companions; although in some cases he uses etymology and the 
method of explaining the Qur'àn by the Our'ān.' He emphasized the 
prohibition of tafsir based on personal opinion. 

There are some criticisms of this tafsir. For instance: 

1. The chains of narration of the traditions used in the tafsīr are 
incomplete. He only mentioned a complete chain of narration in 
some cases. Most of the time the chains of narration are problematic. 

2. Isrā iliyát traditions are narrated by him. 

3. Weak individuals are found in the chains of narration.” 

4. Varying opinions and traditions are mentioned; but they are 
not examined and the correct opinion is not chosen.’ 


Other tafsirs and methods of tafsir in the fourth century 
The tafsirs that were mentioned above were the most important 
traditional tafsirs of the fourth century. But, in addition to these, 
there were over 60 tafsirs compiled in this period. Muhammad ibn 
AdNahway listed 58 of them in Za£aqat al-Mufassirīn.* A summary of 
these will now be presented. 

In this century, due to the progression of grammatical and 
theological discussions, grammatical, etymological, theological, and 
jurisprudential tafsirs were compiled in addition to traditional tafsirs. 

One tafsir from amongst the grammatical and etymological 
tafsīrs is Ma ‘ani al-Qur’an by Abū Ishaq Zajjāj (d.311). Grammatical 
discussions as well as traditions were presented in this tafsir, but the 
main topic of it was etymology. Thus, it is considered to be an 
etymological tafsir.? 

A theological treatise written about the miraculous nature of the 
Our'ān was al-Naki ft 1 ‘jaz al.Our'ān by Abū al-Hasan Ali ibn ‘Isa 


1. For instance, under the 36th verse of Surah Al ‘Imran. 

2. Traditions of Kalbi and Asbāt narrating from Sudday are examples of weak 
transmitters. 

3. Refer to: Muhammad Husayn Dhahabi, al-Tafsīr wa al-Mufassirūn, v.1, pgs.235-236. 

4. Ahmad bin Muhammad Adnahway, Tabagāt al-Mufassirin, pgs.46-94. 

5. Husayn Saghir, Manahij al-Tafsir, p.108. 
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Rummānī (d.386). The author was strong in Arabic literature and 
Islamic theology; AdNahway stated that he took a combined 
theological and literary approach in this work. He also wrote a tafsir 
called Tafsir al-Qur’an al-Karim. It is narrated that Baydawi said: "I 
saw his tafsir. He was a specialist in various fields including tafsir, 
jurisprudence, syntax, and theology and he was a Mutazilite."! 

Likewise, Bayan 1'jàz al-Qur’an by Abū Sulayman Ahmad ibn 
Muhammad Khattabi (d.388) and al-Mughni fi Abwab al-Tawhid wa 
al- ' Adl were compiled. One independent chapter of the latter book is 
about the miraculous nature of the Qur'àn and was written by 'Abd 
al-Jabbār Mu tazili (d.315). 

Commentators of the Our'ān of this period also wrote theological 
tafsirs. Tafsir Kabir by Abū Ali Jabā'ī, Shaykh of the Mu'tazilites, is 
amongst these tafsīrs. He was a specialist in philosophy and theology 
and disagreed with Abū al-Hasan Ash'arī.” Another tafsīr of the fourth 
century is Ta’wilat al-Qur’an by Aba Nasr Muhammad ibn 
Muhammad Maturidi (d.333). He was the founder of the Maturidi 
theological sect. In this tafsir, he explained the verses of the Qur'àn 
and presented his jurisprudential opinions. He also relied upon Abū 
Hanifah in his tafsīr. This tafsir is a tafsir of Sirah Munāfigūn to the 
end of the Qur'àn as well as the Beginning of the Qur'àn up until the 
end of Sirah Baqarah. It was printed with the editing of Ibrahim 
' Awadin and Sayyid ‘Awadin in 1390.* 

Likewise, Jami‘ al-Ta’wil l-Mubkam al-Tanzil ‘ala Madhhab al- 
Mu tazilah by Abū Muslim Muhammad ibn Bahr Isfahàni (d.322) was a 
tafsir of this century.’ Shaykh Tüsi (r) praised this tafsīr in Tidyān.* He 
was one of the prominent scholars of the fourth century and one of the 
strongest Mutazilite commentators of the Our'ān. He was a specialist in 
theology, tafsir, traditions, literature, and poetry. He also wrote the 
book al-Nastkh wa al-Mansūkh. He was ordained by the Abbasid caliph 
Mugtadar to rule over Isfahan and the Fars territories. His rule lasted 


1. Refer to Tabagāt al-Mufassirīn, pgs.87-88. 

2. Ibid, p.62. 

3. Ali Rabbani Gulpāygānī, Firāg wa Madhāhib, p.233. 
4. Biltaji, Darasat al-Tafsir, pgs.119-120. 

5. Shaykh Tūsī, Tibyān, p.4 of the introduction. 
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until 321. Fakhr Rāzī uses this tafsīr in Tafsir Mafatih al-Ghayb.' 

Another tafsir was written by Abū al-Oāsim ‘Abdullah ibn 
Ahmad Balkhi Ka‘bi (d.319) who was a Hanafi jurisprudent and a 
Mutazilite theologian. This tafsir was written in 12 volumes, but has 
been lost. Parts of it have been narrated in later tafsirs, especially 
Hagāyig al-Ta’wil ft Mutashabih al-Tanzil by Sharif Radi (d.406).’ 

Another Methodology implemented in this century was 
jurisprudential tafsir. These works were normally titled Abkam al- 
Qur'an, for instance: Ahkām al-Our'ān by Mūsa ibn ‘Abd al-Rahman, 
famously known as Oattān (d.306), Abkam al-Our'ān by Muhammad 
ibn al-Qàsim, famously known as Ibn Ourtābī (d.355), Sharh Ahkām 
al-Qur’an by Ahmad Rāzī, famously known as Jasās (d.370), and 
Ahkām al-Qur’an by "Ibàd ibn ‘Abbas Tāligānī (d.385). 


Summary 

The tafsir attributed to Imam Hasan ‘Askari (‘a): This tafsir was 
written by Muhammad ibn Qasim Astarabadi who narrated from 
Abū Ya'gūb and Abū Hasan Sayyār who both narrated from Imam 
Hasan ‘Askari (‘a). This tafsir is published in one volume up to the 
283" verse of Sirah Baqarah. There are severe differences of opinion 
amongst the commentators of the Ourān in regards to the 
credibility of this tafsir. One group, for instance Ibn Ghada’iri, 
‘Allamah Hilli, ‘Allamah Muhammad Jawad Balāghī, Muhammad 
Taqi Tustari, and Ayatullah Khoei oppose this book. Another group, 
for instance, Shaykh Sadiq, Shaykh Hurr ‘Amuli, "Allāmah Sayyid 
Muhsin Amin, Agā Buzurg Tehraii, "Allāmah Majlisi, and Shahid al- 
Thani accept this book. But, in conclusion, the traditions that have 
correct chains of narration and valuable subject-matter are accepted 
while everyting else is rejected. 

Sunni traditional tafsirs: Tafsir Tabari which is titled: Jami‘ al- 
Bayan ‘an Ta’wil Ay al-Qur’an is a lengthy tafsir whose most 
important sources are traditions from the companions and the 
Successors. But, it is also used Arabic literature, points of recitation, 


l. Refer to: ' Agiqi Bakhshāyishī, Tabaqat Mufassiran Shia, v.1, p.590; Ibn Nadim, 
al-Fihrist, p.37. 
2. Claude Gilliot, Encyclopedia of the Quran, v.2, p.120. 
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and jurisprudential opinions. Likewise, consensus and explaining the 
Qur'àn by the Qur'àn are also used. Tabari's stance in regards to the 
Prophetic Household (a) is not necessarily a positive one; rather in 
many cases his stance was to omit their merits. This tafsir has many 
Isrā'īlīyāt traditions in it which is a very serious weakness. It has a 
beneficial introduction where various discussions in Qur'ànic 
sciences are mentioned, for instance: tribal tongues, Arabic and non- 
Arabic words, revelation upon seven letters, and the prohibition of 
tafsir based on personal opinion. 

Other Sunni tafsirs are Tafsir a-Musnad by "Abd al-Rahman famously 
known as Abi Hatam Rāzī and Tafsir Bahr al-’Ulim (Samarqandi). 

Tafsirs written in other methods were also compiled in this 
century. Ma‘ani al-Qur’an by Zajjaj was written in a grammatical 
method; Tafsir Ali ibn ‘Isa Rummānī was written in a etymological 
method; Tafsir Kabir by Abū Ali Jabā'ī and Jami‘ al-Ta’wil by Abū 
Muslim Muhammad ibn Bahr Isfahani were written in a theological 
methods; and Aļkām al.Ourān by Jasās was written in a 
jurisprudential method. 


Questions and Research Points 
1. Explain who the transmitters of Tafsir Imam Hasan ‘Askari (‘a) are, 
how it was compiled, and how much of it was compiled. 

2. What opinions and evidence exist regarding this tafsir’s credibility? 

3. Explain what the sources and method of Tafsir Tabari were. 

4. What was Tabari’s stance towards the Prophetic Household (‘a)? 

5. Give an explanation about the Isrā'īlīyāt traditions found in 
Tafsir Tabari. 

6. Introduce Tafsir Bahr al-'Ulūm (Samarqandi) and list some of 
its criticisms. 

7. Write the various methods used in the fourth century and give 
one example for each method. 

8. Use the books al-Isra’iliyat fi Tafsir a-Tabart by Amal Muhammad 
"Abd al-Rahman Rabi’, a-Minbāj aLAthārī by Huda Jasim, al-Tafsir wa al- 
Mufassirin fi Thawbah al-Qashib by Muhammad Hadi Ma'rifat, a-Tafir 
wa al-Mufassirin by Muhammad Husayn Dhahabi, and the collection of 
articles about Tabari to present a research paper about the Isra'iliyat and 
forged traditions found in Tafsir Tabarī. 


9 
Tafsir in the Fifth Century 


Objectives of this chapter: 1. Becoming familiar with the political and 
cultural conditions of the fifth century. 2. Becoming familiar with the 
Shia and Sunni tafsirs of the fifth century: a. Important Shia tafsirs of 
the fifth century: Hagāyig al-Ta’wil by Sayyid Radi, Amālī by Sayyid 
Murtada, and Tibyān by Shaykh Tūsī. b. Zjtibādi and analytical tafsīrs. c. 
Mystical tafsīrs of the fifth century. d. Important Sunni tafsīrs, which 
were mostly traditional tafsirs: al-Kashshaf wa al-Bayān by Thal'abi, al- 
Wasit by Wahidi Nayshābūrī, and al-Nakt wa al-' Ayan by Mawardi. 


The spread of knowledge in the fifth century 

The fifth century is looked back upon as a golden age in the history of 
Islam. This century saw the progression of knowledge, especially the 
intellectual, analytical, and argumentative fields in religion. The 
existence of such prominent scholars such as Shaykh Tūsī, Abū Ali Sina, 
and Abū Rayhān Bīrūnī proves that this was indeed a great era for the 
religious sciences. Jurji Zaydan writes: “This century was a golden age in 
Islam. Muslim governments reached their peaks in wealth, civilization, 
and success. Most of the Islamic sciences matured and the most 
important sciences of the age were translated into Arabic.”! 

More than one hundred tafsīrs and commentators of the Qur'àn 
were listed in this century. Muhammad ibn AdNahway lists about 60 
people in Tabagāt al-Mufassirin® and 'Agīgī Bakhshayishi lists about 
40 commentators of the Qur'àn in Tabaqat Muffasiran Shia? 


1. Tārīkh Adab al-Lughah al-* Arabiyah, v.2, p.17. 
2. Ahmad bin Muhammad Adnanway, Tabagāt al-Mufassirin, p.95. 
3. ^ Agīgī Bakhshayishi, Tabagāt Mufassirān Shia, v.2, pgs.34-190. 
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Political and cultural characteristics 
In this century there were two opposing and contradictory 
characteristics that existed: 

1. Conflict: severe communal rioting took place between Shia and 
Sunnis in the fifth century, so much so that Sultan Baha’ al-Dawlah, 
Shaykh Mufid (d.413), was exiled from Baghdad.' The Seljuk kings, 
who were mostly anti-Shia, came into power in this century. The first 
Seljuk king was Tughral Beg, when he entered Baghdad, he set the 
Baghdad Library, the largest library in the world at the time, on fire. 

Ibn Athir writes: “In 451, Baghdad and Karakh were set on fire. 
The treasures and books that Ardshīr (Shāpūr ibn Ardshir?) endowed 
to the library were set on fire and some of them were stolen.”* 

But, thankfully, many of the 400 Shia sources were entrusted with 
Shaykh Tūsī (d.460). During that time he was busy writing Tabdhib 
and Jstibsār.* 

2. Intellectual development and the writing of important religious 
texts: in opposition to the first characteristic, the fifth century is 
considered to be an illuminated century in the history of Islam in 
regards to intellectual sciences. Scholars such as Abu Ali Sina, Aba 
Rayhān Bīrūnī, and 'Unsurī Balkhi lived in this century. They wrote 
valuable works in different intellectual fields; some of them have 
been considered to be the most important and most com prehensive 
books in their respective fields throughout Islamic history. 

Likewise, the biggest Shia scholars lived in this century, for 
instance: Sayyid Radi (d.406) and Shaykh Mufid (d.413), who was one 
of the most prominent Shia theologians and authors. He who wrote 
more than 200 valuable texts. Sayyid Murtada (d.436) and Shaykh 
Tūsī (d.460) are also considered prominent scholars of this era. 
Amongst the Sunnis, the following scholars lived in this century: 
Hakim Nayshābūrī (d.405), the author of Mustadrak, Abū Bakr 
Ahmad ibn Husayn Bayhagī (d.458), the author of al-Sunan al-Kubra 


1. Ibn Athir, al-Kamil fi al-Tarikh, v.10, p.7. 

2. Abū Nasr Shāpūr bin Ardshir, was the Shia minster of the Baha’ al-Dawlah. 

3. Ibn Athir, al-Kamil fi al-Tarikh, v.10, p.7; Yāgūt Hamūwī, Mu ‘jam al-Buldan, v2, p.342. 
4. Ahmad Amin, Zuhr al-Islam, v.1, p.229. 

5. Ibid. 
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which is famously known as Sunan Bayhaqi, Abū Ishaq Nayshābūrī, 
famously known as Thal'abī (d.427), Wahidi Nayshābūrī, the author 
of Asbāb al-Nuzūl (d.468), and ‘Abd al-Qahir Jurjānī (d.471). 


Theological sects of the fifth century 

In this century, sectarian differences increased and Sunni sects, 
such as the Asharite, the Mu'tazilites, and the Maturidis opposed 
each other. In the year 408, a statement was issued by the caliph 
forbidding Mutazilite opinions.! Despite this the Mutazilite sect 
grew immensely in this century. Their scholars had stronger 
presences in comparison to other centuries. There were 
Mu'tazilites in the third and fourth centuries, such as Jahiz, Abü 
Ali Jabā'ī, his son Abū Hashim, and Balkhi, but tafsirs and books 
in this century were published throughout the Islamic society. The 
presence of Oādī ‘Abd al-Jabbār Hamadānī (d.451), the author of 
Tanziyab al-Qur'án ‘an al-Matá'in, and Abū Bakr Bāgilānī (d.403), 
the author of I ‘jaz al-Qur’an, strengthened the Mutazilite ideology 
in this century as well. 

In addition to this, these scholars presented their arguments in an 
ljtibádi method: intellectually, using rational arguments and 
benefiting from verses of the Qur'àn and traditions. This 1s why this 
century is considered to be the century of yitihdd and reasoning; an 
introduction to the growth of Ijtibadi tafsirs of the sixth century. 

The most prominent Shia theologians in this century were 
Shaykh Mufid (d.413), Sayyid Radi (d.406), Sayyid Murtada (d.436), 
and Shaykh Tüsi (d.460). They used rational and theological 
reasoning in their arguments while using verses of the Qur'àn and 
traditions. This was especially the case in tafsir. They founded the 
Ijtibádi method in all Islamic fields. The Sunnis also put forth effort 
in this regard, but their famous tafsirs in this century were 
traditional tafsirs which relied upon the narrations of the 
companions and the Successors to the companions. Al-Mubarrar al- 
Wajīz, the tafsir written by Ibn ‘Atiyah, is an exception to this 
because it is comprised of analysis and criticism. 


1. *Agīgī Bakhshayishi, Tabagāt Mufassirān Shia, v.2, pgs.13-14. 
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Shia Tafsirs 
1. Hagāyig al-Ta’wil fi Mutashabah al-Tanzil 
Author: Abū al-Hasan Muhammad ibn Husayn, famously known as 
Sayyid Radi 

Death: 406 

Language: Arabic 

Method: [jtshadi 

Field: Theological and grammatical 

Size: 1 volume 

Sayyid Radi was the brother of Sayyid Murtada, another 
prominent Shia theologian. His father’s ancestry went back to 
Imam Kazim (‘a) and his mother’s ancestry went back to Imam 
Sajjad (‘a). He was one of the prominent Shia scholars, lingusists, 
poets, jurists, and commentators of the Qur’an. He wrote poetry 
from the age of twenty and compiled Nahj al-Balaghah from the 
speeches, letters and sayings of Imam Ali. Many books have been 
attributed to him. In the field of the Qur'àn, in addition to this 
tafsir, he wrote Talkhis al-Bayan ‘an Mujāzat wa Ma'ānī al-Qur'an. 
He was loved for his knowledge during his age and held a high 
political and social position. 


The characteristics of this tafsir 

This tafsir, as the name suggests, examines the verses which were 
unclear and which raised theological questions, or the verses 
which were considered allegorical. The method of this tafsir is 
this: first the verse is mentioned and then the tafsir is given in the 
form of questions and answers. The answers given are very precise 
and intellectually satisfying. This book is actually the fifth volume 
of a ten volume work in which the remaining nine volumes have 
been lost. It begins with the 7' verse of Sarah Al ‘Imran and 
categorizes the verses into definite and allegorical. As was 
mentioned, not all of the verses were explained; rather it 
encompasses some of the important issues raised in Surah Al 
“Imran and Sirah Nisa’. The last verse that is explained is the 48^ 
verse of Sirah Nisa: 
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“Indeed Allah does not forgive that any partner should be ascribed to Him."! 

This tafsir raises grammatical, theological, and jurisprudential 
points in an intellectual manner and uses poems as evidence. He 
presents his own opinion in an /jtibádi and argumentative method. 

Example of tafsir: A person who asks about the meaning of the verse: 

4o ai UA oS is.) 
“Whoever desires the reward of this world, We will give him of it.”” 

He asks how could Allah be addressing everyone when he states 
that whoever wants the rewards of this world will be given them 
while many people try very hard to achieve this world but do not 
reach it? They do not reach their desires. There are various opinions 
regarding the answer of this question: 

1. Allah will give a person who asks purely for this world without 
seeking the rewards of the next world. But, He will forbid heaven to 
him. The term ‘reward’ is used here figuratively to mean worldly 
benefit and pleasure. 

2. The second opinion is taken from Abu Ali Jaba’i: This means a 
person who fights for war-booty. Allah states: “We will give him of it.’ 
If a person desires the rewards of the next world while performing 
jihad and distances himself from worldly desires he will be given 
them. This grace is given to protect jihad. 

3. The third opinion is taken from Abū al-Qasim Balkhi which 
states that the worldly rewards meant here means seeking the world 
and what the hypocrites desired in the Uhud War — they were after 
the world. 

He continues and mentions six more opinions at length.” Then 
he proves his opinion using grammatical and theological points as 
well as verses from the Qur’an and traditions. 

The tafsir sources that he sporadically uses are: the tafsirs written 
by Abū Muslim Bahr Isfahani, Abū Ali Jabā'ī, Ma‘ani alQur’an by 
Farra, Tafsir Tabari, and the tafsīrs of Abū Ja‘far Iskāfī and Abū al- 
Hasan Akhash. 


1. Ourān, 4:48. 
2. Ourān, 3:145. 
3. Ķagāyig al-Ta’wil, pgs.258-265. 
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Tafsir Hagāyig al-Ta’wil has four characteristics which are not 
found in other tafsirs of this age: 

1. Its expressions are lengthy and poetic. 

2. Explanation is only given for unclear and allegorical verses. 

3. A diversity of different opinions are mentioned in it. 

4. Various pieces of evidence (from the verses of Qur'àn, 
traditions, and rational arguments) are used; the discussions are 
presented in an Jjtibádi method coupled with reasoning. 

One of the researchers who wrote an introduction to this 
tafsir writes: “I do not know of any tafsir similar to this one 
which was written before it, unless one would consider the Aznālī 
by Sayyid Murtada.” 

He adds: “Sometimes [Sayyid Radi] was accused of being a Zaydi, 
but he was an Imamiyah Shia. This accusation was a political 
accusation, just as Abū al-Faraj Isfahani, Abū Hanifah, and Sufyan 
Thawri were considered Zaydi. What is meant by being Zaydi is that 
they considered the caliph of their time to be a tyrant. Similar to this 
is the accusation of him being a Mutazilite.”' 


2. Tasfir Shaykh Mufid 

Muhammad ibn Nu‘ màn, famously known as Shaykh Mufid (d.413) 
was a leader in jurisprudence, traditions, and theology. He was a very 
strong theologian and the Sunnis have attested to his intellectual 
strengths and merits. He does not have an independent tafsir, but 
there is a large amount of tafsir material spread throughout his 
works. Agā Ayyāzī, a contemporary Qur'àn researcher, compiled 
them in a book called Tafsir al-Qur’an al-Majīd al-Mustikhraj min 
Turath al-Shaykh al-Mufid. 


3. Amali by Shaykh Murtada 

Abū al-Qasim Ali ibn Tahir ibn Ahmad ibn Husayn, famously 
known as Sayyid Murtada and ‘Ilm al-Huda (born 355, died 436) was 
one of the Shia leaders after Shaykh Mufid. He was counted as a 
jurisprudent, theologian, and the leader of the /mamtyah. There is no 
doubt that he is considered one of the prominent commentators of 


1. ‘Abd Husayn Ali, introduction to Haqayiq al-Ta’wil, pgs.75-77. 
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the Qur'àn; just as the Sunnis have attested. His famous book in the 
field of the Qur'àn is called Amal, but this book is not only a tafsir. 
Rather, it is a transcription of some of his lessons in which he 
comments on the Qur'àn. 

Dhahabi writes: "This tafsir is comprised of tafsir discussions, 
traditions, and grammatical points. It is a very beneficial book which 
testifies to the many merits of its author and to his intellectual 
prominence." While Dhahabī is praising Sayyid Murtada’s 
enormous amount of knowledge, he introduces him as a Mutazilite 
and a defender of their belief system.” 

The author of the book Tārīkh al-Islam, who is Sunni, wrote: 
“Sayyid Murtada was the most famous commentator of the 
Qur'àn in the second Abbasid period. He was famously known 
as ‘Alam ul-Huda; ‘the Banner of Guidance (d.436)’. His tafsir, 
Amālī, is a Mutazilite tafsir and was taken from other 
Mutazilite tafsirs, such as Aba Ali Jaba’i’s tafsīr.”* But, as was 
mentioned before, the accusation of Shia scholars being 
Mu tazilites, in addition to being political, depicts 
misunderstanding of Shi'ism and its differences with the 
Mutazilite sect. 

In any case, there are 79 sections of this book which discuss 
various verses of the Ourān. The author of this book presents 
various theological issues and answers the existent problems. The last 
verses that are discussed are: 


6d 5 bh eti id 5153 
“When the girl buried-alive will be asked for what sin she was 
killed.”* These discussions take on the form of grammatical, 
theological, poetic, traditional, and tafsir discussions. This tafsir was 
published in Najaf. Also, in 1403 it was published in Qum by the 
publishing house of Ayatullah Mar ‘ashi’s Library. 


1. Muhammad Husayn Dhahabi, al-Tafsir wa al-Mufassirün, v.1, p.411. 

2. Ibid, pgs.410-436; Dhahabi praises Amālī of Sayyid Murtada extensively over 26 
pages. At the end he rejects the claim that he was a Shia and accepts him to be a 
Mu tazilite. 

3. Hasan Ibrahim Hasan, Tārīkh al-Islam, v.4, p.419. 

4. Quran, 81:8-9. 
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4. Tafsir Tibyan 
Author: Abū Ja‘far Muhammad ibn Hasan Tūsī famously known as 
Shaykh Tūsī 

Birth and Death: 385-468 

Language: Arabic 

Method: Ijtihādī 

Specialization: Theological 

Size: 10 volumes 

One of the famous Shia tafsirs is Tafsir Tibyān by Shaykh Tūsī. 
This tafsir, from amongst the Shia and Sunni tafsirs, was the first 
tafsir of the entire Qur'àn which covered the tafsir discussions in a 
precise, intellectual, and Jjtshadi manner along with presenting 
analysis and criticism. It was compiled in the fifth century. Its author 
was arguably the most important Shia scholar of his day and a 
student of Shaykh Mufid. He was the most prominent jurisprudent 
of his time and wrote many books. The credit that is due to him for 
producing important books in Shia Islamic sciences is larger than 
that of anyone else. He wrote the best books in a number of Islamic 
fields which were the basis for all future endeavors in those subjects. 
Two of the four principle books of Shia traditions, Tahdhib and 
Istibsār, are written by him. He wrote three books; [khtiyar Ma ‘rifat il- 
Rijāl (A revised edition of Rijāl Kashshi), Riyal and the Fihrist, in the 
field of the science of Rial. He also wrote ‘Iddah al-Usul in the field 
of the principles of jurisprudence. 

There was a ceremony in Mashhad on the thousandth anniversary 
of his death in which one of the scholars present introduced him by 
saying: “We have ten principle books in traditions, the science of the 
transmitters of traditions, and tafsir; six of them were written by 
Shaykh Tasi.”' 

The late Tabarasi, the author of Majma‘ al-Bayān, wrote the 
following about the value of this tafsir: 


tēla! ely) de c di s Goll elie du acai 
“Tafsir Tibyan by Abū Ja'far Muhammad ibn Hasan Tūsī is a book 
which is taken from divine illumination and whose truthfulness is 


1. Ashnā'ī bà Tafāsīr Quran Majid wa Mufassiran, p.81. 
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apparent.”' This tafsīr contains secrets about Qur'ànic meanings that 
were not mentioned before. It was compiled in an JYtibādī and 
comprehensive method. Theological discussions were also inserted 
and giving it a specialization in theology. It proves Shia beliefs 


Introduction to this tafsir 
This tafsir has a short introduction which is full of valuable points. 
Some of the points are: 

1. Motivation behind writing the tafsir: He mentions two motives 
behind writing 775yáz: the non-existence of a complete, comprehensive 
tafsir and the non-existence of a tafsir which defends Shia beliefs. He 
writes: "I was impelled to write this book by the fact that none of our 
scholars, classical scholars or contemporary, have written a tafsir on the 
entire Qur'àn comprised of all specializations.” 

2. The present Methodologys: He mentioned the most important 
methods of tafsir which existed at that time. He mentioned methods 
such as the traditional method, the grammatical method, such as the 
tafsirs of Zajjaj and Farra, etymological method, such as the tafsir of 
Mufaddal ibn Salmah, the theological method, such as the tafsir of 
Abū Ali Jabā'ī, the jurisprudential method, such as the tafsir of 
Balkhi, as well as the lengthy tafsirs of Tabari. But, these were written 
by Sunnis and there are many narrations mentioned in them. 
Suitable tafsirs, such as the tafsirs of Muhammad ibn Bahr Aba 
Muslim Isfahani and Ali ibn ‘Isa Rummānī were compiled, but they 
were both Mu'tazilites. 

3. Holding fast to the Qur'àn and the family of the Prophet (s) in 
all periods. 

4. The permissibility of explaining the Qur'àn using authentic 
traditions from the Imams (‘a) because their words are authoritative 
just as the words of the Prophet (s) are. 

5. The prohibition of tafsir based on personal opinion. 

6. The prohibition of a commentator of the Qur'àn imitating 
another in tafsir. 


1. Majma” al-Bayān, v.1, p.75. i 
2. Al-Tafsir wa Mufassirūn by Ayatollah Ma`rifat and Ashna’i bà Tafasir Quran 
Majid by Ayatollah Ustādī were used in the introduction to Tafsir Tibyān. 
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7. The philosophy behind the repetition of words, sentences, and 
stories in the Qur'àn. 

8. The theory that the Ourān was revealed upon seven letters 
being incorrect because the Qur'àn was revealed upon one letter to 
one Prophet. But, there is a consensus that states that it is permissible 
to recite the Our'ān in accordance to ordinary recitations. 

9. The Ourān is able to be understood because Ourānic 
understandings are of four categories: parts of it where it is only 
understood by Allah, parts of it where its apparent meaning is 
common and all people can understand it, parts of it are unclear and 
are clarified by the words of the Prophet (s) and the Imams (a), and 
parts of it are of common language. The Qur'àn is able to be 
understood because it was revealed in the tribal language; in Arabic 
and addresses the ‘people.’ The Qur'àn invites people to ponder over 
it and the Imams (‘a) ordered to weigh traditions with the Qur'àn. If 
the Qur'àn was not able to be understood there would be no reason 
to command people to weigh traditions against it. This does not 
mean that we do not have any need for traditions; rather holding fast 
to traditions in some parts of the Qur'àn is necessary. 

10. The esoteric and exoteric meanings: The Qur'an has various 
levels; it has esoteric and exoteric levels. 

11. The verses which abrogate other verses and the verses which 
have been abrogated. 

12. The definitive and the allegorical verses.! 

The method of tafsir that Shaykh applied in 7?byánm, as was 
mentioned earlier, is the /jtihadi and comprehensive method. He 
uses verses of the Qur'àn, traditions, etymology, Arabic grammar, 
and even words of the companions and the Successors as 
evidence for his opinions. In addition to these, he uses rational 
reasoning and analysis. He also examines and criticizes existing 
opinions. But, since Shaykh Tüsi lived at the same time as huge 
theologians, such as Shaykh Mufid and Sayyid Murtada, he 
specialized in theology and Shia theological points have been 
inserted into the tafsir. 


1. Refer to: Shaykh Tūsī, Tibyàn, v.1, pgs.3-20. 
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Practical Method 

In the discussion of predestination and freewill under the verses where 
confusion in this issue exist he uses reasoning to criticize 
predestination. One of the motivating factors for him to write the tafsir 
was to answer the confusion regarding predestination. He writes: 


La $3 phu a prd yo rni ola pl gil y 45 poled! Goths Ge Ol yel 


teglia imo le tu $45 co JY ALI op bel | az 
"[The purpose of this book is to] answer the criticisms of those in 
opposition and groups with incorrect ideologies, such as those who 
believe in predestination. The purpose of this book and also of the 
Shia scholars is to reason for the correctness of their sect." 
He writes about the verse: 
€ ces e LE 
“Allah has set a seal on their hearts," 

"Allah testifies that the hearts of the disbelievers will not accept 
truth.” He continues: "Allah has set a seal on their hearts.’ This does 
not mean that Allah has created a barrier between them and the 
believers because their being blind, deaf, and mute — if this is correct 
— is physical. But, Allah announces that they have chosen disbelief; 
the acceptance of truth and faith is very difficult for them."? 

Likewise, he writes the following about the verse: 


ooh p oan) 
“Thus do We seal the hearts of the transgressors,"" 
toU I BASS peru Y OUS W c adl e DY OUS MI ja all eel otal aad yn 
“Seal does not mean a barrier against faith; because if there is a 
barrier against faith than obligating faith would not be positive." 
He defended imamah very well. He also established the imamah of 


Imam Ali (‘a) using many Ourānic proofs. He writes the following 
about the verse: 


1. Ibid, p.4. 

2. Quràn, 2:7. 

3. Tibyàn, v.1, p.64. 
4. Quran, 10:74. 

5. Tibyàn, v.5, p.412. 
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A dts 3,255 it (as py 
"Your guardian is only Allah, His Apostle, and the faithful,”! “This 
verse is one of the clear proofs of the imamah of the Commander of 
the Faithful immediately after the Prophet (s).” Then he uses various 
arguments to establish that the term guardian (wal) means ‘better’ or 
'rightful that these are the definitions that come to mind. In 
addition to this, he uses Arabic literature and poetry as well as other 
verses of the Qur'àn as reasoning. He also proves through various 
means that Ali ibn Abi Talib (a) is meant by the phrase ‘the faithful.’ 
By establishing these two principles it becomes clear that Ali (‘a) is 
the best person in humanity for imamah after the Prophet (s).” 

In conclusion it is necessary to mention a few points: 

l. Shaykh Tüsi was respectful towards the caliphs and the 
Sunni sects as he was defending Shia beliefs. In addition to this, he 
extensively narrated the opinions of the companions and the 
Successors to the companions, just as the Sunni tafsirs did. The 
reasons behind this might be because he wanted the tafsir to be 
accepted, to be a rational presentation of Shi'ism, and to be 
conducive unity.” 

2. This tafsir was written at a time where the fighting between Shia 
and Sunnis reached extreme levels in Baghdad; members of these 
groups would murder each other and set each other's houses on fire. 
When Tughral Beg, the first Seljuk King (447), entered Baghdad he set 
the most important Shia library in Baghdad on fire. He even burned 
Shaykh Tüsi's books and the chair he sat on when he taught. The 
king destroyed Shaykh Tūsīs house. This is why Shaykh Tūsī 
migrated to Najaf next to the shrine of Imam Ali ('a) establishing the 
Islamic seminary of Najaf.” 

3. Tafsir Tibyan has many merits in comparison with other tafsirs 
of its age. Many Sunni scholars praised it; for instance Suyūtī writes: 
“He was a prominent Shia scholar who wrote a twenty-volume tafsir 


. Quran, 5:55. 

. Tibyàn, v.5, p.599. 

. Tibyàn, v.1, p.16. 

„Ibn Athir, al-Kamil fi al-Tarikh, v.10, p.7. 
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and many other famous books." AdNahway stated something 
NA i s ee 
similar to this in Tabagāt al-Mufassirin. 

It was rare to see a tafsir in that age present contemporary 
discussions using rational reasoning in a comprehensive manner. 
But, when compared to contemporary tafsirs (such as a//Mīzān) there 
are deficiencies with regards to explaining the Qur'àn by the Qur'an. 


5. Hagāyig al-Tafsir 
Author: Aba ‘Abd al-Rahman Salmi 

Birth and death: 330-412 

Language: Arabic 

Method: Traditional 

Specialization: Mystic 

Size: Four volumes 

Abū ‘Abd al-Rahman Salmi was from Nayshābūr and was a Sufi 
Shaykh in Khurāsān. Hakim Khurāsānī and Qashiri obtained a large 
portion of their tafsir material from him. He relied upon narrating 
mystic opinions and traditions in his tafsīr. He narrated many 
traditions from the Imams (‘a), especially from Imam Bāgir and 
Imam Sadiq (‘a). He writes the following after the verse: 

indy atl 55, 74165. de 


“Consort with them in an honorable manner," 


pal aU e L ioca a adl ke s dile UJ y ail all y Ens yoke n 

«JU. Gas JUI ea GI ps gai 8 bleed i in yl JU y SeT g Ste 
*Consort with women in an honorable manner means that you 
should teach them the obligations and the Sunnah. ‘Abdullah ibn 
Mubarak states: ‘Living correctly with them means that one would 
not have regret in this world or the next.' It has been narrated from 


Imam Bāgir (‘a) that living together in a righteous manner is showing 
good manners with your family when they have a request." 


1. Jalal al-Din Siyüti, Tabagāt al-Mufassirin, p.8. 
2. Ibid. 

3. Quran, 4:19. 

4. Hagāyig al-Tafsir, v.2, p.143. 
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He writes the following after the verse: 
6.2505 HAN Lus ap 
“To Him belong the keys of the heavens and the earth,”' 
(Alb P ely cp C par y OME VE cots g acetal LU, ope Gh oo y! eile ota 
“What is meant is the keys of the heart. Allah gives whoever He 


desires the ability to be sincere in worship and servitude; and He 
turns whoever He desires away from Himself.”” 


Other tafsirs 

Some of the other tafsirs of the fifth century that have been recorded 
are: al-Bustan fi Tafsir al-Qur’an by Abū Sa‘id 'Umman (d.447) and 
Tafsir al-Tahdhib by Jushami (d.494). He was a Zaydi and his tafsīr 
consists of eight volumes. Likewise, Tafsir al-Hada’iq by Ibn Bandar 
Qazwini (d.488). This tafsir is a lengthy tafsir. It has been said that 
one volume of this tafsir was dedicated to the 102"? verse of Sarah 
Bagarah which states: 


gabh SU LAI? 
“And they followed what the devils pursued." 


It has also been recorded that seven volumes were dedicated to 
Sirah Fatihah and that the entire tafsir comprised of 300 volumes.” 


Sunni Tafsirs 
1. Al-Kashf wa al-Bayān 
Author: Abū Ishaq Ahmad ibn Muhammad ibn Ibrahim Thal ‘abi 
Death: 427 
Language: Arabic 
Method: Traditional and analytical 
Size: Ten volumes (it was printed for the first time in 1422) 
Abt Ishaq Ahmad ibn Muhammad ibn Ibrahim Thal‘abi was a 
jurisprudent, commentator of the Qur'àn, scholar of traditions, and 
grammarian. Many historians and commentators of the Qur'àn have 


1. Quran, 39:63, 42:12. 

2. Hagāyig al-Tafsīr, v.1, p.203. 

3. Quran, 2:102. 

4. ` Agiqi Bakhshāyishī, Tabaqat Mufassiran Shia, v.2, pgs.79-103. 


Tafsir in the Fifth Century 215 


praised him. His level of knowledge was even praised by some of 
those with strong ideological biases against him as well. Dhahabi 
considers him to be of the leaders of tafsir and Arabic literature.' 

Ibn Khalkan writes: “He was a scholar of rare qualities in the field of 
tafsir during his age. His huge tafsir was superior to all other tafsīrs.” The 
author of Tarikh Naysbābūr praises Thal‘abi and calls him trustworthy 
and precise in narration. He narrated from Abi Tahir ibn Khazimah and 
Imam Abi Bakr ibn Mahrān al-Magrā'ī. Wahidi Nayshābūrī accepted his 
tafsir and praised him by saying that he was a person who narrated many 
traditions and had many teachers. He passed away in the year 427. May 
Allah have mercy upon him and give him felicity.’ 

Thal‘abi states that following about his tafsīr: “In addition to 
what I obtained from other valuable books and strong teachers, I 
paid attention to fourteen dimensions when compiling this book: 


e$ e nent? chest y «1 +6] «LX o Sibel taa mr ital wll ša 
Wee 9 cul s 3 ples eU yf 3 


recitation, circumstances of revelation, stories, examples, etymology, 
vowel signs, tafsir, the deeper meanings, divine understandings, 
divine rulings, advice, merits, miracles, etc. 

The intellectual points in regards to this tafsir are: 

1. The method of tafsir used is a traditional method relying 
primarily on narrations. 

2. Grammatical and etymological points are considered; the 
origins of the words are brought out and analyzed. 

3. The verses which mention religious rulings are look at in a 
jurisprudential method, for instances the verses about temporary 
marriage, tayammum, greater sins, and touching women. These issues 
are discussed in great detail. 

4, The merits of the Prophetic Household (‘a) are mentioned. 
Sometimes the opinions that are in congruence with the Prophetic 
Household (‘a) are intentionally chosen over others. 


1. Al-Tafsir wa al-Mufassirūn v.1, p.238. 

2. Wafiyat al-A" yàn, v.1, p.38. 

3. Dhahabi, al-Tafsir wa al-Mufassirān, v.1, p.238. 
4. Al-Kashf wa al-Bayàn, v.1, p.16. 
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For instance, after the following verse: 
g-a h DA glo di a lu» 
"O Apostle! Communicate that which has been sent down to you 


from your Lord,”! 
e narrates the tradition that states: 
H tes the tradit that stat 


tel y ce Sly ee) oY 54 le lig oY go LS yao 
“For whoever I am your master, this Ali is your master. O” Allah love 
those who love him.” He also narrated how ‘Umar congratulated 
Imam Ali ('a) as well as a number of other traditions in this regard.? 
Likewise, after the verse: 
EE e tile Jas tās gs līgā di 5 ey 
“Say, ‘Allah suffices as a witness between me and you, and he who 
possesses the knowledge of the Book," 

He mentioned the various opinions regarding the instance of 'he who 
possesses the knowledge of the book.’ Some people considered it to be 
"Abdullah ibn Salàm and other people considered it to be other 
companions. The author of the books, proves through traditions that the 
real instance of this verse is Ali ibn Abi Talib ('a).* Also, under the verse: 

hail bya AEH AS gps GA SAE S25? 


“And among the people is he who sells his soul seeking the 
pleasure of Allah,”” 

After listing most of the various Sunni opinions, he considered 
the best opinion to be that the verse was regarding Ali ibn Abi Talib 
(a) and the ‘Laylah al-Mubit where he slept in the place of the 
Prophet (s) in order to keep him safe. 


Crticisms of Tafsir Thal‘abi 


There are two main criticisms of this tafsir. They are: 


1. Quran, 5:67. 

2. Al-Kashf wa al-Bayān, v.4, p.92. 
3. Quran, 13:43. 

4. Al-Kashf wa al-Bayān, v.5, p.303. 
5. Quran, 2:207. 

6. Al-Kashf wa al-Bayān, v.2, p.125. 
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I. He did not refrain from narrating /sra’iliydt traditions. He 
related stories which cannot be accepted and which are weak. The 
tafsir has been criticised extensively for this. 

2. The jurisprudential discussions under the verses of divine 
rulings are so detailed that they are outside of the scope of a tafsir; 
rather they are more suited for books of jurisprudence. 


Dhahabi’s opinions about Tafsir Thal‘abi 
Dhahabi mentioned a few points about Thal‘abi and his tafsir. 
These points are: 

1. Thal'abi's trustworthiness: Dhahabi narrates from Ismā 'ī! Farsi 
who said: “He is credible in narration and trustworthy.” In addition, 
Thal‘abi was the teacher of Wahidi Nayshābūrī and was praised by him. 

2. Thal‘abi did not critically examine what he narrated from 
previous tafsirs. He narrated many traditions with the chain of 
Sudday Saghir narrating from Kalbi narrating from ‘Abbas - which is 
a weak chain. 

3. In regards to the verses about divine rulings (for instance wills, 
permissible and forbidden actions, temporary marriage, and the rulings 
regarding janābat) he would mention the various jurisprudential 
opinions and then choose one which he believed was correct. 

4. Another characteristic is that he narrated many lsra'iliyat 
traditions, but did not examine their authenticity. Some very strange 
events are narrated in them. Thal‘abi has written a book about the 
stories of the prophets and because of this he narrated many of the 
traditions which contain Zsra īlīyāt stories. 


Assessment 

After Dhahabi accuses Thal‘abi of forging many traditions he 
narrates from Ibn Taymiyah that there are credible, weak, and forged 
traditions in his tafsīr. Likewise, he considers Wahidi Nayshābūrī to 
be Thal‘abi’s student and while admitting that there are many 


1. Al-Tafsir wa al-Mufassirün, v.1, p.243; Another criticism that Dhahabt mentions 
about Tafsir Tha'labi is that he narrates the traditions of Ubay bin Ka'b about 
the merits of the Surahs of the Ourān. The issue of the traditions about the 
merits of the Surahs of the Quran was mentioned in the discussion of the 
commentators of the Quran amongst the Companions. 
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benefits to Tafsir Wabidi he accuses him of transmitting false 
narrations. Then, he counts Wahidi and Thal‘abi as being weak in the 
science of traditions because they narrate forged and false traditions 
in their stories. 

Dhahabi writes: “Thal‘abi was weak in traditions. He did not have 
the ability to decipher between the authentic and inauthentic 
traditions. The reason behind this is that in his tafsir he narrates 
many Shia traditions (Dhahabi considers them forged by Alt and the 
Prophetic Household). All scholars have refrained from narrating 
such traditions.”! 

Criticism of Dhahabi: It is interesting that Dhahabi speaks well 
of Tafsir Tabari despite it being full of /sra’ilzyat traditions. He stated 
that, since Tabari mentioned the chains of narration, it is upon the 
reader to decide whether the traditions are authentic or not. But, 
here, not only does he not take this stance, he states that Thal'abi 
does not have the ability to decipher because he narrates Shia 
traditions. He clearly mentions that Thal'abi does not have the 
intellectual strength to recognize authentic traditions from amongst 
non-authentic traditions. 


2. Al-Wasit fi Tafsir Al-Qur'an al-Majid 
Author: Abul-Hasan Ali ibn Ahmad Wahidi Nayshābūrī 

Death: 468 

Language: Arabic 

Method: Traditional 

Volumes: Four 

Abul-Hasan Wahidi Nayshābūrī was a prominent Sunni 
commentator of the Qur'àn in his age. He lived at the same time as 
Thal'abi and was his student. He was a strong poet and a specialist in 
Arabic literature. He also learned traditions and became a scholar of 
traditions during his age. 

He wrote three tafsirs: Basīt, Wasit, and Wajiz. The most 
important tafsir was al-Wasit ft Tafsir al-Qur’an al-Majid. This tafsir 
was written in the order of the verses of the Qur'àn. There is a 
short introduction to it regarding tafsir and tafsir based on 


1. Ibid, p.244. 
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personal opinion. The method of this tafsir was purely traditional 
although in some cases there are grammatical and etymological 
explanations. Sometimes he mentions etymological points and 
sometimes he mentions the opinions of famous commentators of 
the Qur'àn under the title of ‘the commentators of the Qur'àn 
said.” But, the majority of material used in this tafsir are the 
traditions narrated by the companions and the Successors to the 
companions. For instance, after the verse: 


4.5: E CAUSE Ly leo als. 
“As for the faithless, their patrons are the Rebels," 
he states: 


(Si spe pl aiam OS di oo c ce Le JS co yell MAU fal ane ti 
co all by pedal p Cosas Ny p JE goed daa LI g ga 

iei jš 3 ots JI 
"All etymologists state that "/zgbZf' means whatever someone 
worships beside Allah; be it singular, plural, male, or female. 
Principally the term is in the infinitive state. Ibn 'Abbàs and 
commentators of the Qur'àn state that ‘tégh# means Satan; some 
have said it means idols.”” 

Wahidi Nayshābūrī, in addition to the mentioned tafsir, has 
written a book in regards to Our'ānic sciences called al-Tahrif ‘an al- 
Qur'àn al-Sharif. He also wrote the book Asbab al-Nuzal in order to 
organize the traditions written about the circumstances of the 
revelation of verses of the Qur'àn. This is one of the most important 


Sunni sources in this regard. He also wrote: Mughazi, Sharh al-Asma’ 
al-Husna, and Sharh Diwan Mutanabbi? 


3. Al-Nakt wa al- ‘Uyun 

Author: Abū al-Hasan Ali ibn Muhammad Habib Mawardi Basrī 
Birth and death: 364-450 
Language: Arabic 


]. Quràn, 2:257. 
2. Al-Wasit fi Tafsir al-Quran al-Majid, v.1, p.369. 
3. Tabagāt al-Mufassirin, p.128; Jalal al-Din Sīyūtī, Tabagāt al-Mufassirin, pgs.66-67. 
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Method: Traditional and listing opinions 

Size: Six volumes 

Abū al-Hasan Mawardi was a Sunni jurisprudent and scholar who 
belonged to the Shāfi'ī sect. He was born in Basrah and learned 
Islamic sciences there. After this he migrated to Baghdad to teach and 
write books. He was a specialist in fields such as jurisprudence, 
literature, philosophy, and politics. He was given the title Oādī ul- 
Oadāb - the “judge of judges’ - in 429. 

He wrote a small introduction to his tafsir in which he discussed the 
name of the Qur'an, the parts of the Qur'àn, the Sürahs of the Qur'an, 
the miraculousness of the Qur'àn, and the methods of tafsir.' 

The method of tafsir that he used was the traditional method. He 
narrated traditions mainly from the companions and the Successors. 
He would also narrate the opinions of the commentators of the 
Qur'àn. In his tafsir he would divide the verse into a few sentences. 
Then, after mentioning the discussions of Arabic literature and 
analyzing the various opinions about the verse, he would describe 
each sentence. For instance, he states the following about the verse: 

SALE je uis 


»2 


“Be watchful of your prayers,”” that 
toes tll ya S3 La OY ye ail! |n 
"There are two opinions about the meaning of *watchful.' The first is 


opinion is that it means to remember your prayers and the second is 
that it means to recite your prayers at the beginning of their times." 


4. Al-Muharrar al-Wajiz 
Author: Ibn ‘Atiyah Andalusi 
Death: 543 
Language: Arabic 
Method: Traditional-analytical 


Size: One volume 
Abū Muhammad "Abd al-Hagg ibn Ghalib ibn ‘Atiyah Andalusi 


1. Al-Nakat wa al-* Uyūn, v.1, pgs.13-43. 
2. Quran, 2:238. 
3. Al-Nakat wa al-* Uyün, v.1, p.307. 
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Maghribi Gharnati (d.543) was a scholar in tafsir, traditions, 
jurisprudence, and literature who lived in Egypt. He was famously 
known as Oādī al-Qadah, "the Judge of Judges’. This tafsir is one of 
the most well researched tafsir written in the traditional method. 
While narrating traditions he did not refrain from critiquing them 
and carrying out further research. He compiled the traditions using 
Dirdyah. The method applied to this tradition is a traditional 
method, but recitation, etymology, and who the verse addresses were 
also given importance. In addition to this, the tafsir also criticizes 
and analyzes various material contained therein. 

Ibn Khaldūn wrote about this tafsir: “Many people have written 
tafsirs and collected the works of the companions and the Successors 
until they reached such heights as Tabari, Waqidi, and Thal‘abi. But, 
their narrations contain both authentic and non-authentic 
traditions. This is why it has been said that those tafsirs have been 
written by the Jewish Muslims. This continued until the age of 
research. Abū Muhammad ibn 'Atīyah criticized and examined the 
narrations and chose whatever was authentic.” 

One of the main problems with Qur'ànic stories was that there 
were many Isra’iliyat and superstitious traditions inserted into them 
through ahadith. This was seen in all of the tafsirs of the time. It can 
be said that this tafsir was the first one to completely dismiss 
superstitious and Isra'iliyat traditions.” 

Abū Hayyān Andalusi, the author of Tafsir al-Babr al-Mubit, 
compares the tafsir of Ibn 'Atiyah and Tafsir Kasbsbaf. He writes: 
"Ibn ‘Atiyah’s book Tafsir al-Wajiz is more comprehensive and more 
sincere in narration; while Zamakhshari's book is chosen more 
carefully and deeper."? 

The introduction to this tafsīr covers ten of the discussions 
mentioned in Qur'ànic sciences. They are: The merits of the Qur'àn, The 
importance of tafsīr, precaution in tafsīr and the stages of commentators 
of the Qur’an being led by Ali ibn Abi Talib (‘a), the traditions of the 


1. Ibn Khaldün, Muqadamah Tārīkh bin Khaldün, pgs.439-140. 

2. Muhammad Hadi Ma‘rifat, al-Tafsir wa al-Mufassirün fi Thawb al- 
Qashib, v.2, p.344. 

3. Abū Hayyān Andalusi, Al-Bahr al-Muhit, v.1, p.10. 
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‘Seven Letters,’ The compilation of the Qur’an and its history, The words 
used in the Qur'àn and its miraculous nature, The role of the Quran, 
The names of the Qur'an, sūrahs, and verses, [the concept of] seeking 
divine refuge, and the statement ‘in the name of God.’ 

This tafsir was written in a traditional method, but it was coupled 
with examination about recitation, etymology, and making note of 
the Ourān's addressees. In many cases the phrase: ‘al-Qadi Abū 
Muhammad said’ is used. He benefited greatly from the Imams (a) 
in his tafsir and speaks about Imams Ali, Bāgir, Sadiq, Sajjad, and 
Kazim (a). | 

He narrates traditions from the Imams (‘a) and sometimes 
attests to them, especially Imam Ali (‘a). But, in some cases he was 
cautious of writing about his merits. This means that he would 
narrate their merits but would not chose which opinion — the 
opinion stating their merits or other opinions — he sided with. For 
instance, one can refer to: 

1. In regards to the circumstances of revelation of the verse of 
purity’, he states that it is about the five members of the Prophetic 
Household (‘a) and states that the traditions show that this is the 
popular opinion. But, he also presents the possibility that it could 
include the wives of the Prophet (s) as well. Then, he narrates the 
tradition from Umm Salmah where the Messenger of Allah (s) does 
not consider her to be of the Prophetic Household. He finishes the 
discussion without clarifying what the correct view is.” 

2. In regards to the wildyah verse: 


€.5 i 15 OD» 
“Your guardian is only Allah.."? he narrates the traditions where 
Imam Ali (‘a) gives his ring in charity while bowing down in rukū' 
and also states that the Prophet (s) announced that this verse was 


revealed in regards to Ali ibn Abi Talib. But, he then finishes this 
explanation without choosing which opinion is the best opinion.’ 


1. Quran, 33:33. 

2. Al-Muharrar al-Wajiz, v.4, p.384. 
3. Ourān, 5:55. 

4. Ibid, v.2, pgs.208-209. 
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5. Tafsir al-Qur’an 
Author: Abū al-Muzzafar Sam ānī, Mansūr ibn Muhammad ibn 
"Abd al-Jabbār Tamimi Marūzī 

Birth and death: 426489 

Language: Arabic 

Method: Traditional; simple with a leaning towards literature 

Size: Six volumes 

Sam ‘ani, the author of this tafsir, was a Shafi‘ mufti in the fifth 
century. He was a hardline Sunni who rabidly defended the Salaf 
from criticism.’ This tafsir presented material in a very simple 
format in chronological order. He would sometimes mention the 
various recitations that a verse would have, but his method was a 
traditional method in which he would narrate from the companions 
and the Successors. He would sometimes raise etymological points 
after some verses. This tafsir, as was mentioned, was presented in 
simple language without any criticisms, analysis, or reasoning. For 
instance, the author wrote after the verse: 

gi UV OI Je el J yes. 

“We charged Abraham and Ishmael [with its upkeep, saying], ‘Purify 
My House for those who go around it," that: “Charged ('ahidnā) 
means ordered and the term ‘ahd in the verse means commanded. 
The name Ishmael (/sma 'i) was originally Jsma’ Il meaning that 
Abraham asked for a child from Allah in order to provide sustenance 
for him. He would state Isma’ IL and since Allah provided him with a 
son he called him Ismā "il. ‘Purify my house’ means that Abraham 
and Isma‘il should clear it of idols.”* 


6. Lata’if al-Isharat 
Author: Abū al-Qasim ibn ‘Abd al-Karīm ibn Hawazun Qashiri Nayshābūrī 
Birth and death: 376-448 
Language: Arabic 
Specialization: Mysticism 
Size: Two volumes 


1. Tafsir al-Quran, v.1, p.13. 
2. Quran, 2:125. 
3. Tafsir al-Ourān, v.1, p.187. 
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This tafsīr is famously known as Tafsir Qashiri. Its author was 
a Sufi Shaykh from Khurāsān. He was also a scholar of traditions 
and a jurisprudent of the Shafi‘l sect who held Asharite 
theological views. He studied Sufism under Abū Ali Daggāg and 
benefited greatly from Aba ‘Abd al-Rahman Salmi.' He wrote his 
tafsir with mystic explanations and points. He states the 
following after the verse: 
5,5 ŠOS SS Ulis I 5.5 LB I 
"Purify My House for those who go around it, [for] those who make 
it a retreat and [for] those who bow and prostrate," that: 


ap YI cue S pay S gh uUi OV is LEV y Call ela all 3 ^h 


"Although the apparent meaning of the command to purify is of the 
house; it really means the purification of the heart. Purifying the 
house is protecting it from dirtiness and ugliness; while purifying the 
heart is protecting it from anything other than Allah.”? 

All that Qashiri wanted to do was to correlate Sufi laws and 
principles with the Qur'àn and to prove that Sufi laws and principles 
stem from the Ourān; that it was not influenced by foreign 
movements or Greek or Indian philosophies.’ In addition to Lati 
al-Isharat he wrote al-Taysir ft Ilm al-Tafsir, Rijāl al-Tarīgab, Nabw al- 
Qulüb as well as other books in other fields.” 


7. Tafsir Abu Ali Sina 

Abū ‘Abdullah Husayn ibn ‘Abdullah ibn Sina, famously known as 
Shaykh al-Ra'īs (d.428) was the most significant philosopher and 
physician of the fifth century. He did not write an independent 
tafsir, but mentioned tafsir points sporadically about Sarahs Fátibab, 
Tawhid, Falaq, Nas, the verse of light, the first verse of Sarah Dukhan, 


1. Tabagāt al-Mufasirin, p.126. 

* Our'ān 2:125. 

3. Latā if al-Ishārāt, v.1, p.136. 

4. Muhammad Hadi Ma`rifat, al-Tafsir wa al-Mufassirūn fī Thawbah al-Qashib, 
v.2, p.550. 

5. Tabagāt al-Mufasirin, p.127. 
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and the eleventh verse of Sarah Fusilat.! He explained these verses in a 
mystic way adding some of his own thoughts about them. 


Other tafsirs 

Ahmad ibn Muhammad Adnahway listed about sixty commentators 
of the Qur'àn in this century in the book Tabagāt al-Mufasstrin. The 
most important of them were introduced and some others are: Abü 
Hilal ‘Askari? (Hasan ibn ‘Abdullah) who was a famous grammarian 
and poet. It is famously known that he wrote a five volume tafsir 
called Tafsir ‘Askari. Hibbah Allah Baghdadi wrote a tafsir and the 
book Nasikb wa Mansūkb. ‘Abd al-Jabbar ibn Ahmad Qadi Abū al- 
Hasan Hamadàni Asadabadi was a Mutazilite and wrote a tafsir. 
Baydawi said: "I saw his tafsir which was sized appropriately." Other 
tafsirs were written by Abü Bakr Balkhi, famously known as Rawas, 
which was a large tafsir, Abū Dhar Harüwi Ansari, and Muhammad 
ibn Ali Abu Muslim Isfahānī (d.459), who was a grammarian, 
theologian, and commentator of the Qur'àn belonging to the 
Mutazilite sect. He wrote a twenty-volume tafsir specializing in 
theology. This tafsir was given importance to by many commentators 
of the Ourān, for instance Shaykh Tūsī and ‘Abdullah ibn ‘Abd al- 
Karim ibn Hawazun, the eldest son of Qashiri Nayshābūrī. After his 
father, he held a high station in mysticism. He was a precise 
commentator of the Qur'an, able linguist, and a famous personality 
in debates and advice.” 


Summary 

l. Two opposing characteristics existed in the fifth century: A, 
fighting and fire-blazing. The library in Baghdad along with many 
intellectual legacies were stolen and then set on fire by Tughral Beg, 
the first Seljuk king. B, Shia scholars such as Shaykh Mufid, Sayyid 
Murtada, Sayyid Radi, and Shaykh Tūsī and Sunni scholars such as 
Hakim Nayshābūrī, the author of Mustadrak, Bayhagī, the author of 
Sunan Kubra, Thal'abī, and Wahidi Nayshābūrī all lived in this era. 


1. "Agīgī Nayshābūrī, Tabagāt Mufassirān Shia, v.2, pgs.59-60. 
2. Tabagāt al-Mufassirīn, pgs.95-147. 
3. Ibid, p.135. 
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2. The differences of the theological sects increased in this 
century. Sunni sects such as the Asharites, Mutazilites, and Matridi 
started to fight each other. Oādī ‘Abd al-Jabbār and Abū Bakr 
Baqilani also lived in this era. 

3. More than one hundred tafsirs and commentators of the 
Ourān have been listed from this century. Close to sixty 
commentators of the Qur'àn have been listed in Tabagāt al-Mufassirin 
by AdNahway and more than forty commentators of the Qur'àn 
have been listed in Tabagāt Muffasiran Shia by 'Aqiqi Bakhshāyishī. 

4. The most important Shia tafsirs are: Hagāyig al-Ta’wil fi 
Mutashabih al-Tanzil by Sayyid Radi (d.406), which is an /jtibādī, 
intellectual, grammatical, and analytical tafsir and was praised by 
Shia and Sunni scholars. This tafsir was written specializing in 
theology and literature. It is unfortunate that only one out of ten 
parts of this tafsīr exists. Another tafsir is Amali by Sayyid Murtada 
(d.434). Although this is not actually a tafsīr, it is comprised of 
explanations of verses of the Our'ān and has been praised by Sunni 
and Shia scholars. The biggest Shia tafsir of the century was 7?byan 
by Shaykh Tüsi (d.468) which was written in an /jtihadi method and 
had a specialization in theology. It is a ten-volume work in which 
Shaykh Tüsi defended Shia beliefs using an analytical and rational 
approach. He presented traditions from the Prophetic Household (‘a) 
and their opinions while observing the normal discussions 
(grammatical discussions) that were conventional at the time. He also 
narrated the opinions of the companions and the Successors to the 
companions. Shaykh Tūsī presented the tafsir and theological 
discussions in a comprehensive and Jjtihadi method while criticizing 
the opposing opinions. 

5. The Sunni tafsirs were mainly written in the traditional 
method, for instance, Tafsir al-Kashshaf wa al-Bayān by Thal'abi 
which was recently printed in ten volumes and which rightfully 
mentions and defends the opinions of the Prophetic Household (‘a). 
Dhahabī, due to his fanaticism, attacked Thal‘abi. Isra’iliyat 
traditions exist in this tafsir. Tafsir al-Wasit by Abul-Hasan 
Nayshābūrī is a traditional tafsir which sometimes mentions 
grammatical and etymological points. He was a student of Thal'abi. 


Tafsir in the Fifth Century 227 


Another tafsīr is a-Nakt wa al-"Uyūn by Māwardī. This tafsīr is also a 
traditional tafsīr which presented most of the opinions regarding the 
verses. Its main characteristic is the simplicity of its composition 
without grammatical points or analysis. Tafsir al-Qur’an by Sam ‘ani 
was also a traditional tafsir written in this century. 


Questions and Research Points 
1. Explain the two opposing conditions that existed in the fifth century. 

2. Provide an explanation about the various theological sects 
which existed in this century and the commentators of the Qur’an 
from these sects. 

3. What was the name of the tafsir that Sayyid Radi wrote? What 
station does this tafsir have? What are its characteristics? 

4. What are the most famous Shia tafsirs of the fifth century? 

5. Provide a detailed description of Tafsir Tibyan by Shaykh Tüsi. 

6. Introduce two mystic tafsirs of the fifth century. 

7. What was the name of the tafsir that Thal‘abi wrote? What are 
its characteristics and criticisms? 

8. What was Dhahabf's opinion about Thal'abi's tafsir? What are 
the criticisms to this opinion? 

9. Who wrote Tafsir al-Wasit and al-Nakt wa al-'Uyūn? What tafsir 
did Sam ‘ani write? What method was used for these tafsirs? 

10. Provide an explanation about the tafsir written by Ibn ' Atiyah 
and its characteristics. 

11. Use the books 775yaz (introduction), by Shaykh Tūsī, Askrā 
ba Tafasir Qur'an Majid wa Muffasirān by Rida Ustadi, a-Mubarrar 
al-Wajīz (introduction) by Ibn 'Atiyah, a/-Tafsir wa al-Mufassirūn fi 
Thawbah al-Qashib, v.2, by Muhammad Hadi Ma'rifat, and al-Tafsir 
wa al-Mufassirūn by Muhammad Husayn Dhahabi to examine and 
compare the opinions of Shaykh Tūsī and Ibn "Atīyah which are 
given in the introductions to their tafsirs. 


10 
Tafsir in the Sixth Century 


Objectives of this chapter: 1.Familiarity with the diversity of tafsirs 
that were seen in the sixth century. 2. Familiarity with the Jjtibadi tafsirs 
written by Shia and Sunni commentators. 


The diverse tafsirs of the sixth century 

As previously mentioned, the development of rational sciences and 
crystallization of theology during the fifth century started the [jtihadi 
movement amongst Muslim scholars. This created the groundwork 
for Ijtibadi, as well as diverse tafsirs written in various methods in the 
sixth century. The following points are relevant in depicting the 
expansion of tafsir in the sixth century: 

1. Close to ninety tafsīrs and commentators of the Our'ān have 
been listed for this century. AdNahway lists about seventy of them in 
Tabagāt al-Mufassirin' and "Agīgī Bakhshāyishī lists twenty tafsirs 
and commentators of the Ourān [for this era]. 

2. The tafsirs written in this century were comprehensive and 
Ijtihādī, they were unprecedented in scope. The following tafsīrs are 
particularly indicative of this trend: Majma‘ al-Bayan by Tabarasi, 
Kashshaf by Zamakhsharī, and Rip al-Janan by Abū al-Fatüh Rāzī. 

3. The diversity of tafsirs, new methods adopted in their writing 
and many specializations in the field are also noteworthy. Majma‘ al- 
Bayan was written in the /jtikādī method with a specialization in 
theology, Tafsir al-Kashshaf was written using the grammatical and 


1. Tabagāt al-Mufassirin, pgs.148-210. 
2. Tabagāt al-Mufassirin Shia, v.2, pgs.107-190. 
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theological methodology, Tafsir Kashf al-Asrar by Maybidi was 
written using the mystical methodology, and Mufradāt by Raghib 
Isfahani was written from an etymological standpoint. These are the 
most important tafsirs of this century. 

4. The Farsi language expanded in this century and caused some 
of the commentators of the Qur'àn to write their tafsirs in Farsi in 
order to provide Farsi speaking people access to Qur’anic knowledge 
in their native tongue. Tafsir Rib al-Janan by Abū al-Fatüh Razi and 
Kashf al-Asrar by Maybidi (d.520) were of this nature. 


Shia Tafsirs 
1. Majma' al-Bayan 
Author: Abü Ali Fadl ibn Hasan Tabarasi 

Death: 548 

Language: Arabic 

Method: Ztibadi 

Specialization: Theological and grammatical 

Size: Ten volumes 

‘Allamah Tabarasī, famously known as Amin al-Islam Tabarasī' 
was born in 468 and died in 547. A prominent scholar of the sixth 
century and a famous commentator on the Qur'àn, he began writing 
Majma‘ AL-Bayān in 530 when he was 62 years old at the request of 
Muhammad ibn Yahya, the head of the Sayyids in Sabzavar. It took 
him six years to complete. 


A Comparison of Majma' al-Bayan and Tibyan 

Tafsir Majma‘ al-Bayān was taken from Tafsir Tibyán. The only tafsir 
of that age that he accepted was Tafsir Tibyan of Shaykh Tüsi due to 
its comprehensiveness. However, he criticized it for not being 
organized and for having problems with some of the grammatical 


1. Tabarasi is the name of a few people. The author of Makārim al-Akhlaq, Abū Nasr 
Hasan bin Fad! (the author of Majma‘ al-Bayān), the author of Mashkah al-Anwār 
which was written by the son of the second Tabarasi, and the fourth Tabarasi was the 
author of Ihtijāj, Abū Mansür Ahmad bin Ali bin Abi Talib (sixth century). There is 
a difference of opinion as to whether Tabarasi was from Tabaristan or the term is an 
arabicized word for Tafrish. Refer to the research by Dr. Abü al-Qàsim Gurji in this 
matter found in the introduction to Jawāma' al-Jami‘, 
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discussions and some other issues raised in the tafsir. Therefore, 
Tabarasi did not take this tafsīr to heart and he started editing and 
correcting it which resulted in Tafsir Majma“ al-Bayan.' He did not 
suffice with the subject-matter provided in Tafsir Tibyán; rather he 
added grammatical points and sometimes circumstances of the 
revelation of verses. He also corrected Shaykh Tūsī is some areas. 
Therefore, Majma‘ al-Bayān is similar to Tafsir Tībyān with more 
precise grammatical points, with the addition of a phlethora of 
poems supporting the grammatical points that were made. More 
importantly, Tafsir Majma“ al-Bayān separated each section and give 
each section a title. The etymological, circumstances of revelation, 
authoritativeness, recitations, and tafsir discussions were separated 
from each other which was not the case in Tafsir Tībyān. 

This tafsir was printed many times and holds a special place 
amongst the Sunnis as well. Sunni scholars such as Dhahabi wrote in 
al-Tafsir wa al-Mufassirūn” and Shaykh Muhammad Shaltūt, the 
former mufti of Egypt, wrote in his introduction to Tafsir Majma‘ al- 
Bayan that Majma‘ al-Bayān was one of the most valuable tafsīrs in 
its organization and subject-matter. 

The author of this tafsir also wrote Tafsir al-Kaf al-Shaf and 
Jawāma" al.Jāmi". After he read Tafsir Kashshaf by Zamakhshari, 
which was full of grammatical points, he decided to write a tafsir in 
that same method while defending Shia beliefs. 


Introduction to Majma‘ Al-Bayan 

The late Tabarasi mentioned some important discussions in the field of 
Quranic sciences in his introduction. After opening a discourse on 
knowledge, with the knowledge of tafsir in particular and the motivation 
that he had to write this book, he discussed seven specializations: 

1. The number of the verses of the Ourān and their calculation 
by renowned commentators of the Ourān from Mecca, Medina, 
Basrah, Damascus, and Kūfah. He considers the most credible of 
them to be the numbers presented by the Kufan commentators of the 
Qur'àn which are attributed to Imam Ali (fa). 


1. Majma‘ al-Bayàn, pgs.73-74. 
2. Al-Tafsir was al-Mufassirün, v.2, p.101; Tabarasi, Majma" al-Bayān, p.3. 
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2. He introduces the famous Qur'àn reciters according to their 
geographical distribution. While doing this, he discusses the 
assertion of the Our'ān being revealed in seven letters deems it to 
stem from Sunni views. He provides seven arguments for his claim. 

3. He discusses the meaning of tafsir, thinking about Qur'ànic verses, 
the correct method of tafsir, the usage of traditions from the Prophetic 
Household (‘a), the prohibition of tafsir based on personal opinion, and 
the Qur'àn being referred to as the principal reference point. 

4. The names of the Qur'àn, their meanings, and the organization 
of the chapters of the Qur'àn. 

5. The miraculous nature of the Qur’an, the nonexistence of 
distortion in the Qur'àn, and the compilation of the Qur'àn in the 
present format and during the lifetime of the Messenger of Allah (s). 

6. The merits of the Qur'àn and its carriers. 

7. Recitation of the Qur'àn in a beautiful voice.! 

Methodology: The method that he used, following the footsteps 
of Tibyān by Shaykh Tūsī, was a comprehensive and Jjtibadi method. 
He gave particular attention to Arabic literature and theology. 

Practical method: Tabarasi observed organization while presenting 
his subject-matter. At the beginning of each S#rah he would mention if 
it was revealed in Mecca or Medina, how many verses it has, and if 
there are any differences of opinions in this regard. He would then 
mention the merits of the Sūrah, the recitation, and the differences of 
opinion regarding the recitation of certain verses. The term “ahjah 
used in this tafsir means authority and an explanation of how each 
letter is recited. The term "/ughal” refers to the etymology of Ourānic 
terms. Then, the ‘ira? or grammatical points of the verses are 
presented. The term 'a/Nuzūl is then used to discuss the 
circumstances of revelation and the term ‘al-ma‘na’ is used to discuss 


1. Tabarasi, Majma' al-Bayān, v.1, pgs.73-86. 

2. It is possible that, since Tabarasi mentioned many of the opinions of the 
Companions and the Successors of the companions in Majma' al-Bayān, the 
Sunnis would consider this to be a traditional Tafsir. However, he did not 
suffice himself in this regard, rather he criticized and analyzed them as well. In 
addition, if the opinions of the companions and the Successors were not 
narrated in Tabarasi's age it would be considered a non-intellectual, incomplete, 
and weak Tafsir. 
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the tafsir of the verse and the various existing opinions. He divides 
each verse into a few sentences and then explains them. This tafsir is 
unique with regards to the attention paid to organizing the 
information therein. 

Tabarasi presents the grammatical and recitation discussions in a 
specialized format. He also makes note of Shia jurisprudential 
opinions, along with defending the theological beliefs of the Shia. 

Tafsir Majma‘ al-Bayān has been translated by Muhammad 
Mufattah, Ahmad Bihishti, Husayn Nūrī, Muhammad Rāzī, and 
Diya’ al-Din Najafi into Farsi in thirty volumes. These translations 
have been printed by numerous publication houses. Recently, Shaykh 
Karami presented a translation of it that was printed by the Islamic 
Propagation Organization of Iran. 


2. Rawd al-Janān wa Rüh al-Janan 
Author: Abū al-Fatūh Razi 

Death: Between 556-560 

Language: Farsi 

Method: Fjtihādī and comprehensive 

Specialization: Theological, mystic, and grammatical 

Size: a five volume set and a twenty volume set 

The author, Husayn ibn Ali ibn Ahmad Khazā'ī Razi 
Nayshābūrī, famously known as Abū al-Fatūh Rāzī (a precise account 
of the date of this death does not exist, but it was most likely between 
the years of 556-560) was a scholar of the sixth century. Another name 
of this tafsīr is Rab al-Janan wa Raw al-Janán. lt became one of the 
most famous Farsi tafsirs ever written and was well-known for its 
eloquent style. This tafsir is a text used for Farsi literature. In the 
introduction, the author states that one of the motives for writing 
this tafsīr was to be a religious service to the Farsi speaking people. 

This tafsir is similar to Tafsir Tibyan by Shaykh Tüsi and Tafsir 
Majma‘ al-Bayān in regards to its subject matter. However practically, it 
was similar to Tafsir Tibyan in that the discussions were not separated 
and presented without proper organization. The author lived at the 
same time as Zamakhshari and he probably used information given to 
him by Zamakhshari, such as the famous tradition: 
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“Whoever dies upon the love of the family of Muhammad dies the 
death of a martyr.” 

His method, similar to 7ibyan, was an Ijtibádi method although 
he relates grammatical, theological, mystical, and sometimes Sufi’ 
discussions as well. Likewise, he also alludes to historical, 
jurisprudential, and ethical discussions. 

His practical method was that he would first mention the 
chapter. Then, he would translate the verses and discuss the 
recitations, number of verses, and whether the Sarah was revealed in 
Mecca or Medina. Then he would define the terms and examine 
grammatical points. He would then benefit from mentioning other 
verses, traditions from the Prophetic Household (‘a), and opinions of 
the companions and the Successors to the companions. These issues 
are however discussed sporadically under the verses. It became clear 
that this tafsir extensively used 7zbyan by Shaykh Tūsī in his tafsīr. 

Ustan Quds Radawi has printed this tafsir in twenty volumes. 


3. Figh al-Qur’an 
Author: Qutb al-Din Sa'īd ibn ‘Abdullah Rawandi 

Death: 573 

Language: Arabic 

Method: Traditional, analytical 

Size: Two volumes 

Saīd ibn Hibballah Rawandi, famously known as Qutb Rawandi was 
from Rawand, Kāshān. He was a prominent Shia scholar, jurisprudent, 
grammarian, poet, commentator of the Qur'àn, and philosopher of his 
time. He wrote many books; close to sixty books have been attributed to 
him. The majority of his books are about jurisprudence and grammar. 
His most famous book is Figh al-Qur’an, although Asbāb Nuzūl, Khulasah 
al-Tafasir, and Sharh Ayāt al-Aþkām are also Quranic works of his.” The 
motivating force behind his writing this book was that there was no 
independent book regarding Qur’anic jurisprudence. 


1. Rah al-Janan wa Rüh alJanān, v.1, pgs.282 and 404. 
2. Introduction to this Tafsir, Sayyid Ahmad Husayni, v.1, p.20. 
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This book is organized in the organization of jurisprudential 
rulings starting from ritual purity (t¢ahdrah) and ending at the final 
subject of jurisprudence. 

He used the verses and traditions of the Prophetic Household ('a) 
as his method of writing the tafsir, although he also narrated 
traditions from the Successors and some companions. Likewise, he 
discussed opinions pertaining to tafsir, but would moreso examine 
and analyze the traditions. 

The source of the tafsir, as is mentioned in the short introduction 
that he wrote, are the traditions of the previous scholars and the strong 
and weak opinions of the commentators of the Ourān. He considered 
analogy to be invalid and /jtihdd reasoning from the four Shia sources 
(Qur'an, Hadith, ‘Aql and Tjmā) to be permissible in this introduction. 
He then discussed the authoritativeness of the four arguments and five 
Ourānic discussions: the general and the specific verses, the definitive 
and the allegorical verses, the unclear and the explained verses, the 
unconditioned and the conditioned verses, and the verses which abrogate 
and the verses which have been abrogated.' This book was printed in two 
volumes by the Ayatullah Mar‘ashi Najafī Publication House along with 
research by Sayyid Ahmad Husayni, who also wrote an introduction to it. 


4. Mutashabih al-Qur’an 
Author: Rashid al-Din Muhammad ibn Ali ibn Shahrāshūb 
Mazāndarānī 

Death: 558 

Language: Arabic 

Method: Fjtihādī, analytical, argumentative 

Size: | or 2 volumes 

Ibn Shahrāshūb was a scholar, a specialist in Arabic literature, 
and a prominent figure in tafsir and Qur'ànic sciences of the sixth 
century. Suyüti praises him in Tabagāt al-Mufassirin. He writes: "Ibn 
Shahrāshūb had strong opinions, a beautiful face, truthful words, a 
charming tongue, extraordinary knowledge, abundant humility and 
worship, and was always in a state of ritual purity (taharah).”” 


1. Fiqh al-Quràn, v.l, pgs.6-7. 
2. Tabagāt al-Mufassirin, p.37. 
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He wrote other books as well, for example: Managqib Al Abi Talib, 
Mu‘Glim al-Ulama, and al-Asbāb wa al-Nuzūl ‘ala Madhab Al al-Rasal. 

The author presents the allegorical verses in Mutashabih al-Qur'an 
in a contextual method revolving around the basic Islamic principles 
(the oneness of Allah, Allah’s attributes, such as justice, positive 
attributes, and negative attributes, prophethood, imamah, and the 
hereafter).! He presents these discussions in chapters. In each chapter 
the verses of a certain subject are gathered and analyzed. They are 
explained using other verses of the Ourān, traditions from the 
Prophetic Household (‘a), and opinions of the companions and the 
Successors. At the end of the book he presents literary points such as 
sentence change, metaphors, figurativeness, the meanings of the term 
Qur'àn. He has also added a miscellaneous chapter which discusses 
various assorted issues.' 

In addition to the tafsirs of this century that were mentioned, al- 
Muntakhab min Tafsir al-Qur’an by Ibn Idris Hillī (d.598), the author 
of the famous book a/-Sarā'ir, was also written. This tafsīr does not 
explain every verse of the Qur'àn and is, in reality, a commentary on 
Tībyān by Shaykh Tüsi which was printed in two volumes. Tafsēr 
Mukbtasir al-Tībyān by Ibn Kayyal (d.597), Tafsir Jami‘ al'Ulūm by 
Bāgūlī Isfahani, and al-Tanwir fi Ma‘ani al-Tafsir by Fattal 
Nayshābūrī (d.508) were other notable tafsirs which were prevalent in 
Shia intellectual circles. 


Sunni Tafsirs 
1. Al-Kashshaf 
Author: Jarallah Abü al-Qasim Mahmüd ibn ‘Umar Zamakhshari 
Death: 538 
Language: Arabic 
Specialization: Literary and theological 
Size: Four and six volumes 
Jarallah Zamakhshari was born in 467 at the end of the Abbasid 
caliphate in Kharazum. He lived in Kharazum which is where the 
Kharazumiyah government (470-628) reigned. At that time this city 
was an important centre of knowledge and Arabic literature. After he 


1. *Agīgī Bakhshāyishī, Tabagāt Mufassirān Shia, v.2, p.173. 
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studied Islamic sciences he lived for some time in Baghdad and then 
moved to Mecca. This is why he is famously known as Jarallah (God’s 
neighbor) He passed away in Jurjaniyah. Tafsir al-Kashshaf was 
written at the end of his life in Mecca. Zamakhshari also wrote other 
books, the most important of which are Kashshaf and Asās al- 
Balaghab which is about rhetoric. 

The foundational outlook that Zamakhshari had when explaining 
the verses of the Ourān was a literary one. He also presented 
theological discussions. He claimed that if one does not have 
adequate knowledge about etymology he should not enter the field of 
tafsir. He wrote: "Jurists, theologians, advisors, grammarians, and 
linguists who are superior to all other scholars in their own field, do 
not have a precise and correct sense of understanding. They will not 
reach reality unless they specialize in two fields that are connected 
with the Qur'àn: Arabic rhetoric and Arabic prose." 

Tafsir al-Kashshaf was praised by many scholars. Suyüti writes: "A 
number of scholars understand the miraculous nature of the Qur'àn 
through their knowledge of Arabic eloquence. The author of al 
Kashshāf was the master of this method and that is why his book is 
extensively read in the east and the west."! 

The late Tabarasi lived at the same time as Zamakhshari, but 
when he read Kashshaf he accepted it and decided to summarize it 
and add Shia opinions to it. This is why he wrote Javāmaā al.Jāmi". 
Many scholars used al/-Kashshaf and even took it as their own tafsir 
text, for instance Baydawi and Fakhr Razi. In addition to this, about 
forty Shias and Sunnis wrote commentaries on this tafsir which 
proves its importance. 


Merits 
This tafsir has many merits when compared to other tafsirs. Some of 
these merits are: 

1. It does not have extra material. 

2. It does not narrate Isra'iliyat traditions; he does mention the 
stories of David and Solomon, but then corrects them. 

3. He stresses the etymology of Arabic words. 


1. Tabagāt al-Mufassirin, p.105. 
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4. He presents the literary miracles of the Qur'àn in a beautiful, 
precise, and academic manner. 
: ; . : l 
5. He presents many of the discourses in question and answer format. 


Sources of Kashshāf 
Zamakhshari relied upon many sources when composing Tafsir al- 
Kashshaf. The most important sources that he used in the field of 
Arabic literature were the works of Zajjaj (d.311) and Tafsir Rummānī. 
The sources he used for traditions were Sahih Muslim and Sunan Abi 
Dawid. But, in regards to the tafsir sources that he used, one sees the 
names of companions and the Successors to the companions a lot, 
for instance the tafsirs written by Mujahid, ‘Amr ibn ‘Abid Mu'tazili, 
Oatādah, Abū Bakr ‘Asim Mu'tazili, Rummānī, and Sudday. 

He showed respect towards the Prophetic Household (‘a) and 
narrated many traditions stating their merits. He narrated the tradition: 


Walger DUu deoa JI co de Ole per 


“Whoever dies upon the love of the progeny of Muhammad dies the 
death of a martyr,” after the 23'1 verse of Sarah Shira. 

He supported the Mutazilite sect while still presenting the 
opposing opinions of the Asharites. This is why some scholars 
claimed he was Shia. Ayatullah Ma‘rifat states that he did not belong 
to any sect; rather his outlook on the Qur'àn was the outlook of an 
independent scholar. He states: "The outlook that Zamakhshari has 
in regards to the verses of the Qur'àn is an outlook held by a 
schooled scholar of Arabic literature. His understanding ot the verses 
1$ an understanding of a deep intellectual that does not belong to any 
theological sect. Zamakhshari, as he was accused, did not look at the 
verses of the Qur'àn as a Mutazilite; rather he looked at the verses of 
the Qur'àn as an independent scholar who analyzed the verses of the 
Curān in accordance to his Arabic taste. This is what the followers 
of Asharite theology solicited him for." 

For instance, regarding seeing Allah, as mentioned in the verse: 


IztPzguen to abRashat v.d. pa. 
TaSi we asMoutassirin, v.l, ploy, 


prem 
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“Some faces will be fresh on that day,”! he uses other verses of the 
Our'ān and grammatical points to show that the verse cannot denote 
witnessing the True Essence. It would be impossible to do that.” 

Likewise, in discussions of Arabic eloquence it seems as if he 
surpassed all other commentators of the Ourān. He proves the 
miraculous nature of the Our'ān in many verses, such as: 


S e. laa g als? 
“There is life for you in retribution." He writes: “This verse is an 
example of eloquence and fasábab; there is a precise however implicit 
subtlty in it. Two things that are opposite in nature are combined 
together: retribution (gasās) which means murder and taking a life 
and life, whereas the retribution is presented as the place of life." 
Then he beautifully mentions rhetorical points of the verse. 


»3 


Zamakhshari and the Prophetic Household (‘a) 
One of the reasons that this tafsir was accepted by the Shia is the 
importance that the author gave to narrating the merits of the Prophetic 
Household (‘a). For instance, under the verse of Mubahilah he narrates the 
merits of the Prophetic Household (‘a) just as a Shia commentator of the 
Qur'àn would.? Furthermore, in Sürah Insan under the verse which states: 
€... c ó, yh 
‘and they fed them...’ merits were narrated.* One of the sources of 
pride for Zamakhsharī in Kashshaf is that under the verse of Love! he 
narrates the tradition: 


> 


age Du Ju JE coo (ule Ole oan 


"Whoever dies upon the love of the family of Muhammad dies the 
death of a martyr,” although he narrated it from Thal'abi.? 


1. Quran, 75:22. 

2. Zamakhshirī, Kashāf, v.4, p.662. 

3. Quran, 2:179. 

4. Kashāf, v.1, p.222. 

5. Ibid, p.368. 

6. Ibid, v.4, p.220. 

7. Quran, 42:23. 

8. In some cases Zamakhshirī commentated on the Quran as a Sunni would, for 
instance he did not say anything about the verse 5:67. 
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2. Mu 'alim al-Tanzil 
Author: Abū Muhammad Husayn ibn Mas'üd Baghüwi 

Death: 516 

Language: Arabic 

Method: Traditional with explanation 

Size: Two, four, and eight volumes 

The author was a Shāfi'ī scholar, jurisprudent, scholar of 
traditions, and commentator of the Qur'àn. He was given the titles: 
"The reviver of the Sunnah' and 'The pillar of religion.’ He was also 
called Abū Muhammad Farrā on occasion.! The name of this tafsir is 
MuGlim al-Tanzīl fi al-Tafsir wa al-Ta’wil famously known as Tafsir 
Baghūvwī. He and his tafsir have been praised. Ibn Taymīyah considers 
his tafsir to be a summary of Tafsir Thal‘abi with the difference that it 
omits forged traditions. He was asked which tafsir from amongst 
Tafsir Zamakhshiri, Tafsir Qurtabi, and Tafsir Baghūwī was the closest to 
the Qur'an and the Sunnah. Ibn Taymiyah responded: “Tafsir Baghūwī 
is the best tafsir from those that were mentioned in that it remained 
free from innovation and forged traditions." 

This tafsir has a very short introduction where the following 
topics are covered: a history of tafsir amongst the companions and 
the Successors, the merits of the Qur'àn, learning and teaching the 
Ourān, the merits of reciting the Qur'àn, and the prohibition of 
tafsir based on personal opinion. He also briefly looked into the 
meanings of tafsir, Ta’wil, the Our'ān being revealed in seven letters, 
and the esoteric and exoteric meanings of the verses.” 

Methodology: The method that he applied was the traditional 
method. He narrated traditions from other tafsirs along with their 
chains of narration. But, he also provided a commentary on the 
verses in order for them to be understood. He would also mention 
the opinions of the commentators of the Qur'àn about most of the 
verses, but he rarely used other verses of the Qur'àn to explain them. 
For instance, he uses the 99" verse of Sūrah Isra’ to explain the 57 
verse of Sirah Ghāfir.* 


1. Yusuf ‘Abd al-Rahman Mar‘ashi, Fihrist Ahādīth Tafsir al-Baghüwi, p.3. 
2. Ibid. 

3. Mu "lim al-Tanzil, v.1, pgs.33-47. 

4. Ibid, v.5, p.138. 
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Baghüwi and the Prophetic Household (a) 
He did not mention anything about Imam Ali (‘a) in the verses about 
authority (for instance 2:207' and 5:32). But, under the verse: 

4. id CS 
“Your guardian is only Allah,” the phrase 

4 Me Salts. 

"and the faithful” is explained as Imam Ali (‘a). Then he mentions 
the story when the beggar came to the mosque and Imam Ali gave 
him his ring while in rz&z '.* Also, under the verse: 

€ UE S iy 
"And they fed them..." there is no mention of the Prophetic 
Household (‘a). One tradition is narrated where Imam Ali (‘a) divides 
his bread, which he borrowed money to buy, into three parts and 
gave one-third of the bread to one impoverished person, one orphan, 
and one polytheistic captive? Baghüwi considers the verse of 
Mubahilah to be about the five members of the Prophetic Household 
(a). In any case, these types of narrations show that he wanted to 
bring Imam Ali (‘a) to people's attention, but he did not care much 
for any of the other members of the Prophetic Household (‘a). 


4. Zad al-Masīr fī ‘Ilm al-Tafsīr 
Author: Aba al-Faraj ‘Abd al-Rahman ibn Ali ibn Muhammad al-Jawzi 

Death: 597 

Language: Arabic 

Method: Traditional-analytical with a specialization in Arabic 
literature 

Size: Eight and nine volumes 

The author, famously known as Ibn Jawzi, was born in 508 and 
died in 597. He was a Sunni scholar of the sixth century who 
followed the Hanbali sect. He was a jurisprudent, scholar of Arabic 


1. Ibid, v.1, p.238. 

2. Ibid, v.3, pgs.12-13. 

3. Quran, 5:55. 

4. Mu ālim al-Tanzil, p.73. 
5. Ibid, v.8, p.291. 
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literature, and commentator of the Our'ān. He studied literature 
under Mansur Jawaliqi. He wrote 250 books, some of which are as 
follows: a/-Mughni in the field of Our'ānic sciences, Tafsir al-Bayan fi 
Tafsir al-Qur'an, Tadhkirah al-Artb fi Tafsir al-Gharib, Funūn al-Afnan fi 
"Uyūn "Ulūm al-Ourān, and ‘Umdah al-Rasikh fi Ma'rifab al-Mansikh 
wa al-Nasikh in the field of tafsir.! 

This tafsīr has a short introduction where the merits of tafsīr, the 
difference between tafsīr and Ta'wīl, the length of revelation of the 
Qur'àn, the first and last verses revealed, and [the concept of] seeking 
divine refuge are discussed. 

His principle method was traditional and he relies mostly upon 
the traditions of the Prophet (s), the companions, and the Successors 
to the companions. But, since he was also a scholar well-versed in the 
field of Arabic literature he gave grammatical and etymological 
discussions importance as well. The sources, other than traditional 
sources, that he used were: Ma ani al-Qur'án by Farra and Žajjāj, 
Gharib al-Qur’an wa Mushkil al-Qur’an by Ibn Qutaybah, /'jāz al- 
Ourān by Abū "Abīdāh, and Asma’ al-Husna by Khātabī. Likewise, 
he narrated the circumstances of the revelation of the verses and 
would sometimes present nice jurisprudential discussions listing the 
opinions of various sects.” 

One of the problems of this tafsir is that it contains Isrā'īlīyāt 
traditions. Another problem is that he does not choose which 
traditions or opinions are stronger. Ibn Jawzi was praised by Shia 
scholars, for instance Ash'ari narrated from him about following 
Imam Ali's (a) school of thought. 

Under the verse: 

GBM Gabbly LES LL Saab Sol 


“Those who spend in ease and adversity, and suppress their anger,” 


he wrote: “Ibn ‘Abbas states that the Arabic terms sarrā” and garrā’ 
mean ease and adversity. Then he states that the hypocrites are those 


1. Zād al-Masir, p.23 (single volume edition). 

2. Ibid, p.6. 

3. For instance, under the 38th verse of Surah Mā'idah, v.1, p.542 (eight volume print). 
4. Rida Ustadi, Ashnā'ī ba Tafasir Quran Majid wa Mufassirān, p.235. 

5. Quran, 3:134. 
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who desire to make a wager with Allah and to have a comfortable life. 
They do not refrain from this wager until they forget about Allah 
and difficulty in life does not prevent them from being stingy.”' 


5. Kashf al-Asrar wa 'Iddah al-Abrar 
Author: Abū al-Fadl Rashid al-Din Maybidi 

Death: After 530 

Language: Farsi 

Specialization: Mystic 

Size: Ten volumes 

The original of this tafsir was written by Khajah ‘Abdullah Ansari 
(d.481), a famous mystic. Abū al-Fadl! Maybīdī wrote a commentary 
to this tafsīr. Rashid al-Din Maybidi was a Shafi‘ scholar in 
jurisprudence and an Asharite in theology. His most important 
works are: Arban, al-Fusūl fi Ahwāl al-Amra’ wa al-Wuzira’ wa al- 
Sadah, and Kashf al-Asrar. The latter book is his most famous work. 

In the introduction to this tafsir he described his motivation for 
writing it: "I examined the tafsīr written by Khajah ‘Abdullah and 
found it to be close to a miracle in how it is phrased, in the subject- 
matter that is presented, and in the research that was put into it. But, 
he was extremely concise, therefore, I decided to uncover the 
discussions and connect the tafsir realities to the beautiful statements 
that he mentioned. With Allah’s help, in the beginning of the year 
520 I started to write with those intentions. I called this work Kashf 
al-Asrar wa ‘Iddah al Abrār.”” 

This is the best mystic tafsīr in the Farsi language and its text is 
also a valuable text in Farsi literature. 


Practical Method of this Commentator 
The commentator of the Qur'an tried to explain each verse in three 
stages. 
First: Tafsir translation and an apparent meaning of the verse. 
Second: Mentioning a deeper meaning of the verse, the recitation, 
the circumstances of the revelation, religious rulings, traditions, and 


1. Zid al-Masir, p.224 (single volume edition). 
2. Kashf al-Asrar, v.l, p.l. 
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opinions of the companions and the Successors. 

Third: Mentioning the secrets of the verse and the mystical 
subtleties; the spirit of the verse.! 

Another point is his usage of verses of the Qur'àn and traditions. 
In the explanation of some verses he brings four or five other verses 
to aid int heir comprehension. In traditions, he relies on the 
opinions of the companions and the Successors. 

His other sources were mystical tafsirs and the opinions of 
mystics such as Abū ‘Abdullah Sahl Tustarī, Dhū al-Nūn al-Misri, 
and Bayzid Bustani. 

The way that he dealt with the Prophetic Household (‘a), in the 
verse of Love? and other verses, shows his love for them. All other 
mystics, for instance Ibn ‘Arabi, hold the station of the Prophetic 
Household (‘a) high despite being Sunnis. This is the exact opposite 
of some Sunni commentators of the Ourān who concealed their 
merits. Maybidi was a mystic; an esoteric, but chose Asharite 
opinions, and even Salafi or Ahl al-hadith opinions when presenting 
theological discussion such as predestination and freewill, divine 
speech, and khabariyyah attributes. 

In regards to stories of the prophets and Isra’iliyat traditions, he 
would narrate from the People of the Scripture (such as Ka'b al- 
Ahbar and Wahab ibn Munibbah) without examining their chains of 
narration and despite the fact that they contained weak subject 
matter that was in opposition to the rationale and to definitive 
traditions, for instance the story about Hàrüt and Mārūt and the 
contradiction between it and the infallibility of the angels.* 

This tafsir was given attention by scholars of Farsi literature and 
people who were attracted to Farsi tafsirs. This tafsir was summarized 
into one volume in Guzidah Tafsir Kashf al-Asrar wa ‘Iddah al-Abrar 
by Rida Inzafinidjad and Tafsir Adabī wa ‘Irfani-i Qur’an-i Majīd by 
Habiballah Amūzigār. Muhammad Jawad Shari‘at also wrote a 
detailed and exhaustive index for Kashf al-Asrār. 


. Ibid, p.2. 

. Sayyid Muhammad Ali Iyāzī, al-Mufassirün Hayātuhum wa Minhājuhum, p.591. 
. Ourān, 42:23. 

. Kashf al-Asrar, v.1, p.295. 


RUM — 
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In the first stage, the author describes the 87" verse of Surah Hijr: 

&.. e dit S035 GEN ge IS Ll; 

"Certainly We have given you the seven oft-repeated verses and the 
great Our'ān.”' 

Then he explains the verse in the second stage: "There are five 
opinions about Allah's statement “Certainly We have given you the 
seven oft-repeated verses'. The most famous of these opinions is that 
they are Sirah Fatihah; the predecessor commentators held this view. 


The reasoning behind this opinion is the prophetic tradition: The 

Messenger of Allah (s) said: 

AU om g (SUME aN ca gp E pee A atl a Ge ted OL! eoe dt ala 
«not pall el Se 3 tS 

“All praise is to Allah for the seven verses, the first one being ‘In the name 

of Allah the Compassionate, the Merciful;’ these are the ‘seven oft-repeated 

verses,’ the ‘opening of the book, and the ‘mother of the Qur'an.” 

He continues: “Sirah Fatihah is called the seven oft-repeated 
verses because it is recited in every prayer and every rakat” 

Then, he mentions four other opinions in detail.” In the third 
stage he writes: 

“The verse ‘Certainly We have given you [the Sarah of] the seven 
oft-repeated verses’ is making Prophet Muhammad (s) remember the 
seven miracles that were given to him; the miracles for which others 
praise him for. The first miracle was guidance and divine aid, the 
second was prophethood and messengership, the third was mercy, the 
fourth was insight, the fifth was tranquility, the sixth was love, and 
the seventh was proximity." 

He then mentioned a verse of the Qur'àn to reason for each one 
of these cases. 


Other Tafsirs 


Adnahway lists about seventy tafsīrs and commentators of the Qur'àn 


1. Quran, 15:87. 
2. Ibid, p.337. 
3. Ibid, p.345. 
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for the sixth century.! The most important tafsirs of this list have been 
introduced. But, Tafsir Shatibi (d.519), the author of a tafsir, a recitor 
of the Qur'àn, and a famous scholar of Arabic eloquence, a-Jawahir by 
‘Izz Ghazali, and Jami‘ah al-Tafasir by Raghib Isfahani are worthy of 
mention. Raghib examines the principles and guidelines of tafsir in 
the introduction to his tafsir. Raghib (d.535) was a specialist in many 
Ourānic fields, such as etymology and tafsīr. His book Mufradat is 
one of the most important etymological books of Qur'ànic terms. In 
addition to this, he had Jtikād in etymology and thematic 
commentary of the Qur'àn. 

Raghib describes Ourānic terminology in alphabetical order in a 
precise and specialized manner in his book Mufradat. In the 
introduction to this book he writes: "I realized that the most 
important thing that someone who wants to learn about Qur’anic 
sciences is that he must know the etymological discussions behind 
the Ourānic terms.” 


Summary 

l. The points which are worthy of attention regarding the 
progression of tafsir in the sixth century are that about ninety tafsirs 
and commentators of the Qur'àn have been listed. Comprehensive 
and J/jtihddi tafsirs, which are of great value, have been written in this 
century, for instance: Majma‘ al-Bayān, Kashshaf, and Rub al-Janan. 
The variety of tafsirs and methodologies of this century is also 
worthy noting, for instance, the Jjtihādī method, theological 
specialization, Arabic literary specialization, mystical specialization, 
and Farsi works such as Kashf al-Asrār by Maybidi and Rab al-Janan 
by Abū al-Fatūh Rāzī. 

2. Tafsir Majma‘ al-Bayān by Tabarasī (d.548) was taken from 
Tafsir Tibyán with additions regarding Arabic literature and 
organization. This tafsīr has an introduction which discusses seven 
subjects, the most important of which are the miraculous nature of 
the Qur'àn, the nonexistence of distortion in it, and its compilation 


1. Tabagāt al-Mufassirin, pgs.148-210. 
2. Ibid, p.168. 
3. Introduction to Mufradāt, page niin. 
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during the lifetime of the Prophet (s). The author also wrote Tafsir 
Jawāma'al-Jāmi'and al-Kāfal-Sbāf. 

Tafsir Rib al.Janān wa Raw al-Janán by Abū al-Fatūh Rāzī (d.560) 
was written in Farsi and is similar to Tafsir Tibyān. This tafsīr was 
written in the Jjtihddi method with specializations in theology, 
Arabic literature, and mysticism. 

3. One of the tafsirs written in this century was Fiqh al-Qur’an, 
which is a tafsir of Quranic verses pertaining to Islamic law 
written by Qutb al-Din Rawandi. The order of this tafsir is in 
congruence to the order of jurisprudential subjects starting from 
ritual purity (/ahāra?) ending with blood money (diyah). His 
methodology was traditional, taking traditions from the 
Prophetic Household (‘a) and analyzing them. Mutashabah al- 
Quran wa Mukbtalifah by Ibn Shahrāshūb (d.588) is another 
analytical and theological tafsir which only explained the 
allegorical verses of the Qur'àn. 

4. From amongst the Sunni tafsirs, Tafsir Kashshaf by Zamakhshiri 
(d.538) had a specialization in Arabic literature and was in 
accordance to the theological views of the Mutazilites. He eloquently 
presented the miraculous nature of the Ourān in literary aspects. 
Tafsir Mu'ālim al-Tanzil by Baghūwī (d.516) was written in a 
traditional method coupled with literary remarks. Tafsir Zad al-Masir 
fi ‘Ilm al-Tafsir was written by Ibn Jawzi (d.597), who was a scholar of 
Arabic literature and tafsir and an author of many books, including 
al-Mughni, Tafsir al-Bayān, and Funūn al-Afnan fi Ulim al-Qur'àn 
regarding Qur’anic sciences. This tafsir is a traditional tafsir, but due 
to the specialization that the author had in Arabic literature it has a 
specialization in Arabic literature. 

Tafsir Kashf al-Asrār wa ‘Iddah al-Abrar by Rashid al-Din Maybīdī 
was written in ten volumes with a specialization in mysticism. It was 
written in Farsi. This tafsir is a commentary on the tafsir written by 
Khajah ‘Abdullah Angāri, a famous Islamic mystic. 

5. Other Sunni Tafsirs which were analytical and traditional 
and which were praised are: al-Muharrar al-Wajīz by Ibn ' Atīyah 
(d.481). The merits of the Prophetic Household (‘a) are narrated 
in this tafsir. 
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Questions and Research Points 
1. List four points regarding the cultural and tafsir conditions of the 
sixth century. 

2. Name two tafsirs written in Farsi in the sixth century. Briefly 
introduce them. 

3. While comparing Tafsir Majma‘ al-Bayān to Tafsir Tibyan, 
mention Tabarasi’s practical method in writing this tafsir. 

4. Who wrote Tafsir Kashshaf? Describe the characteristics and 
specializations of this tafsir. 

5. Introduce Tafsir Mu ālim al-Tanzil and Zād al-Masir along with 
their characteristics. 

6. Refer to Tafsir Kashf al-Asrar by Rashid al-Din Maybidi, ar 
Mufassirūn Hayatuhum wa Minhajuhum by Sayyid Muhammad Ali 
Ayyazi, and Tafsir Adabī wa 'lrfānī Qur'an Majid by Habiballah 
Amūzigār and examine the verses about the Prophetic Household 
(‘a), for instance the verse of purity (33:33), 2:207, 3:61 and the verse 
of Mubābilah, 5:3, 5:55, and 5:67. Present a report about Maybidi's 
opinion regarding the Prophetic Household (a). 


11 
Tafsīr in the Seventh, Eighth, and Ninth Centuries 


Objectives of this chapter: 1. Familiarity with the tafsirs and the 
commentators of the Qur'an of the 7th, 8th, and 9th centuries. 
2. Recognition of the range of tafsir types in these three centuries. 
3. Familiarity with the major Sunni traditional tafsirs from this period. 


Tafsir and the seventh, eighth and ninth centuries 

These three centuries are related to each other 1n regards to the culture 
and intellectual developments that presented themselves therein, 
especially in tafsir. These developments can be summarized as follows: 

1. The continuation of /jtibád: and analytical tafsirs, for instance 
Tafsir Kabir by Fakhr Razi, Tafsir al-Jami‘ li-Abkam al-Qur’an by 
Ourtābī, and 7afsir Baydawi can be mentioned. 

2. The continuation of variety in tafsir with various specializations 
including: Tafsir Fakhr Rāzī with a specialization in theology, Tafsir 
Ourtābī with a specialization in Arabic literature and jurisprudence, 
Tafsir Baydāwī with an Ijtihādī approach, and Al-Babr a-Mubit by Abū 
Hayyàn Andalusi with a specialization in Arabic literature. Likewise, 
many tafsirs were written in the traditional method or with a 
specialization in mysticism, for instance: Muhi al-Din ‘Arabi, famous 
as the father of Islamic mysticism (d.638) wrote a few tafsirs, al-l ‘jaz 
wa al-Bayān ft Kashf al-Asrar al-Qur’an by Sadr al-Din Qünüwi (d.673), 
and Ál- 'Arā'is fi al-Ta’wil by Rūzbahān Baglī. 

3. In the seventh and eighth centuries the Sunnis reverted back to 
the styles of their former scholars in tafsīr and wrote tafsīrs using the 
traditional method. 

4. Shia scholars only wrote a few tafsīrs in these three centuries. 
It is considered something of a low point in the history of Shia 
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tafsir. The most important reasons behind this were the unfavorable 
political conditions (the attack of Islamic countries by the 
Mongols) and the Shia scholars’ devoting their energies to 
jurisprudence and the compilation of valuable jurisprudential texts, 
for instance: Tadhkirah al-Fuquha’, Qawa’id, and Mukhtalifah al-Shia 
by 'Allàmah Hillī (4.647), Sharaya‘, Mu‘tabar, and al-Mukhtasir al- 
Nafi by Muhaqiq Hilli (d.676), Iydāh al-Fawā'id ft Sharh Mushkilat 
al.-Oavwā id by Fakhr al-Muhagigin, the son of ‘Allamah Hilli 
(d.771), and Duras, Dhikrā, Bayan, and Lum‘ah by Muhammad ibn 
Makki, famously known as Shahid al-Awwal.! 

5. Close to three hundred tafsirs were written in these three 
centuries and they can be divided into four main categories: 1. The 
Ijtihādī tafsirs, 2. The neo-traditional tafsirs, 3. The progression of 
tafsirs specializing in the verses of Islamic law, which were written 
mostly in the ninth century, and 4. mystic tafsirs. 

6. Unfavorable political conditions: The conquest of the central 
Islamic lands by the Mongols in the seventh century harmed Islamic 
culture and civilization. The Mongols attack started in 616 and lasted 
until 659. Lands from Transoxiana, Kharazum, Khurāsān, northern 
Iran, all the way to Europe were affected. Many people were killed. The 
single bloodiest incident was the fall of Baghdad (which was the most 
important Muslim center of the time). Rasūl Ja'farīyān writes: “The fall 
of Baghdad and the Abbasid Caliphate was one of the biggest calamities 
that happened in Islamic history during the middle centuries.”” 

This huge event had negative effects on the spread of Qur’anic 
culture. Despite this, many tafsirs were written. 


Shia Tafsirs 
1. Nahj al-Bayān ‘an Kashf Ma‘ani al-Our'ān 
Author: Muhammad ibn Hasan Shaybānī 

Death: Was alive until 640 

Language: Arabic 

Method: Simple traditional 

Size: Five volumes 


1. The works of Khajah Nasir al-Din Tūsī (d.670) are also famous in theology and 
philosophy. 
2. Rasūl Ja ` fariyan, Az Yūrish Mughulān ta Zawal Turkmanān, Second Section, p.48. 
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Shaybani was a prominent Shia scholar of the seventh century. 
This tafsir was written during the caliphate of al-Mustansir billah 
‘Abbasi as a gift for his library in Baghdad called Khazanah Mustansir. 
The librarian was Muhammad ibn 'Alqami Shī'ī Baghdādī. This 
tafsir was written in a simple traditional format using traditions to 
explain the verses of the Qur’an. In some cases, especially in the last 
volume, the author sufficed with literal definitions, but would try his 
utmost to reason for the definitions with traditions from the Prophet 
(s), Imams (‘a), or opinions of the companions and Successors. This 
tafsir, except in some rare cases, does not mention any issues regarding 
Arabic literature or recitation. 

Shaybānī, while narrating traditions from the Prophet (s) and the 
Infallible Imams praises the Imams (ʻa). He praises Ibn “Abbas very 
much and considers him to be a religious authority. He narrates 
from Kalbi in many places as well, but he used Yi?yāx more than any 
other book; calling Shaykh Tūsī “our Shaykh.’ He also relied on the 
works of Shaykh Mufid, Tabari, Zajjāj, Farrā, and Abū ‘Abid in areas 
of theology, traditions, and Arabic literature. This is one of the 
tafsirs that Muhaddath Bahrani narrates from in a/-Burhan. 

The tafsir is arranged according to the order of the verses in the 
Our'ān. Many of the verses whose apparent meaning, according to the 
author, is known were not discussed. He wrote an introduction to the 
tafsir in which the real commentators of the Qur'àn are considered to 
be the Prophet (s) and the Imams (a). He also discussed issues such as 
whether revelation was instantaneous or gradual, the number of 
chapters revealed in Mecca and Medina, the number of verses and words 
in the Ourān, the revelation of the Qur'àn upon Seven Letters, and the 
etymology of the term Qur'àn and its derivatives. He also mentioned 
literary discussions such as the meanings of literal and figurative, the 
meanings of commands and prohibitions, the definitive and the 
allegorical, the clear and the unclear, abrogation, general and specific, 
examples, who the Qur'an addresses, revelation of the Qur'an, 
repetition in stories, sentences, and words, and the philosophy behind 
repetition, seeking refuge, and the phrase ‘in the name of Allah.” 


1. Nahj al-Bayān, v.1, p.8 (introduction). 
2. Nahj al-Bayān, v.1 (introduction). 
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This tafsir was published in five volumes owing to the research of 
Husayn Darghahi. He also wrote a useful introduction to the tafsir. 
A summary of this book is printed in two volumes. 

He writes after the verse: . $ 

hl SEE be iay La SD 
“Indeed Safa and Marwah are among Allah’s sacraments,” that: “Safa is 
the smooth stone that Prophet Adam (‘a) prayed upon and Marwah is the 
rough stone that Eve, the wife of Adam, prayed upon. This is why these 
two stones are called Safa and Marwah.” Then, he reasoned for this with 
the words of Ibn ‘Abbas, Imam Bāgir ('a), and Imam Sadiq (3)? 


2. Al-Balabul al-Qalaqul 
Author: Abū al-Makārim Mahmüd ibn Muhammad Hasani Wa'iz 

Death: Seventh century 

Language: Farsi 

Method: Traditional 

Specialization: Theological 

Size: Three volumes 

Abū al-Makarim Hasani Wā'iz was a commentator of the Qur'an 
in the seventh century. He wrote other books such as: HiZayah at 
"Ulūm fī ‘Aqa’id al-Anam in theology. The date of some of his 
publications in theology date 659 and 660 which show that he was a 
scholar in the seventh century. The reason that this tafsir was titled 
Oalāgul is because he focused on explaining the verses which start 
with the word 'say' (qul), with some exceptions This approach to 
Qur'ànic commentary was not without precedent — Ibn Zuhra (d.585) 
and after him Jalal al-Din Muhammad ibn As'ad Dawānī (d.908) 
wrote  tafsirs with the same name This tafsīr is based on a 
summarized tradition-based commentary in the order of the chapters 
of the Qur'àn. Translation was rendered sufficient by the author in 
many cases. He would mention the merits of the Prophetic 
Household (‘a) in the verses that alluded to them and would also 


1. Quran, 2:158. 

2. Ibid, v.1, p.228. 

3. Muhammad Husayn Safakhah, v.1 (introduction of the researcher). 
4. Sayyid Muhammad Ali Iyāzī, Sayr Tatawir Tafasir Shia, p.78. 
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mention traditions from the companions and the Successors to the 
companions. He would use Tafsir Tabarī, Masabib, Sabih Muslim, and 
Sahih Bukhari for Sunni traditions. 

This tafsir is one of the treasures of the Farsi language because the 
author writes eloquently and inserts poems. 

The Ihyā Kitab Publishing Company printed this tafsir in 1376 with 
the research of Muhammad Husayn Safakhah, who also wrote an 
introduction to it. His introduction is beneficial and necessary for 
understanding the tafsir, especially the points regarding Farsi literature. 

The author wrote another tafsir in Farsi called Dagā 'ig al-Ta’wil 
wa Hagā ig al-Tanzīl. This tafsir was printed by the Mīrāth Maktab 
Publishing Company in two volumes with the research of Jaya 
Jahanbakhsh. The author speaks about the guardianship and 
caliphate of Imam Ali (‘a) throughout this tafsir. The Farsi of this 
tafsīr, just as the Tafsir Balābul, 1s very classical and needs to be 
changed to suit the needs of the Farsi speaking people today. This 
tafsir is also written in order of the chapters of the Qur’an, but an 
explanation is not given for every verse. Rather, certain verses are 
chosen, for instance Sirah Fatihah is not explained and the tafsir 
starts from the fourth verse of Sirah Bagarah. Most of the verses that 
start with the phrase "O you who...” have been explained. 


3. Al-Muhit al-Azam 
Author: Sayyid Haydar 'Alawi Amuli 

Death: 787 

Language: Arabic 

Method: Subject-wise commentary 

Specialization: Mysticism and Sufism 

Size: Two volumes 

Sayyid Haydar ‘Alawi Husaynī Amuli Mazāndarānī was a pious 
scholar, jurisprudent, commentator of the Qur’an, and scholar of 
traditions. He was a prominent Shia scholar and Sufi. He wrote 
many books, such as Jāmiī al-Asrār wa Manbā” al-Anwar and Sharhi 
bar Fusūs al-HHakam Mubi al-Din ‘Arabi. 

The existent tafsīr is printed in two volumes. The first volume 
consists of an introduction to tafsīr and the motivation behind 
writing this tafsīr. Before the introductory subjects are mentioned he 


254 An introduction to the History of Tafsir and Commentators of the Quran 


discusses seven subjects including: Tail and tafsir and the reality of 
Ta^wil, Ta’wil of the allegorical verses, and that the Prophetic 
Household (‘a) are ‘those who are firmly grounded in knowledge’. 
The final part covers the characteristics, purity, and infallibility of 
the Prophetic Household (a) and Imam Mahdi (a). 

The first volume consists of the first of seven introductions and the 
second volume is up to the fifth introduction. The second introduction 
is about scholars, people, and the Qur'àn. The third introduction is 
about the divine letters and their correlation to Our'ānic and human 
letters. The fourth introduction is about the divine terms and their 
correlation to Ourānic terms. The fifth introduction is about the 
divine verses and their correlation to Qur’anic verses. 

It has been said that this tafsīr is a tafsir of Sarah Fatihah and part of 
Sirah Bagarah. But, it is actually a subject-based tafsir with a mystic 
specialization where mystic and Sufi opinions are extensively discussed. 

This tafsir was printed by the Propagation Ministry of the Islamic 
Republic of Iran with the research of Sayyid Muhsin Mūsawī Tabrīzī. 


4. Tafsir Gazar (Jala’ al-Adhhān wa Jala’ al-Ahzan) 
Author: Abū al-Muhasin Husayn ibn Hasan Jurjānī 

Death: Eighth century (was alive until 722) 

Language: Farsi 

Method: Ijtibadi relying mostly on traditions from the Prophetic 
Household (‘a) and their merits 

Specialization: Theology and Arabic literature 

Size: Ten volumes 

The author, Abū al-Muhàsin Jurjani was a Shia scholar of the 
eighth century. He wrote Rayhanah al-Adab in which he described the 
qualities of a scholar, commentator of the Ourān, and scholar of 
traditions. The principle name of the tafsir, as the author wrote in 
his introduction, is Jala’ alAdbhan wa Jala’ al-Abzan fi Tafsir al- 
Qur'an, but it is commonly known as Tafsir Gazār. 

His main motive behind writing this tafsīr was to provide Farsi- 
speakers with a tafsir that was in their own language and in 
accordance with the Shia doctrine of that period. He also narrated 
traditions and merits of the Prophetic Household (‘a) both to 
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illustrate and support his arguments in the commentary itself and to 
please the followers of the Prophetic Household (‘a).' 

This tafsīr was later used by Mulla Fathallah Kashani, the author 
of Minbāj al-Sadigin, and the author of Lawāmi" al-Tanzil? The main 
source of Tafsir Gazdar, as has been proven through research and the 
method that the author implemented, was Rawd al-Janan by Abi al- 
Fatih Rāzī. In reality, this tafsīr is a summary with minor changes 
and additions of Abū al-Fatüh Razi’s tafsir, although the author does 
not explicitly mention this. The method of tafsir that he used was the 
same method used by Abū al-Fatūh Rāzī: [jtihādī with a 
specialization in traditions, especially traditions mentioning the 
merits of the Prophetic Household (Fa). 

This tafsir was printed in ten volumes with the research of Sayyid 
Jalal al-Din Husaynī Armūwī from Urūmīyah. In addition, 
"Azizallah "Attārdī wrote a one volume extensive index including 
sections for the chapters of the Qur'àn, stories, subjects, names, and 
terms. This index is titled Miftah Tafsir Gazár. 


5. Sa'd al-Su ‘iid 
The author of this tafsir, Sayyid Radi al-Din Ali ibn Muhammad ibn 
Tāwūs Hasani Hilli, famously known as Sayyid ibn Tawüs (d.664) was a 
prominent Shia scholar 1n the seventh century. He was a well-known 
ascetic and mystic and wrote a great many books.) He was particularly 
responsible for disseminating a lot of popular supplications amongst 
the Shia. He wrote more than 45 books, the most important of which 
were regarding supplications. Examples of some of his books are: al- 
Iqbal li-$ālih aLA'mal, Misbah alZā ir, Asrār al-Da‘wat, Lahūf ‘ala Qatli 
al-Tafuf about the life of Abū ‘Abdullah Husayn (a), a/-Tara’if in 
jurisprudence, and Sa'd al-Su ‘id, and many other books. 

The brother of Sayyid ibn Tāwūs, Sayyid Ahmad ibn Tāwūs 
(d.673) was a Shia jurisprudent. He also wrote many books and his 
tafsir, Shawahid al-Our'ān, was printed in multiple volumes.? 


1. Jala’ a-Adhhan, v.i (introduction). 

2. Rida Ustādī, Ashnā'ī bà Tafasir Quran Majid we Mufassirān, p.132. 
3. Shaykh “Abbas Qumi, Sāfīnah al-Bihar, v.2, p.993. 

4. Muhammad Ali Mudarras, Rayhānah al-Adab, v.8, p.72. 

5. Sayyid Abū al-Qasim Khoei, Mu ‘jam Rijāl al-Hadith, v.2, p.344. 
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Other Shia Tafsirs of the Ninth Century 

Mystical texts, such as the tafsir by Shah Ni' matullah Wali Karmani 
(d.834), became widespread in this century. Likewise, jurisprudential 
tafsirs also became popular. Some of these tafsirs are: 

1. Kanz al-‘Irfan by Fad] Miqdad Sīyūrī (d.826) 

2. al-Nihayah fi Tafsir Khamsmah Ayah by Ahmad ibn ‘Abdullah 
ibn Sa‘id Matūj, famously known as Ibn Matty (d.800). He also has 
two other works: Risalab Nasikh wa Mansūkh and Tafsir al-Qur’an. 

3. ‘Ayan al-Tafasir by Kamal al-Din Hasan ibn al-Mawla Shams al- 
Din Muhammad ibn Hasan Astarabadi (d.891). In addition to this 
book he wrote Sharh al-Fusūl al-Nasirtyab and a tafsir about the verses 
of the Qur'àn which mention Islamic law called Ma 'ārij aLSu'ūl wa 
Madārij al-Ma‘mal. 

4. Tafsir Ayāt alAbkam by Aba Nasir Shaykh Ahmad ibn 
‘Abdullah ibn Hasan Matuwwij Bahrani who was a scholar, mystic, 
poet, and schooled in Arabic literature (d.820). He also wrote al- 
Nasikh wa al-Mansukh min al-Qur'an.! 

In addition to these, other tafsirs were written in this century as 
well, for instance Tafsir Daylami by Abi al-Fad! Daylami, the son of 
Baha’ al-Din Yusuf Daylami (d.800). He defended the Prophetic 
Household (‘a) and mentioned their merits. He defended the Shia by 
presenting theological discussions as well. 


Sunni Tafsirs 
1. Tafsir Kabir (Mafatih al-Ghayb) 
Author: Abū ‘Abdullah Muhammad ibn ‘Umar Tamimi Bakri Rāzī, 
famously known as Fakhr Rāzī 

Death: 606 

Language: Arabic 

Method: Jjtibádi and rational 

Specialization: Theology and philosophy 

Size: 32 volumes 

The author has been given the title ‘the pride of the religion’ 
(Fakhr al-Din) and ‘The son of the orator’ (Ibn Khatib). He was a 
follower of Shafi'i jurisprudence and of the Asharite sect in theology. 


1. Ibid, p.140. 
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Born in 544 and a polymath, he would become a renowned 
theologian; he was famous for his knowledge and sound advice, and 
scholars were keen to meet him.' He wrote 150 books in both Farsi 
and Arabic. The most important book that he wrote was Tafsir Kabir 
which has been printed in 23 volumes. This tafsir was printed in 
Bulag in six volumes and then in Egypt, due to the importance that 
Muhammad Muhi al-Din gave to it, in 1933 in 23 volumes. 

The author used the Jjtihādī method in writing this tafsir. He also 
gave importance to rational discussions. This is why some people 
have considered this tafsir to be a rational tafsir? This means that 
many theological and philosophical discussions are mentioned. But, 
he also argued with other verses, traditions, rational principles, and 
Arabic literature. He examined and criticized the various opinions 
that have been presented in the explanation of verses. 

His practical method was that he would try his utmost to present his 
goals before mentioning each subject. Then, he would discuss the subjects 
one after another, before mentioning possible criticisms, answer ing 
them, and then criticizing the answers and so on. It has been said: 

iglu n gg JE 5 er 
"He sometimes raised a critique and then forgot to provide an 
answer." He was very strong in raising criticisms and that is why he 
has been named the Imam of the doubters. The reason behind this 
was that he was deeply engaged in theological and philosophical 
discussions throughout his career. He wrote a commentary to Ibn 
Sīnā's fsbārāt in which he criticized many of Ibn Sīnā's opinions. 
Khajah Nasir al-Din Tūsī (d.672) answers many of Fakhr Razi’s 
criticisms in his commentary on fshārāt called Sharh Isbārāt. Likewise, 
Fakhr Razi wrote a book called a/-Mubasil which was criticized by 
Khājah in a book called Nagd al-Mubasil. 

It has been narrated that Fakhr Razi said at the end of his life: 


«(XS pi J! e "xL 


1. Muhammad Husayn Dhahabi, al-Tafsir wa al-Mufassirün, v.1, p.298. 

2. Halabi, Tafsir Kabir (introduction to the translation), v.1, p.36. 

3. Qumi, Hidiyah al-Ahbab, p.229; Muhammad Husayn Dhahabi, al-Tafsir wa al- 
Mufassirün, v.l, p.302. 
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“If only I did not spend so much time on theology." At another 
time he stated that drowning oneself in purely philosophical and 
rational discussions is a waste of time; it would be better to benefit 
from the Qur’an.” 

There are differences of opinions about the value of this tafsir. 
People who were in opposition to philosophy and theology, such as 
Ibn Taymiyah (d.728) stated that this tafsir 1s everything except a 
tafsīr. In opposition to them, some people praised Fakhr Rāzī, such 
as Salah al-Din Safadi (d.764) who responded: 

(eaa com pi JS 4.30 
“Everything is in it, even tafsir.”° 

The reason that this tafsir was rebuked by many scholars is the 
lengthy discussions contained therein. Correct and incorrect 
opinions are mixed with tafsir and non-tafsir discussions. He wrote 
in the introduction to his tafsir, which is also said to be his will: 
“Know that I have gone mad regarding knowledge and have wrote 
something about all issues; no matter if they were correct or 
incorrect; no matter if they were simple or complicated. But, I chose 
the theological and philosophical method...The reason (I extended 
the discussions) was nothing other than the expansion of the 
discussion and the strengthening of the mind." 

At the beginning of his tafsir he also clearly mentioned the reason 
behind his lengthy discussions: "When I said that one can derive one 
thousand issues from Sirah Fatihah, some people rejected this claim. 
Now that I have started the tafsir I have explained Sarah Fatihah in 
detail so that it can be considered a proof in support of this claim.”° 

The beginning of the tafsir is written in great detail. The first 
volume consists of only Sürah Fatihah. The tafsīr of Sirah Baqarah 
reaches the seventh volume consisting of one fourth of the tafsir. But 


1. Rida Ustādī, Ashna’i ba Tafāsīr Quran Majid wa Mufassirān, p.223. 

2. Subki, Tabagāt al-Shāfi 'īyah, v.9, p.91, narrated from Halabi, Tafsir Kabir 
(introduction to the translation), v.1, p.38. 

3. Safadi, al-Wafi bil-Wafiyat, pgs.248-249, narrated from Halabi, Tafsir Kabir 
(introduction to the translation), v.1, p.36. 

4. Ibn Hijr 'Asgalānī, Līsān al-Mīzān, v.4, p.171, narrated from Halabi, Tafsir 
Kabir (introduction to the translation), v.1, p.38. 

5. Tafsir Kabir, v.1, p.3. 
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the level of detail decreases as the tafsir moves forward. 

Fakhr Razi followed the Asharite sect in theology and defended 
his sects opinion of predestination in many cases in his tafsir.' He 
even permitted some issues that can be rationally disputed and 
Islamic scholars reject (such as being duty-bound to perform an 
impossible task).” But, he also defended the Mutazilite opinions in 
some cases.’ Goldzeiher also believes that Fakhr Rāzī accepted many 
Mutazilite views despite the school of theology to which he belonged 
being opposed to them." 


Fakhr Razi and the authorship of his Tafsir 
There are two opinions regarding whether the entire tafsir was 
written by Fakhr Razi or whether some of his students completed it. 

1. Some famous scholars such as Ibn Khalkān,” Hajji Khalīfah,* 
Ibn Hajar "Asgalānī, and Dhahabī* believe that he did not complete 
the tafsīr during his own lifetime and that his students finished it. 
They suggest that these students are: Shams al-Dīn Khoei and Najm 
al-Din Ahmad ibn Muhammad ibn Abi al-Hazm Misrī (d.727). Some 
people state that he completed the tafsīr up until Sūrah Anbīyā and 
someone else wrote the rest of it. Some evidence that this group uses 
is discrepancies between the historical accounts mentioned in 
different verses before and after Sirah Anbīyā. 

2. On the other hand, a number of contemporary scholars hold 
that the entire tafsir was written by Fakhr Razi. Some of these 
scholars are: Dr. Muhsin ‘Abd al-Hamid, Shaykh Khalil Mays (The 
head of al-Azhàr in Lebanon)’, Muhammad Hadi Ma'rifat, and 
Husayn Barakah al-Shami (who researched and summarized Tafsir 
Kabir). The argument that they use is that there are references given 


. For instance, refer to 2:7, 6:88-90 and 111-112, and 7:43 and 178. 
. Refer to 2:6. 
. Refer to 53:31 and 38:28. 
. Encyclopedia of Islam, vo.1,754-55. 
. Wafiyàt al-` Ayan, v.3, p.381. 
Kashf al-Zunün, v.2, p.299. 
. Al-Asabah fi Tamiz al-Sihabah, v.1, p.304. 
Al-Tafsir wa al-Mufassirün, v.1, pgs.299-301; Shadharat al-Dhahab, v.2, p.21. 
Ibid. 
0. Al-Tafsir wa al-Mufassirān fi Thawbah al-Qashib, v.2, p.409. 
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in Tafsir Kabir and whenever the author states that he will continue a 
discussion at a later time in a certain place he always does. In the 
later chapters of the Qur'àn he refers to the previous tafsir that he 
has given. This shows that he was the one who wrote it.’ 

Another argument is the congruence between the tone and 
presentation of material. If he was helped by another person there 
would not be such congruence between the material. 


Sources of Tafsir Kabir 

He narrated traditions from the Prophet (s) and the opinions of the 
companions and the Successors. He narrated literary remarks by the 
prominent scholars of Arabic literature, such as Asma’i, Abū 
"*Abldāh, Farrā, Zajjāj, Abū Muslim Isfahānī, Oādī ‘Abd al-Jabbar, 
and Zamakhshirī. He also gave importance to the tafsīr opinions of 
other commentators of the Ourān, such as Thal‘abi, Wahidi 
Nayshābūrī, Tabarī, and Bāgilānī. 


Characteristics of Tafsīr Kabīr 
The following characteristics can be seen when reviewing this tafsīr: 

1. It often digresses from commenting on Our ānic verses and 
enters other theological discussions, narrating different opinions, 
and criticizing them. 

2. The views of philosophers and theologians are frequently 
mentioned in such discussions. 

3. The different possible recitations of the verses are examined 
along with their corresponding declension (/'rād). 

4. Many traditions and opinions are narrated but the criticisms 
and reasoning taken from them are more expansive than the 
traditions themselves. 

5. Arabic poetry is used as evidence for points of Arabic literature 
and even ethical points 

6. The circumstances of revelation of various verses are narrated 
from the companions or the Successors, both with and without 
chains of narration.” 


1. Khalil Mays, Muqadamah Tahdhib al-Tafsir al-Kabir, v.1, p.20. 
2. Khalil Mis, Muqadamah Tahdhib al-Tafsir al-Kabir, pgs.8-10. 
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7. The logical connection of each verse with the verses that come 
before and after it is clarified. 


Fakhr Razi and the Prophetic Household (‘a) 

By referring to various parts of Tafsir Kabir and the verses which were 
revealed about the Prophetic Household (‘a) it becomes clear that he was 
unprecedented amongst the Sunni commentators of the Quran in 
narrating the merits of the Prophetic Household (a). When he 
mentions the name of Ali ibn Abi Talib or the other Imams (‘a) he does 
so with the utmost respect.’ He considers sending salutations upon the 
Prophet and his family to be part of various supplications. He mentions 
under the 207" verse of Sarah Baqarah, in the third circumstance of 
revelation that the verse was revealed about Ali (‘a) on the night where 
he slept in the Prophet’s bed.” The verse is: 


"And among the people is he who sells his soul..." He writes the 
following about his verse from Sürah Kawthar: 

€x g age S» 
“Indeed it is your enemy who is without posterity,” that: “Allah gave 
the Prophet (s) progeny which will remain until the end of the world. 
The world is full of the family and progeny of the Messenger of Allah 
(s) despite the fact that so many of them have been killed. Nobody 
remains from the Umayyad tribe; while so many scholars such as 
Bāgir, Sadiq, Kazim, Rida, and the pure soul remain.” 

The narrations of Hasan and Husayn (a) becoming ill and Ali (fa) 
giving food to the destitute, orphans, and captives are mentioned under 
the verses of Sirah Insan.° Under the verse of Mubabilah he holds that 
Ali was the ‘self of the Prophet (s) and that the verse was revealed about 
the status of the Prophetic Household (‘a).’ Under the verse: 


1. Tafsir Kabir, v.16, p.153. 
2. Ibid, v.3, p.225. 

3. Quran, 2:207. 

4. Quran, 108:3. 

5. Tafsir Kabir, v.16, p.126. 
6. Ibid, v.15, p.245. 

7. Ibid, v.4, p.90. 
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B85 Se 3 SSI Bo d, ul Lp 
“O Apostle! Communicate that which has been sent down to you 
from your Lord,”' he states in the tenth and final circumstance of 
revelation that this verse was revealed about the Prophet (s) 


announcing merits of Ali (‘a). He states that the Prophet (s) took 
Imam Alr's (‘a) hand and said: 

solate ys ale y oy cp ly wall oY ye ged oY ye LS a 
“This Ali is the master for whomever I am the master. Allah, befriend 
whoever befriends him and be an enemy to whoever is an enemy to 
him." Then, ‘Umar congratulated Ali (a)? 

The love of the Prophetic Household (‘a) was described 
eloquently under the verse of Love? The Arabic term 'qurba! was 
considered to be Ali, Fatimah, Hasan, and Husayn (‘a). Then, 
narrates the tradition: 


C. de Du dao JÍ coo de cols rye 


“Whoever dies upon the love of the family of Muhammad dies the 
death of a martyr," from Kashshaf. At the end, he narrates a poem 
from Shafi‘. 


PERS ag tds dušu JT > Lady VIS ol 


2. Al-Jami' li-Abkam al-Qur'an 
Author: Abū ‘Abdullah Muhammad ibn Ahmad Ansàri Qurtabi 

Death: 761 

Language: Arabic 

Method: Jjtibádi 

Specialization: Arabic literature and jurisprudence 

Size: Ten or Twelve volumes (two volumes of which are an index 
to the tafsir) in twenty parts 

Qurtàbi is one of the most famous Sunni commentators of the 
Qur'àn. He followed the Maliki sect in jurisprudence and the 
Asharite sect in theology. He was famous for the amount of worship 


1. Quran, 5:67. 
2. Tafsir Kabir, v.6, p.53. 
3. Quran, 42:23. 
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he would perform and his asceticism; he would wear plain clothing 
and a simple turban amongst the people.’ 

He wrote many books, including: al-Asna_fi Sharh al-Asma’ Allah 
al-Husna, al-Tadhakar fi Afdāl al-Adbkar, al-Tadhkirah Bi-Umir al- 
Akhirah, and Sharh al-Tafasa. But his most important work was this 
tafsir? The author's main source and the basis for his tafsīr was Tafsir 
al-Mubarrar al- Wajiz.? 

The practical method for this tafsir is that the verse would be 
presented and then a detailed discussion regarding various issues 
relating to the verse would be given. For instance, there are 27 issues 
regarding the verse: 


eI EDI sil ea 
"In the Name of Allah, the All-beneficent, the All-merciful." Also, 
there are 17 issues regarding the verse: 
€ 45. BN g Joe Yet BS J6 iph 
“When your Lord said to the angels, ‘Indeed I am going to set a 
viceroy on the earth...”* Each issue that is raised is discussed in 
detail; for instance in etymological discussions all of the 
etymological concepts are completely defined. The issues regarding 
recitation are presented as if he was a specialist in the field. He also 
discusses literature as if he was a scholar of literature and history and 
Ourānic stories as if he was a historian. In jurisprudential matters he 
presents various jurisprudential opinions and then chooses between 
them in a method that is similar to Sunni jurisprudence. He was 
famous in permitting free opinions and criticism. Despite the fact 
that he followed Maliki jurisprudence he sometimes accepted the 
Shafil opinions and criticized Abū Hanifah. He would accept 
whatever opinion was stronger. For instance, he accepts a minor 
leading prayer if his recitation is correct through the verse: 


asti si S; 


I. Muhammad Husayn Dhahabi, al-Tafsīr wa al-Mufassirūn, v.2, p.493. 

2. Jami’ al-Ahkām' Quran, introduction by Muhammad Karim Rajih, v.l, p.10. 
3. Ibn Khaldūn, Muqadamah Tārīkh Ibn Khaldün, p.440. 

4. Quran, 2:30. 
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“and bow along with those who bow.” But, Malik issued a verdict 
in opposition to this.” 

The method of tafsir that he applied was the Fjtihādī method and 
he would explain the verse using various reasoning. But, he would 
discuss jurisprudential issues in greater detail; just as he would 
discuss issues of Arabic literature. 

In the introduction, the author writes: “I did not mention stories 
of the commentators of the Qur’an or traditions from the historians 
except in necessary cases. But, I mentioned religious rulings. If a verse 
alluded to a religious ruling I would raise various issues clarifying the 
point. I also mentioned the circumstances of revelation, uncommon 
terms, divine wisdom, and the esoteric meanings of the verses.” 

The tafsir has a beneficial introduction of Qur'ànic sciences. Twenty 
sections of this introduction are given to Ourānic discussions about 
the merits of the Qur'àn, the methods and rules pertaining to recitation, 
the Qur’anic prohibition ostentation, the duties the Qur'àn's carriers, 
the merits of /'rāb and recitation, the merits of Qur'anic tafsir, the 
respect given to the Ourān by those who carry it, tafsīr based on 
personal opinion and the stages of tafsir, the Sunnah being alongside the 
Qur'àn, the method of deeply pondering over the Qur'àn and the 
Sunnab, the concept of the Qur'àn being revealed in sevent letters, the 
Qur’an’s compilation, the order of chapters and its history, the 
meanings of the chapters, verses, and terms of the Ourān, the 
miraculous nature of the Quran, the traditions regarding the merits of 
the chapters, distortion, seeking refuge, and the phrase "In the Name of 
Allah, the All-beneficent, the All-merciful." 


Qurtabi and the Prophetic Household (‘a) 
Ourtābī narrated the merits of the Prophetic Household (‘a) 
intermittently; sometimes he would completely overlook them* and 


1. Quran, 2:43. 

2. Mukhtasir Tafsir Qurtabi, v.1, p.11. 

3. Muhammad Ahmad Qurtabi, al-Jami* li-Ahkim’ al-Ourān, v.1, p.3; Dhahabi considers 
this Tafsir to be a jurisprudential tafisr (al-Tafsir wa al-Mufassirūn, v.2, p.493). He 
might have been influenced by the name of the Tafsir. Refer to: Muhammad Hadi 
Ma`rifat, al-Tafsīr wa al-Mufassirūn fī Thawbah al-Oashīb, v.2, p.403. 

4. For instance, Sūrah Kawthar, refer to: al-Jāmi' li-Ahkam' al-Ourān, v.10, pgs.216-224. 
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others he would mention them. For instance he mentions their 
merits after the 207th verse of Sirah Baqarah and after the verse of 
Mubahilah, but after narrating traditions from Sunni sources about 
the verses of Sirah Insān that are about the Prophetic Household 
(‘a), he severely rejects them and does not consider them authentic.' 

This tafsir was summarized by Muhammad Karim Rajih in five 
volumes and Shaykh ‘Irfan Hasūnah in four volumes. 


3. Anwar al-Tanzil wa Asrar al-Ta’wil 
Author: Abū al-Khayr Nasir al-Din ‘Abdullah ibn ‘Umar Baydawi 
Shirazi. 

Death: 681 or 685 

Language: Arabic 

Method: [jtihadi 

Specialization: Arabic literature 

Size: Four volumes 

The author, Oādī Nasir al-Din ‘Abdullah ibn ‘Umar Baydawi 
Shafi‘l was famously known as Oādī Baydawi. He followed Shafi‘ 
jurisprudence and Asharite theology and was from Baydawi, Shiraz. 
He lived at the same time as Muņhagig al-Hilli, 'Allamah Hilli and 
Khajah Nasir al-Din Tüsi. It is known that he corresponded with 
‘Allamah Hillī.” 

This is widely considered to be one of the best Sunni tafsirs 
written and has been accepted by many Sunni and Shia scholars. 
Eighty three commentaries have been written on it.The most famous 
commentaries are the commentaries written by Shaykh Zadah, 
Shahab Khafaji, and Qünüwi. 

This tafsir was based upon Tafsir Kashshaf by summarizing it and 
omitting the extra material and Isrā'īlīyāt traditions. The names of 
the chapters of the Qur'àn, the circumstances of revelation, the 
examination of traditions, and points of Arabic literature are 
presented in detail. 

Baydawi has written books in a number of different Islamic 
fields. His books are normally considered extremely valuable. In 


1. Ibid, pgs.131-135. 
2. Rida Ustādī, Ashna'i bà Tafasir Ourān Majid wa Mufassirān, p.234. 
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theology he wrote Tawāli' al-Anwar wa Matāli' al.lngār and a 
commentary on Fusūl by Khajah Tūsī. In Shāfr'ī jurisprudence he 
wrote Sharh al-Masabih and al-Ghayah al-Qasiwi. In etymology he 
wrote Sharh al-Muntakhab. In logic he wrote Sharh al-Matali’. In 
principles of jurisprudence he wrote Minhaj al-Wusél and Sharh 
Mukbtasir Ibn Hājib. In traditions he wrote Sharh al-Masābīh. In 
Mysticism he wrote Tabdhīb al-Akhlag. In history he wrote the 
valuable Nizām al-Tawartkh in Farsi. Other books have been 
attributed to him as well. The most important book that he wrote 
was his Tafsir Anwar al-Tanzil wa Asrār al-Ta’wil. The author wrote 
this tafsir and was given the post of Qadi a/-Oādāt (the judge of 
judges) when the news of this tafsir reached the king. 

This tafsir was given great importance in the tenth, eleventh, and 
twelfth centuries, as will be narrated in the twelfth chapter. More 
than 60 commentaries to this tafsir were written in these centuries. 
This shows that this tafsir was held in high esteem by the scholars of 
its age and in the centuries after it. In addition to the Sunni scholars, 
Shia scholars also commentated on it, for instance Shaykh Baha’i 
(d.913). The reason that so many commentaries were written on this 
tafsir might be due to its brevity and omission of extra material. 


The Most Important Sources of Tafsir Baydawi 

Kashshaf by Zamakhshirī, Tafsir Kabir, Mafatih al-Ghayb, and the tafsīr 
by Raghib Isfahānī were the most important sources of Tafsir Baydāvī. 
But, it seems as if Tafsir Baydāwī is a summary of Kashshaf. Ayatullah 
Ma'rifat states: "This tafsir is foundationally a summary of Tafsir 
Kashshaf by Zamakhshiri. But, it was also benefited by Tafsir Kabir by 
Fakhr Razi and the tafsir of Raghib Isfahani. Some of the opinions of 
the companions and the Successors are also mentioned in it.”' 


The Merits of Tafsir Baydawi 

The following is a list of exceptional characteristics of Tafsir Baydawi: 
1. The necessary tafsir material is presented in a brief and 

interesting fashion. 


1. Al-Tafsir wa al-Mufassirūn fi Thawbah al-Qashib, v.2, p.43. 
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2. The opinions of the companions and the Successors are mentioned. 

3. Various recitations are given importance. 

4. Points of Arabic literature are presented in a summarized form. 

5. The verses of jurisprudence and some jurisprudential issues are 
mentioned without extending them. 

6. Isra'iliyát traditions are omitted. 

7. Traditions which might be unauthentic are narrated in a wise 
way — he changes the term ‘they said’ to ‘they narrated.’ 

8. Scientific discussions are presented in relation to relevant verses.' 

Mentioning the merits and importance of a tafsir does not mean 
that it does not have any criticisms. Some of the criticisms of Tafsir 
Baydāvī are: 

1. Some of the important and foundational issues are mentioned 
very briefly with problems, for instance attributing forgetfulness to 
the prophets and stating that Satan can influence them 

2. Many instances lack analysis and sufficient reasoning, for 
instance the acceptance of angels having wings under the first verse 
of Sirah Fatir.” 


4. Madārik al-Tanzil wa Hagāyig al-Ta'wil 
Author: Abū al-Barakat ‘Abdullah ibn Ahmad ibn Mahmūd Nasafi 

Death: 710 

Language: Arabic 

Method: /jtihadi 

Size: Five volumes 

Abū al-Barakat Nasafi* was a follower of Hanafi jurisprudence 
and Asharite theology. He was from Idhah in Khuzestan and was a 
jurisprudent of his time. He wrote many books. | 

This tafsir was taken from Tafsir Kashshaf by Zamakhshiri and 
Anwar al-Tanzīl by Baydawi. 

At the beginning of each Sirah he would mention if it was 
revealed in Mecca or Medina. He would also give extra importance to 


1. Ibid. 

2. Refer to: ‘Abdullah bin ‘Umar Baydawi, Anwar al-Tanzil, v.2, p.32 and v.4, p.18. 
3. Ibid, v.2, p.416. 

4. Nasaf is located between Jūhūn and Samargand. 


268 An introduction to the History of Tafsir and Commentators of the Quran 


the recitation and points of Arabic literature. He considered it 
necessary to recite in the seven accepted forms of recitation. He 
would also briefly describe the points of eloquence that are used in 
the Qur’an. In the verses regarding religious rulings he would discuss 
jurisprudential issues and narrate the opinions of other scholars 
while defending the Hanafi sect himself.' Likewise, he would narrate 
traditions from the companions and the Successors to the 
companions. The commentator of the Ourān tried to distance 
himself from Isra’iliyat traditions, but there are clear instances where 
he has still narrated them.” 


5. Lubab al-Ta’wil fi Ma‘ani al-Tanzil 
Author: ‘Alla’ al-Din Ali ibn Muhammad Ibrahim Baghdadi, 
famously known as Khāzin 

Death: He was alive until 725 

Language: Arabic 

Method: Traditional 

Size: Four volumes 

The author, famously known as Khāzin, was a follower of Shafi‘ 
jurisprudence. He read Tafsir Baghtwi (Mu'ālim al-Tanzīl) and 
recognized that it had many points but thought that it was overly 
long. To that effect, he summarized it, added some additional 
material and explained any difficult terms. He also omitted the 
chains of narration of the traditions concluding Lubab aLTa'wil? 
Since he was the librarian of the Samsatiyah Library he was famously 
known as Khazin (‘the librarian’). He carried out the research for his 
tafsir and wrote it in that library. 

In composing his work, the author made use of the tafsirs written 
by Fakhr Rāzī, Baghūwī, and Thal'abi, as well as Sahih Bukhari, Sabih 
Muslim, Sunan Tirdidhi, Sunan Abi Dāwūd, Sunan Nisa’i, and Jami‘ 
al-Usul by Ibn Athir Jazri. The tafsir included an introduction 
discussing the merits of the Qur'àn, its recitation of and the teaching 


1. Refer to: Muhammad Husayn Dhahabi, al-Tafsir wa al-Mufassirün, v.1, p.312; for 
instance Ourān, 16:16 and 35; 38: 21-22 and 34. 

2. Ibid. 

3. Muhammad bin Ahmad Adnahway, Tabagāt al-Mufassirin, p.267. 

4. Muhammad Hadi Ma'rifat, Tafsir wa Mufassirān, v.2, p.196. 
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thereof, prohibition of tafsir based on personal opinion, the 
compilation of the text and order in which its verses were revealed, 
the meaning of the Ourān being revealed upon Seven Letters, and 
the meanings of tafsir, Ta’wil, and seeking refuge. The method of this 
tafsir, much like the commentaries that it was based upon (Tafsir 
Baghiwi and Tafsir Thal‘abi in particular) is traditional; traditions 
from the companions and the Successors are narrated. In many cases, 
the reasons and philosophies behind Qur'ànic discussions are started 
with the phrase "With what has been said...’ 

The practical method applied by the commentator of the Our'ān 
was that first it was determined whether the chapter was revealed in 
Mecca or Medina. Then the circumstance of revelation was 
determined. Then the verse was explained and the opinions of the 
companions and the Successors are narrated. The traditions of Ibn 
“Abbas are relied upon in many cases. 

There is a positive attitude displayed towards discussions of the 
Prophetic Household (‘a). Under the verse of Mubābilah he writes: “It 
is said that ‘our sons’ mean al-Hasan and Husayn; ‘our women’ mean 
Fatimah; and ‘our selves’ mean Ali (r) and it is said that he is upon 
the general body of religious people.” In the explanation of the verse: 


PE 
a 


"RENS 
“then let us pray earnestly,”' he writes: 
H oUm t, g Ve E gd AUS g gi cline FS g le g pan t eee cul Ui 
ERU al Ug ade Ja ot YI Jn, 
“Ibn ‘Abbas says: ‘Humility in supplication; it is also said to mean to 
strive in supplication; it is also said to earnestly curse.” 
He alludes to Imam Ali (‘a) feeding the destitute, orphans, and 


captives in Sirah Insan. In most cases he would describe the verse and 
then narrate the opinions about the verse. He writes after the verse: 


GAS Sy pas ll s dl Ja a A? 


“Spend in the way of Allah, and do not cast yourselves with your 


1. Ourān, 3:61. 
2. Lubāb al-Ta’wil fi Ma‘ ani al-Tanzil, v.1, p.254. 
3. [bid, v.4, p.378. 
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own hands into destruction," that: "In the way of Allah’ means 


Jihad and, since Allah obligated jihad and war needs monetary 
backing, Allah obligated charity. What is meant by charity here is 
spending money in the benefit of religion, for instance, bay, ` umrah, 
keeping family ties, charity, and jihad.” 


6. Tafsir Gharā'ib al-Qur'àn wa Ragha’ib al-Furqan 
Author: Hasan ibn Muhammad ibn Husayn Qumi Nayshābūrī 

Death: 730 

Language: Arabic 

Method: Ftibādī 

Specialization: Philosophical, mystic, and theological 

Size: Ten volumes 

The author, famously known as Nizàm Nayshābūrī was alive 
until 730 because in some historical accounts his tafsir was 
completed in that year.” The complete name of his commentary is 
Tafsir Ghara’ib al-Qur’an wa Ragbā'ib al-Furgān. He was a scholar of 
various rational and textual sciences; he had memorized the Qur'àn 
and was a well-known reciter, was a scholar of Arabic literature and a 
commentator on the Qur'àn. He was originally from Qum, but 
moved to Nayshābūr. 

There is some disagreement about whether he was Shia or Sunni. 
Dhahabi considers him Sunni in al-Tafsir wa al-Mufassirūn” But, 
some Shia scholars, for instance, Agā Buzurg Tehrani, the author of 
al-Dbarī ‘`ah and "Allāmah Majlisi in Sharh Man lā Yabdarubu al- 
Fagīb,* and the author of Rawdat al-Janat° bring evidence to state 
that he was a Shia. 

The author was a scholar of many fields and wrote books on 
many subjects. He has a commentary on Shafi‘tyah in morphology 
which is famously known as Sharh Nizam. He also commentated on 
Tadhkirah by Khajah Nasir al-Din Tüsi which is about astrology.* 


1. Quran, 2:195. 

2. Rida Ustādī, Ashna’i ba Tafasir Quran Majid wa Mufassirān, p.256. 
3. Al-Tafsir wa al-Mufassirūn, v.2, p.333. 

4. Al-Dharī `ah, v.16, pgs.31-32. 

5. " Aqiqi Bakhshayishi, Tabaqat Mufassirān Shia, v.2, p.250. 

6. Muhammad Husayn Dhahabī, al-Tafsir wa al-Mufassirūn, v.2, p.330. 
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This tafsir is, in reality, a selection from Tafsir Kabir by Fakhr 
Rāzī which includes most of the points mentioned in Tafsir Kashshaf 
by Zamakhshiri. The author writes: “My book is taken from Tafsir 
Kabir by Fakhr Razi which is the most comprehensive tafsir. Most of 
the issues raised in Tafsir Kashshaf are also mentioned.” 


Sources of the tafsir 

In addition to the information taken from Tafsir Kabir by Fakhr 
Rāzī and Tafsir Kashshaf, the author also benefited from other 
books. In traditions he used Jami‘ al-Usūl and Masabih Baghūvī. 
In regards to the circumstances of revelation he used Jami‘ al- 
Usūl and Tafsir or Asbāb al-Nuzūl by Wahidi Nayshābūrī. In 
Etymology he used Sibab Jawhari. In jurisprudence he used al- 
Wajīz of Rafī ' i. He benefited from the esoteric interpretations of 
verses provided by Najm al-Din Dāyah (a famous mystic) and 
sometimes he would claim that he arrived at the esoteric meaning 
himself. He also used Kashshaf, Tafsir Kabir, and Miftah al-'Ulūm 
by Sakaki for Arabic literature. 

The author states: “I wrote the tafsir in the same amount of time 
that Ali was the caliph (five years). It also worthy mention that 
Mulla Sadra used this tafsir as a source for his own commentary." 

As mentioned above, the method of this tafsir is Ijtibádi. The 
reason for this classification is that he gave importance to both 
rational and textual sources of interpretation. His commentary 
has a specialization in philosophy which can be seen in the 
explanation he gives for the 42"* verse of Sirah Zumur and the 
first two verses of Sürah Infitār. It also has a specialization in 
mysticism and theology. 

While narrating various traditions and opinions of the 
companions and the Successors, the author omits the traditions 
regarding the merits of the different chapters of the Our'ān because 
of their doubtful authenticity. 


1. Ghara’ib al-Quran, v.1, p.18. 

2. Gharā'ib al-Quràn, v.10, pgs.224-226; Rida Ustadi, Ashnā'ī bà Tafasir Quran 
Majid wa Mufassirān, pgs.257-258. 

3. Ibid. 
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7. Al-Bahr al-Mubit fi al-Tafsir 
Author: Muhammad ibn Yūsuf, famously known as Abū Hayyān 
Andalusī Gharnātī 

Death: 745 

Language: Arabic 

Method: /jtibādī and comprehensive 

Specialization: Arabic literature 

Size: Ten volumes 

Abū Hayyān Andalusi was a professor of Arabic syntax and 
language.' He traveled widely and met more than 250 teachers. He 
became an authoritative grammarian in Egypt and had many students. 
He was known as an admirer of Imam Ali (‘a) and a supporter of the 
Prophetic Household ('a).* Shahid al-Thani narrates from him through 
his student Jamal al-Din ‘Abd al-Samad Baghdadi.? 

His commentary is similar to Tafsir Kashshaf in its discussions of 
Arabic literature; in places even criticizing the latter. The most 
important sources that Abū Hayyan used in Tafsir Bahr al-Muhit 
were: Tafsir Kashshaf by Zamakhshiri, al-Mubarrar ai-Wajīz by Ibn 
*Atīyah, and the tafsir written by Ibn Naqib.“ 

One of the most important characteristics of this tafsir is how it 
employs Arabic literature to illustrate the miraculous nature of the 
Ourān. Another important characteristic is how it emphasizes and 
proves the relationship between different chapters of the Qur'àn. In 
this regard he states that the reason that people, mentioned at the 
end of Sarah Jumu ‘ah, do not participate in and listen to the Friday 
sermon of the Prophet (5) is because they are hypocrites. A number of 
Muslims also followed them and joined their business caravans. This 
is why Sarah Munāfigūn is mentioned after: 

436 3,555 IAS p 


“they scatter off towards it and leave you standing..." ° 


1. Ahmad bin Muhammad Adnahway, Tabagāt al-Mufassirīn, p.278. 

2. Muhammad Hadi Ma`rifat, al-Tafsir wa al-Mufassirün fi Thawbah al-Qashib, 
v.2, pgs.501-502. 

3. Ibid; Shaykh ' Abbas Qumi, al-Kunya wa al-Alqàb, v.1, p.59. 

4. Muhammad Husayn Dhahabi, al-Tafsir wa al-Mufassirün, v.2, pgs.328-329. 

5. Quràn, 62:11. 

6. Al-Bahr al-Muhit, v.10, p.179. 
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The practical method applied by the author of this tafsir is that at 
the beginning of each chapter it would be stated if the chapter was 
revealed in Mecca or Medina. Then, the circumstances of revelation 
are discussed and the common recitations are mentioned. After this 
the opinions of the companions and the Successors are given and 
explained. The most detailed discussions found in this tafsir are 
discussions regarding points in Arabic literature. 

The author summarized Tafsir Babr al-Mubit so that the tafsir 
information can be easier placed in the hands of those who want it. 
This summary is called a-Nabr alMdd min al-Babr al-Mubit. 
Likewise, one of the students of Abū Hayyan named Tāj al-Din 
Hanafi summarized Tafsir Bahr al-Mubit into al-Durr al-Laqit min al- 
Bahr al-Mubit. 


8. Tafsir al-Qur'an al-‘Azim 
Author: Abū al-Fida Hafiz Ibn Kathir Damashgī 

Death: 774 

Language: Arabic 

Method: Traditional 

Size: Four volumes 

The author, famously known as Ibn Kathir Damashgī died in 
774. He was an authority in jurisprudence and history. His book on 
history called al-Bidayah wa al-Nihayah is famous. He was a follower 
of Shāfi'ī jurisprudence, although in many cases he followed the 
opinions of Ibn Taymīyah. 

The introduction to his tafsīr was taken from Usiil al-Tafsir by Ibn 
Taymiyah. Therein he says that the best approach to tafsir is explaining 
verses of the Our'ān through other verses of the Qur’an. He reasons for 
this claim, but rarely implements this method in his own tafsir. 

This tafsir is one of the most famous traditional tafsīrs. But its 
method differs significantly from purely traditional tafsirs (for 
instance, Durr al-Manthūr) in so far as that after mentioning the verse 
and the traditions the author criticizes opinions, examines meanings, 
and chooses, discredits, or emphasizes some traditions over others. 

When citing a verse, he first explains it using simple language. If 
there are verses that describe the meaning he also mentions them (this is 
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a form of explaining the verses of the Qur’an by using other verses that 
this commentator of the Ourān and his teacher Ibn Taymīyah 
support). Then he would narrate prophetic traditions and views of the 
companions and the Successors. He would then reason for the 
authenticity or inauthentic nature of the traditions or would choose a 
certain group of traditions to be correct. He would even discuss the 
veracity of the transmitters, which shows that he was familiar with the 
sciences of traditions and the science of rijal. The author tried to refrain 
from narrating Isra’iliyat traditions and other forgeries.’ 


9. Al-Jawahir al-Hissan fi Tafsir al-Qur’an 
Author: ‘Abd al-Rahman Tha ālabī 

Death: 876 

Language: Arabic 

Method: Traditional 

Size Three and five volumes 

This tafsir is one of the Sunni traditional tafsirs written by Abu 
Zayd ‘Abd al-Rahman Makhlif Tha ‘alabi. He traveled extensively in 
order to collect traditions and was one of the most famous 
traditionists of his time.” 

The most important source that Tha 'ālabī used was a-Mubarrar 
al-Wajīz by Ibn ' Atīyah and, as he said himself, other tafsīrs such as 
Tafsir Babr al-Mubit by Abū Hayyan Andalusī. Likewise he used the 
traditions found in the six books of traditions used by the Sunnis 
and in Zadbkirab by Qurtabi and Masabih by Baydawi. 

The introduction discusses the merits of the Qur'àn, the merits of 
tafsir and points of Arabic literature in the Qur'àn, the prohibition 
of tafsir based on personal opinion, the stages of tafsir, the terms 
used in the Qur’an, the names of the Ourān, the meanings of Sūrah 
and Ayh, seeking refuge, and the phrase: “In the Name of Allah, the 
All-beneficent, the All-merciful.” 

The method that he used in tafsir was reliance upon the 
traditions of the companions and the Successors. He extensively 


1. The majority of information used in this section and the next two sections is 
taken from al-Tafsir wa al-Mufassirün fi Thawbah al-Qashib, v.2. 
2. Muhammad Husayn Dhahabi, al-Tafsir wa al-Mufassirün, v.1, p.258. 
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narrated from them. But, the closer that the tafsir comes to the end, 
mere explanations about the verses becomes sufficient — opinions are 
not given. This tafsir does not use any reasoning. The practical 
method used in this tafsir is that at the beginning the recitations are 
mentioned, then sometimes points of Arabic literature are 
mentioned, and then traditions are narrated. Traditions without 
chains of narration are transmitted in this tafsir and these include a 
fair number of Isra’iliyat traditions. 

He was a hardline Sunni and displayed ideological partisanship in 
his theological discussions; often refraining from narrating the merits 
of the Prophetic Household (a). Only under the 55" verse of Sūrah 
Mā'ldāh did he mention Imam Ali (‘a) giving his ring.’ He did not 
mention the Prophetic Household after the verse of Mubahilah at all. 


10. Nazm al-Durrar fi Tanāsib al-Ayat wa al-Suwūr 
Author: Burhan al-Din Abū al-Hasan Baqa’i 

Death: 885 

Language: Arabic 

Specialization: Mystic with special attention given to creating a 
relationship between the verses and the chapters 

Size: Twenty-two volumes 

Abū al-Hasan Ibrahim ibn ‘Umar ibn Abū Bakr Bagā'ī was from 
Damascus and a follower of Shāfi'ī jurisprudence. Adnahway quotes 
Suyūtī as saying: “He was the first to author works that manifested the 
grandeur of the Our'ān.” He wrote this tafsir over a 14 year period.” 

This tafsir was written in accordance to Qur'ànic sciences, 
through which he indicates how some verses are connected to others. 
It also details discourses pertaining to the Qur'àn's organization and 
the coherence of its parts — all of which are matters that are dealt 
with in the science of eloquence. In accordance to what the 
introduction states, the author tried to describe the relationship that 
the verses have with each other after he read the book «Mz alim bil- 
Burhan fi Tartib Suwūr al-Qur’an by Abū Ja'far Thagafī Andalusi in 
which the relationships of the chapters of the Qur’an are mentioned. 


1. Al-Jawāhir al-Hissān, v.1, p.438. 
2. Ahmad bin Muhammad Adnahway, Tabagāt al-Mufassirin, p.348. 
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Then, he mentioned the importance of this discussion and the 
researchers who wrote books on this subject.! 

The sources that this author used are: al-Burhan by Zarakshi, 
Tafsir Kabir by Fakhr Razi, and Miftāh al-Bāb al-Magfal li-Fahm al- 
Our'ān al-Manzal by Harālī Maghribī. Some other sources that he 
used are the Tafsir written by Ibn Nagīb Hanafi, Kashshaf by 
Zamakhshiri, Anwar al-Tanzil by Baydawi, and Bahr al-Mubit by Abū 
Hayyan Andalusi. 

He narrates from the text of Harali Maghribi in many places of 
his tafsir and then explains it. This shows that this book played an 
instrumental role in Tafsir Nazm al-Durrar. He would narrate 
opinions of the companions and the Successors and would, in many 
cases, refer to mystic points. 

There are very few tafsirs similar to this one in depicting the 
relationships between the verses of the Ourān. In addition to tafsir 
material, he presented a new method. For instance, in regards to the 
relationship between the 40", 47*, and 48" verses of Sürah Baqarah, 
which address the Israelites, he states that the repetition of the vocative 
is in the form of exaggeration. This is to attract attention so that fear 
and hope will be achieved. This is why it is stated twice "O' Israelites." 
Also, since they are specifically mentioned; the blessings that were given 
to them which were followed by prohibitions are alluded to so that they 
would fear disobeying these commands. Disobedience with the existence 
of blessings is worse. This 1s why sustenance is used to scare them and 
then it is said that nobody will reach salvation except the pious.” 

The author treated the Prophetic Household (‘a) fairly. In his 
introduction, he states that his tafsir was inspired by the verses of the 
Our'ān and the statements of the Commander of the Faithful (‘a) 
about pondering over the Qur'àn) In Sarah Kawthar, while 
mentioning the progeny of Fatimah Zahra’ (‘a), he writes that no 
name of those who opposed the Prophet (s) remains while the 
children of the Messenger of Allah (s) are many despite the fact that 
many people have tried to kill them. 


1. Burhan al-Din Bagā'i, Nazm al-Durrar, v.1, pgs.2-3. 
2. Ibid, p.347. 

3. Ibid, v.i, p.2. 

4. Ibid, v.22, p.292. 
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The rest of the commentators of the Qur'an and tafsirs 
of these three centuries 

l. The tafsirs of Muhi al-Din ‘Arabi: Abū Bakr Muhi al-Din 
Muhammad ibn Ali ibn ‘Abdullah Hatami Tāī Andalusi, famously 
known as Ibn ‘Arabi was born in 560 and died in 638 in Damascus. 
He was a prominent figure of his time. He traveled extensively to 
cities such as Baghdad, Rome, Mecca, and Medina. He wrote many 
books such as Futébat Makkiyyah, Tafsir al-Qur’an al-‘Azim al-Misama 
bil-ljmal wa al-Tafsil, and Fusts al-Hikam.' 

There are various opinions about his beliefs. He followed Maliki 
jurisprudence and had his own system of belief. He was a prominent 
Sufi of his time and had many followers who loved him immensely. 
His followers loved him so much that they called him ‘the greatest 
Shaykh’ (Shaykh al-Akbar) and ‘the knower of Allah’ (‘Arif billah). 

He exposited Our'ānic verses in his various books. He mentions a 
tafsir called Tafsir al-Ijmāl wa al-Tafsil fi Ma'rifab Ma ānī al-Tanzīl in 
some of his works such as Futzhbát Makiyah. He also refers some 
issues to this book. He also mentions another tafsir called [yjaz al- 
Bayan fi al-Tarjamah ‘an al.Ourān. Other tafsīrs which have been 
attributed to him are? Rahmah min al-Rabman fi Tafsir wa Ishérat al 
Qur'an and Tafsir al-Qur’an al-Karim (two volumes). 

He was very favorable to the Prophetic Household (‘a) and 
narrated many of their merits. 

His tafsir was written with a specialty in mysticism. Although 
there are many positive points therein, there are also some points 
that have no basis in the Our'ān, Sunnah, or Arabic literature. He 
considers Aaron (in the story of Moses), in the verse: 


C ete C 
kau st 
“Aaron, my brother," to be the intellect and ‘entered Medina’ to be 


the ‘Medina of the body.’ 
He explains the verse: 


f ste (te, 
oy g 1553... 


1. Ahmad bin Muhamamd Adnahway, Tabagāt al-Mufassirin, p.231. 

2. Muhammad Hadi Ma`rifat, al-Tafsir wa al-Mufassirün fi Thawbah al-Qashib, 
v.2, p.569. 

3. Ourān, 28:34. 
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“This one from among his followers, and that one from his 
enemies,” in the following way: his follower is his intellect and his 
enemy is his carnal desires.” 

2. Another tafsir is al-‘Ara’is fi al-Ta’wil by Rūzbahān Baglī 
(d.606). He was considered to be a Sufi of his age.’ 

3. Sadr al-Din Qünüwi (d.673), a student of Ibn ‘Arabi, was another 
commentator of the Ourān who was a mystic and wrote about 
mysticism and Sufism. For instance, one of his works is: aL az wa al- 
Bayan fī Kashf Asrār al.Ourān published in two large volumes.” 

4. Abū ‘Abdullah Balkhi Jamal al-Din Muhammad ibn Sulayman, 
famously known as Ibn Nagīb was considered to be one of the 
leaders of his time. The majority of his life was spent on tafsir.° 

5. Tabsir al-Rahman wa Taysir a-Manán was written by Ali ibn 
Ahmad ibn Ibrahim Mahāyimī (d.835) and published by the ‘Alam 
al-Kutub Publishing Company in two volumes. The author was a 
follower of Hanafi jurisprudence and a Sufi. This tafsir is a simple 
tafsir written without reasoning. It only explained the verses with a 
mystic outlook. Muhammad ibn Abi Bakr, Shams al-Din ibn Naqib 
Qadi al-Oādāh (d.745) wrote an introduction to this tafsīr.* 

6. Shaykh Muhammad ibn Abī Bakr, famously known as Ibn 
Qayim Jawzī (d.751) wrote a tafsīr of Sirah Fātihah called al-Tibyan fi 
«Agsām al.Qur'an. 

7. Sa'd al-Din Taftāzānī (d.792), the author of Miftāh al-’Ulam, wrote 
a commentary on Kashshāf and a tafsir called Kashf al-Asrar in Farsi.* 

8. Abū al-Hasan Sayyid Sharif Jurjānī Astarābādī (d.810) wrote a 
commentary to Kashshaf as well as books about Arabic literature such 
as Mutawil and books about theology such as Sharh al-Mutali’, Sharh 
al-Shamsiyah, and Sharh al-Muwagif.’ 


1. Quran, 28:15. 

Tafsir al-Ourān al-Karim Ibn " Arabi, v.2, pgs.220 and 229. 
Ahmad bin Muhammad Adnahway, Tabagāt al-Mufassirīn, p.215. 
Ibid, p.248. 

Ibid, p.259. 

Ibid, p.280. 

Ibid, p.284. 

Ibid, p.302. 

Ibid, p.310. 
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9. Abū Tahir Muhammad ibn Ya'gūb ibn Ibrahim Shirazi 
Fīrūzābādī (d.816), the author of al-Qamias al-Mubit fi a-Lughab: His 
tafsirs are Basa’ir Dhūwī al-Tamīz fi Latā if al-Kitab al-‘Aziz, al-Darr al- 
Azim al-Murshid ila Magāsid al-Qur’an al-‘Azim, Tanwir al-Maqayis 
‘ala Tafsir Ibn ‘Abbas, and a commentary on Kasbsbáf.! 

10. Abū al-Khayr Muhammad ibn Yusuf Jawzi (d.833) was a 
recitor of the Qur'àn, had the Ourān memorized, and was strong in 
matters of Arabic literature and tafsir. His most famous book is ar 
Nashr fi al-Qara’at al- Asbr? 

11. Another tafsir is Majma‘ al-Bahrayn by Abū al-Hasan Ali ibn 
Muhammad ibn Ali Nayrizi (d.605). He was a Shia jurisprudent, 
scholar of traditions, scholar of Arabic literature, and commentator 
of the Qur'àn. He was one of the prominent scholars of the seventh 
century. It has been said that this tafsir was written in ten volumes. 
Dawidi listed him as a prominent scholars and author of a tafsir in 
his Tabagāt al-Mu assirin. 

12. Al-Tibyan ft Tafsir a-Qur'án by ‘Abdullah Yamānī (d.614). 
‘Abdullah ibn Hamzah was a leader of the Zaydiyah sect." 

13. Al-Ishārāt fi Tafsir al-Ayāt by Najm al-Din Asadi, famously 
known as Diyah (d.654). Some people have named this tafsīr al- 
Ta'wīlāt al-Najmiyah. This tafsir is a mystic tafsir where the 
explanation of each verse is given under the title: ‘points about the 
research of the verse.” It has been printed in five volumes. It has also 
been narrated that Khajah Nasir al-Din Tūsī wrote Tafsir Sūrah Ikhlas 
and Naqd al-Tanzil.’ 

14. Tafsir al-Taqid al-Kabir fi Tafsir Kitab Allah al-Majīd by Ahmad 
ibn Muhammad Sayli Tunisi (d.830). He used Kashshaf, Muharrār al- 
Wajīz, Tafsir Kabir, and Babr al-Mubit by Andalusi to write his tafsir. 
This tafsir was printed in two volumes. 


1. Ibid, p.313. 

2. Ibid, p.321. 

3. Ibid, v.1, p.435. 

4. `Umar Ridà, Mu ‘jam al-Mu’alifin, v.6, p.50. 

5. Muhammad Hadi Ma`rifat, al-Tafsir wa al-Mufassirün fi Thawbah al-Qashib, 
v.2, p.587. 

6. " Adigi Bakhshāyishī, Tabaqat Mufassiran Shia, v.2, p.214. 

7. Ibid, p.226. 
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15. ALLubab fi ‘Ulam al-Kitab by Abū Hafs ‘Umar ibn Ali ibn 
‘Adil Damashgī Hanafi (d. after 880). He is famously known as Ibn 
‘Adil and he wrote this tafsir in twenty volumes. This tafsir is an 
organized tafsir which has many sections. The commentator of the 
Our'ān put forth much effort in religious discussions, social 
discussions, and literary discussions. He was also fair in his dealing 
with the Prophetic Household (fa). 

16. Al-Taysir ft al-Tafsir by "Abd al-* Aziz ibn Sa‘id ibn ‘Abdullah 
‘Izz al-Din Damiri (d.697). The author is famously known as Dirdini 
and was a follower of Shafi‘i jurisprudence and Asharite theology. 
This tafsīr was published in two volumes in Mecca. The tafsīr is 
written in an organized manner and the chapters of the Qur'àn are 
written in poetic form. The author benefited from the books written 
by Tabari, Thal‘abi, the tafsīrs of Wahidi, and Tafsir Qashiri. 


Summary 

1. The Jtibādī method continued into the seventh and eighth 
centuries. Tafsir Kabir by Fakhr Razi and alJami' li-Abkam al.Ourān 
by Qurtabi support this claim. Other specializations found in this 
centuries were: theological, Arabic literature, and mystic. 

2. Close to 300 tafsirs were written in these three centuries. Shia 
tafsirs, in comparison with other centuries, were much less common 
due to unfavorable intellectual and political conditions. Shia scholars‘ 
focused more on jurisprudence during these centuries. The most 
important books on Shia jurisprudence were written in these centuries. 

3. The most important Shia tafsirs of this age were: Na/j al-Bayan 
an Kashf Ma ānī al-Qur’an by Muhammad ibn Hasan Shaybānī and al- 
Balābul al-Qalaqul by Abū al-Makārim Mahmūd Hasani Wā'iz. Both of 
these tafsirs were written in Farsi and in the traditional method with a 
specialization in theology. Likewise, the following tafsirs were written in 
this age: Al-Mubit al-'Azam by Sayyid Haydar Amuli which was written 
in subject-wise format, Tafsir Gazdar or Jala’ al.Adhhan wa Jala’ alAhzan 
by Abū al-Muņhāsin Jurjānī, which was written in an Jjtibádi method 
with a specialization in theology and Arabic literature, Tafsir Sa'd al 
Su ‘ad by Sayyid ibn Tāwūs, Tafsir Kang al-‘Irfan by Fadil Miqdad, and 
Tafsir Ayat al.Ahkām by Abū Nasir ibn Matuwwy Bahrānī. 
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4. The Sunni tafsirs of these four centuries are: Tafsir Kabir by 
Fakhr Rāzī, which was written in the Ftibādī method with 
specializations in theology and philosophy, Tafsir al-Jami‘ li-Ahkam 
al-Qur'àn by Qurtabi, Anwar al-Tanzil wa Asrār al-Ta’wil by Baydawi, 
Madārik al-Tanzil wa Haģgāyig al-Ta’wil by Nasafi, which was written 
in the Zjtibadi method, Ghara’ib al-Our'ān wa Ragba'ib al-Furgān by 
Nayshābūrī, which was written in the Jjtthadi method with 
specializations in philosophy and mysticism, Tafsir al-Qur’an al-‘Azim 
by Ibn Kathir, a/-Babr al-Mubit by Abu Hayyān Andalusi, Lubāb al- 
Ta’wil fi Ma ānī al-Tanzīl by ‘Ala al-Din Baghdadi, famously known 
as Khazin, which was written in the traditional method, a/-Jawahir al- 
Hissān, famously known as Tafsir Tha'ālabī, Nazm al-Durrar fi 
Tanāsub al-Ayat wa al-Suwūr by Burhan al-Din Bagā'ī, which was 
written with specializations in Arabic literature and mysticism, Tafsir 
al-Qur’an al-Karim and al-Ijmál wa al-Tafsil by Muhi al-Din "Arabi. 


Questions and Research Points 
1. What specializations and methods were used in tafsir in these 
three centuries? 

2. Why were so few Shia tafsirs written in these centuries? 

3. Introduce three Shia tafsirs of the seventh and eighth centuries. 

4. Present a report about Shia tafsirs in the ninth century. 

5. Introduce three important Sunni tafsirs of these three centuries. 

6. Explain the method and specializations of Tafsir Kabir. What 
are its characteristics? What sources did it use? What was Fakhr Razi’s 
stance towards the Prophetic Household (‘a)? 

7. Who wrote Tafsir Anwar al-Tanzil wa Asrār al-Ta’wil? Why is 
this tafsir important? 

8. List three mystic tafsirs with their authors. 

9.Use Tafsir Kabir by Fakhr Rāzī, Tafsir al.Ourān al ‘Azim, 
Ghara’ib al-Furgan by Hakim Nayshābūrī, and Tafsir al-Khazin by 
‘Ala al-Din Ali ibn Muhammad Ibrahim Baghdadi to write a report 
about the Sunni opinions about Imam Zaman presented under the 
verses: 9:33, 61:9, 21:105, and 28:5. 


12 
Tafsirs of the Tenth, Eleventh, 
and Twelfth Centuries 

Objectives of this chapter: |. Familiarity with the cultural and political 
conditions of the tenth, eleventh, and twelfth centuries, the expansion of 
Akhbarism, the coming to power of the Safavid Dynasty, the spread of 
books about verses regarding religious rulings, and the Sunni 
commentaries, especially on Tafsir Baydawi. 2. Familiarity with the most 
important traditional tafsirs, the practical and intellectual methods of 
the commentators of the Qur'àn, purely traditional tafsirs without 
analysis and traditional tafsirs with analysis.3. Familiarity with the 
specializations used in the tenth, eleventh, and twelfth centuries, for 
instance the specialization in philosophy, and a summarized 
introduction of jurisprudential tafsirs. 


Characteristics of these three centuries 
Scholars in these three centuries, especially Shia scholars, felt that 
tafsir was being transformed from its original state, which relied 
upon the Sunnah and traditions of the Infallible Imams (a). 
Commentators of the Qur'áàn would discuss purely academic issues 
in regards to Arabic grammar and theology. In response to this trend 
towards intellectualism, scholars compiled traditions and composed 
traditional tafsirs. The common points in these three centuries were: 
1. Expansion of Akhbarism: Akhbarism grew in these three 
centuries. The majority of complete tafsirs that were written in these 
centuries were purely traditional tafsirs. Amongst the Sunnis, Suyüti 
wrote Durr al-Manthar and amongst the Shias, Mulla Fathallah 
Kashani wrote Tafsir Minhāj alSadiqin, as well as al-Burhan by 
Bahrani and Nar al-Thaqalayn by Hawizi. 
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These centuries fell back to the third century of tafsir where the 
main specialization was traditions. 

Hardline Akhbarism amongst the Shia emerged in this age. The 
effects of Akhbarism were felt amongst the Shia in the eleventh 
century lead by Mulla Muhammad Amin Astarābādī (d.1026 or 
1031). He wrote Fawā'id Madaniyah at the command of his teacher 
Mirza Muhammad Astarabadi, the author of Rial Kabir Minhāj al- 
Magāl. Many people were influenced by him. Mulla Muhammad 
Amin Astarabadi was the first person to clearly rebuke jurists and 
criticize, even ridicule, their opinions. After him, scholars such as 
Shaykh Yusuf Bahrānī, Muhaddath Nari, Hurr ‘Amul, and ‘Allamah 
Majlisī, accepted this school of thought.' 

2. An important point that is common amongst these three 
centuries and which strengthened the establishment of a Shia 
government in the Safavid Dynasty is the authoring of books 
regarding the verses that mention religious rulings. Tafsir Zubdah al- 
Bayan ft Abkam al-Qur’an by Muqaddas Ardibili (d.993) and Tafsir 
Shahi by Amir Abii al-Fath Husayni (d.976) are examples of this form 
of tafsir. Scholars, such as Fadil Jawad Kazim (d.1029), the author of 
Masālik al-Afham ft Abkam al-Qur’an, Astarābādī (d.1028), and Mulla 
Ali Tüni (d. 11 century), all struggled in this field. 

3. The desire to write commentaries grew in these three centuries, 
especially in the tenth and eleventh centuries. Muhammad ibn 
AdNahway mentions more than one hundred tafsīrs and 
commentators of the Our'ān of these centuries in his Tabagāt al- 
Mufassirīn. About fifty of these tafsīrs are commentaries on Tafsir 
Baydáwi and in rare cases on Tafsir Kasbsbaf^ These two tafsīrs were 
given importance by commentators of the Qur'àn due to their 
brevity. The most important commentaries on Tafsir Baydawi were 
written by Ahmad ibn Ruhallah Ansari Ganjawi (d.1008), Oūnūwī 
(d.951), in eighth volumes, Mulla Muhammad ibn al-Ghanī (d.1036), 
Ni‘ matullah Mahmüd Nakhjūwānī (d.902), Shahāb al-Din Khafaji 
(d. after 1070), and Ibn al-Alā'ī (d.1039). 


1. Ali Dawānī, Wahid Bahbahānī, p.90. 
2. Ahmad bin Muhammad Adnahway, Tabagāt al-Mufassirīn, pgs.358416. 
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Tafsir Kashshaf and Tafsir Baydāwī were given importance to by 
Shia scholars as well. Shaykh Bahā'ī (d.1035) and Sultan al-' Ulama’ 
(d.1064) wrote commentaries on Tafsir Baydawi. 

4. Some philosophers and mystics wrote tafsīrs with 
specializations in philosophy and mysticism. Examples of these are: 
Tasir al-Ourān al-Karim by Mulla Sadra (d.1050), the tafsir written by 
Hakim Muhaqiq Mulla Shams Gilani (d.1098), and the tafsir written 
by Shari’ at Lāhijī.! 

The most important tafsirs of these centuries will now be examined: 


Shia Tafsirs 
1. Minhāj al-Sadigin fi Ilzām al-Khalifin 
Author: Mullā Fathallah Kāshānī 

Death: 988 

Language: Farsi 

Method: Traditional (importance given to Arabic language and 
jurisprudence) 

Specialization: Ethical, mystic 

Size: Ten volumes 

The late Kashani was a prominent Shia scholar of his time who 
wrote many books. 

His tafsir is comprised of discussions in the fields of Arabic 
literature, jurisprudence, ethics, mysticism, history, and theology. He 
narrates points of Arabic literature from Tafsir Baydawi and Kashshaf. 
He benefited from Majma' al-Baydn, the tafsir written by Abū al- 
Fatih Rāzī, and Gazdar in issues regarding history and theology. But, 
he put most of his effort in narrating traditions. The late "Allāmah 
Shaykh Abū al-Hasan Shi'rānī edited and performed research on the 
text. He also wrote a detailed and valuable introduction about 
recitation, the Our'ān not being distorted, the types of tafsir, the 
tafsir knowledge of the Imams (a), clarifying Isrā'īlīyāt traditions, 
and the miraculous nature of the Qur’an. 

The author summarized his tafsir under the title of Khulāsah al 
Minhāj. He also wrote another tafsir in Arabic called Zubdah al-Tafāsīr.” 


1. Sayyid Muhammad Ali Iyāzī, Sayr Tatawir Tafāsīr Shia, p.103. 
2. Muhammad Hadi Ma`rifat, al-Tafsir wa al-Mufassirūn fi Thawbah al-Qashib, 
v.2, p.346; Rida Ustādī, Ashnà'i bà Tafāsīr Quran Majīd wa Mufassirān, p.139. 
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2. Tafsir Safi 
Author: Mulla Muhsin Muhammad ibn Murtada, famously known 
as Fayd Kashani 

Death: 1091 

Date of publication: 1075 

Language: Arabic 

Method: Traditional with analysis 

Specialization: Mystic 

Size: Five volumes 

Fayd Kashani was a well-rounded scholar, with expertise in the 
fields of jurisprudence, tafsir, traditions, philosophy, and 
mysticism. He studied under Muhaddath Bahrani in narrative 
sciences and under Mulla Sadra and the latter’s teacher, Mir Damad 
in rational sciences. 

Tafsir Saft, which is one of the most popular tafsirs amongst 
the Shia, was written in a traditional method. In the 
introduction, the author states that commentators of the Qur'àn 
spend most of their time discussing Arabic literature and 
jurisprudence; not giving enough attention to traditions. This is 
why he decided to write a traditional tafsir. But he did not 
suffice himself with narrating traditions; rather he would 
examine and criticize the traditions after narrating them under 
the title of 'I say.' In reality, it is a combination of transmitting 
traditions and Darayab. 


Sources of Tafsir Safi 
At the beginning he briefly explains the verses using Tafsir Baydawi as 
his source. He relied upon Shia traditions from the Infallible Ahl al- 
Bayt taken from Tafsir "Ayasbi and Tafsir Qumi. 
He also benefited from Arabic literature and mysticism in his tafsir. 
This tafsir has an introduction which is one of the best 
introductions written for a tafsir. The introduction has twelve 
chapters which discuss issues relating to the merits of the Qur'àn, the 
Knowledge of the Imams (‘a) about the Ourān, The Qur'àn being 
protected from distortion, and the instantaneous and gradual 
revelation of the Qur'àn. 
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The late Fayd Kashani, in addition to Safi, wrote two other tafsīrs called 
Asfa (summary of Sāfi in two volumes) and Musfa (summary of Asfa).! 
Tasir example: He writes about the verse: 
4516 g Stes an. 
“That is how for every prophet We appointed as enemy,”” that: “Just 
as We appointed an enemy to you, O’ Prophet, We also appointed 
enemies to the previous prophets.” 
After this he narrates a tradition from Tafsir Qumi which narrates 
from Imam Sadiq (‘a): "Allah did not raise any prophet unless he created 
two Satans along with him to bother him and misguide the people.” 


3. Al-Burhān fi al-Tafsīr al-Ourān 
Author: Sayyid Hashim Bahrani 

Death: 1107 

Language: Arabic 

Method: Purely traditional 

Size: Eight volumes 

Sayyid Hashim Bahrani was a prominent Shia scholar of 
traditions and commentator of the Qur'àn of the twelfth century. 
Since the eleventh and twelfth centuries were the peak of Akhbarism 
the tafsirs that were written in these centuries were mostly 
traditional. This tafsir uses the traditional method explaining the 
entire Our'ān in its present order. 

His practical method in tafsir was that at the beginning of each 
chapter he would mention the name of the chapter, the place it was 
revealed, and traditions regarding its merits. It was written in order 
of the chapters of the Qur'àn. After mentioning a verse he would 
describe the circumstances of revelation and traditions regarding it. 
The tafsir consists of about 16 thousand traditions. One of the 
criticisms of this tafsir is that the author did not present any 
opinions and did not examine the traditions or choose which 


1. Introduction to Tafsir Safi and Muhammad Hadi Ma`rifat, al-Tafsir wa al- 
Mufassirün fi Thawbah al-Qashib, v.2, p.337; 'Agīgī Bakhshayishi, Tabagāt 
Mufassirān Shia, v.3, p.224; The late Fayd listed about one hundred of his books. 

2. Quran, 6:112. 

3. Tasir Safi, v.2, p.149. 
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tradition was correct (when there were contradictions); he merely 
narrated them. Another criticism is that he would narrate from some 
books of doubtful authenticity which made his work to also be 
considered weak. In the sixteenth section to his introduction he 
listed his sources. Through this list it is clear that he narrated from 
both Shia and Sunni books of traditions.” 

Tafsir Burhan has a long introduction (seventeen parts) written by 
the author. Some of the issues that are discussed are: The merits of 
knowledge and learning, the merits of the Qur’an, the tradition of the 
two weighty things (thagalayn), prohibition of tafsir based on personal 
opinion, the exoteric and esoteric meanings, the revelation of the 
Qur'àn, the miraculous nature of the organization of the Ourān, the 
definitive and allegorical verses, and the general and specific verses. 

The author tried extensively to defend the honor of the Prophetic 
Household (‘a). He mentioned numerous traditions about the 
Prophetic Household (‘a) after all appropriate verses. This tafsir 
describes many of the merits of the Prophetic Household and many 
of the rulings, ethics, and stories of the prophets that are seldomly 
found elsewhere. 

In addition to this, one of the prominent Shia scholars of the 
twelfth century named Abū al-Hasan ibn Muhammad Tahir ‘Amuli 
wrote an introduction to this tafsir called Marah al-Anwar wa 
Mushkah al-Asrar. Terminology is discussed in this introduction and 
is printed in one volume separate from the tafsir. 

In any case, this tafsir is a compilation that can be used; it is a 
treasure chest of the words of the Infallible Ahl al-Bayt (a). 

Tafsir example: He narrates from Tafsir ‘Ayashi which narrates 
form Imam Sadiq (‘a) about the verse: 


1. Muhammad Hadi Ma`rifat, al-Tafsir wa al-Mufassirūn fi Thawbah al-Qashib, v.2, p.331. 

2. He listed 43 Shia sources which, in addition to the Four Books, include 
Rawdah al-Wā'izīn, Kitab Salim bin Qays, Sahifah al-Ridā (a), Misbah al- 
Shar'iah, Jami‘ al-Akhbār, Tuhfah al-Ikhwān, Rabi* al-Abrar, and Tafsir 
Imam Hasan ‘Askari. Some of the Sunni sources that he mentioned are: 
Sahih Muslim, Musnad Ahmad bin Hanbal, Sunan Tirmidhī, and Manāgib 
Ibn Maghāzalī. It is certain that there are some unauthentic, authentic, and 
mursal traditions amongst them. 
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“When you recite the Qur'àn, seek the protection of Allah against 
the outcast Satan,”' that Samā ah asked how one seeks protection. 


Imam Sadiq responded: 


“Say, I seek protection with Allah, the All-Hearing, the all-Knowing 
from the outcast Satan.” 

The author wrote more than 75 volumes of books. His Qur'ànic 
works, other than this tafsir, are: a/-Hidāyah al-Ourāniyab tla al- 
Wilayah, al-Hadi wa Misbah al-Nadi, Nar al.Anwār fi Tafsir al.Ourān, 
and al-Hujjah fimā Nazala fī al-Qa@’im al-Hujjab. 


4. Nur al-Thagalayn 
Author: ‘Abd Ali ibn Jumu ‘ah 'Arūsī Hawizi 

Death: 1112 

Language: Arabic 

Method: Purely traditional 

Size: Five volumes 

Hawizi was an authority in Arabic literature, poetry, 
jurisprudence, and traditions. He was a famous scholar of traditions 
in his time (eleventh and twelfth centuries). Since the late Hawizi was 
an Akhbari and followed traditions, his tafsir is a traditional tafsir 
which was written in the order of the Qur'àn starting from Sirah 
Fatihah until the end. 

In his commentary, he merely narrated the relevant traditions and 
did not present any of his own opinions about them. In this regard, 
this tafsir is similar to Tafsir al-Burhan. The main difference between 
the two is that Hawizi was more scrupulous about his sources and 
thus his material has been considered more reliable; at the beginning 
of each tradition he mentions the source and chain of narration 
leading up to the Imam (‘a), Tafsir al-Burhan did not do that; rather 
in many places it merely mentioned the chain of narration. 

The sources of tafsir that he used were the various books of Shia 
traditions, for instance Ma‘ani al.Akbbār, “Illal a-Sbaráya', Kāfi, 
Tahdhīb, Majma‘ al-Bayān, Tafsir ‘Ayashi, and Tafsir Qumi. 


1. Quran, 16:98. 
2. Sayyid Hashim Bahrānī, al-Burhān fi Tafsir al-Ourān, v.4, p.483. 
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Choosing this method during this time period shows that 
traditional tafsirs were abandoned and other methods were popular. 
The author writes in Nar a/-Thagalayn: "Since I saw that the 
commentators of the Our'ān each chose a method to explain the 
words of Allah, some used points of Arabic syntax, some used points 
of Arabic morphology, Some used points of Arabic literature, some 
used a theological method, and some used a combination of these 
methods — I wanted to clarify the verses of the Ourān through 
traditions from the Prophetic Household. [Therefore, I started 
writing a traditional tafsīr.]”' 


4 fee Vy slits! Oly aal ld šī! AGUI loa I alloy o pale bee Clas be Glo 
(Jā ge 3 JE GS allan! BUI pled Go 5H Lal 


The Author mentioned his intention in collecting traditions as 
follows: “Some of the traditions that I compiled have apparent 
meanings that are in opposition to a consensus of scholars. My 
intention is not that I believe in them or act in accordance to them; 
rather I transmitted them so that people who are aware can become 
familiar with transmission and transmitters.” 

Tafsir Nur al-Thagalayn is a comprehensive book in the 
compilation of traditions. This is why commentators of the Ourān 
after him narrate from this book, for instance about 95 percent of 
the Shia traditions that are mentioned in Tafsir al-Migan are narrated 
from this book.’ ‘Allamah Tabātabā'ī, in an introduction to this 
tafsir, considers this tafsir to be the best tafsir in regards to being a 
collection traditions in an organized form. 


5. Tafsir Kanz al-Dagā'ig 
Author: Muhammad ibn Muhammad Ridā Mashhadī Oumī 
Death: 1125 
Language: Arabic 
Method: Traditional with analysis and opinions 
Size: Ten or Fourteen volumes 


1. Nar al-Thagalayn, v.1, p.2. 

2. Ibid. 

3. Rida Ustādī, Ashna’i ba Tafāsīr Quran Majid wa Mufassirān, p.74. 
4. Nir al-Thagalayn, v.1, p.2. 
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Mirza Muhammad Mashhadi Qumi was a student and follower 
of Fayd Kashani. In can be said that the foundations of his method 
in tafsir - just as his teacher, Fayd Kashani’s foundations were - are 
traditions from the Prophetic Household (a). But he gave 
importance to other Methodologys as well. This is why he explained 
and narrated opinions and even benefited from the varying 
recitations presented by Anwar al-Tanzil wa Asrar al-Ta’wil by 
Baydawi. For traditions he used various sources including Kāfi, 
Khisál, and Man la Yabdarubu al-Fagīh while in tafsir he used books 
such as Majma' al-Bayan and Tafsir Qumi. 

Rational principles, argument, points of Arabic literature, 
theological discussions, and, in some cases, mystic discussions are 
seen in this tafsir. Sometimes forged and Isra'iliyat traditions are 
criticized and examined.! 

In the introduction he writes: "Before I wrote this tafsir I wrote a 
commentary on Kasbsbaf and a commentary on Shaykh Bahi'i's 
commentary. Then, I decided to write a tafsir which presents the 
precise points and the esoteric secrets found in traditions of the 
Imams (‘a). If I became successful in this I would give it the title: 
Kanz al-Dagā'ig wa Bahr al-Ghara’ib.” 

Tafsir Example: He writes about the verse: 

4-55 st d d ch lls 
“Fight them until sedition is no more," that one should fight until 
faithlessness is eradicated. Here, faithlessness means polytheism; 
which means that one should fight until there is no more 
polytheism. After this he narrates from Tafsir Qumi which states that 
disbelief is meant by faithlessness.? 


6. Zubdah al-Bayan fi Ahkam al-Qur’an 

Mulla Ahmad ibn Muhammad, famously known as Mugaddas 
Ardibili (d.993) wrote this tafsir. This tafsir was written in Arabic and 
printed in two volumes. It is written in the order of jurisprudential 


1. Muhammad Hadi Ma rifat, al-Tafsir wa al-Mufassirün ft Thawbah al- 
Qashib, v.2, p.329. 

2. Quran, 8:39. 

3. Kanz al-Daqà'iq, v.5, p.321. 


292 An introduction to the History of Tafsir and Commentators of the Quran 


chapters starting from spiritual purity (tahdrah) and ending with 
discussions of physical punishments (buddd) and blood money 
(diyah). About four hundred verses are discussed and examined. 

The explanation of each verse is given very precisely and 
beautifully in its own subject. The sentences of the verses are 
explained in detail. He benefited from tafsirs such as Majma‘ al- 
Bayan by Tabarasī, Kashshaf by Zamakhshiri, Mafatih al-Ghayb by 
Fakhr Rāzī, and Tafsir Baydawi. This is a jurisprudential tafsir, but it 
mentions points about ethics, theology, and history. 


7. Tafsir al-Qur’an al-Karim 
Author: Muhammad ibn Ibrahim Sadr al-Din Shirazi, famously 
known as Mulla Sadra 

Death: 1050 

Language: Arabic 

Specialization: Philosophy and mysticism 

Size: Seven volumes 

Muhammad ibn Ibrahim Sadr al-Din Shirazi, famously known as 
Sadr al-Muta'ālihīn, was born in 979 and died in 1050. He was one of 
the most prominent Islamic philosophers who changed Islamic 
philosophy and other Islamic sciences. He was born in Shiraz and 
lived there throughout his youth. Then he moved to Isfahan for a 
higher education. He studied under prominent scholars such as 
Shaykh Bahā'ī and Mirdamad. Then he moved to Qum and began 
writing next to the shrine of Lady Ma'sümah in a village called 
Kahak. This is where he wrote the valuable book Asfar Arba ‘ah about 
Islamic philosophy. 

With the change that he brought about in philosophy he was able 
to combine the two philosophical trends (Peripateticism and 
Illuminationism) and correlate them with religious texts, verses of 
the Qur'an, and traditions. Mulla Sadra named his method 
Transcendent Philosophy (hikmah al-muta ‘liyah). At the end of his 
life he returned to his birthplace, Shiraz, and established a 
philosophy school and produced a number of high-level students. 
His most important opinions are: substantial motion (Parakab al- 
jawhariyah), creation of the physical world, unity of the intelligizing 
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subject and intelligized (ittihad al-‘aql wa alma 'gūl), physical 
hereafter with a new interpretation, disbelievers being divinely 
punished for eternity, and the created body and eternal soul of the 
human being. 

He wrote over fifty books and articles. The most important of 
these works are: Hikmat Muta'ālīyah dar Asfar Arba `ah, Shawahid al- 
Rabuwiyah, Mafatih al-Ghayb, Sharh Usül a-Kaft, Mabdā wa Ma 'ād, 
and Tafsir al-Qur’an al-Karim. 

Method of writing Tafsir al-Qur’an al-Karim: Before writing this 
book he wrote the book Mafētī? al-Ghayb as an introduction to it 
where he described his intellectual principles, methods, and 
universals of tafsīr. After writing this book he started writing the 
tafsir. He did not explain the entire Ourān; he sporadically 
explained various chapters of the Qur'àn. 

This tafsir includes a tafsīr of Sirah Fatihah, Baqarah up to the 
65'" verse, Hadid, A la, Ayah al-Kursī, Sajdah, Tariq, Abas, Ayah al- 
Nar (24:35), Zilzāl, Wāgi ah, and Jumu ‘ah. At the beginning of his 
explanation of Surah Sajda he writes: “After I have revealed the 
esoteric meanings of some of the chapters I will reveal the esoteric 
meanings of some of the verses. I hope that I will be able to write a 
comprehensive book and large tafsir; one that the prominent 
scholars have not seen.”' 


Sunni Tafsirs 
1. Durr al-Manthūr fī al-Tafsir bil-Ma’thur 
Author: Jalal al-Din Suyūtī 

Death: 911 

Language: Arabic 

Method: Purely traditional 

Size: Eight volumes 

Jalal al-Din Abū al-Fadl ‘Abd al-Rahman ibn Abi Bakr Suyūtī was 
born in 849 and died in 911. He loved reciting the Ourān from 
childhood and had memorized the entire Qur'àn before his eighth 
birthday. He would become a famous Sunni scholar and traditionist. 
A prolific author, he began writing books in 886 at the age of 37. He 


1. Tafsir al-Ourān al-Karim, v.6, p.6. 
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traveled to Damascus, Hijaz, Yemen, India, and Northern Africa in 
search of teachers. He was an authority in tafsir, traditions, 
jurisprudence, and Arabic literature. 

Tafsir Durr al-Manthar holds a prestigious position amongst the 
tafsirs of this era. This tafsir was written in the traditional method 
and is comprised of traditions from the Messenger of Allah (s), the 
companions, and the Successors. The chains of narrations of the 
traditions mentioned in this tafsir are omitted. From the words of 
Suyūtī it seems as if there was a more detailed tafsir which was 
summarized into this. He said: 


Erra tp CE pā ini ata EW alas ea Las LES cose ain 
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“I mentioned the chains of narration in the book which has the 
Prophet’s (s) explanations of the verses in it. That book has over 10 
thousand traditions in it; in which some of them are *marfū '* and 
some of them mawq#f. With the praise of Allah it was copied in four 


volumes and called Terjumān al-Qur’an.”' 
He writes in the introduction to the tafsir: 
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“Since I wrote the book Tarjumān al-Qur’an which is a tafsir based 
upon the Messenger of Allah (s) and his companions where the 
chains of narration are mentioned and which is published in 
multiple volumes, I saw that few people sought after it. Most people 
wanted a shorter text, especially regarding the traditions. That is why 
I omitted the chains of narration and summarized them. I compiled 
all of this and called it Tafsir Durr al-Manthur.”” 


1. A-Iuqàn, v.2, p.183. 
2. Durr al-Manthūr, v.1, p.9. 
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This tafsir is a tafsīr written in order of the Ourānic chapters 
starting with Sarah Fatihah and ending with Sirah Nas. As was 
mentioned, his method was traditional. But, he did not examine the 
traditions or choose which set of traditions were more authentic. He 
did not mention if the traditions were authentic or not. Forged and 
Isrā'īlīyāt traditions are found in it. 

He wrote other important books in tafsir and Ourānic sciences. 
These books are: 

1. Al-Itiqān fi ‘Ulam al.Qur'án 

2. Tarjumān al-Qur’an 

3. Asrār al-Ta’wil 

4. ALARIil ft Istinbat al-Tanzil 

5. Tanāsug al-Darrar fi Tanāsub al-Ayat wa al-Suwūr 

He states: “I started to write a comprehensive tafsir which would 
make it unnecessary to refer to any other tafsir. I mentioned the 
various opinions, the derivations taken from the verses, and the 
points of Arabic literature. I called it Majma‘ al-Babrayn wa Matla ‘ 
al-Badrayn. AL.Itigān is an introduction to this book.”! 


2. Ruh al-Bayan 
Author: Shaykh Isma ‘il Haqqi Barūsawī 

Death: 1127 

Language: Arabic 

Method: Mysticism and Arabic literature 

Size: Ten volumes 

The author was a Turkish scholar who followed Hanafi 
jurisprudence and Asharite theology. This tafsir contains very 
intricate mystic points which will be fascinating for anyone who has 
in interest in mysticism. The author tries to present mystic 
discussions in correspondence to the exoteric meanings of the verses. 

The specializations of this tafsir are mysticism and Arabic 
literature. But the author’s practical method closely follows earlier 
approaches to commentary; he gives importance to the circumstances 
of revelation, recitation, etymology, and traditions. He also narrates 
the opinions of the companions and the Successors. 


|. Ibid. 
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The tafsir was written in the Arabic language, but there are many 
instances where Farsi and Turkish poems are used for reasoning. The 
majority of the Farsi poems that he used were written by Hafiz or Rami. 

He used the tafsirs Latā if al-Isharat by Qashiri, the tafsir written 
by Sahl ibn ‘Abdullah Tustarī, Mawahib ‘alay by Mulla Fathallah 
Kashani, and Ta’wilat by Mulla "Abd al-Razzāg Kashani for his 
mystic discussions. He was influenced by Ghazālī in ethical 
discussions. For tafsir material he benefited greatly from Tafsir Kabir 
by Fakhr Rāzī. This tafsir was summarized by Shaykh Muhammad 
Ali Sābūnī in three volumes under the title of Tanwir al-Adhhan min 
Tafsir Rab al-Bayān. 

In addition to the tafsir, the author wrote a book called Ahkām al- 
Qur'an as well. 


Conclusion 

In conclusion, after becoming familiar with the various tafsirs, it 1s 
necessary to state that the most common method of tafsir in this 
period was traditional. But, alongside these tafsīrs, tafsirs with 
specializations in philosophy (for instance the tafsir written by 
Mulla Sadra) and tafsīrs with specializations in Arabic literature (for 
instance Tafsir Durr alMasūn ft Tafsir Kitab al.Maknūn by 
Muhammad ibn Ahmad Dibi Misri Murshadi, who died in 1025)' 
were also written. Tafsir Durr al-Masun was written with Tafsir 
Kashshaf in mind and sometimes criticizes Zamakhshari’s opinions. 
He also takes points in Arabic literature from Tafsir al-Jami‘liAbkam 
al-Qur’an by Ourtābī. The writing of jurisprudential tafsirs 
progressed in this period and commentators of the Ourān wrote 
books titled Abkam al-Qur'an. The following jurisprudential tafsīrs 
can be listed from this age: Zubdah al-Bayān fi Ahkām al-Qur’an by 
Muqaddas Ardibili (d.993), Abkdm al-Ourān by "Abd al-Rahman ibn 
Abū Bakr (d.911), Aydt alAbkam by Muhammad Hashfatīkī 
Mashhadi (d.907), Sharh Aydt aLAbkám by Muhammad Yamānī 
Zaydī (d.957), Ayāt al.Abkám by Muhammad Astarabadi (d.1036), 
Anwar al-Qur'àn fi Ahkām al-Qur’an by Muhammad Ighisari (d.1025), 


1. Ahmad bin Muhammad Adnahway, Tabagāt al-Mufassirin, p.412. 
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Tafsir Ayāt alAbkam by Muhammad Husayn Mar ‘ashi (d.1034), and 
in the twelfth century Ahkām al-Qur'án by Isma ‘il Haqqi (d.1137). 


Summary 

1. The common points of the tenth, eleventh, and twelfth centuries are 
the spread of Akhbarism and the revival of traditional tafsirs such as al- 
Burhan, Nar al-Thaqalayn, and Durr al-Manthūr. Amongst the Shia 
scholars, a fanatic Akhbari existed by the name of Mulla Muhammad 
Amin Astarabadi. Likewise, jurisprudential tafsirs progressed in these 
centuries. It was common for Sunnis to write commentaries, especially 
commentaries upon Tafsir Baydawi and Kashshaf. 

2. In addition, the specializations of philosophy and mysticism 
were rarely seen, but existed in tafsirs such as the one written by 
Mulla Sadra. 

3. The traditional Shia tafsirs were: Tafsir Minhaj al-Sadiqin by Mulla 
Fathallah Kashani (d.988), which was written in Farsi in ten volumes in 
the traditional method with specializations in Arabic literature, 
mysticism, and theology. This tafsir benefited from Tafsir Baydawi and 
Kashshaf in Arabic literature and Majma‘ a-Bayán and Rab alJanān in 
theological discussions. Tafsir Safi is another traditional tafsir written by 
Mulla Muhsin Fayd Kashani in Arabic. The author benefited from 
Tafsir Baydawi in his tafsir. Tafsir al-Burban by Sayyid Hashim Bahrani 
was a purely traditional tafsir written without any form of analysis. It is 
written in the order of the Ourān and whenever there was a tradition 
regarding a verse he would narrate it. 

Another tafsir which is similar to Tafsir al-Burhan is Nir al- 
Tbagalayn. This tafsir was written by "Abd Ali ibn Jumu'ah 
Hawizi in a purely traditional method. The only reason that this 
tafsir is more credible than Tafsir al-Burhdn is because of the 
sources that it used. Another traditional tafsir is Kanz al-Daqa’iq 
by Muhammad ibn Muhammad Rida Qumi which, similar to 
Tafsir Safi, provided a small amount of explanation and opinions. 
The author of this tafsir was a student of Fayd Kashani and also 
benefitted from Tafsir Baydāvī. Another traditional tafsīr of the 
tenth century was Tafsir Durr al-Manthar by Suyūtī who was a 
Sunni. This tafsir is also a purely traditional tafsir which also 
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narrates the traditions of the companions and the Successors. 

4. In the eleventh century Mulla Sadra wrote Tafsir al-Qur’an al- 
Karim with a specialization in philosophy. Likewise, Muhammad ibn 
Ahmad Dibi wrote Tafsir Durr al-Masun fi Tafsir Kitab al-Maknin 
with a specialization in Arabic literature and a close eye on Kashshaf. 

5. In the tenth century and proceeding centuries commentators of 
the Qur’an wrote jurisprudential tafsirs due to the progression of the 
jurisprudential field. An example of this type of tafsir is Zubdab al- 
Bayan fi Abkam al.Our'ān by Muqaddas Ardibili (d.993). Other 
jurisprudential tafsirs are: Ayāt aLAbkam by Muhammad Astarabadi, 
Tafsir Ayat a.Abkám by Muhammad Husayn Mar ‘ashi, and Abkam 
al.Ourān by Isma ‘il Haqqi. 

6. One of the efforts that the Sunni scholars put forth in these 
three centuries was commentating upon previous tafsirs such as 
Tafsir Baydawi and Tafsir Kashshaf by Zamakhshiri. These two tafsirs 
were given attention to by the commentators of the Our'ān due to 
their brevity. The most important commentaries were written by 
Shahāb al-Din Khafaji, Ibn al-‘Ala’i Ni' matullah Nakhjūwānī, and 
Ansar Kunjawi. 


Questions and Research Points 
1. What were the common points of the tenth, eleventh, and twelfth 
centuries? 

2. What were the most important Shia traditional tafsirs along 
with their authors written in these centuries? 

3. Introduce Tafsir Safi and Kanz al-Daga’iq. What were their 
merits and what criticisms do they have? 

4. Introduce Tafsir al-Burhan and Tafsir Nūr al-Thaqalayn. 
Compare them with each other. 

5. Provide an explanation of Tafsir Durr al-Manthar. 

6. What specializations existed in tafsirs of this era? Introduce 
tafsirs that used these specializations. 

7. List some of the jurisprudential tafsirs of these centuries. 

8. What was the method of tafsir used by Sunni scholars in 
these centuries? Explain your answer and introduce a few tafsirs 
as examples. 


Tafsirs of the Tenth, Eleventh, and Twelfth Centuries 299 


9. Use Tasir Safi by Mulla Muhsin Fayd Kashani (introduction), 
al-Tafsir wa al-Mufassiran fi Thawbah al-Qashib by Muhammad Hadi 
Ma'rifat, al-Tafsir wa al-Mufassirūn, v.2, by Muhammad Husayn 
Dhahabi and present a research about the opinions that Fayd 
Kashani wrote about in his introduction (for instance the 
miraculous nature of the Ourān and the Ourān not being 
distorted). Examine the mystic points mentioned therein as well. 


13 
Tafsirs of the Thirteenth and Fourteenth Centuries 


Objectives of this chapter: 1. Familiarity with tafsirs of the thirteenth 
century. 2. The reason behind the decline of tafsir in the thirteenth century. 3. 
Familiarity with tafsirs that use various methods and specializations. 4. 
Examination of the characteristics and changes in tafsir of the fourteenth 
century. 5. The tafsirs of the fourteenth century and familiarity with the 
progression of tafsir in the contemporary era. 6. Familiarity with the 
characteristics and innovations in tafsir in the contemporary era: a)The 
explanatory method of the contemporary era, b) tafsirs written in order of 
revelation, c) tafsirs with specializations in intellectual issues. 7. Familiarity 
with jurisprudential tafsirs of the contemporary era. 8. Familiarity with the 
variety of tafsirs in the contemporary era. 9. Introduction of the most 
important tafsirs of the fourteenth century: a) Shia tafsirs, b) Sunni tafsirs. 


The reason behind the decline of tasir in the thirteenth century 
In the previous lesson, which examined the tafsirs in the eleventh 
and twelfth centuries, it became clear that many tafsirs of these 
centuries were written in the traditional method. These traditions did 
not provide any analysis. But in the thirteenth century a decline in 
tafsir was witnessed. One of the most important reasons behind this 
decline might have been the conflict between Akhbarism and 
Usūlism, which lead many scholars to shift their focus to Jjtibad, 
jurisprudence, and training prominent jurists such as the author of 
Jawāhir and Shaykh Ansari. This is why there was a decline in tafsīr 
in general and the compilation of complete tafsirs in particular. 


Tafsirs of the thirteenth century 
With these conditions present, tafsirs written in various methods and 
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with various specializations were written by Sunni and Shia scholars. 
Some of the Shia tafsirs are: 

1. al-Jawhir al-Thamin wa al-Wajiz by Sayyid ‘Abdullah Shabbar. 

2. Al-Durr al-Nagim fi Tafsir al-Qur’an al-‘Azim by Muhammad 
Rida (d.1247), the son of Muhammad Amin Hamedānī, famously 
known as Kawthar Alīshāh. This tafsir was written in two volumes in 
Farsi with specializations in mysticism and philosophy. It was 
written as a subject-wise tafsīr about beliefs, religious law, Our'ānic 
stories, and advice. This tafsir has an introduction with twelve parts 
in which the importance of the Qur'àn and tafsir are discussed. 

3. Babr al-‘Irfan wa Ma dan al-lman written by Shaykh 
Muhammad Salih Burghānī (d.1271). The author wrote many books 
about Qur’anic sciences, especially tafsīr. Some of his books are: 
Asrār al-Qur’an in two volumes, Ma ‘dan al-Anwar wa Mushkāb al- 
Asrar in one volume, Miftah al-Janan fi Hall Rumūz al-Qur’an in eight 
volumes, Kanz al- ‘Irfan in twenty-seven volumes, and Tafsir Bahr al- 
‘Irfan in seventeen volumes. The first volume of this tafsir was 
printed in Najaf. The method of tafsir used by the author was purely 
traditional without stating how authentic the traditions were and 
without stating any opinion. 

4. Sirat al.Mustaqim fi Tafsir al-Qur’an al-Karim is another tafsir 
written in the thirteenth century by Sayyid Husayn Burūjardī 
(d.1277). This tafsir was written in Arabic in three volumes. The first 
volume consists of an introduction with fourteen parts about tafsir. 
The second volume is a tafsir of Sirah Fatihah. And the third 
volume is a tafsir of Sirah Baqarah up to the 255" verse (Ayah al- 
Kursī). This tafsir is incomplete and was printed by the Ansārīyan wa 
Ma ārif Islami Organization in Qum. The author also wrote a 
commentary to Tafsir Baydāwī and wrote a tafsir poem in 1300 poetic 
couplets which explain the verse of light and Sarah A‘ la. 

Sunni scholars also wrote many tafsīrs. The most important 
tafsirs written by Sunni scholars in this century are as follows: 

1. Rib al Ma ‘ani by Alüsi Baghdādī 

2. Tafsir al-Muzahari by Qàdi Muhammad Thinā'ullah Muzaharī 
(d.1225). He was an Indian scholar who followed Hanafī jurisprudence 
and Asharite theology. He was also Sufi and he wrote his tafsīr with a 
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specialization in Sufism. This tafsir consists of ten volumes. 

3. Futübát al-llahiyah by Sulayman ibn `Umar ' Ajilī (d.1204) was 
also written in the mystic method. The author was a follower of 
Shafi‘l jurisprudence and Asharite theology. This tafsir is a brief 
commentary upon Jalalin which is written in four volumes and 
comments upon the entire Qur'an. 

We will now introduce in detail two Shia tafsirs and a Sunni one 
from the Thirteenth Century: 


Al-Wajiz (Tafsir al-Qur’an al-Karim) famously known as 
Tafsir Shabbar 
Author: Sayyid ‘Abdullah Shabbar 

Death: 1242 

Language: Arabic 

Method: Jjtibadi and traditional 

Size: One volume 

The author is a famous Shia scholar who wrote many books. 
Famously known as the second Majlisī, more than seventy different 
texts have been authored by him. Some of his most important works 
were: A ‘mal al-Sunnah, Mafātīh al-Zallam, and Akhlaq Shabbar.' 

He also wrote three tafsirs. One of his tafsirs was short, the other 
medium length, and the third extensive. Tafsir al-Wajiz or Tafsir al- 
Qur'an al-Karim, famously known as Tafsir Shabbar, is very brief but 
also incredibly useful. It is printed in one volume. This tafsir is taken 
from Tafsir Wajīz by Abi Jami‘ ‘Amuli of the twelfth century, which 
was printed in three volumes. 

One of the professors of Arabic literature in Cairo wrote the 
following about the author and his tafsir: “The author’s authority in 
knowledge and precision can be seen clearly in the quality of his 
tafsir."? This tafsīr is the most famous of his works and is used more 
than any other book of his, including his other tafsirs. 

Al-Jawhir al-Thamin fi Tafsir al-Kitāb al-Mubin: This is the name of 
another tafsir written by the late Shabbar which is his medium-length 
commentary. This tafsir has been printed in six volumes in Arabic. 


1. Hamid Hanafi, Introduction to Tafsir Shabbar. 
2. Ibid. 
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Both of these tafsirs were written in the Fjtibādī method despite the 
fact that the majority of the information is about traditions. He 
would give grave importance to the traditions of the Prophetic 
Household (‘a) while mentioning the opinions of the commentators 
of the Qur'àn and the words of the companions and the Successors 
to the companions. The author's longest and most detailed tafsir is 
called Sifwah al-Tafāsīr. This tafsir has not been published, but 
handwritten versions of it exist in the Iranian Parliament's library 
and Ayatullah Mar ‘ashi Najafi's library." 


Fath al-Qadir 
Author: Muhammad ibn Ali ibn ‘Abdullah Shakani 

Death: 1250 

Language: Arabic 

Method: Traditional 

Size: Five volumes 

Shükàni was a Zaydi Shia. He was a famous Zaydi scholar of 
Sanaa, Yemen. Despite him being Zaydi he had strong knowledge of 
Sunni jurisprudence. A large amount of the information presented in 
his tafsir was taken from Sunni sources such as Tafsir Ourtābī and al- 
Mubarrár al-Wajīz by Ibn * Atiyah. The text was predominantly taken 
from Tafsir Fath al-Bayan by Muhammad Sadiq Khan. The author's 
chosen method, as he mentions himself, was that of [jihad in 
traditions.” He narrated traditions and analyzed them. 

The practical approach of this commentator was that he would 
first mention the name and the merits of the chapter. Then he would 
mention the recitations, the meanings of the words, the i ‘rab of the 
verses, and points in Arabic literature. Then he would narrate 
traditions and analyze their chains of narration and their subject- 
matter. The author complies with the opinions of Sunnis in matters 
of traditions, jurisprudence, and theology. An example of this is his 
opinion about seeing Allah which is mentioned under the 55™ verse 
of Sirah Baqarah.’ 


1. Muhammad Hadi Ma`rifat, Tafsir wa al-Mufassirūn, v.2, p.218. 
2. Fath al-Qadir, v.1, pgs.12-13. 
3. Ibid, p.87. 
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Three books have been written about Shūkānī and his tafsir: 
Imam Shikani Mufassira by Muhammad al-Ghamārī, Imam Shikani 
wa lradub li-Qara'at fi Tafsir by Ahmad ‘Abdullah al-Maggrī, and 
Faharis Fath al-Qadir by Abū Hafs ibn ‘Imran.! 


Rüh al-Ma‘ani 
Author: Shahab al-Din Sayyid Mahmūd Alūsī Baghdadi 

Death: 1270 

Language: Arabic 

Method: Ftihādī 

Size: Fifteen volumes 

Alūsī Baghdādī was a follower of Hanafi jurisprudence and 
Asharite theology. He became the Hanafi Mufti in 1242. 

This tafsir was written in the Jjtihadi method. Many opinions of 
commentators of the Qur’an are presented. The author used the tafsirs 
of Ibn ' Atīyah, a-Muharrar al-Wajiz by Abū Hayyan Andalusi, Kashshaf 
by Zamakhshiri, Tasir Baydawi, the tafsir by Abū al-Su ‘id, the tafsir by 
Ibn Kathir, and, more than any other source, Tafsir Kabir by Fakhr Razi. 

As well as discussing theological and jurisprudential issues, Alūsī 
was extremely partisan in his views and influenced by Salafi ideas; he 
made a great deal of accusations against the Shi’a in his tafsīr.” 


Tafsir in the fourteenth century 

The fourteenth and fifteenth centuries completed each other in regards 
to tafsir. A fundamental change in tafsir and Methodologyology 
occurred in these centuries; one that continues to affect the modern era. 
The first steps of this change were taken in the fourteenth century. There 
are many commonalities that these two centuries have with each other, 
but each century has exclusive characteristics as well. These centuries are 
mentioned separately in order to recognize these differences. 


The beginning of tafsir in the modern era 
Allah has made it obligatory on scholars to make their societies aware of 
Islam and present Islamic sciences in congruence with the conditions of 


1. Sayyid Muhammad Ali Iyāzī, al-Mufassirün Hayātuhum wa Minhājuhum, p.544. 
2. Muhammad Hadi Ma'rifat, al-Tafsir wa al-Mufassirün fī Thawbah al-Qashib, 
v.2; Muhammad Hadi Ma ‘rifat, Tafsir wa Mufassirān, v.2, p.302. 
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the time that they live in. Contemporary Islamic scholars have 
presented Qur'ànic messages in accordance to the conditions of their 
time. This gives the Our'ānic messages life and spirit. 


The tafsir characteristics of the contemporary age 
The contemporary age, which started from the fourteenth century, has a 
number of special characteristics that distinguish it from the previous 
eras; the progression of science and industry, the decline of spirituality 
due to the relegation of religion in the public sphere, corrupt and worldly 
scholars and the occupation of Islamic lands.' These important political 
and cultural characteristics of the contemporary era affect tafsir and all 
other fields of knowledge. ‘Iffat Shargāwī writes about the features of 
tafsir in the contemporary era: “The contemporary era presented an 
extraordinary change in Methodologys and discussions. These changes 
led to the development of various Methodologys. These are the most 
important characteristics of the contemporary age." 

Dhahabi lists the distinguishing qualities of tafsir in the 
contemporary era as: 

1. The emergence of a new Muslim intellectual movement. 

2. Literature and social discussions encompassing subjects in tafsir. 

3. A distancing from [srá'iliyat, forged, and weak traditions.’ 

Ayatullah Ma‘rifat considers the following to be typical of the 
contemporary age as a whole: 

1. The progression of knowledge and philosophy - especially science. 

2. Society’s more complicated needs for finding the road to 
salvation and interacting with religion and religious texts. 

3, Changing Human material needs due to industrialization and 
commercialization; the quickening pace of life. 

4. The role of religion, especially through the Qur'àn, to address 
the needs of man and the society. 

5. The belief of religious authorities in that the Qur'àn can 
answer mankind's needs in all ages.“ 


1, An example of this is the bloodshed that Israel commits on a daily basis against 
the Palestinian people and America's attacks of Afghanistan and Iraq in 2003. 

2. "Iffat Muhammad Sharqawi, al-Fikr al-Dini fi Muwājihah al-" Asr, p.92. 

3. Muhammad Husayn Dhahabi, al-Tafsir wa al-Mufassirün, v.2, p.533. 

4. Muhammad Hadi Ma`rifat, Tafsir wa Mufassiran, v.2, p.460. 
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Hamid 'Ināyat wrote the following in this regard: “The 
contemporary style of writing tafsir, which stems from the redisclosed 
desire of the Islamic world, has the purposes laid out for it by those who 
redisclosed their desires. Some of these purposes are: creating unity 
amongst the Muslims in order to fight the western occupiers, eradicate 
superstition from Muslims’ beliefs, and correlating Islamic teachings 
with modern science and intellectual fields." 


Commonalities in tafsīrs of the contemporary era 
There are common methods and outlooks that are seen amongst the 
commentators of the Our'ān in the contemporary era. Some of the 
most important commonalities are: 

1. Eradicating superstition and myths from the Qur’an. 

2. Providing a rational basis for religious principles.” 

3. The audience for tafsir has never been so numerous. 

4. Tafsir knowledge is accessible to almost the entire planet. 

5. Precedence is given in the tafsirs to ethical, social, and 
economical issues that the society is facing. 

6. Facilitating the understanding of Qur’anic principles. 

7. Spreading religious and social ideologies in accordance to 
parties of political reform. 

8. Paying attention to the methods of the classical literature. 


Various Methodologys in the contemporary era 
A great deal of enthusiasm is seen for tafsir in the contemporary era 
because of growth and innovation; people want to correlate the 
Quran with all forms of scientific and political issues. The most 
important tafsīr specializations in the contemporary era are the 
intellectual, social, political, and Fjtibādī specializations despite the 
fact that the Qur'àn, exoterically, does not mention these issues. 
Ayatullah Ma‘rifat divided the Methodologys of the 


|. Hamid ‘Inayat, Shish Guftār Darbaray Din wa Jami'ah (Tajadud Fikr Dini 
Nazd Ahl Sunnat), p.11. 

2. Dā'irah al-Ma `ärif Din, v.14, p.242, quoted from Danishnamah Jahan Islam, v.7, p.661. 

3. Dā'irah al-Ma' àrif Jahan Islam Oxford, v.4, p.174, quoted from Dānishnāmah 
Jahan Islam, v.7, p.664. 

4. Andrew Rippin, The Islamic World. 
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contemporary era into four categories: 

|l. The intellectual method which is affected by recent 
advancements in human knowledge. 

2. The social method which is affected by the social needs of the 
present day. 

3. The deviant political method which came about by the political 
branches and groups found in the Islamic world. 

4. The pseudo-intellectual (or irreligious) method which stems 
from the inferiority that some feel when facing modern civilization. 
The proponents of this method try to correlate the verses of the 
Qur'an with modern intellectual opinions; it is more of an 
imposition than a tafsir.! 

Dhahabi mentions four methods under the title: “The color of 
tafsir in the contemporary era.” These methods are: 

1. The intellectual method. 

2. The religious method. 

3. The irreligious method. 

4. The social method.” 


The reform movement and the intellectual awakening 
The intellectual awakening of the contemporary era first emerged 
from the constitutional movement in Iran and the efforts of Sayyid 
Jamal al-Din Asadabadi. Asadabadi’s students included prominent 
figures such as Shaykh Muhammad ‘Abduh, Sayyid Qutb, and 
Ahmad Mustafa Murāghī (The author of Tafsir al-Muraghi), Jamal al- 
Din Oāsimī (the author of Tafsir al-Qasimi), Shaykh Mahmūd 
Shaltūt, and Shaykh Muhammad Madani, all of whom were deeply 
influenced by his ideology. 


Tradition and innovation in contemporary tafsir 
There are two principles upon which tafsir in the contemporary era 
has been founded: 

A) Referring to the opinions of the previous scholars, thus 
linking modern efforts to traditional understandings. 


1. Muhammad Hadi Ma`rifat, al-Tafsir wa al-Mufassirūn fi Thawbah al-Qashib, 
v.2, p.445. 
2. Al-Tafsir wa al-Mufassirün, v.2, p.533. 
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B) Innovative methods and new approaches not previously relied upon. 

With regards to the first principle, contemporary tafsirs would 
refer to the opinions of commentators of the Ourān, such as 
Tabarasi in Majma‘ al-Bayan, Shaykh Tūsī in Tibyān, Zamakhshiri in 
Kashshaf, Fakhr Rāzī in Tafsir Kabir, and Tabari in Jami‘ al-Bayan. 
But they also presented new material. The contemporary era has seen 
many social, cultural and political changes as well as the 
advancement of science and technology beyond anything ever seen 
before. Globalization has also connected the Islamic more closely 
with the West and other parts of the globe. These factors have 
directly and indirectly generated a great deal of scholarly innovation 
that is seen in both the subject matter and methods of tafsir. They 
have deeply affected tafsir in the contemporary era. These 
innovations, which are not completely disregarded in previous 
tafsirs, can be expressed in the following categories: 

l. Writing tafsirs specializing in modern literary approaches. 

2. Reviving an ancient method of tafsir: explaining verses 
according to the order of their revelation. 

3. Subject-based tafsirs. 

4. Tafsirs with the intellectual specialization. 

5. Tafsirs with the social specialization. 


Tafsirs using modern literature in the contemporary era 
A tafsir specializing in Arabic literature amongst the classical 
commentators of the Qur’an and specialists of the Arabic language 
normally means a tafsir which specializes in points of etymology and 
eloquence. But in the contemporary era a number of commentators 
have examined the literary points of the Ourān according a new 
method. Etymology and eloquence might not even be mentioned in 
such a tafsir, rather the commentator looks at terms with similar 
meanings to those found in the verse and pays attention to the tone 
of the verse itself to try and understand what it means.’ The most 
important characteristics of this method are the collection of similar 
verses, the examination of the tone that is used in them, and putting 


l. Ja‘ far Subhani, al-Minhaj al-Tafsiriyah, p.215, under the section: Kitab al- 
Iman wa al-Kufr. 
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them in chronological order in accordance to revelation. Here we 
will describe the stages of this method: 


The stages of producing a modern literary tafsir 
This method has a number of stages: 

1. Finding verses with similar subjects: Most of the issues 
discussed by the Qur’an are addressed in many different places of the 
text. For example, when the term ‘believer’ is used one would have to 
refer to the chapters and verses about this term or terms similar to it 
in order obtain a correct understanding of what it denotes. Equally if 
one wanted to understand what the term ‘hypocrite’ means in the 
Qur'àn he would have to refer to Sarah Munāfigūn and other parts 
of the Qur'an that discuss this issue. If one wanted to examine the 
story of Prophet Adam (‘a) he would have to refer to Sirah Bagarah, 
Sirah Hijr, and Sirah Kahf. 

2. Arranging the verses chronologically: In this stage, the verses 
that are about one subject are placed next to each other and 
examined in accordance to the date that they were revealed (if they 
were revealed at the beginning of prophethood in Mecca or at the 
end of prophethood in Medina). One must refer to the books written 
about the circumstances of revelation in order to recognize which 
verses were revealed first and which later. 

3. Paying attention to issues discussed in the Qur'ànic sciences: 
examining the history and circumstances of revelation, and the 
compilation, writing, and recitation of the Qur’an. 

4. The context of the revelation: Examining the general 
conditions that prevailed when verses of the Qur'an were revealed, 
for instance the scientific verses which include the earth, skies, 
mountains, and rivers. Likewise, examining the spiritual conditions 
of that time and the history of the Islamic ummah, for instance their 
customs and culture. 

5. Examining Quranic terms: The Qur'ànic terms are examined 
in this stage. In addition to this, Our'ānic terms are examined in the 
cases that they are found and the meanings that they imply. Every 
verse in which the term has been used is collected. 

6. Examining the various parts of a verse: The parts of each 
sentence, using Arabic grammar, for instance syntax and eloquence, 
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are examined. But, this does not mean that only the syntax of the 
sentence (the accusatives, attributes, and metaphors) is covered, 
rather, in addition to using precision in this area, the beauty and 
miraculous nature of the sentence is also clarified. The modern 
literary approach is one of the most difficult methods of tafsir.' 


Commentators of the Qur’an who used the modern literary approach 
The following commentators of the Ourān used the contemporary 
method of specialization in Arabic literature in their tafsirs: 

I. Amin Khali, the author of Mubdadirat ft al-Amthal al- 
Qur'ántyab. This book is a collection of lessons which were presented 
in the higher levels of the al-Azhar University in Cairo. 

2. Dr. ' A"yishah ‘Abd al-Rahman Bint al-Shati, the author of al- 
Tafsir a-Bayáni li-Qur'án al-Karim and al-I ‘jaz al-Bayāni li-Qur'àn al- 
Karim. She claims to be the student of Amin Khūlī and claims to 
follow his path. AL Tafsir a-Bayáni was written in two volumes, the 
first volume consists of Sūrahs Duha, Inshirah, Zilzal, Nazi ‘at, 
*Adīyāt, Balad, and Takāthur. The second volume consists of Sürahs 
*Alag, Qalam, * Asr, Layl, Fajr, Hamazah, and Ma ‘an 

3. Dr. Muhammad Husayn Ali Saghir, the author of al-Sarah al- 
Faniyah fī al-Mithl al-Qur’an. This book is an eloquent tafsir 
presented with analysis and examination.’ 


Tafsir written in the chronological order of revelation 
One of the changes and characteristics of the contemporary era is the 
compilation of tafsirs written in the chronological order of 
revelation. The first tafsir written in this order is Mushaf by Imam Ali 
(‘a). But, this method was forgotten immediately thereafter. The 
reason that it was disregarded might be the lack of evidence for the 
order in which verses were revealed. Nevertheless, this ancient 
method has been revived in the contemporary era. The most 
important works in this regard are: 


1. Amin al-Khūlī, al-Tafsir Mu "ālim Hayatuh wa Minhajah al-Yawm, p.44, narrated 
from Sulayman Fahd Rami, Itijāhāt al-Tafsīr, v.3, p.897. 

2. Ibid. 

3. Husayn Saghir, Mabadi al-' Amah li-Tafsīr al-Quran al-Karim, p.113. 
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1. Bayan al-Ma‘ani ‘ala Hasab Tartīb al-Nugal by ‘Abd al-Oadīr 
Mulla Hawish Al Ghazi (a follower of Hanafi jurisprudence and 
Asharite theology). This book was written in 1355 and comments 
upon the entire Qur’an in six volumes (twelve parts). He explained 
the verses using analysis and traditions regarding the circumstances 
of revelation. His practical method was that he would first describe 
the literal meaning of the verse, analyze the verse, and then mention 
if the verse abrogated another verse or was abrogated. 

2. Tafsir al-Hadith by Muhammad ‘Izzah Darūzah Nabulisi (a 
follower of Maliki jurisprudence and Asharite theology). The author 
passed away in the year 1400. The author wrote this tafsir in the 
chronological order of the revelation of the verses in six volumes (twelve 
parts). This tafsir covered the entire Qur'an. The tafsir starts with Sirah 
Fatihah and Sirah ‘Alaq and finishes with Sirah Nasr. While explaining 
a verse he would use other verses of the Ourān to aid in the 
explanation. This method is considered to be similar to a method of 
explaining the Our'ān by the Qur'àn. At the beginning of each chapter 
he would mention the merits of the chapter and list the subjects that are 
discussed. While describing the verses, the author would present 
etymological points about terminology, discuss the tone of the verse, 
narrate the traditions regarding the circumstances of revelation, and 
comment upon the verse. Social and historical issues are raised in this 
tafsir. The tafsir also has a four-part introduction which discusses 1ssues 
raised in Qur'ànic sciences, such as the formation of revelation in the 
Ourān, the compilation of the Qur'àn, the writing of the Quran, the 
recitation of the Ourān, and the method of understanding and 
commentating upon the Qur'àn. He discussed tafsir and methods of 
tafsir in the final part of his introduction. 

3. Pa bib Pa Wahi by Mahdi Bazārgān. This is an intellectual 
tafsir written in the chronological order of revelation. This tafsir 
remained incomplete. He commentated upon sixteen segments of 
verses in order of their revelation. After this, he discussed science. 


Intellectual tafsirs 
With the progression of intellectual fields and the advancement of the 
epistemological perspective of positivism, many scholars tried to 


Tafsirs of the Thirteenth and Fourteenth Centuries 313 


introduce religion and religious texts, such as the Ourān, as being 
congruent with the contemporary era. Some commentators of the 
Qur’an have become rather partisan in this regard as well. The summary 
of a few tafsirs with an intellectual specialization will now be presented: 


Al-Jawahir fi Tafsir al-Qur’an al-Karim 
Author: Tantawi Jawharī 

Death: 1357 

Language: Arabic 

Specialization: Intellectual 

Size: Thirteen volumes in 26 parts 

One of the tafsirs with an intellectual specialization, and which 
was written with a degree of zealotry, is Tafsir al-Jawahir. The author 
began his tafsir with the verse: 

hong! atus SH ae ds.) 


"We have sent down the Book to you as a clarification of all things"! ? 


He wrote a short introduction which clarifies his outlook stating that 
the Qur'àn invites people to various fields such as agriculture, medicine, 
mining, accounting, and astronomy. Therefore, he believes that more 
than 750 verses concern these intellectual fields while verses regarding 
jurisprudence do not exceed 150 in number. He considers the 
information that he presents to be hallowed and inspired.’ 

At the beginning of Sürah Fatihah he presents intellectual 
material taken from Western scientists. The practical method of his 
tafsir is that he would divide each chapter into parts and purposes. 
He then would discuss each purpose. After mentioning the verses, he 
would discuss etymological issues, the purpose behind the revelation 
of the particular verse, and present relevant scientific and scholastic 
information. The issues would sometimes become so lengthy that the 
reader would not be able to finish the section. 

Tantawi was one of the most enthusiastic proponents of 
intellectual tafsir. He tirelessly sought to correlate modern scientific 
theories with the verses of the Qur'àn. He held that all sciences, even 


1. Qur'an, 16:89. 
2. Al-Jawahir fi Tafsir al-Our'ān al-Karim, v.1, p.3. 
3. Ibid. 


314 An introduction to the History of Tafsir and Commentators of the Quran 


the calling of spirits, exists in the Ourān. He wrote: "I tried very 
hard to intertwine the verses of the Qur'àn with the amazing aspects 
of nature, industry, and contemporary science.” 


Other intellectual tafsirs of the Ourān 
In addition to Tantawi, other commentators of the Our'ān used the 
intellectual method in their tafsirs: 

1. Muhammad ibn Ahmad Iskandarānī (d.1306) tried to discuss 
scientific points of the Qur'an in Kashf al-Asrar al-Nūrīyah fimā Yata 
alaq bil-Ajram al-Samawiyab wa al-Ardiyah wa al-Haywānāt wa al- 
Nabātāt wa al-Jawahir al-Ma danīyyah. 

2. Sayyid ‘Abd al-Rahman Kawākibī (d.1302), the author of 
Tabāyi' al-Istibdad wa Masāri' al-Istib‘ad, believed that the Ourān 
contained various sciences. He tried to prove the miraculous nature 
of the Qur’an in various intellectual fields.” 

3. Sar Sayyid Ahmad Khan Hindi (d.1898 a.d.) tried to correlate 
Islamic principles with modern scientific theories in Tafsir al-Qur’an 
wa Huwa al-Huda wa al-Furgān. He even established a college based 
on this ideology in 1875.4 

4. ‘Abd al-Mun‘im Jamālī was a commentator of the Qur'àn in 
the fourteenth century and wrote al-Tafsir al-Farid. He decided to 
write a scientific tafsir while living in England. He summarized 
scientific issues in four volumes. This tafsir was printed in 1390.° 


Jurisprudential tafsirs of the fourteenth century 
In addition to the rapid changes taking place and the new approaches 
to tafsir their engendered, many jurisprudential tafsirs were also 
written in the fourteenth century. The most important 
jurisprudential tafsirs were: 

1. Sharh Ayāt al-Abkam by Ahmad Zini (d.1304). 

2. Nayl al-Murram min Tafsir Ayāt al-Abkam by Abū Tayyib Sayyid 
Muhammad Sadiq Hasan Khan Bukhari (d.1307). He was a follower of 


1. Ibid, p.2. 

2. Muhammad Husayn Dhahabi, al-Tafsir wa al-Mufassirūn, v.2, p.365. 

3. Ibid. 

4. Halabi, Tārīkh Nihdatha Dini Islami Mu sir, p.143; Khuramshahi, Tafasir Jadīd. 
5. Muhammad Hadi Ma Tifat, al-Tafsir wa al-Mufassirūn, v.2, p.449. 
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Shafi‘ jurisprudence and from India. He briefly commentated upon the 
verses in the order of the Ourān, not in the order of jurisprudential 
sections as was common. This tafsir was written in Arabic, consisted of 
one volume, and discussed over five hundred verses. The author also 
wrote other books about the Qur'àn, including Fath al-Bayan fi Maqasid 
al-Ourān and al-Aksir fi Usal al-Tafsir. 

3. Ayat al-Abkam by Husayn Umar Yamini (d.1380). 

4. Ayāt alAbkam by Sayyid Husayn Tabātabā'ī Yazdi (d.1386). He 
was a prominent Shia scholar and the grandson of the grand jurist 
Sayyid Muhammad Kazim Yazdi, the author of ‘Urwah al-Wuthqa. 
This jurisprudential tafsir was written per the Shia point of view in 
one volume and in order of the Qur'an's verses; not the sections of 
jurisprudence. The author also mentioned the opinions of the four 
Sunni jurisprudential sects. 

5. Tafsir Ayāt al-Abkam by Shaykh Muhammad ‘Ali Says, a 
follower of Shafi'i jurisprudence. He was born in 1319 in Medina 
and died in 1396 in Cairo. This one volume of tafsir was written in 
Arabic and is studied by seminary students of the Al-Azhar 
University in Cairo. 

6. Rawāyī al-Bayān, Tafsir Ayāt alAbkam by Muhammad Ali 
Sābūnī. This book was written in Arabic in the year 1391 and was 
printed into two volumes. The author was one of the principle 
professors in Makkah. He commentated upon every verse concerning 
religious law in the order that they are found in the Qur’an. He wrote 
another tafsir in three volumes called Sifwah wa al-Tafasir in which he 
summarized Tafsir Tabari, Tafsir Ibn Kathir, and Rib al-Bayan. 


The most famous Shia tafsirs of the fourteenth century 
1. Partü'i az Qur'an 
Author: Sayyid Mahmüd Tāligānī 

Death: 1399 

Language: Farsi 

Method: ;jtibadi 

Specialization: Intellectual, social 

Size: Six volumes 

The author, Sayyid Mahmūd Tāligānī (d.1399) was a Shia scholar and 
revolutionary and the first Friday Prayer Leader in Tehran after the 
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victory of the Islamic Revolution. The author was imprisoned before the 
revolution for fighting against the Shah and wrote this tafsir whilst 
incarcerated. This tafsir was written in Farsi and includes commentary on 
Sarah Fātihah up until a portion Sarah Nisa’ and the last thirtieth 
section of the Ourān. Since the commentator was a revolutionary, he 
discussed social issues in line with his goal to reform society. He also gave 
importance to military and revolutionary matters in the tafsir. He 
mentioned issues pertaining to modern science using Tafsir alJawahir by 
Tantāwī. He also narrated from Tafsir al-Bayān and al-Manar. 


2. Al-Qur'àn wa al-"Agl 
Author: Sayyid Nar al-Din Husayni ‘Traqi 

Death: 1341 

Language: Arabic 

Method: Rational 

Size: Three volumes 

The author was a prominent Shia scholar who was famous for his 
piety. His knowledge was comprehensive, being well versed in both 
rational and religious matters. He was from Arak and studied in Najaf. 
He was an authority in jurisprudence, the principles of jurisprudence, 
theology, philosophy, mysticism, and tafsir. It is said that he had 
encountered Imam Zaman (a). Tafsir al-Qur'an wa al-‘Aql was written in 
accordance to rational thought and after pondering deeply over the 
verses. The author wrote this tafsir while he was in Iraq during the 
uprising against British occupation, which he also participated in. 

The author confessed that when he wrote this tafsir he did not 
have any tafsirs, books of traditions, or dictionaries with him. He 
wrote that he only had the books Mu ‘lim al-Usal and Tafsir Jalālīn 
during the beginning stages of writing. He wrote: 


(abl Lae ASI) ce 5,5 a5 à CIN Jure I ples UL cos LSI ye ae OS pol 
“däs a d a pa Vg LEN Yy A op Y egie 
“I did not have any book except Mu‘Glim al-Usal which was read by 


my dear friend (Sayyid 'Atta'allah). I did not have a dictionary, a 
book of traditions, tafsir; nothing was with me except my intellect."! 


1. Al-Quran wa al-‘Aql, v.1, p.4. 
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He made similar statements under the 272" and 282" verses of 
Sarah Baqarah, the 5‘ verse of Surah Ma’Idah, and the 149" verse of 
Sarah An‘am. 

Many scholars wrote introductions to this tafsir including 
Ayatullah Hajj Shaykh Muhammad Ali Araki. Sayyid Husayn 
Mūsawī Kermani and Hajj Shaykh ‘Ali Panah Ishtihārdī also wrote 
introductions to it. "Allāmah Tabataba’i edited part of this tafsir and 
wrote: “I have not seen such a tafsir amongst tafsirs written by Shia 
and Sunni authors. This tafsir is beneficial in expelling the religious 
questions that are raised in our time.”' 


3. Bayan al-Sa‘adah fi Mugadamāt al-‘Ibadah 

The author of this tafsīr is Sultan Muhammad Gunābādī (d.1327). 
This tafsīr was written in four volumes in Arabic with the 
specializations of mysticism and philosophy. Gunābādī was a mystic 
Shia scholar who followed a Sufi order. He wrote many books in 
Farsi and Arabic, this tafsir being one of them. In this tafsir, he gave 
special importance to the traditions of the Prophet (s) and the Imams 
(‘a). He dsicussed etymology, circumstances of revelation, and 
mentioned matters concerning mysticism and philosophy. 


4. Al-Ala’ al-Rahman fi Tafsir al-Qur’an 

This author of this tafsir is "Allāmah Muhammad Jawad Balāghī 
Najafi (d.1352). The author was a Shia scholar and a specialist in 
many fields. He was very strong in polemics and criticism. His tafsir 
has a valuable introduction which discusses matters of Qur'anic 
sciences. This introduction has been printed at the beginning of 
many tafsirs, including Majma‘ al-Baydn and Tafsir Shabbar. This 
tafsir was written in the /jtihadi method and printed in two volumes. 
It covered the verses of the Qur'àn up to the 57th verse of Sürah 
Nisà'. He narrated many traditions and defended Shia beliefs. He 
also mentioned the weaknesses of the Torah and the Bible and 
criticized Tafsir Imam Hasan ‘Askari (a). He mentions his 
bibliography at the beginning of the tafsir. 


1. Ibid, introduction. 
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Other Shia tafsirs of the fourteenth century 
In addition to the mentioned tafsirs, others are also suitable of being 
listed, such as: 

l. Kashf al-Haqayiq ‘an Nakat alAyat wa al-Dagāyig by Mir 
Muhammad Karim (d.1322). This tafsir was written in Turkish using the 
traditional method with analysis. "Abd al-Majid Sadiq Nawbarī 
published it in three volumes. Nawbarī also translated it into Farsi and 
published the translation in two volumes titled: Quran Barāye Hameb. 

2. Lawami' al-Tanzil wa Sawati al-Ta’wil by Sayyid Abū al-Oāsim 
Radawi Lahiri (d.1324). The author was a Shia scholar from India. 
This tafsir was written in Farsi and published in 30 volumes. It was 
written in with a specialization in theology and traditions. His son 
completed the last two volumes of the tafsir. 

3. Tafsir Kaywan by ‘Abbas Ali Kaywan Qazwini (d.1357). He was 
a Sufi Shia scholar. This tafsir was written in Farsi in four volumes. It 
specialized in theology and emphasized jurisprudential discussions. 

4. Mugtanīyāt al-Darrār wa Multagtāt al-Thamār by Mir Sayyid 
Hā'irī Tehranī (d.1340). This tafsīr was written in Arabic in six and 
twelve volumes. It specialized in social matters. The author gave 
importance to traditions concerning the circumstances of revelation, 
the merits of the chapters, and the explanations of the verses. 

5. Nafabat al-Rahman fi Tafsir al-Qur’an by Muhammad ibn ‘Abd 
al-Rahim Nahāwandī (d.1370). This tafsīr was written in both 
Arabic and Farsi. The top of the page was written in Arabic with the 
Farsi translation at the bottom. It was published in four large 
volumes. The author wrote it using an [jtihddi method where he 
would analyze the verses and traditions regarding the verses. He 
gave importance to the esoteric meanings of the verses and the 
relationships between the chapters. 

6. Tafsir ‘Amili by Ibrahim 'Amili, famously known as Muwathaq 
(d.1379). This tafsir was written in Farsi in eight volumes. It 
specialized in social issues. The author narrated from various Shia 
and Sunni tafsīrs. Some of the sources for this tafsir were: Majma“ al- 
Bayan, Kashshaf, Tafsir Kabir, Tibyān, and Baydáwi. In it, the author 
also mentioned mystical, theological, and philosophical issues and 
gave importance to traditions from the Prophetic Household (‘a). 
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7. Khulasah al-Bayan ft Tafsir al-Qur’an by Sayyid Hashim Husaynī 
Mirdàmadi, famously known as Najafābādī (d.1380). This tafsir was 
written in Farsi in eight volumes. It specialized in social issues and 
was written in a simple manner. 

8. Tafsir Ithna ‘Ashari by Husayn ibn Ahmad Husayni Shah ‘Abd 
al-Azimi (d.1384). This tafsīr was written in Farsi in fourteen 
volumes. It was written in the traditional method with a 
specialization in social issues. It has a valuable introduction 
regarding Our'ānic sciences. 

9. Tafsir Kbusruwi by Ali Rida Mirza Khusruwānī (d.1386). He was 
a member of the Qajar family and wrote this tafsir in simple Farsi for 
the general public. This tafsir was written in eight volumes. 

10. Mubadirat fi Tafsir al.Ourān al-Karim by Sayyid Isma‘il Sadr 
(d.1388), the brother of Shahid Sayyid Muhammad Bāgir Sadr. This 
tafsir was written in one volume and commentated upon Sirah 
Fatihah and a few verses of Sirah Baqarah. The method of tafsir was 
explaining the Qur’an by means of the Qur'an itself. 

11. Tafsir Jami‘ by Sayyid Ibrahim Burājardī (alive until 1382). This 
tafsir was written in Farsi in seven volumes. The author benefited from 
various tafsirs and narrated from Tafsir ‘Ayashi, Tafsir Qumi, and Tafsir 
Imam Hasan ‘Askari (a). He used the traditional method. 

12. Mawahib al-Rabman fi Tafsir al-Qur’an by Sayyid Murtada 
Mūsawī, famously known as Mustanbit Gharawi (d.1391). This tafsir 
comments upon the last thirtieth section of the Ourān in one 
volume. It specializes in mysticism and philosophy. 

13. Tafsir al-Qur’an al-Karim by Sayyid Mustafa Khumayni 
(d.1397), the elder son of Imam Khomeini, the founder of the Islamic 
Republic. This tafsir was written in „Arabic in five volumes. It 
commentated on verses up until the 25" verse of Sirah Baqarah. The 
author mentioned all of the discussions that were related to the 
verses. These discussions included principles of jurisprudence, 
grammar, etymology, astrology, jurisprudence, philosophy, 
mysticism, ethics, social issues, and history. 

14. Hujjah al-Tafasir wa Balagh al-Aksir by Sayyid "Abd al-Hujjat 
Balaghi (d.1399). This tafsir was written in Farsi in ten volumes. The 
author wrote about introductory issues in the first two volumes, such 
as the history of prophets and the cities of Makkah and Medina. 
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The most important Sunni tafsirs of the fourteenth 
century 

1. Fi Zilal al-Qur'an 

Author: Sayyid Qutb 

Death: 1386 

Language: Arabic 

Method: Social and scientific 

Size: Six volumes 

The author, Sayyid Qutb (d.1386) was an Egyptian intellectual 
and revolutionary. He was a Sunni who followed Asharite theology. 
This tafsir was written in Arabic and commentated upon the entire 
Qur'àn. The author considers the foundation of the tafsir to be 
living in the shade of the Quran. In this tafsir, particular 
importance is given to social issues. The author also mentioned 
issues concerning war, changes in Islamic society, and the Ourānic 
invitation to Islamic unity due to his anti-imperialistic ideology and 
desire to confront the injustices of the world. 

The tafsir has a short introduction which mentions valuable 
Qur'ànic instructions on how to reach salvation, the problems with 
the contemporary age, and the negative conditions of disbelievers. 
The author did not mention points regarding recitation, etymology, 
grammar, theology, and jurisprudence. Likewise, he refrained from 
mentioning Isra'iliyat traditions. He would clarify the environment 
of each chapter and the verses within followed with explanation. 


2. Al-Manar (Tafsir al-Qur'an al-Karim) 
Author: Shaykh Muhammad 'Abduh and Sayyid Rashid Rida 

Death: 1323 (Muhammad ‘Abduh) and 1354 (Rashid Rida) 

Language: Arabic 

Method: Social and scientific 

Size: Twelve volumes 

The author of this tafsir was originally Shaykh Muhammad 
"Abduh (d.1323), the Egyptian mufti and famous social reformer. He 
lived at the same time as Sayyid Jamal al-Din Asadabadi. He 
commentated from the beginning of the Qur'àn up until the 126^ 
verse of Sirah Nisa’ and his student Rashid Rida (d.1354) continued 
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the commentary up until the 52™ verse of Sirah Yüsuf before he 
passed away. The last part of the commentary of the 52" verse reads: 


MN g Laadi al y ols p Gs pili Lda Sle eus V lā y UL ail wor 


“The commentary upon the twelfth thirtieth was completed in the 
last tenth of Muharram, 1354. It was started in Safar of 1353. I ask 
Allah for the ability to complete the entire tafsir in a manner which 
He would be pleased. Praise is due to Him.” 

This tafsir commentated upon the Qur'àn using a new method 
which was suitable to the social needs of society. The author also 
gave importance to scientific principles. He discussed both 
narrative and rational issues and summarized discussions of Arabic 
literature. The author explained the dimension of guidance found 
in the Qur'àn. At the beginning of his tafsir, he described what the 
needs of Muslims were. 

He finished the 12" thirtieth in Muharram, 1354 and passed away 
in the same year. 

Shaykh Muhammad ‘Abduh taught his tafsir in the Al-Azhar 
University for six years. Rashid Rida wrote whatever he heard his 
professor say and then held discussions with him. These 
discussions were printed in the Al-Manar Magazine. He was a 
great religious authority and a free-thinker who pondered over 
the problems that Muslims were facing. He was opposed to the 
foreign occupation of Muslim lands and fought relentlessly 
against imperialism. 

The author tried to correlate religion with the contemporary 
world. But, the importance that he gave to modern science and 
modern thought caused him to write a tafsir based on personal 
opinion. An example of this is that he accepts the reality of the 
jinn, but explained them as invisible microscopic entities that 
can never be seen.' Another example is that the term flocks of 
birds (ababil) which attacked the army of Abraha was explained 
as a form of skin disease. 


1. Al-Manār, v.3, p.96. 
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3. Mahasin al-Ta’wil 
Author: Jamal al-Din Muhammad Qasimi 

Death: 1332 

Language: Arabic 

Specialization: Social 

Size: Seventeen volumes 

The author, Muhammad Jamal al-Din ibn Muhammad Sa‘id ibn 
Qasim Hallāg, famously known as Qasimi (d.1332) was a religious 
leader in Syria. He was born and died in Damascus. He was one of 
the leaders of the anti-imperialist movement in Damascus. Qàsimi 
wrote many books including Mahāsin al-Ta’wil in seventeen 
volumes.’ He was a student of Shaykh Muhammad ‘Abduh. 

The method of tafsir which he used, giving importance to social 
issues, was by combining narrative and rational sciences as well as 
presenting the opinions of former and contemporary scholars. He 
paid special attention to science because he believed that the Qur’an 
included of all fields of knowledge. He held that the Ourān 
discussed all sciences either clearly or abstractly. 

The first volume of the tafsir is an introduction which includes the 
principles of tafsir and issues dealt with in the Qur'ànic sciences. He 
discussed the points raised in the introduction to Tafsir a-Manár. The 
tafsir is one of the entire Qur'àn. He normally narrated from Ibn 
Kathir, Ibn Qayyim, Ibn Hazm, and Ibn Taymiyah. Likewise, he would 
narrate from Tafsir Tabari, Kashshaf, and Tafsir Kabir by Fakhr Rāzī. 


4. Tafsir al-Muraghi 
Author: Ahmad Mustafa Muraghi 

Death: 1371 

Language: Arabic 

Specialization: Social 

Size: Ten volumes 

Ahmad Mustafa Murāghī (d.1371) was another student of Shaykh 
Muhammad ‘Abduh. This tafsīr is divided into thirty parts and 
discusses contemporary social issues in great detail. He observed the 


1. This Tafsir was also printed in eight volumes, the eighth volume being an index. 
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principles of tafsir and refrained from using difficult specialized 
terminology. Rather, he used simple language. He wrote: 
O32 bel p> a ah lt 5 I gi PAS Tyg dal Las and Lia jl 
ib ort lia y ili pati co Lot KS fs ogee y SU I choo! 
Cnt lia ad 
“The people of this age desire simple language so that they can 
understand the meaning of what is being said without having to 
ponder deeply over it...I wrote in the form of the present age; this is 
what drove me to write this tafsīr.”! 

His introduction discusses the stages of commentators of the 
Qur'àn, the necessity of accepting the 'Uthmani codex, the method 
of tafsir that he used, and a bibliography. He wrote about his method 
of tafsir saying: "After presenting a verse, I will explain the 
terminology used in the verse, the general meaning of the verse, and 
the circumstances of the revelation of the verse. But I have not used 
any specialized grammatical terminology. I also mentioned the issues 
suitable for the contemporary world which are in congruence with 
the tastes of the modern reader. This is the foundation of the tafsir.”” 


Bibliography of Tafsir Muraghi 
The author names thirty sources in his introduction which he used 
for writing the tafsir? He mentioned seventeen tafsīrs including 
Tafsir Tabari, Kashshaf, Baydáwi, Tafsir Kabir by Fakhr Razi, Tafsir 
Baghūwī, Tafsir Ibn Kathir, Bahr al-Mubit by Andalusi, Tafsir al- 
Mandar, and Rah al-Ma'ānī by Alūsī. He used the following books 
about etymology and Arabic grammar: Lisān al-Arab, Qamis al- 
Muhit by Fīrūzābādī, and Asās al-Balāghah by Zamakhshirī. Some 
other books that he used were: Sirah by Ibn Hisham, a/-Jtigān by 
Suyūtī, and the Mugadamah of Ibn Khaldūn. 

He was a follower of Asharite theology but accepted freewill over 
determinism.‘ 


1. Tafsir Murāghī, v.1, p.19. 
2. Ibid, p.16. 

3. Ibid, pgs.21-22. 

4. Ibid, pgs.35-36 and 46. 
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5. Idwa’ al-Bayan fi Iydāh' al-Our'ān bil-Qur’an 
Author: Muhammad Amin Maliki Shagītī 

Death: 1393 

Language: Arabic 

Method: Explaining the Qur'àn by the Qur'àn 

Size: Six and ten volumes 

This tafsīr is famously known as Jdwa’ al-Bayān fi lydah’ al-Qur’an 
bil-Qur'an. The author, Muhammad Amin ibn Muhammad Mukhtar 
Shagītī was born in 1325 and died in 1393. He was from Mauritania 
and was a follower of Maliki jurisprudence. After his education he 
performed his hajj and became fond of the intellectual thoughts of 
Ibn Taymiyah and Muhammad ibn ‘Abd al-Wahhab. He even 
remained in Saudi Arabia due to this. He was ordered by King ‘Abd 
al" Aziz to teach tafsir in the Prophet’s Mosque. He taught tafsir there 
for thirty years until he passed away in Makkah. 

His most important work was Idwz' al-Bayān. He commentated 
up until Sirah Mujadilah and one of his students, "Atīyah 
Muhammad Salim, completed it. 

The method that he used in tafsir was explaining the Qur'àn by 
means of the Qur'àn, in such a way that he presents a verse and then 
explains its meaning by using other verses. This tafsir has a lengthy 
introduction which explains many issues regarding the Qur'àn. It is a 
useful introduction for research about the method of explaining the 
Ourān using the Qur'àn itself. 


6. Tafsir al-Qur'ani lil-Qur’an al-Karim 
Author: ‘Abd al-Karim Khatib 

Death: 1396; date of publication: 1386 

Language: Arabic 

Method: Explaining the Qur’an by the Qur'an; [jtuhadi 

Size: Sixteen volumes 

‘Abd al-Karim Khatib was a contemporary Egyptian researcher of 
the Our'ān. He was a Sunni and followed Shāfiī jurisprudence. The 
method that he used in this tafsir was an [jtibādī method, but written 
in very simple language. He relied upon the opinions of the classical 
scholars and prophetic traditions. 
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The introduction to this tafsir includes discussions concerning 
the chapters revealed in Makkah and Medina, the number of verses 
found in the Ourān, the number of words and letters within it, as 
well as his motivation behind writing a tafsīr. His motivation was 
that one must ponder upon divine books and only rely upon the 
verses and words of the Qur’an.' He also distanced himself from the 
modern tendency (discussed above), used to view the Ourān as a 
book of science which discusses scientific issues. He discusses the 
issues raised in the Ourān while avoiding convoluted discussions 
about Arabic grammar. 

The tafsir is extremely simple and brief. It only describes the 
verses and sometimes uses verses of the Qur'àn to prove his point. In 
any case, some have considered this tafsir to be an analytical or 
Ijtibādī tafsir whose purpose is to guide mankind.” 


7. Al-Tahrir’ wa al-Tanwir 
Author: Shaykh Muhammad Tahir, famously known as Ibn 'Ashür 

Death: 1393; date of publication: 1380 

Language: Arabic 

Method: Ijtibadi 

Specialization: Social and Arabic literature 

Size: Fifteen volumes in thirty parts 

The author was a famous contemporary jurisprudent who 
followed Maliki jurisprudence and the Asharite theology. He held 
the post of the Maliki Mufti in Tunisia and was considered to be a 
social reformer of his time. He wrote many articles on this topic. He 
was a specialist in Arabic literature and was a member of the Arabic 
Literature Society in Egypt and the Arabic Intellectual Society in 
Damascus. He held the position of a judge for ten years. 

This tafsir is one of the best tafsirs of the contemporary era. The 
method of his tafsīr, which was written in lesson format, was ljtibádi. 
He refrained from narrating weak traditions or Isrā'īlīyāt such as the 
stories of Hārūt and Marat. He commentated on the Qur'an using 
clear logic. The author used Qur'ànic viewpoints to present issues 


1. Tafsir al-Ourān lil-Ourān al-Karim, v.1, p.11. 
2. ‘Abd al-Majīd al-Munsab, Itijāhāt al-Tafsir, p.71. 
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needed by the society, giving special importance to ethical and 
political affairs. He answered the questions raised in the modern 
world by referring back to the Qur’an. He did not forget to mention 
points of Arabic literature and the relationship between the verses as 
well as the purposes of the chapters in the Qur'àn. 

The practical method that the author used was that he would first 
mention the name of the chapter and then its merits, its order in 
revelation, the purpose behind the chapter, and the subject-matter of 
the chapter. Then he would comment upon each verse. 

The author stated that one of the most important goals of the 
tafsir is to explain the miraculous nature of the Qur'àn, points of 
Arabic literature, and the relationship between the verses of the 
Ourān.' He named the tafsir a/-Tahrir al-Ma‘na al-Sadid wa Tanwir 
al-‘Aql al-Jadid min Tafsir al-Kitāb al-Majid. The name al-Tabrir’ wa al- 
Tanwir was taken from this. The introduction to this tafsir has ten 
valuable sections on issues pertaining to Qur'ànic science. The issues 
dealt with are: tafsir and Tail, the necessary fields that one must 
know for tafsir, the correctness of tafsir without using textual 
evidences and tafsir based on personal opinion, the goals of 
commentators of the Qur'àn in tafsir, circumstances of revelation, 
recitation, Qur'ànic stories, the name of the Ourān, verses and 
chapters and their order, the various meanings of Qur'ànic sentences, 
and the miraculous nature of the Qur'àn. 

The method of tafsir that the author used was the /jtihādī 
method. He would prove his points by using verses, traditions, and 
rational analysis. He also gave special attention to etymology and 
points of Arabic literature. 

Since science was important in his era he gave importance to it. 
For instance, he discussed the issue of the creation of the heavens and 
the earth after mentioning the verse: 
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*..then He turned to the heaven, and fashioned it into seven 
heavens, and He has knowledge of all things."? Then he presented a 


1. Al-Tahrir wa al-Tanwir, v.1, p.15. 
2. Quran, 2:29. 
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detailed discussion of the term ‘then’ (thumma) where he narrated the 
opinions of the companions and the Successors to the companions. 
He then listed various opinions leading to a combination of verses 
and astrological opinions. This combination lead to a discussion 
about whether the heavens where created first or the earth. He 
accepted the notion that the heavens where created first and that the 
earth was separated from other planets.’ 

He briefly discussed jurisprudential issues under the verses 
regarding Islamic law, proving the opinions that he reached through 
Ijtibád. He attempts to support Asharite ideology in theological 
discussions, although he sometimes presents his own views which are 
at variance with that school of thought. An example of this is that he 
does not consider the opinions of Asharite scholars to be sufficient 
in regards to seeing Allah; he criticizes them. But, at the end of the 
discussion, he considers it obligatory to believe in seeing Allah 
because the scholars permitted it 

This tafsir was influenced by Ta/fsīr Kashshaf, al-Muharrar al-Wajīz, 
Tafsir Kabir, and Rah al-Ma ānī. But, in regards to the relationships 
between the chapters, he was influenced by Tafsir Kabir by Fakhr Razi 
and Tafsir Nazm al-Darrār fi Tanāsub al-Ayat wa al-Suwir by Burhan 
al-Din Baqa’i. 


8. Zahrah al-Tafasir 
Author: Muhammad Abt Zahrah 

Death: 1394 

Language: Arabic 

Method: Ljtihadi 

Specialization: Social 

Size: Ten volumes 

The author was an Islamic scholar and a Sunni commentator of the 
Ourān. He wrote more than forty books. The last verse that he 
commentated on was the 73” verse of Sürah Naml. He passed away while 
he was commentating on this verse. The author wrote many intellectual 
and social articles in his lifetime, which were widely published. 


1. Al-Tahrir wa al-Tanwir, v.1, p.385. 
2. Ibid, v.7, p.415. 
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This tafsir is extremely organized and each verse is mentioned 
under a specific title clarifying its subject-matter. Then, he uses 
reasoning and organized pieces of evidence to prove his points. This 
tafsir presents its material in a simple language divided into 
categories. The author emphasizes social guidance and progression, 
and therefore, mentions issues needed by society. 


Other Sunni tafsirs of the fourteenth century 
Some other tafsirs written by Sunni scholars are: 

l. Tafsir Marrah Labid (Tafsir Niwwi) by Shaykh Muhammad ibn 
‘Umar Nūwwī Hawi (d.1316). This tafsir has also been called a/-Tafsīr 
al-Munir ka-Mu'ālim al-Tanzīl a-Mufassir ‘an Wujth Mabāsan al- 
Ta weil. The author was a follower of Shāfiī jurisprudence and the 
Asharite theology. He was also considered a mystic. He wrote many 
books and passed away in Makkah. The author used Futabat 
Makkiyah by Muhi al-Din ‘Arabi in his tafsir. But, the tafsir mainly 
comments upon the apparent meanings of the verses and relies upon 
linguistic principles. 

2. Al-Tafsir al-Farid lil.Ourān al-Majid by Muhammad ‘Abd al- 
Mun‘im al-Jamāl (d.1374). This tafsir was written in Arabic in four 
volumes. The author tries to combine religion with science. Special 
attention was given to traditions and etymology in this tafsir. 

3. ALAklīl ‘ala Madārik al-Tanzil by Muhammad ‘Abd al- 
Haggullah Abadi (d.1333) He was a follower of Hanafi 
jurisprudence and the Asharite theology. This tafsir was written in 
Arabic in seven volumes with a specialization in Arabic literature. 
In reality, it is a summarized version of Tafsir Kashshaf by 
Zamakhshiri with the addition of discussions regarding Arabic 
literature and the opinions of specialists in Arabic syntax. It also 
discusses the issue of varying recitations. 

4. Taysir al-Karim al-Rahman fi Tafsir Kalam al-Mannan by ‘Abd 
al-Rahman ibn Nasir al-Sa‘di (d.1376). He was a Sunni; a follower of 
Hanafi jurisprudence. This tafsir was also written in seven volumes 
in Damascus. It was printed in 1365. It was written in a traditional 
method in extremely simple language. It also explains the meaning of 
the verses, the terms used therein, and the opinions of elder scholars. 


14 
Tafsir in the Modern Age (Fifteenth Century) 


Objectives of this chapter: |. Familiarity with contemporary tafsir and 
its characteristics. 2. Familiarity with the tafsirs written during the 
modern era and the new methods applied to tafsir therein. 


Contemporary tafsir 

Contemporary tafsir engages with cultural, political, ideological, and 
scientific issues and the effects that they have on our understanding of 
the Ourān. Commentators of the Qur'an in this vein present the 
Qur'ànic viewpoint on current social issues and attempt to answer the 
problems raised in the contemporary world through tafsir, leading to 
previously unrealized meanings in Qur’anic verses being uncovered. 

Dr. Iffat Sharqawi writes about contemporary tafsir: 
“Contemporary tafsir is a new method in presenting ideology; it is in 
congruence with modern Muslim thought and modern Muslim life. 
The contemporary commentator of the Our'ān does not answer 
issues in a classical or ancient method; he does not delve into 
classical theological debates.”” 

Sayyid Ayyāzī wrote: “Contemporary tafsīr is a new method in 
presenting ideology where the commentator of the Qur’an describes 
the Our'ānic message in accordance to his knowledge and his 
assessment of the society’s needs." 

Others consider the change in religious heritage and the new 
approach to culture — in accordance to the needs of the society — to be 


1. Muhamamd Hadi M‘arifat, al-Tafsīr wa al-Mufassirūn fi Thawbah al-Qashib, v.2, p.440. 
2. ‘Iffat Sharqàwi, al-Fikr al-Dini fi Mawajihah al-'Asr, p.432. 
3. Sayyid Muhammad Ali Ayāzī, Quran wa Tafsir 'Asri, p.29. 
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the most important characteristic of contemporary tafsir! For this 


reason, presenting Qur'ànic material in congruence with contemporary 
needs, in a new method, and answering modern problems are the most 
important characteristics of contemporary tafsir. There is no change in 
the apparent formation of the tafsir — something that is praised on its 
own merit — but contemporary tafsir gives importance to clarifying the 
Qur'àn's stance in relation to social and cultural changes. In this case 
the needs of any age and the values of the Islamic society are clarified 
under the shadow of Our'ānic statements.” 


Characteristics of contemporary tafsir 
The last two centuries (fourteenth and fifteenth) that make up the 
modern era have many commonalities with one another. Tafsir in 
the fourteenth century was influenced by the advancement of science, 
a decline in spirituality, the spreading of materialism, and large-scale 
attacks of imperialists upon Islam. Nevertheless, it also benefitted a 
great deal from the foundations of tafsir laid by the classical scholars. 
The opinions of Dhahabi and Ayatullah Ma'rifat regarding the most 
important characteristics of tafsir in the fourteenth century have 
already been mentioned. Those features shared between tafsir during 
the last two centuries can be summarized as: 

1. Answering the problems and intellectual needs of the 
present century. 

2. Importance given to intellectual reasoning in tafsir. 

3. Importance given to guidance and spiritual training. 

4. Importance given to social issues. 

5. Jihad movements. 

6. Emphasis given to the unification of Qur'ànic issues. 

7. Emphasis given to the unification of issues pertaining to each 
chapter. 

8. The defects of contemporary tafsir. 

9. Subject-wise tafsir. 

10. Structured tafsir. 

Each one of these characteristics 1s further defined as follows: 


1. Hasan Hanafi, al-Turath wa al-Tajdid, pgs.11-13. 
2. Ibid, p.70. 
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1. Answering contemporary problems 

The main priority of contemporary tafsīr is presenting the Qur'ànic 
viewpoint regarding social changes and addressing contemporary 
issues. Many religious problems have struck the man of our age 
which cannot be answered by irreligious ideology or by religions 
other than Islam; problems regarding human rights, free-thinking, 
freedom of speech, women’s rights, feminism, the relationship 
between religion and government, secularism, the rights of 
minorities, and international relations. If Islam is to continue to 
guide mankind, it must provide answers to these issues. The 
commentators of the Qur’an are able to play an important role in 
answering these various questions by clarifying the Qur'ànic position 
on them and at the same time providing an intellectual and religious 
reference point for those who have the necessary amount of ability 
and faith. The Shia tafsirs that answer contemporary problems are 
Tafsir al.-Mīzān by "Allāmah Tabataba’l, Tafsir Nemüneb by Makarim 
Shirazi, a/-Kāshif by Muhammad Jawad Mughniyah, and, to a certain 
extent, Tafsir al-Furqan by Dr. Sadiqi. Sunni tafsirs in this regard are 
Tafsir al-Munir by Wahabah Zahili, Tafsir Shi'rāwī by Muhammad 
Mutawali Shi‘rawi, and Tafsir al-Hadith by ‘Izzat Darūzah. 


2. Intellectual reasoning in tafsir 

One of the most important points of tafsir in the fifteenth century 1s 
the importance that it gives to intellectual reasoning. Islam, and 
especially the Ourān, has praised scholars and intellect. The philosophy 
behind people being in hell is considered to be the fact that they 
refrained from using their intellect, as is alluded to in the verse: 
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*Had we listened or applied reason, we would not have been among 
inmates of the Blaze." 

There are various opinions as to what intellectual reasoning in 


tafsir means: 
A. Intellectual reasoning: this means that religious issues are 
presented in accordance with intellectual and logical arguments. 


1. Quran, 67:10. 
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Ayatullah Jawadi Amuli writes: "What is meant by the intellect here 
is intellectual reasoning which is protected from fallacy, delusion, 
and imagination. Rather, it is an intellect which establishes the 
existence of the Creator of the Universe, His attributes, and His 
names by using its own principles and standard sciences.”' 

Presenting this form of argument answers the claims of those who 
state that intellectual reasoning is absent in the Qur'àn. Tafsir Tasnim 
by Ayatullah Jawādī, a/-Mīzān by ‘Allamah Tabataba’i, and Nemzneb 
are tafsirs which apply such reasoning. 

B. Innate intelligence: some scholars believe that Qur'ànic 
viewpoints are in congruence with the conclusions rational people. 
Ayatullah Makarim writes: "Tafsir using intellectual reasoning means 
that one uses clear intellectual evidence that is accepted by all 
rational beings to help him understand the meanings of the terms 
and sentences used in the Qur'àn and traditions. An example of this 
can be seen in the verse: 

bral SS dtu 
*,..the hand of Allah is above their hands.” 

Here, the intellect states that Allah’s hand does not mean a body 
part that includes five fingers. The reason for this is that Allah does 
not have a body...rather, what is meant is divine power which is 
above all other powers.”* 

This is why many contemporary commentators of the Qur’an 
reject many theological and philosophical issues (for instance, 
predestination). Despite the fact that they follow 'Asharite theology, 
even contemporary Sunni commentators of the Ourān, such as 
Shi‘rawi, Muraghi, and Wahabah Zahili reject predestination using 
the verses of the Qur'àn. 

C. The Qur'àn does not contradict science: the Qur'àn, being a 
book of intellectual reasoning, means that it does not contradict 
science in the general sense (including all intellectual fields). Clear 
proofs are used in theological debates and answers to new problems 
in these intellectual tafsirs are given. The clarification of issues such 


1. ‘Abdullah Jawadi Amuli, Tasnim, v.1, pgs.169-170. 
2. Quràn, 48:10. 
3. Nasir Makarim Shirazi, Tafsir bih Ray, p.38. 
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as freedom of thought and speech, women’s rights, and the hijab are 
presented in this form.' This meaning corresponds to the theory that 
that intellectual and Zjtibadi tafsīr hold the same meaning. It states 
that a commentator of the Ourān uses various intellectual 
arguments and scriptural evidence to establish his claim and reject or 
criticize the opinions of others. 

Ayatullah Ma‘rifat writes: "Ijtibadi tafsir relies upon intellectual 
reasoning more than it does scriptural evidence. The criterion for 
criticism and refinement is a nurtured intellect and correct reasoning," 


3. Importance given to guidance and spiritual training 
The Qur’an is a book of guidance: 


lā SX 


"guidance to mankind." It articulated the permanent path to 
salvation.’ Allah's goal in sending the Qur'àn is guidance, spiritual 
training, and salvation for mankind. The commentator of the 
Qur'àn must also strive to secure this divine goal and save mankind, 
especially the contemporary man, from spiritual disaster and pain. 
This is one of the principle duties of a commentator. 

In the earlier tafsirs, importance given to guidance and spiritual 
training might have only been found in some of the mystically-oriented 
commentaries. But in the contemporary era most of the commentators 
of the Qur'àn give importance to this issue due to the spread of 
desolation and social disorder. They exert their utmost effort in order to 
guide society and use Ourānic terminology to spiritually train 
mankind. The following Shia tafsirs can be mentioned along these lines: 
al-Mīzān, Nemūneh, Man Hada al-Qur'àn and its Farsi translation called 
Tafsir Hedāyat by Sayyid Muhammad Taqi Mudarrasi, Tafsir Rawshan by 
Hasan Mustafawi, and Tafsir Asān by Muhammad Jawad Najafi. The 
Sunni tafsirs Tafsir al-Munir by Wahabah Zahili, Tafir Shi‘rawi, Tafsir 
Aysar al-Tafasir by Abū Bakr Jazā'irī, and Zahrah al-Tafasir by 
Muhammad Abū Zahrah are worthy of being mentioned. 


1. Margot Badran, Encyclopedia of the Quran, v.2, article about feminism. . 

2. Muhammad Hadi Ma‘rifat, al-Tafsir wa al-Mufassirūn fi Thawbah al-Qashib, v.2, p.394. 
3. Quran, 2:185. 

4. Quran, 16:9. 
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4. Importance given to social issues 

One of the characteristics of contemporary tafsir which started in the 
fourteenth century is commentating upon the Qur’an while keeping 
social needs in mind. Commentators of the Ourān of this time did not 
limit themselves to narrating material from earlier authorities based 
solely upon traditions, the opinions of the Companions and the 
Successors, and points of Arabic literature. Rather they presented 
discussions that were appropriate for the needs of modern society; they 
used Qur'ànic teachings to solve contemporary social problems and 
presented religion in a new form applicable to the contemporary world. 

The information provided through this specialization is taken 
from the Qur'àn in an interesting method which brings one, 
especially the youth, closer to the Ourān. They correlate existing 
knowledge and social customs with the Qur'an. 

The commentator of the Qur'àn is influenced by the needs of 
the society which presents the possibility of other methods or 
customary ideologies to be condemned and only the viewpoints 
that are in congruence with the contemporary society to be 
accepted. The merits of this specialization are that the commentator 
of the Qur'àn distances himself from superstitions and opinions 
which cannot be accepted by the normal man. Instead, he mentions 
rational viewpoints that can be accepted by all and the scientific 
miracles that are found in the Qur'àn. They prove that the Qur'àn 
can be applied to all ages and opens the doors of salvation. The 
commentators of the Qur'àn are able to change the existent culture 
through this method.! 

Therefore, there are three characteristics of a tafsir which gives 
importance to social issues; the social specialization in tafsir: 

l. An answer to the contemporary individual and social needs 
(for instance, the needs of youth, families, and the government). 

2. An answer to contemporary problems (for instance the Our'ān's 
stance on feminism, free speech, human rights, and apostasy). 

3. Importance given to the scientific aspect of the Qur'àn and 
correlating it with scientific principles. 


1. Husayn 'Alawi Mehr, Rawashha wa Garāyishhā Tafsiri, p.343. 
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5. Jihad movements 

Islamic scholars, especially commentators of the Qur'àn, have given 
importance to the verses of the Qur'àn which deal with jihad. The 
reasons behind this are the political movements of the contemporary 
era (for instance, the Islamic Revolution in Iran and other Islamic 
movements in various Islamic nations). Scholars such as 'Allamah 
Muhammad Jawad Mughniyah in Tafsir al-Kashif wa al-Mubin 
correlate many of the verses regarding jihad with the fight against the 
Zionists and imperialists in the modern age. 


6. Emphasis given to the unification of Qur’anic issues 
Some classical scholars (such as the late Tabarisi, the author cf 
Tafsir Majma' al-Bayān) claimed that the Qur'àn is a collection 
of segments. These segments are related to each other, providing 
a relationship between the chapters of the Qur'àn. It has been 
narrated from Ibn ‘Arabi that the relationship the verses of the 
Qur'àn have with each other is similar to the parts of a single 
word which has an organized and expansive meaning.! Shaykh 
Mahmüd Shaltüt writes: "Everything in the Qur'àn is unified 
and not able to be separated. One cannot take some verses and 
leave others.” 

Likewise, Shaykh Muhammad ‘Abduh emphasizes this point in 
Tafsir al-Manār* 

‘Allamah Tabataba’i writes after the verse: 

hd ps od fy Les SUES GES 


*...4 Book, whose signs have been made definitive and then 
elaborated, from One [who is] all-wise, all-aware,”* that the concept 
of tawhid, which is the cornerstone of religion, is the unifying factor 
of all of the chapters of the Qur'àn. The explanation of this has been 
given under various subjects in various chapters. All Qur’anic 
teachings stem from that principle. 


1. Jalal al-Din Sīyūtī, al-Itigān, v.2, p.108. 

2. Shaykh Mahmūd Shaltūt, al-Islam, al-‘Aqidah al-Shar‘iah, p.487. 
3. Al-Manar, v.1, p.416. 

4. Quran, 11:1. 

5. Sayyid Muhammad Husayn Tabātabā'ī, al-Mizan, v.10, p.135. 
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7. Emphasis given to the unification of issues pertaining to 
each chapter 

The purpose of each chapter and the relationship that the verses of each 
chapter have with each other is another subject that is emphasized in 
contemporary tafsirs. The leading works written from this perspective 
are alLMizan, Nemūneh, al-Manar, and al-Tabrir wa al-Tanwir. 


8. The defects of contemporary tafsir 
There are two main defects in contemporary tafsirs: 

1. Working only on the apparent aspect of tafsir. 

2. An overly-apologetic approach vis-a-vis modern science 

Some tafsirs, although written by modern authors, only look at 
the exoteric meanings of the verses. They were faced with changes in 
society and its needs, but only changed the form of their tafsir; they 
changed the wording or sufficed with the purely traditional method 
of merely listing opinions (such as Qatadah, Sudday, and ‘Akramah) 
but they did not delve into the depths of the meanings of the verses 
and the rational needs of the society. 

The progression of science and innovation in intellectual and 
religious discussions caused some commentators of the Ourān to 
become extremely apologetic. They felt unable to confront new 
intellectual trends and ideas, and thus, tried to provide explanations of 
the verses by reading scientific issues into them (for instance, explaining 
jinn as microscopic elements or flocks [of birds] as a skin disease). They 
would incorrectly explain supernatural elements in the Ourān, such as 
angels and prophetic miracles, in such a way that the explanation they 
reached was completely incongruent with the text of the Qur’an itself. 


9. Subject-wise tafsir 

Another characteristic of contemporary tafsir is the development of 
tafsir that is arranged by subject. The famous meaning of the term 
tafsir, which has been used for over fourteen centuries, is tafsir of the 
verses in the order that they are found in the Qur'àn. In the past, the 
term subject-wise tafsir was very rare. It seems as if the term subject- 
wise tafsir is a new term which is applied to some contemporary 
tafsirs. There are two viewpoints regarding the previous existence of 
this category of tafsir: 
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1. This form of tafsir was used very seldomly in previous tafsirs, but 
examples of the contemporary movement can be found in the past. 

2. Subject-wise tafsir is a new term and searching for its historical 
origins is futile. 

It seems as if the first opinion is correct because a subject-wise 
tafsir is one which collects similar verses about one subject and then 
discusses them. In other words, various verses of the Qur'àn which 
were revealed at different times in different situations but are about a 
certain subject are compiled and then the Qur'ànic viewpoint about 
that subject is clarified.! This is a method that has a long history. 

Defining subject-wise tafsir in this way shows that it has a long 
history in the texts of previous tafsirs. It started with the writing of 
tafsirs about the verses of religious law which dates back to the 
second century, for instance in Abkam al-Qur’an by Muhammad ibn 
Sā'ib Kalbi (d.146). 


Categories of Subject-Wise Tafsir 
There are two categories of subject-wise tafsir: 

1. Independent subject-wise tafsir: This tafsir only discusses one 
independent subject of the Qur'àn at a time, for instance it discusses 
the hereafter, infallibility, mankind, angels, or theology. 

Some singular subject wise tafsirs are: 

A. Nabüwat dar Ourān by Makarim Shirazi (Payām Qur'an). 

B. Imamah dar Qur'an by Makarim Shirazi (Payám Qur'an). 

C. Hukümat dar Our'ān by Makārim Shirazi (Payām Qur'an). 

D. Akhlag dar Our'ān by Ayatullah Misbah Yazdi. 

2. Interdependent subject-wise tafsir: in this category, two related 
subjects, for instance, faith and righteous deeds, are examined and 
the verses regarding them are placed next to each other clarifying 
various dimensions of Qur'ànic teachings. 

Some of interdependent subject-wise tafsirs are: 

-Tawhid wa Shirk dar Qur'an by Ja'far Subhānī 

- Jami'ab wa Tārīkh az Didgah Qur'an by Misbah Yazdi 

- Afarinish wa Rastākhīz by Shīnīyāmālīnū 


I. Nasir Makārim Shirazi, Payām Quran, v.l, p.9; Ja‘far Subhānī, Mafahim al- 
Quran, v.l,p.ll. 
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- Agház wa Anjam Jahan by Muhammad Amin Radawī 

The most famous subject-wise tafsirs are: 

- Payām Qur'an, written by Ayatullah Nasir Makārim Shirazi, 
with co-authors, in ten volumes 

- Manshūr Jawid Ourān, written by Ayatullah Ja'far Subhānī in 
twelve volumes 

- Tafsir Mawda‘i Qur'an Majid, written by Ayatullah Jawadi Amulī 
in fourteen volumes 

- Ma‘arif Qur'an, written by Muhammad Tagī Misbah Yazdi in 
three volumes 

- Tafsir al- Mawdū'ī lil.Our'ān al-Karim, written by Sami‘ ‘Atif al- 
Zayn in twelve volumes 


10. Structured tasfir 

It was stated that one of the characteristics of contemporary tafsir is the 
importance that the commentator of the Qur’an gives to the unified 
subject-matter of the Qur'àn in general and the chapters in specific, the 
relationship between the chapters and the verses of a chapter, the 
purposes of the chapters, and the categories of subject matter of each 
chapter. These issues are presented as theoretical and foundational in 
tafsīrs that are written in order of the verses of the Ourān. But the 
contemporary age has seen a new method of tafsir being developed. This 
method examines a collection of verses of the Qur’an by locating the 
common factor which is present between the verses and identifying the 
axis around which the collection of verses revolves. 

This was performed on a very minor scale in previous tafsirs, but in 
the contemporary age, it is presented independently as a structured tafsir. 
This is not a subject-wise tafsīr where the commentator of the Ourān 
examines a certain topic in the Qur'àn, nor is it a tafsir written in the 
order of the verses of the Qur'àn which starts from the beginning of the 
Qur'àn and finishes at the end. Dr. Mahmüd Bustàni, a contemporary 
Qur'ànic researcher, named this form of tafsīr as a structured tafsir and 
wrote a tafsir in this form called alLMinhdj a-Baná't lil-Qur’an al-Karim. 
His tafsir was written in five volumes. 

Structured tafsir can be simply defined as looking through a 
chapter of the Qur'àn and deriving its goal through the usage of 
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certain terms. Therefore, one chapter of the Qur'àn uses terms which 
relate to each other in subject matter and usage.! 

The commentator of the Quran tries to find the main principle 
that related verses revolve around. The philosophy of many issues 
would be answered through this method. The organization of the 
Qur'àn into 114 chapters and why each chapter discusses one main 
subject is discussed. Sometimes one sees the same topic being 
discussed in another chapter but the tone varies. For instance, the 
question 1s asked as to why the Prophet ordered a particular verse to 
be placed in a particular chapter. 

An example of this form of tafsir is found in the examination of 
Sürah Maryam. The segments of verses have a common principle: 
mercy (rahmah): 


qu $5 uie dj e25 3» 
"[This is] an account of your Lord's mercy on His servant, Zechariah.”” 
4... 1255 peli ET dao; 


“and so that We may make him a sign for mankind and a mercy 
from Us...”° — in relation to Jesus (‘a). 


41525 S. CR 
“And We gave them out of Our mercy...”* — in relation to Abraham, 
Isaac, and Jacob. 


4.5506 26125 S, dU; 
“And We gave him out of Our mercy his brother Aaron, a prophet. 
— in relation to Moses and Aaron. 


ui e 3 Obs visi BLD 


..I seek the e protection of the All-beneficent from you, should you 
be are 


ho AMES BD 


1. Mahmūd Bustānī, al-Minhāj al-Bana’t fi al-Tafsīr, p.13. 
2. Ourān, 19:2. 

3. Ourān, 19:21. 

4. Ourān, 19:50. 

5. Quran, 19:53. 

6. Ourān, 19:18. 
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“Indeed I have vowed a fast for the All-merciful..."! 


RPM EU ule 15 tp 
“_.. When the signs of the All-merciful were recited to them.. m 
gee YAN 365 E gE co p 


“Gardens of Eden promised by the All-merciful to His servants... 


te ADI p alc 
*... whichever of them was more defiant to Hir d» merciful.”* 
Ui; BAN AGH AE tay 
“_..We shall gather the Godwary toward the Ma on mounts." 
QUE GAN Se EI uy 
*,..except for him who has taken a covenant with iie ase s e 
5; SA sán jó; 
“They say, ‘The All-merciful has taken a son!" 
Kg AN GES SID 
“That they should ascribe a son to the All-merciful!”® 


: 


45 īsā di JK go ag 
“It does not behoove the All-merciful to take a son.”” M 
ALE AN A My 
“but he comes to the All-merciful as a servant." '? 
OSA 


*...the All-merciful will endear them [to His creation].”"’ 


1. Quran, 19:26. 
2. Quran, 19:58. 
3. Quran, 19:61. 
4. Quran, 19:69. 
5. Quran, 19:85. 
6. Quran, 19:87. 
7. Quran, 19:88. 
8. Quran, 19:91. 
9. Quran, 19:92. 
10. Quran, 19:93. 
11. Quran, 19:96. 
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The term ‘mercy’ has been used repetitively throughout the chapter 
for huge personalities such as Zechariah, Jesus, Abraham, Isaac, Jacob, 
Moses, and Aaron. Likewise, the term the all-merciful, which is a 
designated name of the Lord, has been used repetitively in this chapter. 


The most famous Shia tafsirs of the fifteenth century 
1. Tafsir al-Mizan 
Author: ‘Allamah Sayyid Muhammad Husayn Tabātabā'ī 

Death: 1402 

Language: Arabic 

Method: Ijtihādī and explaining the Qur’an by the Qur’an 

Size: Twenty volumes 

‘Allamah Tabātabā'ī came from a religious family who were 
decedents of the Prophet and famously known as Qadi. His family 
descends from Imam Hasan ibn Ali ibn Abi Talib.’ He was a prominent 
Shia scholar in the contemporary era. He was a jurist, a philosopher, a 
mystic, and one of the most prominent commentators of the Qur’an. In 
addition, he was well-versed in other fields such as mathematics, 
calligraphy and architecture. He wrote books in various fields, including 
the principles of jurisprudence, philosophy, ethics, mysticism, politics, 
theology, and tafsir? Without a doubt, Tafsir al-Mīzān is one of his 
most important works. This tafsir holds a special station amongst the 
tafsirs of the Islamic world. There are very few tafsirs like it and it is a 
source of pride for the Shia school of thought. 

Demand called for a change in tafsir which would answer the 
needs of the contemporary world and mention the opinions of the 
previous scholars. The method of tafsir has not changed much since 
the time of Tabarī and Tibyān by Shaykh Tūsī. In the fourteenth 
century, new tafsirs such as Al-Manar, were different than traditional 
tafsirs in how they approached the issues dealt with in the Qur'an 
but they were still lacking in a number of ways. Tafsir al-Mizan used 
an innovative new method and was unprecedented in the strength of 
its reasoning. One of the most important characteristics of A-Mizan 


I. Kazim Wirdī, Mu‘jam al-Alqab fi Ma'rifah al-Asru al-Ansāb, narrated by Ali 
Awsi, Rawash ‘Allamah Tabātabā'ī dar al-Mīzān, p.60. 
2. Ibid; Sayyid Muhammad Husayn Husayni Tehrani Mehr Tābān. 
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is the method of explaining the verses of the Qur'àn by using other 
verses of the Qur'àn. In addition to this, he used Zjtibád while 
examining and criticizing other viewpoints, establishing his own 
with strong evidence. 

‘Allamah Tabātabā'ī wrote a book about Qur'ànic research called 
Qur'an dar Islam. Some of his viewpoints about Qur'anic sciences are 
mentioned therein. 


The Translation of Tafsir al-Mizan 

This tafsir was translated into Farsi twice. One of the translations was 
a summarized translation (five volumes) translated by scholars such 
as Ayatullah Makarim Shirazi, Misbah Yazdi, Gerāmī, and 
Muhammad Jawad Hujjati. Sayyid Muhammad Bāgir Mūsawī 
Hamadānī translated the complete version of the tafsir. In addition 
to Farsi, Tafsir al-Mizan has been translated into English and Urdu. 


Indexes for Al-Mizan 

Many indexes have been written for this tafsir including a subject- 
wise index published by Jami‘ah Mudarasin. Al-Mīzān has another 
index titled Dalī! al-Mizan written by Ilīyās Kalāntarī. He wrote this 
index including names, examples, and subjects in three volumes. The 
book af-Tabātabā 'ī wa Minhajubu ft Tafsīrihi al-Mizan by ‘Ali Awsi 
aids one in finding certain subjects in Al-Mīzān. 


Sources of Al-Mīzān' 
"Allāmah Tabātabā'ī used many sources, especially the viewpoints of 
previous commentators of the Qur’an while presenting his admirable 
opinions. He used many tafsirs, books of traditions, history books, 
biographies, and dictionaries. Only some of them will be mentioned. 
Tafsir sources: He used 23 tafsirs. Some of these tafsirs include: 
Rawayat Mansüb bih Ibn ‘Abbas, Jami‘ al-Bayan by Tabari, Majma“ al- 
Bayan by Tabrisi, Kashshaf by Zamakhshiri, Tafsir Kabir by Fakhr 
Razi, Tafsir Baydawi, Mufradāt by Raghib Isfahani, Durr al-Manthar 
by Suyūtī, al-Burhān by Bahrani, Nar al-Thaqalayn by Hawizi, Rap al- 


1. The majority of the information regarding Tafsir al-Mīzān is taken from the 
book al-Tabātabā'ī wa Minhajuhu fi Tafsirihi al-Mīzān by Awisi. 
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Ma 'ānī by Alūsī, A-LMandr by Shaykh Muhammad ‘Abduh, al- 
Jawahir Tantawi, al.Jāmi" li.Ahkām al.Ourān by Ourtābī, Tafsir Saft, 
Tafsir ‘Ayashi, Tafsir Furāt Kūfī, and Tafsir Qumi.' 

Dictionaries: In most cases A4/Mīzān used Mufradāt by Rāghib 
and Majma‘ al-Bayan by Tabrisi to define Ourānic terms. But, he 
also used Sibáb al-Lughab by Jawhari, Misbab al-Munir by Fiyumi and 
Oāmūs al-Mubit by Firazabadi. 

Books of traditions: Tafsir al-Mizan uses the method of explaining 
the Ourān by means of the Qur'àn. However, this does not mean 
that 'Allamah did not use traditions. The narrations found in Al 
Mīzān are so extensive that Awisī mentions around 100 sources of 
traditions used by 'Allàmah. Some of these sources are: Al-Irskād by 
Shaykh Mufid, /Atijaj by Shaykh Tabrisi, the four Shia books (Kāfi, 
Tahdhib, Istibsár, and Man lā Yabdarubu al-Fagih), the books of 
traditions written by Shaykh Sadüq (/kmal al-Din, I‘tigadat, Amālī, 
Tawhid, Thawab al'Ammāl, Khisāl, ‘Illal a-Sbaraya', Maānī al- 
Akhbar, 'Uyūn al Akhbār), the Sunni books of traditions (Sabīk 
Muslim, Sahih Bukhari, Sunan Abi Dawid, Sunan Tirmidhi, Sunan 
Nisā'ī, and Sunan Baybaqi), and the books of Shaykh Mufid (al 
Ikhtisás, al-Irshad, Amālī, Sharh "Agā'id, and Ghaybah). Likewise, he 
used famous books such as Nahj al-Balaghah and some of its 
commentaries, such as Sharh Ibn Maytham and Sharh Ibn Abi al- 
Hadid, Sabifah Sajjadiyah, Sabifab Imam Rida (a), Ghaybah by 
Nu'màni, Kamil al-Ziyarah, ‘Iddah al-Dāī, Bihar alAnwār by 
‘Allamah Majlisi, Wasā'il al-Shia by Hurr ‘Amuli, Waft by Fayd 
Kashani, and tens of other books of traditions.” 

The scriptures of holy religions: ‘Allamah Tabātabā'ī used the 
Torah, Bible, Avesta, and index of the Bible and the Rasa’il of Pulis 
and Vida from the books of Burhama’1. 

Historical sources: Since the Qur'àn mentions historical events 
and the necessary points of the science of history, "Allāmah used 
more than twenty ancient and contemporary sources. Some of these 
sources are: Tarikh Tabari, Tartkh Ya'gūbi, Sirah Ibn Hisham, Sirah 
Halabi, al-Kamil fi al-Tarikh, al-Bidāyah wa al-Nibayab, Athār al- 


1. Ali Awisi, Rawash Tabātabā'ī dar Tafsir al-Ourān, pgs.78-102. 
2. Ibid, p.116. 
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Bāgīyab, Murūj al-Dhahab Mas‘idi, Millal wa Nihal by Shahristani, 
and Tārīkb Tamadun Islam by the French Gustav Lubon. 

‘Allamah Tabātabāī, in addition to the mentioned sources, 
benefited from other sources as well, including [hya’ ‘Ulim al-Din by 
Abū Hamid Ghazālī, the books of Ibn ‘Arabi, Fajr al-Islam by Ahmad 
Amin, and a number of encyclopedias, magazines, and newspapers.! 


The methods and specializations of Tafsir al-Mizan 
Looking at the procedure in which the verses of the Qur'àn are 
explained in a/-Mizan shows that ‘Allamah used a number of methods: 

A) Explaining the Qur'àn by the Qur'àn: It can be said that al- 
Mizan used a number of key methods and in its tafsir but that the 
principle approach ‘Allamah relied upon was explaining the Our'ān 
by the Ourān. There are many ancient and contemporary tafsīrs, 
such as the tafsirs written by Ibn Taymiyah, Ibn Kathir, Muhammad 
Amin Maliki Shangītī (the author of /dwa’ al-Bayān), and ‘Abd al- 
Karim Khatib (the author of Tafsir al-Qur’ani lil-Qur’an al-Karim), 
which supported this method. But they have not enjoyed the same 
success as Tafsir al-Mizán. In any case, ‘Allamah relied upon this 
method in many situations (for instance the general or detailed 
meanings of an issue, the unconditional or conditional verses, and in 
explaining the meanings of terminology). 

Some have mentioned four cases where the method of explaining 
the Qur'àn by the Qur'àn was used in a/Mīzān: 

1. Using a number of verses to explain the meaning of a verse 
which is not clear. 

2. Obtaining the meaning of the verse when there can be other 
acceptable meanings. 

3. Using other verses to clarify the purpose of the verse. 

4. Using the verses of the Ourān to specify the meaning of a 
term which is used in a number of verses, for instance supplication, 
answering supplications, repentance, /awbid, sustenance, worship, 
and jihad. This category is subject-wise tafsir which will be 
explained later.” 


1. Ibid, third chapter. 
2. Ali Awisi, Rawash ‘Allamah Tabātabā'ī dar al-Mīzān, p.275. 
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B) Traditional method: "Allāmah presents a discussion titled 
"Discussion of Traditions’ after explaining verses in A/-Mīzān. This 
shows the importance that he gave to traditions in explaining the 
Qur'àn. The outlook that he had regarding the traditions was 
analytical; not simply stating them without critique or analysis. 

C) [jtibadi method: It can be said that this tafsir is one of the best 
Ijtihādī tafsirs due to its reasoning in matters of the Ourān, 
traditions, intellect, and even in matters of Arabic literature. 

Likewise, this tafsir draws on key discussions pertaining to 
philosophy, society, science, mysticism, and theology. 


Subject-wise tafsir in Tafsir al-Mizan 

One of the characteristics of Tafsir alMīzān is that "Allāmah 
examines a number of issues by mentioning various verses. This is 
both a form of explaining the Qur'an by the Qur'àn and of subject- 
wise tafsir. For instance, he gathered all of the verses regarding the 
fall of Adam, intercession, disbelief, and faith and then came to a 
conclusion about them. One of the instances of subject-wise tafsir is 
the Ourānic stories and one of Tafsir al-Mīzān’s most important 
characteristics is 1ts subject-wise tafsir of Qur'ànic stories. The names 
of 26 prophets have been mentioned in the Qur’an. Tafsir al-Mizan 
would collect the verses about each of them, for instance Moses, 
explain them, and then come to a conclusion about them. This 
characteristic is not found in previous tafsirs.! This is why it is one 
of the best sources for research on Qur'ànic stories. In addition to 
this, he compares the Torah and the Bible with the Qur'àn, clarifying 
which parts of these earlier texts have been distorted. 


Traditions in Al-Mizan 

‘Allamah Tabātabā'ī clarifies the positions of traditions while using 
the method of explaining the Qur'àn by the Qur'àn. If a tradition is 
used in explaining the Ourān, its meaning is in complete 
congruence with the verse. But, traditions that are not in complete 
congruence with the verse are not mentioned, explained away (if 


1. Books about Ourānic stories have been written where these matters are 
thoroughly examined. 
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possible), or mentioned and then rejected if its incorrectness is clear. 

For instance, there are contradictory traditions regarding the 
marriage of the children of Adam. One group of traditions state that 
they married each other. Another group states that such action would 
be despicable. Therefore, these traditions are contradictory to one 
another. However, he clarifies the role of these traditions by using 
the help of verses of the Qur'àn. He states that the apparent meaning 
of the verses show that the present generation of mankind stem from 
these two people (Adam and Eve) A third person did not exist. 
Interfamily marriage is a law that might have been permissible in one 
age and impermissible in another. 

It is possible that one may not accept everything that ‘Allamah 
says, but what he states is that when there are contradictory 
traditions one must chose the those which are in congruence with the 
apparent meaning of the verses of the Ourān. He acted in 
accordance to the words of the Infallibles (‘a) where they said: "Take 
our traditions if they are in congruence with the Qur'àn and leave 
them if they are in opposition with the Our'ān.” 

In another example, 'Allamah uses verses to prove that the 
prophets were infallible. Then he invalidates traditions which try to 
assert that a prophet committed a sin stating that they are in 
opposition to the Qur'an. 


The Tone of al-Mizan 

‘Allamah, while explaining the verses of the Qur'an by the Qur'an, 
pays attention to the tones of the verses. Here tone (sīyāg) means the 
signs of speech which allow one to discover a meaning (either spoken 
signs or signs understood from surrounding circumstances).? One of 
the tools used in explaining the Qur'àn by the Qur'àn are the tones 
used in its verses. 

‘Allamah is an authority in stating the relationship that verses have 
with each other. He also categorizes the verses of the Qur'àn; though all 
may not agree with this. For instance, he mentions eight verses at once 
and then explains them over a number of pages. For instance, he states 


1. Rida Ustadi, Ashnā'ī ba Tafasir Quran Majid wa Mufassiran, p.179. 
2. Ali Awisi, Rawash ‘Ulam Tabātabā'ī dar al-Mīzān, p.203. 
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that when one reads Sirah Hal ‘Ata’ it becomes clear that it was revealed 
in its complete form at one time. But, when one reads other chapters it 
becomes clear that they were revealed in segments. 


The merits of chapters 

"Allāmah Tabātabā'ī does not mention the traditions regarding the 
merits of the chapters of the Qur'àn because some of them are forged 
and others are weak. Rather, he mentions the purposes of each chapter. 
He considers each chapter to be a collection of verses holding a singular 
purpose. With this outlook, he then explains the verses one by one. For 
instance, he'll state a verse and explain its given purpose. 


Isrā'īlīyāt Traditions 

Another point to mention about 7afsir al-Migdn is the criticism of 
Isra'iliyat traditions. ‘Allamah Tabātabāī criticizes  Isra'iliyat 
traditions by using the method of explaining the Qur'àn by the 
Ourān to clarify the meaning of the verses. He invalidates the 


A^ 


Isrā'īlīyāt traditions through his own method. 


2. Tafsir Nemüneh 
Author: Nasir Makārim Shirazi and coauthors 

Birth: 1347 

Language: Farsi 

Method: [jtihadi 

Specialization: Social 

Size: Twenty-seven volumes 

Ayatullah Makarim Shirazi is one of the religious authorities 
of the contemporary era. He has written books in jurisprudence, 
theology, and tafsir. Tafsir Nemüneb was written bearing in mind 
the social needs of the contemporary era. The author writes in 
his introduction: “Every age has characteristics, needs, and 
demands which stem from the change of conditions and the 
advent of new issues in human life. Likewise, each age has its own 
problems and difficulties which also stem from a change in the 
social and cultural dimensions of human life. Successful people 
are those who understand these needs and demand, as well as the 
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problems and difficulties they entail. These issues are termed 
contemporary issues.”! 

The most important sources of this tafsir, which are mentioned at 
the beginning of the tafsir, are: Majma“ al-Bayān, al-Mizan, Nar al- 
Thaqalayn, Saft, alJami‘ liAbkam al-Ourān, Rih al-Ma‘Gni, Tafsir 
Kabir, al-Manar, and Tafsir al-Muraghi. 

Tafsir Nemuneb gives importance to science. He lists the opinions 
of commentators of the Ourān and then uses evidence to choose an 
opinion. The author tries to resolve any conflict between the 
opinions of different scholars as much as possible. One of the merits 
of this tafsir is that it mentions the following points at the beginning 
of each chapter: whether it was revealed in Makkah or Medina, the 
number of verses, the purpose of the chapter, the sections of verses, 
and the merits of the chapter. 

His practical method in the tafsir is that after mentioning the 
verse and its translation, he mentions the circumstances of 
revelation should there be any. Then the verse is divided into 
sentences and explained in congruence with the contemporary 
world while answering any questions that may arise. He 
summarizes points of Arabic literature and sometimes only 
mentions them in footnotes. He then mentions the opinions of 
previous scholars, combines them, and draws a conclusion about 
them. If there are traditions regarding the verse, he narrates them. 
Then, under the title of ‘Points’ he discusses issues pertaining to 
the society, ethics, jurisprudence, and science. He mentions these 
points in a method similar to a subject-wise tafsir. 

In any case, this tafsir is one of the most famous and widely-read 
tafsirs of the contemporary era. It has been printed multiple times 
and is used by scholars and laymen alike. It is a tafsir written in Farsi 
in simple language over 27 volumes. It has been translated into 
twenty volumes of Arabic and titled Tafsir alAmthal. It has also been 
translated into Urdu. In addition to this tafsir, the author has 
written a subject-wise tafsir called Payām Qur'an in ten volumes and 
Akhklāg dar Qur'àn in two volumes. 


1. Tafsir Namünah, v.1, p.23. 


Tafsir in the Modern Age (Fifteenth Century) 349 


3. Min Wahi al-Qur'an 
Author: Sayyid Muhammad Husayn Fadlallah 

Birth: 1354 

Language: Arabic 

Specialization: Social, spiritual training 

Size: Eleven volumes in twenty-five parts 

The author, Sayyid Muhammad Husayn Fadlallah is a Shia 
scholar and revolutionary of the contemporary era from Lebanon. 
His proactive stance regarding Israel and imperialism is well known. 
This tafsir is a tafsīr of the entire Qur'àn; it discusses social issues 
and issues of spiritual upbringing while rarely discussing issues 
pertaining to Arabic literature or jurisprudence. The other 
specialization that is seen in this tafsir is a specialization in theology. 
Many of the contemporary theological questions are raised and 
answered in this tafsīr. The author refrains from mentioning 
Isrā īlīyāt traditions as much as possible. Another famous book that 
he wrote is: a-Hiwar fi al-Qur'án wa al-Islam wa Mantiq al-Qiwwah. 


4. Al-Kashif 
Author: Muhammad Jawad Mughniyah 

Death: 1400 

Language: Arabic 

Specialization: social; jihad 

Size: Seven volumes 

The author was a prominent Lebanese scholar who studied in Najaf. 
After finishing his religious studies he became a religious judge in Beirut. 
After a few years he withdrew from the political and governmental arena 
and began writing. He wrote two tafsirs. One of his tafsirs, al-Kashif, is 
extensive while the other, a-Mubin, is summarized. Al-Kashif addresses 
social matters and many problems of the contemporary era are dealt with 
in the pages of this tafsir. The tafsir briefly mentions matters of Arabic 
literature and was written in a simple format. 


5. Al-Furgān fi Tafsir al-Qur’an bil-Qur’an wa al-Sunnah 
Author: Muhammad Sadiq Tehrani 

Birth: 1307 

Language: Arabic 
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Method: Explaining the Qur’an by the Qur'an; Jjtibadi 

Specialization: Spiritual upbringing; social 

Size: Thirty volumes 

The author wrote many books on the Qur’anic sciences. He also 
translated the Qur'àn into Farsi. This tafsīr is comprised of his 
lectures delivered to seminary students in the Islamic seminaries of 
Qum and Najaf. 

The author said he followed ‘Allamah Tabataba’i’s method of 
explaining the Qur'àn by the Qur'àn as much as possible. He tried to 
use the Qur'àn to clarify obscure ideas and then would use traditions 
and rational reasoning to help him make his point. He gave 
importance to the social and spiritual needs of the time and used the 
tafsir to specialize in them. He briefly mentioned points of Arabic 
literature. He would examine the traditions and make sure that they 
were in congruence with the apparent meanings of the verses. For this 
reason, he refrained from using [sra'iliyat, forged and weak 
traditions. He did not expand upon jurisprudential discussions, but 
he did defend Shia belief using scriptural and rational proof. 

One of the most important contemporary discussions regarding 
tafsīr is correlating modern scientific theories with the Ourān. To 
an extent, somecommentators have become over-zealous in this 
pursuit. This particular author believes that the Qur'àn alludes to 
scientific issues on the condition that the scientific principle is 
certain. However, he believes that the Qur'àn does not need science 
and that our understanding of the Qur'àn should not be forced to fit 
with modern scientific theories. 

He rebuked some commentators of the Qur'àn who were over- 
zealous in reconciling the Qur'àn with modern science. He addresses 
Shaykh Tantàwi when he says: "Many commentators of the Qur’an 
who were in awe of the West and absorbed by contemporary sciences 
forgot that the Qur'àn is a book of divine knowledge and will never 
change. Human knowledge is in a constant state of change; it is 
moving in the direction of correctness from incorrectness...”.! 


1. Al-Furgān fi Tafsir al-Quran bil-Qur'àn, v.l, p.31; Muhammad Hadi Ma‘rifat, 
Tafsir wa Mufassirān, v.2, p.499. 
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This tafsir has a lengthy introduction which examines such issues 
as: the merits of the Qur'àn, the Qur'àn as a point of reference, 
abrogation, the Ourānic text being free from tampering, tafsir 
māthūr, the esoteric and exoteric meanings, translation, and Ta"wil. 

The author energetically defends the merits of the Prophetic 
Household (‘a) following the verses which were revealed about them, 
using the Qur'àn and traditions to defend them. For instance, he 
states that the verse: 

oe ie iki Spa) os jl 43 


"Then We made heirs to the Book those whom We chose from Our 
servants," was revealed about the Prophetic Household. He then 
examined and criticized opposing views. 


6. Al-Tafsir al-Athari al-Jami‘ 
Author: Muhammad Hadi Ma'rifat 

Birth: 1309 

Language: Arabic 

Method: Traditional with analysis 

Size: Thirty volumes 

The author of this tafsir is a contemporary Shia scholar who was 
born in Karbala. He studied in the seminaries of Karbala and Najaf 
and began to teach religious sciences until he reached the level of 
Ijtibád. He is one of the prominent teachers of the Islamic Seminary 
in Qum and has written many books on various Islamic topics. His 
six volume book al-Tamhid ft ‘Ulam al-Qur’an is the most extensive 
book written by a Shia scholar in the field of Qur'ànic sciences. He 
also wrote al-Tafsir wa al-Mufassirin fī Thawbah al-Qashib in two 
volumes and Shubahat wa Rudūd (where 1000 issues are responded to) 
in order to defend the Qur'àn. 

He narrates Shia and Sunni traditions which provide an 
explanation to verses of the Qur'àn in a£ Tafsir al-Athari al-Jami’? 
Since traditions explaining the Qur'àn have many problems — as the 
unauthentic traditions have not been separated from the authentic 


1. 35:32. 
2. A number of scholars in the Islamic Seminary of Qum helped the author 


compile the traditions. 
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traditions — the author attempts to decipher between the authentic 
and unauthentic. In the introduction he states: 

t... UE oye Canal oy cel 43 aa) gol &- cal glows pr! oe SA lian 
“The book which is between your hands has exerted much effort in 
deciphering the authentic traditions from the weak traditions.” 

This tafsir is written in thirty volumes. The first volume has been 
printed. This volume is an extremely valuable introduction regarding 
tafsir and understanding tafsir. It includes 17 sections about: the 
merits of the Qur'àn, the names of the Qur’an, the term Qur'àn, the 
compilation of tafsir, the esoteric and exoteric meanings of verses, 
tafsir based on personal opinion, the language of the Qur'àn, the 
script of the Ourān, the authoritativeness of the apparent meaning 
of Qur'ànic verses, the tone of the Qur'àn, the Qur'àn being free 
from alteration, the first stage of the history of tafsir, tafsir during 
the age of the companions and the Successors, the station of 
traditions in respect to the Qur'àn, the problems of tafsir (forged 
traditions, lies, Isra'iliyat traditions), circumstances of revelation, 
magta'ab letters, and reviewing traditions. After the introduction, the 
tafsir of Sirah Fātihah is given. The author used a traditional 
method with analysis. At the beginning of the verse he explained the 
apparent meaning and then narrated traditions, providing analysis of 
traditions when necessary. 


Other Shia tafsirs of the fifteenth century 
In addition to what was introduced, other Shia tafsirs written in this 
century are: 

1. Makhzan al-Irfán by Nusrat Amini famously known as Bano 
Isfahan (d.1403). She had reached the stage of /jtibád. This tafsir was 
written in Farsi in fifteen volumes. She presented the mystical and 
philosophical viewpoints of Hikmah al-Muta’aliyah. The author used 
traditions from the Imams (‘a) but did not mention points of Arabic 
literature or recitation. 

2. Rawān Jāvīd by Mirza Muhammad Tagī Tehrani (d.1406). He 
was a Shia scholar. This tafsir was written in Farsi in five volumes. It 
was written in simple language and did not discuss points of Arabic 
literature, focusing instead on ethical issues. Some scholars have 
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introduced this tafsir as a translation of Tafsir Saft. 

3. Tafsir Nūwīn by Muhammad Tagī Shari'ati (d.1407). He was an 
Islamic reformer. This tafsir was written in one volume and only 
comments upon the last thirtieth of the Qur'àn. It was written in 
Farsi and specialized in social matters. The tafsir is also comprised of 
intellectual reasoning in scientific areas and explanations of Arabic 
terminology. 

4. Tafsir al-Jadid by Muhammad Habiballah Sabzawari (d.1409). 
This tafsir was written in simple Arabic in seven volumes. This tafsir 
relied upon the traditions of the Prophetic Household (‘a). The 
author wrote another tafsir titled /rsbad al-Adhhan ila Tafsir al-Ourān 
in one volume. 

5. Atyabb al-Bayan by Sayyid ‘Abd Husayn Tayyib Isfahani 
(d.1411). He was a contemporary Shia scholar who wrote this tafsir in 
fourteen volumes. This tafsir was written in Farsi and in accordance 
to the opinions of the general public. It was written in the traditional 
method with a specialization in theology. 

6. Al-Bayān fi Tafsir a-Qur'án by Sayyid Abū al-Oāsim Khoei 
(d.1413). The author was a Shia religious authority of the 
contemporary era. He was in the process writing a complete tafsir, 
but was only able to write the first volume. This tafsir includes the 
most important discussions in Qur'ànic sciences where Shia 
viewpoints are presented and opposing views are criticized in detail. 
Afterwards, the tafsir of Sirah Fatihah is given. The Ftibād that is 
given in this tafsir is unprecedented. This tafsir has been printed tens 
of times in Arabic and was translated into Farsi by Muhammad 
Sadiq Najafi. The Farsi title is Shenakht Qur'an. 

7. Mawāhib al-Rahman fi Tafsir al-Qur'án by Sayyid ‘Abd al-A‘la 
Müsawi Sabzawari (d.1414) He was a contemporary religious 
authority. This tafsir is incomplete. It was written in Arabic and 
printed in ten volumes. 

8. Anwar Darakhshan by Sayyid Muhammad Husayn 
Hamadānī, famously known as Agā Najafi (d.1417). This tafsir was 
written in Farsi. It is a complete tafsir printed in seventeen 
volumes. The author used an Jjtihddi7 method with specializations 
in mysticism and philosophy. 
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9. Tafsir Asan by Muhammad Jawad Najafi (d.1419). He was a 
contemporary scholar who wrote many books regarding 
jurisprudence and history. The tafsir was written in Farsi with a 
specialization on social issues and spirituality. 

10. Manābij al-Bayan fi Tafsir al.Qur’an by Muhammad Bāgir 
Malakī Mīyānjī (d.1419). He was a contemporary scholar from Qum. 
This tafsir was written in Arabic and six volumes of it have been 
printed. Those that have been printed contain the commentary of the 
last two thirtieths and Surah Fatihah up until the 24'" verse of Sirah 
Nisa’. This tafsir has specializations in social issues and theology. 

11. AF Tafsir li-Kitab Allah al-Munir by Muhammad Karmi Hawizi 
(d.1422). He was a contemporary scholar from Ahwaz.' This tafsir 
was written in Arabic in eight volumes. It is a tafsir of the entire 
Ourān. It uses difficult terminology and does not have a clear 
specialization. In a majority of cases, only the apparent meaning of 
the verse is given. 

12. Tafsir Rawshan by Hasan Mustafawi. He is a contemporary 
commentator of the Qur'àn who wrote al-Tahqigq fi Kalimāt al-Qur’an. 
This tafsir was written in sixteen volumes with specializations in 
social issues and spirituality. He also raises ethical points. 

13. Taqrib al.Ourān ila al.Adhhān by Sayyid Muhammad Husayni 
Shirazi (d.1424). He was a contemporary Shia religious authority. He 
wrote many books and was extremely active in this field. This tafsir 
was written in Arabic in ten volumes, specializing on social issues. 

14. Tafsir Kawthar by Ya'qüb Ja'farī. He is a contemporary 
researcher of the Ourān. This tafsīr was written in Farsi with a 
specialization in social matters. He presents valuable points in Arabic 
literature by using Majma‘ al-Bayan, Tibyān, Kashshaf, and Tafsir 
Kabir by Fakhr Razi. Seven volumes have been printed so far and it 
will reach, at most, ten volumes. Other books written by this author 
are: Binish Tarikhi Qur'an and Sayri dar 'Ulūm Quran. He also 
translated Rasm al-Mushaf by Oadūrī. 

15. Tafsir Nar by Muhsin Oarā'ati Kashani (born 1322 g.sh.). 
He is a contemporary scholar who is dedicated to his work and 1s 


1. The author passed away in 1422. He was followed in taglīd by some people in 
Khuzistan. 
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very compassionate. This tafsir, written in ten volumes, is 
presented in simple Farsi. 

16. Min Huda al-Qur’an by Sayyid Muhammad Tagī Mudarrasi. 
He is a contemporary scholar and author. This tafsir is written in 
Arabic in 17 volumes with a specialization in social issues. It has 
been translated into Farsi and published under the title of Tafsir 
Hedayat as well. 

17. Tafsir al-Qur’an al-Karim by Muhammad "Ali Taskhiri and 
Muhammad Sa‘id Nu'mānī. This tafsīr is written in Arabic in three 
volumes with a specialization in social issues. It also gives 
importance to the points of spiritual upbringing and guidance given 
in the Qur'an. 

18. Tafsir Tasnim by Ayatullah ‘Abdullah Jawadi Amuli (born 1312 
g.sh.). The author is a contemporary philosopher, religious authority 
and commentator of the Ourān. Twenty volumes of this tafsir have 
been printed. It has reached the 103 verse of Sarah Baqarah. 

19. Al-Ghayb wa al-Sbabádab by Muhammad Ali Bāzūrī. He is a 
Syrian scholar. This tafsīr was written in Arabic in eight volumes 
with a specialization in social issues and spirituality. It also 
specializes in philosophy and mysticism. 

20. Al-Basa’tr by Ya'süb al-Din Rastagārī Juyabārī. This tafsir was 
written in sixty volumes, 29 of which have been printed. The author 
presents rare views in the tafsir. 

21. Tafsir Kashif by Sayyid Muhammad Bāgir Hujjati and ‘Abd al- 
Karim Bi-azar Shirazi. They are two contemporary reasearchers of the 
Ourān. This tafsir is written in Farsi with a specialization in social 
issues and the relationship between the chapters and verses of the 
Ourān. Seven volumes have been written so far. Their tafsir has 
reached Sirah Nahl. 

22. Tafsir Rahnama by Akbar Hāshimī Rafsanjani (born 1313 g.sh.). 
The tafsīr was written with the aid of researchers working in the Center 
of Ourānic Culture and Knowledge. Sixteen volumes have been 
printed. The tafsir was written in Farsi in a subject-wise format. It 
discusses various subjects and provides points about the verses. 

23. Tafsir al-Mu‘in by Muhammad Hawidi Baghdadi. This tafsir 
was written in Arabic in one volume. It was written in the subject- 
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wise style using the traditional method. 

24. Anwar al-Trfan by Muhammad Hawidi Baghdādī. This tafsīr 
was written in Arabic in one volume. It was written in the subject- 
wise style using the traditional method. 

25. AL-Wajiz ft Tafsir al-Kitab al--Aziz by a Lebanese researcher. 
This tafsir was printed on small pamphlets in Arabic. 

26. Minhaj al-Bayān fi Tafsir al-Qur’an by Sayyid ibn al-Hasan 
Radawi. He is a scholar from Karachi, Pakistan. The tafsir was 
written in Arabic. So far, one volume has been printed. 

27. Absan al-Hadith by "Ali Akbar Qarashi (born 1347). He is a 
scholar from Azerbaijan. The author wrote the book Farhang 
Wadjigani Qamis Qur'an as well This tafsīr is written in simple 
language in twelve volumes. It is written to be understood by the 
general public. 

28. Tathir ba Jari Quran by Ali Safa’i Hā'irī known as ‘Ayn Sad 
(d.1420). Two volumes of this tafsir have been printed. One of the 
volumes comments upon Sirah Bagarah and the other comments upon 
Sūrahs Masad, Nasr, Kawthar, Humazah, Fil, and Mā'ūn. The author 
wrote the tafsir with a specialization in social issues and spirituality. 

29. Tafsir Dāneshjū by Muhammad Ali Rida’i Isfahānī. He was 
helped by a number of teachers of the Islamic seminary and 
university professors. This tafsir is written in Farsi in fourteen 
volumes. It is written at the level of university students. The practical 
method applied is a translation of the verse, a general outlook of the 
verse, the circumstances of revelation, and points stemming from the 
verse. It is a simple tafsir which refrains from diverting into difficult 
discussions of Arabic literature. This tafsir has a fifteen page 
introduction which discusses the method of tafsir, its sources, and its 
merits, one of them being the fact that the tafsir is the product of a 
group effort. The first volume includes commentary upon Sirah 
Fatihah and Sürah Baqarah. 

30. Tafsir Jami' Ayāt al.Ahkām, a jurisprudential tafsir by Zayn al- 
‘Abidin Ourbānī. He was born in Lahijan in 1312 q.sh. The author is 
the leader of Friday Prayers in Rasht, Iran. This tafsir was written in 
twelve volumes in the order of jurisprudential subjects from ritual 
purity to blood money. It was written over a period of 14 years. The 
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author compares Shia and Sunni jurisprudence, using Sunni tafsirs 
as references. He defends the Prophetic Household’s (‘a) school of 
thought when necessary. He also strives to answer contemporary 
problems in the course of his discussions. 


The most famous Sunni tafsirs of the fifteenth century 
1. Tafsir al-Munir 
Author: Dr. Wahabah al-Zahili 

Born: 1351; date of publication: 1408 

Language: Arabic 

Method: Fjtihādī 

Specialization: Social issues 

Size: Sixteen volumes 

The author follows the Hanafi school of thought and mentions 
the viewpoints of the previous commentators of the Qur’an in her 
tafsir, along with some new viewpoints. She wrote another book 
about the Qur'àn called a/-Oavā'id al-Hissan ft Tafsir al-Qur'an. 

The introduction to this tafsir has information about the Qur'an 
in it. For instance, she discusses the names of the Ourān, the 
revelation and compilation of the Qur'àn, the chapters revealed in 
Makkah and Medina, the circumstances of revelation, the script of 
the Our'ān, the miraculous nature of the Qur'àn, the Qur'àn being 
in Arabic, and translations of the Qur'àn. This tafsir is organized 
and each discussion has a subtitle. Verses are even given subtitles and 
the points of Arabic literature are mentioned along with the 
circumstances of revelation, explanation, subject-wise discussion, and 
jurisprudential discussion of the verses. A subtitle called 
‘Jurisprudence of Life and Religious Law’ exists where she discusses 
social issues and necessary religious laws. This tafsir was written using 
the Jjtibádi method; she establishes her claims using rational and 
scriptural evidence. 


2. Al-Asas fi al-Tafsir 

Author: Sa‘id Hawwi 
Language: Arabic 
Specialization: Social issues 
Size: Sixteen volumes in 32 parts 
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The author wrote the tafsir in congruence with the needs of the 
time. He presented three pillars to understanding religion: 1. A 
foundation in tafsir, 2. A foundation in the Sunnah and 
jurisprudential Sunnah, 3. A foundation in the laws of reasoning and 
criterion for understanding verses of the Our'ān and traditions.’ He 
accepts the viewpoint that the Qur'àn mentions a single subject; the 
foundation of his tafsir forms this subject — as is mentioned in the 
introduction. At the beginning he categorizes the verses of a chapter 
and then the verses themselves, explaining each segment 
individually? He gave importance to the philosophy of religious 
rulings while explaining the verses as well as the circumstances of 
revelation, traditions, points in Arabic literature, the general 
understanding of the verses, important points derived from the 
verses, the viewpoints of the commentators of the Qur'àn, the 
verdicts of Sunni jurists, and the tone of the verses. 


3. Tafsir al-Shi'rawi 
Author: Muhammad Mutawali Shi‘rawi 

Death: After 1411 

Language: Arabic 

Specialization: Social 1ssues 

Size: Fifteen volumes 

This volume is written in fifteen volumes up until the 90'” verse 
of Sūrah Anbīyā. Muhammad Mutawali Shi'rāwī was an Egyptian 
scholar who considered this tafsir to be the product of a lifetime of 
studies and effort. He believed that the purpose behind the revelation 
of the Qur'àn was not the derivation of the laws concerning nature, 
but rather to provide clear principles. He believed that the secrets of 
existence could be found in it so that culture, civilization, and 
human intelligence can progress. 

In this tafsir there there are many points of Arabic literature, 
explanation of the Ourān by the Ourān, and reasoning with the 
verses of the Qur'àn given in this tafsir. He also mentions the 
relationship between the verses, the social dimensions of the verses, 


1. Said Hawwi, al-Asās fi al-Tafsir, v.1, p.9. 
2. Ibid, pgs.21-28. 
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and the ethical points derived from them. In his short introduction, 
he mentions that the Qur'àn is a revelation and an eternal miracle. It 
can be said that the most important point that this commentator 
relied upon was the description of the literal meanings of the verses. 

The author was an Islamic scholar and a commentator of the 
Qur'àn who wrote over forty books. The last verse that he explained 
was the 73" verse of Sirah Naml. The author passed away as he was 
explaining this verse. He wrote many intellectual and social articles 
during his lifetime which were printed in various magazines. 

This tafsir is extremely organized and each verse is started with a 
special title clarifying its subject-matter. He then reasons with various 
proofs establishing every point that he makes. The points that he 
makes are normally categorized and presented in simple language. 


Other Sunni tafsirs of the fifteenth century 
In addition to the tafsirs that were mentioned, the following two 
tafsirs can be listed: 

l. Tabdbīb al-Tafsir by ‘Abd al-Qadir Shaybah al-Hamd. He is a 
professor in the Islamic University in Medina. This tafsir was printed 
in five volumes in 1402. It specializes in social issues and spirituality 
and is written in simple language. The tafsir is incomplete; it is only 
a tafsir of the first seven parts (juz) of the Qur'àn. It gives great 
importance to traditions and narrates mostly from famous Sunni 
books of traditions such as Sahih Bukhari and Sabib Muslim. 

2. Aysar al-Tafāsīr by Abū Bakr Jabir Jaza@ iri. He is a follower of 
Hanafi jurisprudence. The author is a contemporary scholar who 
delivers spiritual lectures in the Prophet’s Mosque in Medina. This 
tafsir was printed in five volumes in 1406. It specializes in spirituality 
and relies upon the ethical points mentioned in the Qur'an. The 
method used is the traditional method. It is a brief tafsir. 


Summary 

1. The reason that tafsir was stagnant in the thirteenth century was 
because the scholars were busy fighting Akhbarism. The most important 
tafsīrs of this century are: Tafsir Shabbir (alJawhar al-Thamin wa al- 
Wajīz), Fath al-Qadir by Shūkānī, and Rah al.Ma ‘ani by Alūsī. 


M 


| ahd J 


360 An introduction to the History of Tafsir and Commentators of the Quran 


2. In the contemporary era, various forms of tafsir have been 
presented, for instance a contemporary method of Arabic prose and 
tafsirs written in order of revelation. Intellectual and jurisprudential 
tafsirs also progressed. 

3. The fifteenth century is the most advanced century in tafsir. 
Social tafsirs and tafsirs using the method of explaining the Qur’an 
by the Qur'àn were written in it. The most important tafsir using the 
method of explaining the Qur'àn by the Qur'àn is ALMizan. 

4. The most important social tafsirs by Shia authors are: Tafsir 
Nemūneh, Parti az Qur'an, Min Wabi al-Ourān, and al-Kashif. The 
most important social tafsīrs by Sunni authors are: Tafsir fi Zilāl al- 
Qur'an, al.Manār, Mabasin al-Ta’wil by Qasimi, Tafsir Murāghī, and 
Tafsir Shi‘rawi. 

5. The characteristics of contemporary tafsir in the fifteenth century 
are: unified subject, subject-wise tafsirs, and structured tafsirs. 


Questions and Research Points 
1. Who wrote Tafsir al-Jawhar al-Thamin and what method was 
applied to it? 

2. Why did tafsir become stagnant in the thirteenth century? 

3. Introduce a few mystic tafsirs of the thirteenth century. 

4. What are the common elements of contemporary tafsirs? 

5. What methods are used in contemporary tafsir? What are the 
viewpoints of Ayatullah Ma'rifat and Dhahabī in this regard? 

6. What are the characteristics of contemporary tafsir? 

7. Describe the stages of tafsirs specializing in Arabic prose in the 
contemporary era. 

8. Introduce two tafsirs that were written in order of the 
revelation of the verses of the Our'ān. 

9. What are the categories of subject-wise tafsir? 

10. What are the most important subject-wise tafsirs of the 
contemporary era? 

11. Introduce Tafsir Tantawi, what method was applied to it and 
what criticism does it have? 

12. List five sources for Tafsir al-Mīzān. 

13. What is the most important method that ‘Allamah Tabātabā'ī 
used in Tafsir al-Mizan? 
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14. List four characteristics of Tafsir al-Mizan. 

15. Who wrote Tafsir al-Ourān wa al-‘AqP? What characteristics 
does it have and what method was applied to it? 

16. Introduce two tafsirs which used the method of explaining the 
Qur’an by the Qur’an. 

17. List four social tafsirs along with their authors. 

18. List five contemporary tafsirs written in Farsi along with 
their authors. 

19. What is a structured tafsir? 

20. Divide the tafsirs written in the fourteenth century into social 
tafsirs and mystic tafsirs. 

21. Use the books AlMizan fi Tafsir al-Qur’an by Sayyid 
Muhammad Husayn Tabātabā'ī, /dwd’ al-Bayān by Muhammad 
Amin Maliki Shagītī, Itijākāt al-Tafsir fi al-Qarn al-Rābf ‘Ashr by 
Fahd Sulayman Rami, Al-Tafsir wa al-Mufassirün fī Thawbah al-Qashib 
by Muhammad Hadi Ma'rifat, Itijābāt al-Tafsir fi al-‘Asr al-Rābin to 
compare Tafsir al-Mizan with Tafsir Idwa’ al-Bayān. What strengths 
and weaknesses do these tafsirs have? 
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